GOVERNMENT OF WEST BENGAL
Uttarpara Jaikrishna Public Library

MMQI':}@" ..... Call Noweenrerersreresseenn
Prm"’ed \by'".""'""‘:""f“:‘-t‘-n-u‘- eosOMeesencnnsvasnscnss

o















Prisni-Gatha
i. e.
THE HYMNS OF RAMACHANDRA -
AND
THE HYMNS OF ZARATHUSTRA
OR

THE CREAM OF THE
ATHARVA VEDA.

» (made up of the Angirasa Nigama and the Bhargava Upastha)
being
THE OLDEST NATIONAL SONGS OF
< INDIA & IRAN.
which are
“The Scriptures of the Sacred Cord” for the Dark
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To,

The Secred Memory of:
Maharsi Swami

Dayananda Saraswati Maharaj,

Who realised more than anybody clse, the
indispensability of the Scriptute in the task
of Nation-building, and who is the
greatest Nation-builder of the land

of the Sapta-Sindhus

(Indo-Iran.)
The joint-Scripture of the re-united
Indo-Iranians is respectfully

dedicated,
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—Rig Veda, 5-42-11.

From IIim come afflictions, and from Him,
relief

He who wields the bow and the arrow,
as well as the Balsam branch. Sing His praise. Fqr
real® peace, approach Rudra. Serve Him with
reverence, Who 7s both the Dera and the Asura.

99T w93l gqa: 94 a3,

aar gat asar 3T awty
—Rig Veda, 1-83+5.
Atharvan Zarathushtra first laid down the .path,

and th.°en came truthful Vena Ramachandra of the
solar race. /
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—amieeg 9%, 2-12-2.

Listen to this, Ye Gods, who merit worship Hymns here are
sung for me by Bharad—vaja.

e
Bound in the noose, may he be doomed to trouble, whpever

mars this that our mind bath purposed.
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—aieE g7, 7-7-1.

I have sung praises to the sons, both of Dity (Irauiau'Scl'lodl'),\-
as well as of Aditi (Indian School) they are great and earnest
siges. Their wisdom is deep as the ocean. None are moree worthy

of honour.
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Tnasmuch as the Devas, great as they are,
haveg admitted thee to yajsna, therefore Oh
Ama-basya, all-bounteous, fulfil our sacrifice.
Blessed one, grant us wealth with many offspring.
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FOREWORD
By
Mahamahopadhyaya Pandit Vidhusekhar Sastrk

oThe author 1s an earnest student of Mazadayasman lore
and comparative Religion, and has already written a few books
on the subject. His present volume contains a selection of
tifteen hymns trom the Atharva Veda, as well as of an equal®

number of hynpns' or Gathas (yasni) of Zarathushtra, in ehch of
the chses there bemng a prologue and an epilogue These are
4§ 1 their original languages that 1s, in Sanskrit and Avestic
respectively, These texts are |8llowed by a graphic and popular
English translation The author rightly calls his selection th&
“Cieam ot the Atharva Veda” taking hée the last word,
¢ ATHARVA VEDA, torepresent both the Veda of that name, and
the Gathas of Zarathustra, who was known as an ATHARVAN
(originally ATARVAN) “the guardian ot the sacred fire”
(a man ot the holy orders). So far as the selection itself is
concerned there 1s no doubt that readers will greatly be benefited
by bemng acquainted with some of the noblest thoughts

in the sacred writings of the two ancient Aryan peoples, the
Indians and the Iranians

' There 1s an introductiorn covering not less than 84 pages.
in which the author has discussed vaiious things. Here, one 1s
atraid, 1t will be difficult for his readers to follow the line ot
most of the thoughts he has pursued.

Neverthless there are a tew theories that may be taken
into consideration. For instance, 1n connection with the
discussidh of the interrelation between the sacred texts of the
two peoples, the author quotes “UGRA MANYU” from the
Atharva Veda (1, 10, 1,) and attempts to show that here
~UGRA MANYU s nothing but the ANGRA MANYU of the

Avesta. He further says that “‘Ugra” 1s the Sanskritized form of
the Avestic “Angra.” And according to him, this very fact

shows that the Atharva Veda is later than the Gatha in which
the word Angra occurs. *

JJThis conclusion however 1s liable to be challenged, but
considering the importance of the issues involved, the matter
deserves a very thorcugh discussion.

Calcutta.

10-8-37. } Vidhushelghar? Bhattacharya.
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INTRODUCTION.

AT SRYT , TAFEH, Qa1
qriUe AueEd  aatean S Il
The Veda is the oldest book in the library of
"the world......... the most ancient record of human
civilisation, religion and literature. This claim cannot
be disputed by the Egyptian monumental records,
papyrus rolls, or even by the cuneiform inscriptions,
tablet libraries, or long literature of the Assyrians. x
Even if their antiquity is conceded, they are but
fragments, whereas the Veda is a complete record.
' All composition may be divided into three
classes, and must belong to one or other of these
three, viz. Prose, Poetry and Song. The Veda is
othus divided into three books, viz:
(1) The Book of Prose or the Yajus,
(2) The Book of Poetry or the Rik and
(3) The Book of Songs or the Samar. =

% x Djirendra Pal. Religion of the Hindug, p. 1.
+ (1) ast w0 a7 sdadw qgsgaedt, (2-1-32) iy
qaredr, (2-1-33) X ag: ;g 1 (2-1-34)
—Jaiminiy Purva Mimansa. .
Q) BT, ngIat fagg T IRF IFT AT |
T3 & Ry BE . ffgsad
Shad Guru Sisya, Sarvanu Kramani Vritti (‘Ifzfﬂ)_

-~
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.. On account of this tripartite division, the Veda
is known as Trayi + or the Great Triad, The Amara
Kosa calls it Trayi, || the Gita calls it Trayi § .and
the Budhists gave to it the name of Tevijja. }

Whatever may this be due to, in the early days'
of &very literature, poetry outgrows prose. One of
the reasons may be that it is easier to recollect
poetry and to transmit is to the succeeding geneta-
tion. This was not a small consideration in those
days when the  art of writing, not to say of printing,
was yet to be known. Be the reason what it may, the
Yajus or the prose portion of the Veda, is incompa-
rably small. The whole of the independent portion
of the Yajus Veda would not exceed even one
hundred sentences. Similarly the domain of poetry
and that of song overlap each other, for poetry put.
to tune, is song. Thns these two varieties -of
composition coalesce. If one would count those
verses of the Sama Veda, which for some reason or
other do not find a place in the body of the Rig
Veda, their number would not exceed 75 stanzas. +
The Rig Veda alone is an independent composition;
the other two books were compiled for liturgical
purposes, '

“The Rig Veda is original and historical, the other two Saman
and Yajus, are merely. liturgical compilation.” *

+ Satapatha Brakmana, 4-6-7-1.

(| ferat =% arEgd gf S wE

§ Giw, 9-20, 9-21.

Y Tevtjja Sutta, in Book 1 (Diggha Nikaya) of the Stutta=Pitska.

+ Macdonell-History« of Samskrit Literasure, p. 171.

X Guiffith,~Hymns of sthe Atharva Veds, Preface, p. 2. :
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Thus though consisting of three hooks,* viz:
Yajus, Rig and Saman, it is to the ng Veda ore
the Book of Poetr y, that the name “Veda” pumarﬂy‘
appties. It is the Veda par excellence.

The Rig Veda consists of 1017 hymns. These
hymns are ‘of different length. Some of the hymns
consist of 3 ‘or 4 stanzas only. While others go up to
the length of 40 or 50 stanzas, The volume of the
Rig Veda is pretty ]atge ......... being equal to the
surviving poems of Homer.

To the students of comparative philology,
Religion aud Sociology, the importance of the Veda
is unique. It is the oldest book of the human race,
the earliest account of its first thoughts. .

“For Indian history, religion, philosopby and civilieation, the
ng Veda is a book of origins. As prophetic of the lines of future
devalopment it may also be called a collection of ‘first fruits.” t

“It forms a connecting link between India and the West. For
while on the one hand it fulfils itself in the later history and
literature of Indiay, On the other hand its roots run deep into the
*I?do-Iranfin and even Indo-Europeon period.” + .

The theme of the Veda is religious, but, it

Sometimes speaks of secular matters as well. Thus

. it sometimes tells of (1) historjcal facts such as the

battles of Abhya-varti and Kavi (Emperor of [ran)
with Divodasa and Sudasa (Bmperors of India)

* (Rg 7-8-31, 6-27-1, 6-27-5, 7-18-8), (2) of economic

. Maodonell, History of Sanskrit Literature, p. 1.
t Gmwold Religion of the Rig Veda, p. 57.
+ Griswold, Religion of the Rig Pede p. 75.
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matters such as the different vocations followed by .
the members of the same family (Rg. 9-112).(3) of
social functions such as wedding (10-85) funeral
rites (10-14) and gambling (10-34) (4) of sociologichl
problems such as the caste-system (10-90) or the
institution of marriage (10-10)(5) Natural objects, e.
g. serpents (1-191) or frogs (7-103) and (6) Natural
phenomena such as storm (10-168) and showers,
(6-83) or (7) astronomical ficts in allegory (10-86)
such as autumnal equinox and (8) pure romances
as the courtship between Puru-Ravas and his Afgan .
consort Urvasi (10-73). To lose sight of this fact...

...the fact that the Veda deals with some
“non-religious” matters as well...is to lose the key
to the study of the Veda,

It may not be out of place to mention hele
that the main charge against the rationality of the :
Veda is its fetlchlsm and polytheism. These are¢
taken to be such patent facts, that our school-boys
are made to learn in their history that the Vedic
Aryan bowed down to Sun, Moon, Fire, Water,
Wind, and all other mighty objects of Nature,
whose power inspired in them such an awe, that it
never occurred to them that these were mere
inanimate objects, much his inferior. These historians
however seem to have such an awe of the Veda,
that they fail to see, that the Vedic Rishi sings hymns
not only to Fire and Wind, which are ‘mighty’
objects, but also to the pestle and the mortar (1-28)
or the plough (4-53) which are not objects” of
Nature mighty or tiny (whose origin cannot be
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traced) but merely implements devised by themselves.
An atheist is said to have mocked at Religion by
) saying that «if there were no God, man would
have invented qne.” Vedic Rishis are supposed to
Jave gone further than that. Though Sun and Moon
and Stars were ‘there to receive his homage he is
,supposed to have gone on adding to the list of
, 2ods, the Pestle and the )lortar and the plough.
The rationalist had replied to the atheist that “a
God made by man, is no God at al”, and if the
. Vedic Rishi is credited with a modicum of intelligence,
ever so small, it is difficult to think that he could
not find out that “what he himself had made, could
not have been his own maker.” It is more likely .
that he took these objects as so many pegs to hang
his theological ideas on, in order to create an
atmosphere of religious consciousness; in other
wotds, he looked upon them as symbols of God,
rather than as God Himself, This makes a world
*of difference; makes him an ideolater and not an
idplater. Bhat the Vedic-Rishi did not worship the
Sun and the Moon, would appear from the fact that
he directed his attention to the Being who is
supreme over the Sun and the Moon, and had
placed them in their settled course [Rg. 2-12-7;
10-131-1» Bhargava Veda (Yasta) 44-3] That
hqwevet is another tale, It is mentioned here only
to show that many a belief are, by friends and foes,
attributed to the Vedic Rishi for which he does not
seem to be really responsible, Fetichism of the Veda
is one of suc:,h unwarranted assumptions. Another
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assumption that is very commonly made, is that
‘the Veda does not contain any secular matter., There
are people who think that Orthodoxy consists in
finding lofty thought in one and every sentence‘of
.the Veda. They twist and distort the words of the
text and when these methods fail, they try to deceive
others by suggesting that’ there is -an esoteric
meaning which is hidden to the ordinary mortals,
~and which it is the good fortune of only a chosen
few to decipher. They feel impelled to do so, because
they proceed on the wrong assumption that the
Veda cannot contain anything that is common-place
or trite, and that if it did, it would be unworthy
of the honour that it receives.

There are others again who think that having
been composed in such a hoary past, when mankind
was still in its infancy, the Veda cannot contain
any idea that is noble or sublime, and that it cannet
be anything other than mere poetic outbursts of
puerile fancy. The significance of the spiritual
pox:tions of the Veda is lost upon these wise—acres,
ereraiee e e they deceive themselves.

It is a folly to think, that so large a volume
of literature, as the Veda is, consists of spiritual
matters alone. The number of spiritual truths must
be smaller than that. It is equally a folly to think,
that such a large volume of literature would not
contain any spiritual matters atall. That would be

< hapdly consistent with human nature, ef which the
spiritual element also is a fundamental factor, The
more 8o if we remember that jt is to the Veda,
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that all the Upanisads and the Gita, "trace theig
origin:

° As a matter of fact, the Veda is predominantly
religious. That is to say, the seers of the Veda,
recognize a Higher Being who is the source pf all
that is best in man, and to whom they turn for
aplift nd redemption. The majority of the hymns
in the Veda, are p!‘a.yels to God, * and are intended
to be used as litanies in Divine Service.

The Vedic people were accustomed to offer
worship, both with the help of an image, and also
without the help of any. They conceived God to be
corporal as well as incorporal and therefore called
Him both Deva and Asura. What is now-a-days
known as Idolatry and Iconoclasm, are exactly the
s;gmﬁcance of the Deva and the Asma cults. The
a(ljectx‘e Asura is derived from the noun Asu
(life-breath) and thus means breath-like or formless
as the breath i. e. incorporal. The word “Deva” is
terived from the root “Div’ x (to represent) . and
therefore means representative or symbolical -i, e

. corporal,

L J
" [1t may be noted in this connection that the word Asura
should tot be considered as a secondary  word, derived from the
Primary Sura, by adding the negative prefix A (¥) in order to
expless the antithesis of Sura. The word Sura does not oocur in
the Veda while the Asura is very frequent. Sura was brought in.to

® Ghate—Lectures on Rig Veds, p. 123.
X R A A g, a1 e a1 waR 1 Nirukta, 7-15.
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oUse much later than the Asura. Sura is for the first time mot
“with in the Upanishades § It seems to have been formed" from the
word Asuray (1n order to express its opposite idea) by dropping the
supposed vegative ‘A’. The derivation of Asura from Sura is incotrect,
and leads to a confusion. It is proper to bear in mind that Asura

¢ is derived from the word Aeu, and not from Sura].
. .

The Indians were more imaginative and" the
[ranians more practical. Symbolical representation
. of God came easy to the imaginative Indians, but
it was repugnaat to the practical Iranian. Thus
Image worship or Deva cult found favour in India,
while an-jconic worship or Asura cult became
current in Iran. The Veda, which is the joint
heritage of the Indians and the I[ranians”alike,
upholds both the points of view. Deva and Asura
are both honorable terms in the Veda, as they could
not fail to be, since the Veda goes up to the roct
of Indo~Iranian Life. .

“Biunnhofer, the Ishamael among Sanskritists lays hold of
the fact, that the roots of the Rig Veda run deep into the
Indp-Iranian period. It 18 for him as mueh an Indo-Iranian as an
Indian book ** +

If the Veda is examined, it will be found that
image worship was not unknown to the Veda. At
the same time the Veda states in unmistakable
terms, that the supreme Being has got no material
form, The existence of these two cults need not be

_inferred from the two words Deva and Asura alone.

T Macdonell—History of Sanskrit Litesature, p. 113,
+ Griswold=——T4e Religion of the Rig Vedas, p. 78.
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In the seventh book of the Rigveda, the Rishl
requésts Vishnu not to hide His body.

e fasay aR=ed

‘g g3 gan RARAS afim

HI Gy SRAT, AT AY

7% si=qe: fad g 1 Rg. 7-100-6.
V}‘a.b fault do you find 1n ug, Oh Vishnu, that you want to

conceal yourself ¢ D> pot nde your “body” from us, though 1n thg

congregation you may do otherwise ”’ -

\ In the tenth book we find a definite reference
to Imagc—worShip, the very word “Pratima” being
used,
Frfta, gar ataaAr & MW@y
A5 iy et R F: e
&7 #ig srela 937 BRY 9wUH
9% 1 399 wFH=a B | —Rigreda, 10-130-3.
o “What was the symbol, what the image, and what the model,

what was the Oblation and what the shiine, what were the Chant,
the hitany and the hymmn, when the Deva followers worshupped the
Deva

But the Vedic Rishi did never forget the fact
that the Omnipresent could not have any form. The
idea of God being formless appeared to him to be
can axiomatic truth, He thus felt himself called upon
to*solve the problem as to how.the formless One
could give birth to the Universe, with the multiplicity
of ifs forms and figures.

1 TZA S A,
qEgea=Ig g, ATedr FA |
—Rig Veda, 1-164-4.
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o “Who saw the first~horn one, the Being who has no hone
femoelf, and yet upholds this bony structure t” -

We thus see that both the view-points.........
[cenolatry and Icomoclasm... ........ were known to
the Vedic Rishi. They were called Deva-Yasna and
Mazda-Yasna in Iran and Deva—Yasna and Piirs
Yana in India.

The formless Deity Rowever did not find' favout
‘with Indian sage, who prays to be saved from the
Asura cult.

. 3 Wt sRg=aErn:
AYY: gea: &g AWl o
U g0 7 g0 A wifa ‘
wifiay Freq S 9ugR srears \— Yajus, 2-30.
“He has cast off all forms and become an Asura. Ho moves
ahout in His own glory, and is about to occupy all the regions,
hebind, hefore, and on the sides. May Agm keep such one off fromt
our land.”
By the time of the Atharva Veda, the feeling
had become bitter.

¥ geaq: Rgy glen
wiegar sigagy wwfa
U g @ gt ¥ Wil
o afiay g srema sgams age o
—(Atharva) Angirasa Veda, 18-2-28.
“They are thieves .....e.....those who are addicted to” the Pitri
cult. Tbey look like our kinsmen, but do not observe the sacraments
that we do. They are abont to enter all regions .. ......hehind, before
and to the side, May Agui blow them off from this place of Sacrifice "
This is so far as the Angirasa section of the
Atharva Veda is concerned, In the Bhargava section
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as well, the Tranian is called upon to repudiate the
WOlshlp of the Deva, Yasna, (12-4) and a regret is
expressed, that when one gives up the Mazda-Yasna,
he comes to Pe regarded as the favourite of the
Deva (Yasna, 32-4),

Jhe Veda however lent support to both the
cultq and the following chant proceeds to adore the
Tnv mble Deity.

gaq & g RANRY T«
s iy agam figra o
—Rig Veda, 7-100-5.
“I know all the paths Oh the Invisible One, anl I offer my

worship to You.”

Jhe Rig veda is very clear that the Highest
Being has no form.

q 99T T99: TEG
a8} gy TG ey A
¢
HATY AT TIAET w4
qigaE Taer A% —Rig Veda, 4-11-1.
“He ®me into beingees. ....the First of all Entities.es... ab the
source of creation, and at the ormgm of cosmos. Footless and heaRess,
and both His ends concealing, and diawing Ilimself to-gether in
the House of Strength.”
This Rik might find a place in the prayer-book
of the Mazda Yasnists.

»  Thusin the Veda, the two cults are contrasted,
but not pitted against cach other. In the Maha-
bharatg, too, both the ways are held to be permissible, *
though preference is given to the Deva-Yana path.x

X Vang Parva, 2-75.
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gt is to be noted that in naming the Indian cult,
Both the sister communities bring into use the word
“Deva” but add ‘Yana’ in one case and ‘Yasna’ in
the other.

We know from the Avesta that prior to the
Refotm introduced by . Zarathushtra, the Devas
used to move about in ‘human forms’ + and further
hom the Rig Veda, that th® Deva Yasnists preferred
“to worship the ‘God with eyes and ears’+ We may
thus be pretty sure that Deva-Yasna and Deva
Yana represented what is now known as the cult
of Image worship. The other cult, or lconoclasm,
was known in Iran, as Mazda-Yasna, since Mazda,
the only God had no form. In India, it was called
Pitri-Yana, since Asura Varuna (which is the Rig
Vedic equivalent of Ahura Mazda) has frequently
been called the Pitar (the Protector) § as against
the Deva (the Vivid), | Where Pitar is called the
enemy of the Deva.

Lest it be supposed that the identity hetween
Varuna and Mazda has heen too easily assumed, it
is well worth remembering the following facts.

(1) The characteristic adjective of Varuna, as
that of Mazda, is the epithet “Asura” In the

+ Ilomg Yast, 14-15,

+ Rig Veda, 10-48-1.

§ (i) fqar agmm ergyr fafiam, Rig. 3-3-4.
() a0 FfEs swga At T, Rig. 5-83-6.
(n) TR G g Jw, Rig. 10-124-3.

| frad Xaamera, Rig. 6-59-1,
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Avesta, Mazda is invariably qualified by the adjective
“Ahura”, in the Veda, though the adjective “Aswa¥’
.is sometimes applied to other deitics, Varuna is
considered to Jhave the first claim on it. e.g.

HE A XU @Y
QI sgaifr waar A — Rig. 4-4222,

“I am Kiovg Varuna, and Asura-hood (divimty) primanly
belongs to me.”

(2) Mazda is the co-parcener gf Mithra in the
vAvesta, * as much as Varuna is of Mitra in the
Veda. Thus fasn geon of the Veda, would seem to
be no other than the #sgi~faur of the Avesta.

In the case of the Veda, therc may not Ry
anything very unusual about such Dual Divimty,
for we find other pairs also such as Indra-Agni or
{ndra-Varuna. But n the case of the Avesta, not
only is thete no other par to he wet with, hut
the very idea of co-parcenership is repugnant to the
stern monotheism of Mazda Yasna. Atter the death
«0f the Iseformer, (Atharvan Zarathushtra) polytheigtic
tendencies showed signs of revival in Iran t and the
name Mithra was re-introduced. The word Mithra
alone is calculated to wake up memories of thg old
'da.ys; and when one finds in it, the readiness for
alliance with another name, one*js inclined to ask
»whether it is not the same old affinity of Mitra for
the old associate Varuna }

® “Widgery—Comparative Study of Relhgions, p. 120.
Y Moulton— Early Religious Poetry of Persia, p. 55.
1 Bloowfield—Tle Religion of the Veds, p 121.
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L &) Like Mazda, Varuna is above all, the
apholder of the Moral Order, which was * talled
Rita in India, and As4 in [ran, These are mergly
the two forms of the same word (cf. siga=ev,
Fa=asy, Rg=y).

In fact, not only the single word, but the
whole phrase saes war (spxing of Rectitude) of the
Rig Veda (2-28-5) may be identified with siq§ arit
of the Bhargava Veda or Yasna (10-4),

(4) In an Inscription of the 14th Century B. S.‘,
discovered by Winckler at Boghaz-Koi, (the old
capital of Asia Minor) the names of four Vedic Gods
viz; Indra, Nasatya, Mitra and Varuna, are recited,
Monotheistic Iran turns the first one into a demon,
and the second and the third into angels. From the
knowledge of these three deities, it is safe to presume,
that the fourth name occuring in the same inscrip-
tion, was also known to Iran, But He is not
converted either into an angel or into a demon.
That could not be; for Varuna is no other than the
Supreme God-Mazda—Himself. T

(5) As a matter of fact, in the list of the one
hundred holy names of Ahura Mazda, the tefm
Varuna occurs......it is the 44th name.

On the other hand, the adjective ‘Pitar’ which

is reminiscent of the Pitri-Yana cult (as contrasted

§ Griswold—T#he Religion of the Rig Veda, p. 21.
+ Anklesaria—3d9&% &1 #m, p. 25,



15

with the Deva-Yana), and thus vefers ‘particularly-_
to Varuna, the Asura, is applied to the name Mazdd
in the Rig Veda.

g7 Fgfa afy am w37

Tql ¥afa @ T Jum u— Ry Veda, 3-95-2. .

“Through Reckituds, they approach you both; they goeup as
high g3 Father *Mazda Himself.”

That the term ‘Medhas’ is the exact equivalent
of ‘Mazda’ cannot e do@bted by those who know,
that the Az (=nearest) of Sanskrit, has become
Fakes (Yasua, 50-3; 33-4) in the Zend, and F&ag
“(=nearer) of Sanskrit, is none other than Nazd of
the modern Persian. Burnouf’s identification of
Mazda and Medhas has not been succssfully contested
(vide Haug——Essays on the Sacrad Literature of
the Parsis, p. 100), and the application of the
adjective ‘Pitar’ to ‘Medhas’ here, is calculated to
show that ‘Medhas’ is not an abstract noun like
“Wisdom”, but a proper name like “The wise one.”
(Jwq).

The reduplicated identification of Mazda and
Varuna e....‘Varuna’ being a name of Mazda in the
Avesta, and ‘Mazda’ (like Varuna) being called ‘the
Pitar’ in the Veda.. .......is calculated to remove
the last shred of doubt about their identity. It is
'unf.ortunate that the matter did not receive the
pointed®attention of any great A'westa scholar. But
that does not reduce its great importance.

Both Mazda and Varuna have been called the
supremg Asura, who rules over devas and ‘mortals.’

@, F@wt ggmfy usr |
FIIqr AL AT "N \—Rig Veda, 2-27-10.
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AN F@R AERE!
At qEaRsy agRfadig
FAATEI AT AYEZL, A1—Bhargava Vedao,
(Yasna) 29-4.
, There can therefore be no doubt that Mazda
and Varuna are one and the same, Tke identification
gathers strength {rom the fact, that Bhrigu, the
iconoclastic priest of thg Asura, (who lid his
oot on the body of Vishnu x has been said to be
the Prophet of sVaruna, The Satapatha Brahmana
(11-4-5) calls him the son of Varuna, and the
Taithinnya Upanishad also repeats the same. In the
Mababharata it is said that all the Bhargavas were
wor slu]»pus of Varuna
mﬂar qiEw: |3 A7 g@r qIA i | ,
— dAunusasana Parva, 85-129
The reason for Atharvan Zarathushtra’s calling
the Deity by anothier name, is not difficult to guess.
Varuna, though said to be no other than the great
Asura, who rules over all Devas (Rig Verda, 2-27-10.
Angirasa Veda, 1-10-1) and i3 this distinet from
the Devas, was yet sometimes called a Devd as well
(Rig. 1-25-1). Atharvan Zarathushtra preferred to
coin a new name, rather than retain the old one
which was reminiscent of the Deva-Yasna cult. Yet
i selecting the new name he did not lose sight of
the connotation ¢f the old application. Varuna is
derived from the root 3 (=to select, to judge) and
means the Discriminator. Mazda=All-Wise ({rom
*gg=all, and w=to think) means very much the
same thing.

C

x Padmapurcna—Uttara Khﬂnda,—_Z‘S- :5-48.
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And the identification is rendered easy by the,
retenfidn of the characteristic adjective “Asurd.?
Buwt nowhere is the identity between Varuna and
Mazda brought into greater relief, than in the
common antagonism of Indra, to both of them.®
Indra is the chief of the Devas............the céntral
ﬁgm.-e in the Deva-Yasna cult He is the enemy of
the Alura-Yasna......inimical to the Great Ahura
(whether called Mazda, or whether called Varuna)?
Muzda-Yasna called him a demon.¥ The Pitri-Yana
*does not go so far. [t is however well aware, that
none but [ndra tempts away men from the path
of the Fathers-

gexq g fraeg sig. .
—Rig. 10-124-4.
‘I disown Pitar, and turn to Indra.’ ¢
Thus the existence of the conflict between the
two cults need not be gathered fromr the Avesta. It
is patent in the Veda even.

The Mazda-Yasna of the Upastha is only a
s development of the Pitri-Yana of the Veda. ,The
two paths have been contrasted in the Rig Veda.

g adft sguEy gy |
R ?ﬂla‘[ﬂ.\ 3a AFong |
—Rig Veda, 10-97-15.
“I bave heard of the two paths that %are laid down for men...
vevergessseesnithe Path of the Devas and she Path of the Pitris ”
But the contrast did not give rise to antagonism.
Thus® we find the beautiful hymn composed by
Rishi ¥iswamitra, (Rig veda, 8-53), which in an
Magdouell—Vedic Mythalogy, p. 66.
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".npmistakable way, tries to synthesise the two, cults.
This hymin is a bold challenge to those who
pretend to see nothing but polythex%m in the Veda,
_ and it solemnly declazeq
af9d seE Faq ga 989 |

A iarrars{ qGEIH, TR U e
—Rig Veda, .——.m -1.

“Before this burmng Fire, T $hall speak nothing 'f)nb trath......
......... there 15 only one divimty in all the Gods”

The last line is the burden of the entire song,
and forms the refrain of its 22 stanzas. It is nQl
only a refutation of polytheism, but also an assertion
of the unity of the Deva and the Asura cults.

‘ 7T I, AGLEH, U |

‘In all the Gods, there is ouly one divimty.”

It is to be noted, that for denoting ‘Divinity’
the term that is used here, is not g but it is #FEA.

This is calculated to show that <Deva’ and
‘Asura’ were equally hononrable terms, and there is
no necessary antagonism between the two. + There
was no antagonisra between them originally, and
there need not be any even now.

The original amity however did not last long.
The Dev(t—-wowhlppels and the Asura—worshippers...
........ the idolaters and the nen-idolaters.........fel{
out and began to.quarrel with each other, just’ as
we find the case to he hetween the Sanatanists
and the Arya-Smajists at the present day. The

+ Vasistha and Agastya were the great advocates of the unity
of the Deva and the Asura cnlt... .. ..of the Indra and the Varuna

A .
enlt They are therefore éalled e |, e., worshippers of hoth
Varuna and Ins copartner (ﬁ?ﬂ‘) Inidra.
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Deva-worshippers denounced the Ahura-cult and the,

Asura=worshippers denounced the Deva—cult. The’

difference between these two communities, who had
once been one people, became more and more

pronounced and it was perpetuated by supposing.

that though sdns of the same father, they ewere
horn of two different mothers, Aditi and Diti. + The
drowth’ of this mythology is very transparent. Aditi
means ‘“‘the unlimited”, “the [nfinite”, and symbolise®
the predilection of the [ndian thbughts for the
*Impersonal God or the Brahma, which is all
inclusive. The word “Diti” means “differentiated”
and signifies the preference of the Iranians for the
personal God or Mazda, who is the source ot
goodness alone (Spenta Manyu).

The agitation against the Deva—cult was led by *

the Bhrigus, and Blrigu is known as the priest of
the Ahura-worshippers, We find it stated in the
Padmapurana that he laid his foot on the hreast
of Vishnu.
a9 3% ghaRe: g f9-gafaa: |
wsd qif ARRT Aslry qgf @ad
The Deva cult was supported by the Angirasa
and Brihaspati, the chief of the Angirasa was highly
offended to find the practice of an-iconic worship
_introduced. -
’ 437 A WM \¥T gRAvar
TEEIRG adt Haq @an 337379 Afwa: u .
—Sants Parva, 335-14.

+ Angirasa, 7-7-1.



20

It was however left for two Great Prophets......
S.t...two greatest names in the history of mankind
v+ eeeessseoto give a difinite shape to these divergent
movements, Ratu Zarathushtra was born amongst
Iranians and he definitely discarded Image worship.
Varnna had been sometimes called & Deva as well.
Thus there may be a doubt if he is altogether
incorporal, Dharmaraja . Zarathustra therefove

. definitely rejected the name ‘Varuna’ and introduced
the name ‘Mazda’ in order that there might not be
the least suspicion of any taint of idolatry in his
cult. It is admitted on all hands that Varuna is the
precursor of Mazda* The Gatha t itself, which
is the Gospel of Tirthankara Zarathushtra, lends
support to such a view. Of the 101 names of Ahura
Mazda, Varuna is the 44th name, §

Thus in Iran the term Varuna was replace:d
by Mazda. In India as well, the name Indra gawe
place to Vishnu. Vishou is therefore known as
Upendra the younger brother of Indra.

Both Indra and Varuna were primary | names
. s.. .....names that were current before the Indo
-Iranian separation. There’ might be some doubt
aboyt the npature of these two. But Vishnn
in decidedly incarnate and Mazda is decidedly
disincarnate. ’ '

(i) Bloomfield—The Religion of the Veda, p. 121,
(i) Griswold—T#e Religion of the Rig Veda, p. 23,
¥ Yasna, 12-3.
§ The Iran Leagne Qgarterly, Apnl, 1933-p. 178.
1 Griswold—-The Religion 3f the Rig Veda, p. 181.
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Zarathushtra and Ramachandra °were the,
mightiest of men and flmy were hailed as incarna.,®
tions of God.. ..the one being known as
Blnwu—hama cmd the othel as Raghu Rama.

According to Puranic Mythology [and we must ,
remember that’ the Puranas are old enough te be
menfioned in the Angirasa Veda (11-7-24)] they
afe the’fifth and the sixgh avatars of Vishaou,

RAET-FEA—TUTTT  J(UG:  FrAacayr |

WAT: YT T gE: FEE W I
—Mahabharat, 12-348-2.
If we remember that the first five Avatars
belonged to the sub-human species viz: a fish, a
tmtmse, a boar, a guerilla and a dwarf........ ... wt
would realise that this was the Puranic method -wof
expressing the truth, that Zarathushtra (Zamad
Agni) + and Ramachandra are the earliest prophets

of humanity.

Mighty as these Prophets were, the message
,that thgy brought from God..........from Varuna
Mazda and from Indra Vishnou...... could not ‘hut
stiv the Aryans to the depths of their heing, and
the gospels began to be venerated as much as the
* Veda itself. They were collated and collected @ the
Fourth Veda........ the Atharya Veda or the
. supplemental Veda. [Lexicographer Hemachandra
describes Atharva Veda as an extract (39fd) from
the Trayi Vidya (Bloomfield A. V. 8. B, p. 28)]

4+ One who out-shines the fire, GT{?l'One who consum;
gsz=glow. FAA one who swallows Al =fire.
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The Atharva Veda is thus broadly divided into
two sections...the Bhargava section and the Angirasa
section, the section that upholds the Asura cult,
and the section that upholds the Deva cult.

‘Thus we find for the Atharva Veda the
double-barrelled name of the Bhrigu-Angirasi
Sanhita. The Gopath Brahmana says:

. tag ¥ qfeq @@ a3 wiq-sfE: (1-3-4) and w@ g
& fgm @ifg am, 93 TA-wrARg (1-2-18).
The Atharva Parishishta enjoins:

gil-afyihigy geq ofarg (3-1) and 33— fagy,
Faia, gARaw (3-3).

“The term Bhrigu-Angirasa is the favourite designation of the
Veda in the Atharvan ritual texts. It makes a show in fact of
crowding out the other designations. Thus the Kausitak does not
directly mention the Atharvan compositions hy any other name.
The term also oceurs iu the Vaitana Sutra and the Anukramam,)’ *

It is to be noted that:

“Unlike Rik, Saman and Yajus, the Veda respectively ot
hymns, song and formulas......the names of the Atharva \edn do
not ' reflect the .nmature of the contents, or the mannel of the
employment of the hymns.”

“Unlike the three Vedas, the Atharva Veda derives the name
by wkich it is generally known, not from the nature of its conteuts,
but from a personage.’” §

&
It is called the Atharva Veda or the Veda
that was brought into existence by the Atharvan
The Atharvan however is not one mdmdual but

® Bloomfield—~ Hymns of the Atharva Veda, Introductios, p. 26.
1 Bloomfield— Atharvg Veda and Gopatha Brakmana, p. 1¢
§ Griffith==The Hymns of the Atharoa Veds, preface p. 1,
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a twin, consxstmg of the doublets, Bhrigu and’,
Ancrnasa

Sayana mentions the tradition as to how the
Highest Being made himself into two, in order to,
compose the two portions of the Atharva Yeda.
The *Bhargava and Angirasa sections:i—

O s Rew g | adwa: WX AW weRk erwad |
safereg: sigea: affu am agic sag 1 x

s The Gopatha Brahmana also (1:1.1=15) relates
the same story stating that the two waters were
the saline water of the ocean, and the common
sweet water, and that from the sweet water came
up Bhrigu and from the saline water came up
Angirasa. t These are attempts to explain the
double nature of the Atharva... .....similarity in
()ugm between Bhrigu Angirasa (in theu‘ being the
first twin national prophets) and yet the difference
in their gospels. Of them two, Bhrigu is the earlier
Prophct as the Angirasa Nlcrama, says “scir<ftar
' sifyeal sreTa: @ gOfa: < Our chief apostle Angirasa
is the more modern. The posterior position of *the
word sfs@ in the compound “gi-ufywd” is also
perhaps an indication of _the subsquent aye of
Angirgsa, This would be consistent with the tradition
~that the birth of Zamadagni marks the advent of
the' Treta Yuga and the birth of Ramachandra, the

X Sayana—Intreduction to the Commentary on the_Atharva Veda. !
t Bloodfield —Atharaa Veda and Gopatha Brakmana, p. 107,
+ Angirasa Veda, 10-1-6,
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“close of it T

"' The Bhargava Veda was collated by the Bhrigus,
and the Angirasa Veda by the Angirasas, The sage
who took up the composition of the.Angirasa Veda
is Bharddwaja || and the savant who took up the
edition of the Bhargava Veda is Yamaspa. * The
Prisni is the best portion of the Angirasa Veda and
contains its highest truthy, and the Gatha is the

. best. portion of the Bhargava Veda and contains its
noblest message. The Prisni and the Gatha are the
cream of the Atharva Veda.

The Gatha is the composition of Ratus
Zarathushtra himselt § and the rest of the Bhargava
Upastha is inspired with his message. The Prisni is
the composition of Vena Ramachandra + and the
rest of the Angirasa Nigama is inspired with his
message.

Some people have raised a controversy that
since the (Gatha contains such expressions as “to
Him Zarathushtra replied” (Gatha 6+8), as distinct
trom “to him 7 replied,” the book must have been
composed by some body other than Zarathushtra
himself. They overlook the fact, that this mode ot
reference to one’s own self in the third person, i3
very common in Persia, and gives an additional
favonr to her ghazals. Thus Hafiz writes:

T%A. GRS STEAIGTT T AHA-T SN AT,

‘Hatiz said that lovers live in a world of wonders.”:

Y Pargiter— Ancient Indian Historical Traations, p. 177.
| ¥IEIS AmA ST NEN—.fngirasa Veda, 2-12-2.
- * Dinksrt, 4-21, 5-4; 7-5, Jackson— Zoroastes the Prophet of
Ancient Iran, p 117.

§ Bhargava UVeda (Yasna), 57-8.
v Angirasa Veda, 2-1-1,
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TieT WY AGE-T ge aRwa a M.

‘Hafi? the season of flowers has come. Do not now speak semss’.
The examples are numerous and would be found
in any Ghazal. There is no use in swelling the
number of the quotation. The method however ig
not peculiar ‘to Persia. We have in the Bgngali
Mahabharata, the oft quoted passage wgRdT  FF
waa ga sRftoa g &R @A goaar | ‘The story of the
Mahabharat is sweet as the nectar. Kasiram relatgs
it, and pious men hear.” No one would argue from
. this, that this Bengali translation was composed by
some one other than Kasiram Das.

Similarly it is possible to join an issue that
Ramchandra did not compose the Prisni, To meet
an’ objection like this is no doubt rather difficult. '
That is because firstly (1) unlike that of the Rig

* Veda, the record about the authorship of the
‘individual hymns of the Atharva Veda, has been
lost. “Genuine tradition as to the authorship of the
hymaos there is none. The hymns themselves are

» silend. The reports of the Sarvanukramanika of the
Atharva Veda are in this respect absolutely fatuous.”*

(2) Secondly in the present redactions of the
book, the individuality of the original hymns have
,often been disturbed ...... .e....one original hymn
being sometimes divided u.\t,o two, and* two or
more briefer  hymns being’ sometimes blended
into one. “Bloomfield discusses the matter in the
introduction to his edition of the Kausika. He

there points out instances in which briefer mdepen

* Bloomfield==Arharva Veda ahd Gopatha Brahmana, p. 1.
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.dent hymns have been fused into one longer composite
‘“hymn, by the redactors of the Sanhita, and’ shows
that the Sutras recognize the composite character
of the whole by prescribing the employment of
the component parts separately. Thus 4-38 is made
up ef two independent parts, a gainbling charm
(verses 1-4) and a cattle charm (verses 5=7) and
Kausitaki prescribes use (accordingly. Simitlar ‘s
«the case with 7-74 and 7-76.” +

«
“In Sayana's commentary the briefer "hymns are combined intc
larger bymns in aecordance with the traditional recitation.’” +

“On the other band the famous Dirga tamas hymn of the
Rig Veda (1-164) has heen divided hy the Atharva text—makes
wto two (1x=9 and 1x-10), and doubtless for ne other reason
than to brivg it into an approximate umformuty, in respeet of
length, with the bymns of books VI1[-1X " %

“It is therefore sometimes difficult to ascertain
the form of the original hymns, not to speak of tracing
out the other. (3) Thirdly the two redactions of
the Atharva Veda that are now extant.........the
common Saunaka recension and the Kuasmirian
Paippaloda recension...do not agree in the number of
the hymns, or the order of the Riks within the
hymn. Not to speak of hymns and verses, they do
not agree in the number of the chapters even.
Thus ‘the Saunaka .chapter xxiii is wanting in the
Paippaloda recension, * Chapter xv (the Vratya

+ Whitney—4Atharva Veda Samhkita, Tntroduction pe 75.

+ Bloomfield— Atkarva Veda and Gopatia Brahmana, p. 35.
x Whitney—Atharva Veda Sankita—Introduction, p. 131.
* Whitney—A4tharva Veda Sankita— Introduction, 141,
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Book) is also wanting in the Paippaloda version.” §

“Books 1-~7 of the Saunakiya appear for the most pars in
the Paippaloda 8-14. Of 15, there 1s only the beginning. The
funeral hymns (chabter 18) are wanting entirely. Of the two
supplementary hooks (XIX and XX), the latter is wanting in the °

*

Paippaloda.” . .

Thus for all these reasons taken together, viz.,
the waht of fixity in the chapters, the want of
fixity in the hymns, and the want of a genuinee
tradition about authorship of the ® verses, one is
§Jl-equipped to refute the opponent who challenges
the individuality of a particular hymn, or any
statement ahout its authorship. For establishing the
integrity of a particular hymn let wus thereforg
adopt the broad principle laid down by Whitney.

“However diverse in subject mafter two successive Suktas may
Le, we nghltly expect unity of subject within the lIimits of what
is ¢ruly one and the same Sukta. It 1s this inherent unity of the
suhject which justifies the use of the term.”” |

Similarly in the matter of the authorship, let
us look qup the statement of the Angirasa Veda
itself (4=1-1) that it was Vena who obtained ‘the
first revelation. )

ag g Sqq guEarg | Rdftaa: geRt & AT 0
—Angirasa Veda, 4-1-1,

Now comes the important question as to who
*this- Vena is. From the Rig Veda we learn, that
Vena was born in the Solar race, and that he was

§ Blovmfield—wftharva Veda and Gopatha Brahmana, p. 94.
t Bloomfield—d4v4arva Veda and Gopatha Brakmana, p. 15.
| Whitney—Atharva Veda Sankita—Introduction p. 131.
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‘known all over the world, for his unflinching
devotlon to duty, § (Ramayana seems to have used
the term w=@=q1 to denote what the Rig Veda
understands by #var) This inclines us to identify
"Vena with Ramchandra. This inference about his
being the author of the Supplementary Veda, is
nothing but consistent with the high dignity of the
Ramchandra as the premier Prophet of Hinaduism.
‘But the Rig Veda does not leave the matter there.
It expressly states that “Vena” and “Rama” are one”
and the same person.
¥ ag ¥ gea T
5 TR NI, FGX A9 0
—Rig Veda, 10-93-14.
“About the Assembly of the Magians, and about the Abhura,

I would now spesk to Rama...... to Vena, the indomitable and the
redoubtable.”

There thus appears to be little reason for not
accepting the attribution of the Prisni to Ramchandra.

We would therefore do well to leave behind
all controversy and put our faith in the s‘atement
of the Atharva Veda itself that Zarathushtra is the

author of the Gatha, and that Ramchandra is the
author of the Prisni.

For the Bhargava Veda clearly states:
A AN MAreN FEEIR, A 97 Ryamy AT ATGHE |

Yasna, 57-8.

§ 79T oval sow: Tqg ad )
ad gal aw ¥ ewf 0
-Rig Veda, 1-83-5.
“Atharvan (Zarathushtra) first laid down the Path of Duty,
and then ca:me Vena of the Solar race, unflinching in Duty.”
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“He who recited these old Gathas...the five Galhas of Holy ;
. Spitama Zmrathushtra.”

And the Angirasa Veda also as clearly states
eI T WH qIAA, IT Ry Aadweqq)
@ gRAT ergex Nawmr, wdd afir sgea ar o
—Angirasa Veda, 2-]-1.
“Vena saw the highest truth, where all the world becomes one.

[ ]
He milked this vivid Prisni in aeder that pious men might follow
the Law.”

Thus in the Gatha and the Psisni we find the
%ospels of the two greatest leaders of the Aryan
community, in its two branches.........the Gospels
of fgaa and g7 respectively, as these two cults
came to be called.

The Atharva Veda is different from the Veda
Trayi in origin and character.

“The Atharva Veda is a comparatively late addition to the three
avcient Vedas......... Rik, Yajus and Saman.” *
“The language of the Atharva Veda is, from a grammatical
point of view, decidedly later than that of the Rig Veda, but earlier
Jthan thateof the Brahmans.” +
The existing redactions of the Atharva Veda
betray them as later than the Rig Veda redaction,
by the character of the variants in thcse Mantras
" which they share with the Rig Veda. x
The two striking features ahout the metre of

* the Atharva Veda are (1) the extreme irregularity
and (2) predominance of Anustubha stanza. The

* Griftith—The Hymns of the Atharva Veda—Preface, p. ui. *
+ Macdonell=—History of Samskrit Literature, p. 196.
x Bloomfield— Hymns of the Atharos Veda—Introduction, p. 31,
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‘stanzas in Gayatrl and Tristubh are comparatively
Tdre......the Atharva Veda in this respect presenting
. & sharp constrast with the Rig Veda. }

The Mahabharata also narrates the story as to
how the Atharva Veda obtained the status of a
Veda, through the grace of Indra.

wqARRE T A sk, Fufsafy |
—Udyoga Parca, 18-7.

The original Veda must have been pre—existent
in order to induce a desire to emulate its dignity.

The previous existence of the Veda-Trayi is
conclusively proved by the Angirasa Veda, definitely
citing their names.

(1) 3993 sqasn $9: 9@ IGT A |
—Angirasa Veda, 10-7-14,

(2) w=: gmriw gy guoi Igwr g )
— Angirasa Veda, 11-7-24.

Thus the Atharva Veda is subsequent to the
Veda-Trayi in origin. It is also different from them
in the nature of its contents.

““Pho difference of momenclature botween the thres Veda on
the one side and the Atharvan on the other, is an important and
profound one in the history of Vedic literature. We are led to

two main divisions of Veq'ic literature......the three Vedas with their
Soma sacrifices, and the Atharva Veda with the house-ceremonies. t

“The homely practices of the Atharva Veda may have Leen in
charge of the Fire=priests in distinction from Soma priests. §
ot

[

1 Whitney—urtarvs Veda—Introduction, p.1 26.
t Bloomfiell— Aréarva Veda and Gopatha Brakmana, pe 2.
§ Ibid—p. 9.
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Thus the province of the Atharva Veda verges®,
. on that of the Grihya-sutras, or Rules for the
congluct of Domestic ceremonies.

“It may be well to remember that the Atharvanic rites, as
well as the ceremonies connectel with home life, ('I!T) centre about
the flre, m distiuction to the greater Vedic ceremonies (S:‘auta)

, which are in the main concerncd with the oblations of Soma.” !

“The Atharva Veda deals vth the themes of the house-book
proper, and is of course supplemented by these interesting and®
important treatises.” * “The correspondences &f the Atharvan and
the Gribya stanzas are very extensive and often disguised by
c(:rrnptlons and secondary manipulations of the orginal text. +
“Many of the Mantras of the Grihya sutras are 1dentical with or
variants of those contained m the Atharva Veda.” x

“The subject matter of the Grihya sutras is broadly speakidg
Atharvhinic. Many verses quoted in the Grahya sutras are identical
with or variants of those contained in the Atharva Sanhita.” %

.

“In the Dasa Kumar Charita, magic rites as well as the

malriage ceremony are performed at the court of a King, with
Atharvan ries.” =

““Thus the hife of the average Aryan from the cradle to the
fugeral pywe is depictel by the Atharva Veda with greater freedom
and completeness. The variety of practices and beliefs, connécted
with bouse and home, field ani cattle, love and marriage, trade and

village pohitics, is also far greater in the Atharva Veda than in the
,Jhouse books” ||

9 Bloomfiell —Atharvs Veda and Gopatha Brakmana, p. 1
* Bloomfield=Hymns of ihe Athrva Veda~—Introduction, p 6.
+, Ibid p. 45.
% Ibid p. 24.
% Bloomfied—Hymns of the Atharva Veda—Introduction, p 43.
= Bloomfield— Hymns of the Atharva, Veda—Introduction,. p. 68
| Boomfield~ Atharca Veda and Gopatha Brakmana p. 6.
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The Atharva Veda speak's of concrete things
viz: those things that concern the social life of man,

“The occasional glimpses of light, which it throws upon the
daily life, the toils and pleasures, the hopes sni fears, the joys
and sorrows of the average man, invests it, I think for the
Eutopean reader, with greater and more huran interest than is
possessed by the more ancient Veda.” § .

What is known of the ten Sanskaras, or the"

ten socio-religious rites' (death etc.), of the Vedic
period, is knewn from the Atharva Veda alone,

‘The Rig, Sama and Yajur Vedas alone were originally
recognised as canomcal collections. For they only were concerned
with Lhe great sacrificial ceremonial. The Atharva Veda (with the
exception of the last book, which was obviously added in oider to
connect it with that ceremonial) is essentially unconnected with
it. The ceremonial to which its hymns were practically applied, is
with a few exceptions, that with which the Grihya sutras aed,
being domestic rites, such as those of birth, marriage and death,
or the political mtes relating to the inauguration of Kings.” t

This brings us to another important feature of
the Atharva Veda. viz., its nationalism. Ceremonies
differ for different nations, and give to each, its
.own individual colour, Unity in ceremonials is_both
.the cause and effect of National unity. Partly
hecause the Atharva Veda had been composed at
a time when the Indian and the Iranian people
had become two different nations, and partly because
social institutjons are its special provinee, the
Atharva Vedd can in a sense be said to be more
national, than the original Veda. The Atharva Veda
bears distinct print of Indian and Iranian minds, It
has the seed of their future development, -

Y Gnffith— The Hymns of the Atharva Veda—Preface, p viii.
t Mecdonell—Histo:y of Sanskrit Literature, p. 185.
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The Angirasa Nigama shows peculiarities of the
Indian’ mind and the Bhargava Upastha of she
Iranian mind, It is thus difficult to say, whether
the dialogue between Yama and Yami (Rig veda
10-10). [as to whether marriage is a sacrament or,
a mere animal instinct] has an Indian or an Iianian
back-ground. * But not so with Atharva veda.
The Bhargava Upastha, distinctly denounces Deva
worship (Yasna12) The Angirasa Nigama sticks tg
it as much zealously (Prisni 9-4).e

The Gatha seeks to obliterate the caste distinction
(Gatha 12-7). The Prisni upholds the supremacy of
the Brahmin (Prisni 12-12). The Gatha uses one
name and only one (Gatha 8-10), viz, Mazda for
Godhead, the Prisni says that He is called by
various names (Prisni 8-6). The Gatha knows the

« householder’s life alone (8-10) the Prisni advocates

cqually the four stages (Prisni 11-3). The germs of
those traits that ultimately developed Indian and
Iranian civilasation into two distinct types, are
already there in the Atharva veda—distinct in
its two sections Avesta may be said to be the
earliest book of national Iran, and the (Angirasa)
Nigama, the earliest national Book of India. In
other words, the Atharva veda is the first book of
the Indian, as it is of the Iranian, nationalism.

“The origin oi the (Atharva) Angirasa Samhita dates from the
period when Brahmanism had become domirant = Weder. +

The Rig veda is not only the most ancient literary monument
of India but also ‘the most ancient literary document of the fuds
Aryan peoples.” —Griswold, Religion of ghe Rigveds, p 57.

+ Griffith—The Hymus of the Atharoa Veda, preface p. V.
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. Consistently with its character as a book of
Nstionalism, political rites, such as the inauguration
of Kings, properly comes within its purview. The
Atharva veda is not unmindful of, the task. x
According to Yajnavalkya (1-312). Gautama (xi-15
-17) and Manu (xi-33), the King must choose for
his Purohita one who is skilled in the Atharva
veda. § Atharva veda is also known as the Kshatre.
veda. || It is probably its “close association with
kingly duties that this nomenclature is due to.
This may also be explained by the fact that both
the prophets of the Atharva veda —Zarathushtra
and Ramachandra came from the Kshatriya stock,
one is the son of Prince Purushashva and the other
the son of King Dasaratha. { -

The original (Yajus—Rik-Saman) Veda is more
or less undifferentiated and therefore belong to both
the communities. With the Atharva veda begins
differentiation. It would therefore be interesting to
enquire about the main points in which the two
sections of the Atharva Veda differed. -

We have already stated that the difference
owes its birth to the difference on the question of
image worship. The Indians adopted the use of
images and the Iranians discarded it. The difference
between the two branches in this matter is so

X Maclonell—History of Sanskrit Literature, P. 181.
§ Bloomfield—Hymns of the Asharva Veda, Introduction, p 46,
« || (Wntii) erneitz—1Indian Literature vol. 1, p. 130,
(ii) Banerjee Sastri— dsura India. p. 27.
¢ Cha“emee-Ramu/:udu and Zarathushtra, p. 10.



35

patent that it at once arrests the attention. What
however is likely to evade notice at the first sight,
is [that though the theme of both is Bhakti Yoga,
(or devotion to God), the Bhakti Yoga of the
Gatha is tinged by Karma Yoga, while the Bhakti,
Yoga of the Prisni s tinged by Jnana Yoga...,..the
one-leans to Ethics, and the other to Metaphysics.

Religion is the call,to man to raise him above
himself. “There has always been a divine discontent,
in the heart of man, which has never rested content
« With the world and what it offers” and religion
asks man to soar higher and higher.

Religious discipline may be divided into three
parts. (i) devetion to duty, (ii) devotion to God
and, (iii) devotion to the Infinite.

According to the Indian nomenclature these
.are known as Karma Yoga, Bhakti Yoga and Jnan
Yoga respectively.

What is known as Buddhism is typical Karma
Yoga, It knows Duty and Duty alone and has little
, need of God. “Whether there is a God or there is
none a man has got to do his Duty, it is not fm him
to evade it and it is through Duty that he "can
hope to serve God.” This is what Gautama Buddha
taught

What is known as Jainismeis the type of Jnan
Yoga. It knows no personal God.......a God who is
source of light alone but not of darkness. Such a
God would be a limited God, a God who does nqt
exist everywhere. Thus the Jainas worship the God
in whom all attributes cohefe —the terrible God
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as well. He cannot be said to possess any particular
a.ttnbute more than any other. He is above all
attributes, He has no attribute,

This attitude of the Jainas (and the Saivés)
has called for pungent remarks from the Christian
'missionaries, that the Hindus worship a “dead God”
an ihert God, lying inactive (under -the feet of

+Energy) with whom living communion is not
intended. ¢

-~

Whatever force this accusation may have got,
it is to be noted that Jinism is only one of thlee
disciplines (Karma, Bhakti and Jnana) prescribed
by the Veda. The criticism of the Christian
Missionary has no application to the Bhakti Yoga
calt of the Veda.

The Bhakti Yoga of the Vedic Church i
« concerned with personal God as much as any
with religion of the world may be. Both Mazda
and Vishnu are personal Gods—personal without
doubt. And though these two branches had taken
up quite opposite points of view regarding the
necessity of a symbol in performing the woiship cf
God, both of them agree in the fundamental
point that the personal God alone can be the
object of worship.

1t is however to be mnoted that the Vedic
culture recognises all the three disciplines—Xarma
(duty), Bhakti (devotlon) and Jnan (Absolutism). It
does not castigate the Buddhistic section as atheistic,
or the Jinistic section as pantheistic, It does not
consider the Buddhist and the Jinist Church as
outside the pale of Religion......Buddhism and
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Jinism operate to uplift humanity, they are also
phases of the spiritual nature of man and the;
Vedanta considers each of them also to be as good
a religion as any other. Speaking orthodoxically
Jinism would be the Saiva cult, and Buddhism the
cult of Ganapati.

But this is far from being the case with Non-
Vedic givilisation. They recognize only one phase
of religious culture viz., the Bhakti Yoga. Judaism,
Christianity or Islam are all phases of Bhakti Yoga
Pure Karma Yoga and pure Jnana Yoga are
anknown to them.

In a sense Bnakti Yoga is the proper scope
of Religion. Buddhism does not go up to the
conception of God. It is sub-godly. Jainism has
transcended the conception of God....it is super-godly.

Man is a moral being. The distinction between
Right and Wrong, forces itself en him irresistibly
inspite of himself. At the same time he is aware
that morality covers only a limited portion of the
universe. The tiger does not feel the pang of murder.
»The fox does not feel the wrong of theft. They
have no moral consciousness—no conscience. lYIan
is aware of the possibility of an un-moral (not
immoral) existence where the constraint of the

" Moral law can be transceded. *
' wasgRifR sasam 3t 3 angodaaw, +
.But he can not hope to do so without the
grace of God. If he seeks to obliterate the moral
distinction without keeping his eye on God, he'

+ Santi Parve, 269-16.
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would go down the level of morality and not rise
* ahove it. He may thereby get away from morality
but not beyond it, would degrade himself into a
brute and would not elevate himself ta be an angel,

God has made man a moral being....susceptible
to the influence of right and wrong. He alone can
transform our nature in such a way that it will
rise above temptation, rise above sin, and thereby
*alone transcend the constraint of the Moral law.

Thus thougﬁ mora] distinction is the charac-
testic feature of humanity...... as a matter of fact
because moral distinction is the characteristic feature
of man, God is our primary concern. If we are to
feap the full advantage of our moral nature, if we
are to make ourselves absolutely holy, and immune
to all temptation if we are to he godly......we

cannot hope to do so by leaving God out of all
accounts,

Thus Bhakti Yoga is the staple food, the main
stay of our Religious life. It is the religious discipline
par excellence. It is to emphasise this importance of
Bhakti Yoga, that Maharsi Dayananda felt himself
called upon to refute the Jnan Yogic interpretation
of the Brahma sutras in his 3gra w@fra fwTom,

This Bhakti Yoga is the theme of Pxisni, as
much as of the Gatha; and we may look upon
them as the foremost (as much in point of time, as
-in point of excellence) Scriptures of Bhakti Yoga.
Thus the Prisni Gatha deserves the attention of
religious men all over the world.
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But, as already said, though both of them are.
- scriptures of Bhakti Yoga, there is a distinction®
betjveen the points of view adopted by them. Gatha

is tinged by ethics and Prisni by Metaphysics.
. The conception cf Asha or Moral Order, is as
prominent in the Gatha, as any other idea. Byt it
+ is only rarely referred to in the Prisni. On the other
hand tlte identity of Mag with God (rather with
Brahma) is a theme to which the Prisni reverts,
again and again. The Gatha also mentions the fact
9- 28) but it expects us to realize this unity not
intellectually but morally, by the identity of our

moral narture...... by morality that is common to
man and God (Yas. 28-8).
Scriptures of Bhakti Yoga there are others.....”

the Koran, the Bible and the Pentateuch. But to
know what Bhakti Yoga is as it is tinged by
Karma Yoga we have got to resort to the Gatha
and Gatha alone; and to realise what Bhakti Yoga
would be when tinged by Jnana Yoga we have got
to repair to the Prisni and nothing but the Prisni.
Thus Prisni and Gatha have got an importance
quite their own. It may mnot be uninteresting *to
note here that the Indian cult is something accused
of its laxity in the matter of emphasasing monotheism.
Few people realise that this was due to the influence

of Jna.np Yoga.

“In the straight lined advance (loong neither to the right,
nor to &he left) to the recognition of the one Brahman, the
Universal spirt as the one Reality, and the consequent illuso......
of the entite phenomenal worll, there is really no more room for
righteous and stern Varuna, than for an 1dol of clay.” *

" Bloomfield—T#e Religion of the Veda, p. 232.




40

Thus at least as tle typical scriptures of Jnana
Bhakui and Karma Bhakti schools, if not for
anything else, the Prisni-Gatha deserves some
appreciation. They delineate important developments
of the spiritual nature of man,

* But the value of a scripture does not lie in the
influence that it exerts on the individual. Its
influence on the nation isogreater still. As a4 matter
of fact, it is in that sphere that its importance lies;
for the formation of a national life the scripture
is indispensible.

The scripture is the embodiment of the spirit
of the Nation, the vocal expression of the National
.mind, and the proper repository of the National
culture. Without a scripture, nation-building cannot
be perfect. It is the nucleus around which the national
consciousness grows, the link that binds and the
cement that holds together the different members
of the same community, the custodian and teacher
of all that is best in the Nation.

Vitality of a Nation depends on organisation,
and organisation pressuposes (to a Certain extent at
least) unity in ideas and ideals. The Scripture
enjoins and ensures this unity, representing as it
does, the minimnum requirements to which all must
subscribe, if they are to continue to be within the
same fold. In its lphysical aspect as well, ‘a8 apart
from its spirit, by its language, as apart from the
ideals, the Scripture serves as the bond of union of
the community by supplying a vocabulary with
which all are expegted to be familiar, and a great
many actually come to be.
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A considerable part of the importance of the,,
daily prayer lies in the obligatory study of thé
Scripture that it requires., Recitation of the National
Scripture shoudd form an essential part of the daily
prayer. Individuals may supplement it according:
to their reqpirement and taste, but they camnot
supplant the National Scripture. The essential
pdrtion’ must be compulsery and common te all, if
the Scripture is to function and have any effect or
the National life.

Hazrat Mahammad had fully realised the great
part played by the Scripture in the formation of
the National life, “People of the Book” was a term
that used to be on his lips at all times. In order
to be one people they must take up one book....they
must belong to the book, and the book must belong
to them. They would belong to the book in the
sense, that the study of the book would be
eompulsory on all of them, and the book would
belong to them in the sense, that it would be open
to all fo read the scripture, Nothing can be a
greater folly than to leave it to the discretion of
the individual whether to read the National scripture
or not, For the scripture represents thes bare
nocessxtnes of moral life, the mental food that the
infant’ requires in order to grow up a national
youth. Without the Scripture the boy may grow
up a nondescript adult, one whose existence has no
root in the national life, but if he is to be an assef
to the nation, his study must begin  with the
scripture, even if that amounts to nothing more
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“than mere cramming, The discontinuation of the study
i a bad example. We hear now-a-days a loud
protest against the autocracy of Mussolini alleging
that he has taken hold of the educational institutions

-of the country, is dictating its policy and is flooding
the tountry with fascist ideas, and bringing up the
young hopefuls of the country steeped in_ fasclst,
idea, in order that fascisnf might live, even when
“Mussolini has passed away. We may not agree
with fascism but that certainly is the right way for
nation building, which Mussolini advocates. ¢

The policy need not be decried as autocracy.
The young boy must have some sort of ideas....the
mind cannct be absolutely blank. It is better that

the boy should be brought up in certain definite
" ideals, instead of being left to drift and pick up
for himself whatever ideals come handy. Of course
when he hasgroyn up, and has learnt to discriminate,
the adult should be allowed the freedom of changing
the ideals of his boyhood if he thinks it proper to
do o, but he has got to begin with some definite
ideals and it is better that these should be the
ideas and ideals that guided the life of his
forefathers. As Manu lays down.

T R Frar 7 Far Rarag: |
A4 Fram wat ant ¥4 weeq 7 Read #
—Manu, 4-178.
The boy must begin with some definite ideals
supplied to him ready made, though subsequently
he may prefer to change those ideals. It is idle to
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think of doing without giving him any ideals. Thes
» boy miist learn through the mother tongue, if h¢
is $o learn at all, though subsequently he may
happen to change it for the sake of a richer and
* more expressive language. .

Mussolipi ‘therefore did the right thing in
supplying to the young boys of the nation a ready
nfade ideal......the ideal shat he considers to be the
best. Mussolini however was in this mattem
anticipated by Hazrat Mohommad.*What Mussolini
fas been doing by means of the various ephemeral
tracts of the education department, Hazrat
Mohammad did with the help of his permanent
scripture. The education of the Muslim infant begins
with, the Koran, and the Mosque is the location of
his earliest school.

It would appear that the early Aryan sages
also were not unmindful of the part played by the
Scripture in the education of the Dboy. The
Upanayana (Navajot) ceremony seems to have been
organised for this and for no other purpose, viz,
tho initiation of the young boy into the Scriptare.
It is to be noted that the Upanayana is a natidnal
function......a step taken to instil national ideas
.into the infant mind. Thus it is to be performed
while the incumbent is a mere boy, when he has
got no freedom of choice. It i altogether quite
‘diffegent from &1 or initiation into the spiritual
life, which is quite his personal affair and which
he may or may not adopt when he has grown up-’
Thus the stage for the Diksha, is not the immature

» boy but the mature man.
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By the Upanayana ceremony, the young Iranian
"{» to bec initiated into the Gatha, and the ‘' young
Hindu into the Prisni. In this matter the boy shopld
have no choice......he must have to follow.

This is so far as their belonging to the book
is concerned. As for the book belonging to them
(i. e.toall of them) the latter-day policy of shuthnd
out the Shudra, is nothing but suicidal. it any
body, it is the Shudra, who requires the help of
the Scripture mobst. Without the help that the
Soripture gives, he is ill fitted to raise himself up’
and be a full member of the community. To close
the scripture to the Shudra is tantamount to closing
the gates of the hospital to the sick. Atharva Veda
seems to have taken a move in the right direction
. and opened its gates to all. That seems to be the
real import of the sarcasm of Apasthambha Dharma
Sutra (2-11-29-10) that “Women and Shudras are
the proper clients of the Atharva Veda.” x

Hazrat Mohammad had realised the importance
of the scripture, much more keenly than any body
else did. He did not only lay down the dictum
about the “People of the Book” viz: that in order
to form one people, there must be a common
scrlpture, and this scripture must be accessible fo
one and all, and alse obligatory on all; but in‘ order
to implement its full acceptance, he laid down rules
linking irreparably the common Scripture with' the
cbligatory daily prayer. Thus in saying his Namaz,
the Muslim has got to recite some portion of the.

X Bloomfield=dzksrva Veds and Gepatha Brakmans, p. 26.

€
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Koran. But the case of the Hindu or the Christian
is different. He may or may not use the natiomat’
Scripture for this purpose. There is no necessary
connection between the two. Want of this necessary
connection makes a world of difference in the,
matter of their esteem and regard for the scripture.
The Muslim cannot for a day even do without his
seriptute, the Hindu agd the Christian can, and
therefore often does. Then again, not only has it
been required that the Koran showld be recited at
the time of the Namaj prayer, but it has been
made optional to use any portion of the Koran for
performing the Namajprayer. This is calculated not
only to make every portion of the Koran equally
holy, but this also implies, that the study of the
Koran can fitly supplement the daily prayer, rather
that both of them are one and the same thing.
When we remember the importance of prayer in
the Islam, that it is one of essential rites without
which a Muslim would not be considered to be a
,Muslim, » when it is stated that prayer is the key
"to gates of heaven, } we may appreciate the part
played by the scripture in the formation of Isldmic
civilisation and [slamic solidarity.

Not a little of the success of Islam is dae to
the foresight of Mohammad in emphasxsmg the
importance of the Scripture. It is unquestloned
"submission to the authority of a single book.......the
common Koran, that binds together all the

* Goldsack— Makemmadian Traditions, p. 20.
$ (i) Blair—Sources of Islam, p. 118e
(ii) Sell—Faith of lslam, p. 284.
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Musalmans of the world. Though they happen 'to be
‘vecruited from diverse people and such different
races as Arabs, Pathans, Persians, Turks, Chinese
and Egyptians, Negroes and Indians, the acceptance
of the Koran makes them all equal shares in the
wealgh of Islam. ‘

“The Musalman is not an isolated mdmdual the Tunesian,
the Algerian, the Moroccan, the Sudanese are not individuals
whose horizon stops at the artificial boundaries created by
diplomatists and geographers. To whatever political formation
they may belong, they are first and formost citizens of Islam.

They belong morally, religiously, intellectually, to the Great'

Moslem father—land, of which the capital is Mecca and whose
ruler theoretically undisputed.........is the commander of the
Faithful.” §
¢ “The chief bond of cohesion in a state is a common
language, which brings about a close communion of ideas,
and is materialised in a sort of way by the creation of a
capital city, a vital centre, the heart as it were of the
nation.” t .
“Next to the act of testifying to the unity of God, the
Koran is the great bond of Islam. No matter from what race
the convert may have come, no matter what language he may

speak, he must learn in Arabic and repeat by rote, ‘portions

of the Koran, in every act of public worship.” +
Hazrat Mohammad is dead, but he lives in the
Koran, and to every Musalman through the Koran.

The Scripture overcomes the distance of time
and space. Past angd* present, near and far agree in

submitting to its authority and thereby come in °

contact together and unite.

* § Andre Servier—Is/am and the Psycholegy of the Musaiman, p. 470.
t Andre Servier—Islam ang the Psychology of the Musalman, p. 191
+ Sell—Tke Faith of lsiam, p. 81.
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The individual has his fleeting moods, the’,
nation "has its crazy moments, and an anchoz—sheeﬁ
is vequired to keep them steady. The scripture in
its trumpet voice calls all of them to the prophets’
high-way which is ever the same. “Men may come-
and men may'go. But I go on for ever.”

Would it be that the present day Hindus and
Parsis ‘would realise theovalue of the Scripture as
their forefathers did of yore.

The Taittiriya Aranyaka say8 (2-15) @raar
eregqsy: “study your scriptures.” Manu says ervggd
#mag: Study of the scripture is Divine service, The
Grihya sutra says eg{ s7gT §=ang 3IqEta  perform
Sandhya (recitation and meditation of scripture)
every day. And the Gita lays down the study of
the scripture as an essential discipline.

WEIRAEE YT qead av Isad | 17-15,

» In our own times Maharshi Dayananda
Saraswati realised the indispensablity of the unity
of the Scripture for the sake of the unity of the
Nation, and re-iterated this advice as often as he
could. “Back to the Vedas” was the clarion ‘call
that he sounded to the nation, It was the sole’aim
of his life and it was by this means that he hoped
. to hold all the Aryans close together, for all of
them professed allegiance to Vedas.

In this matter Maharshi Dayananda rightly
feltsthe pulse of the nation, And the result is not
far to seek. For though the religious and social
programme of the Arya Samaj and the Brahmo
Samaj (in such matters as momotheism, non-idolatry,
widow marriage, untouchability etc) are exactl):
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.aimilar, the Arya Samaj is spreading throughout all
the provinces of India and even outside India, while
the Brahmo Samaj is dwindling away even in the
province of its birth. That is exactly because the
.Arya Samaj has got a Scripture and the Brahmo
Samaj has not. So far as the individual is concerned
he may not require any scripture for his spiritual
growth, and may even copsider the acceptante of &
Scripture, asinconsistent with the freedom of thought,
but so far as the nation is concerned, there cannot
be two opinions that a National Church without a
National scripture is an impossibility.

The failure of the Arya Samaj however seems
tp be due to the fact, that it has neglected half
. portion of the Atharva Veda......... it took no aote
. of the Bhargava Upashtha (and Iranian culture).
The consequence has been that it has tried to read
the Bhargava cult (the cult of non—idolatry, no-caste
and militancy) in the Anpgirasa Veda. This was not,
likely to succeed. The meaning of some words had
to be twisted, Yet all this is due to the fagt that
Bhargava Upastha, has not been recognised by the
Arya Samajists to be what it actually is, viz, an
intrinsic part of the Atharva Veda. It is Guru
Govinda Sinha who adopts the Parsi dress (short
and shirt) but the Hindu Script (Brahmi). He adopts
the Parsi form of Worship (an-iconic, congregrational)
in the Hindu shrine (zR-afg7), and brings Hinduaism
and Parsi-ism up to date, and for their effective
‘organisation places the Guru Grantha in their
hands- the Grantha.that is to take the place of
the Guru,
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The Scripture makes the Nation. Ah atheist ,
also therefore has reasons to read the Scripture. ,:

"For he may not believe in God, but he cannot.
perhaps do without believing in the Nation, that
gave him the intellectual equipment, the culture
which enables him to think over the ptoblem abcut ‘
the existence:of God.

. Now, what is the Scripture of the Aryans?

The Veda (made up of S?ajus, Rik, and Saman) ,
would be the readiest reply.

It is therefore that Manu says that if a man
takes to reading other books, before he has completed
*the Veda, he behaves no better than a Sudra.

¢ wAcfrer g g wFATFER  waqg | .
g sftawa ggaq g wesly  @FaAd: ||
—Manu, 2-168.

+ But the ready reply may not necessarily be the
correct once.

[ would not refer to the volume of the Veda.
Tlee Veda is no doubt much too bulky, but though
an inconvenient fact, that need not in itself be, a
fault. The contents of the Veda however are not
all spiritual. A vast majority of the hymns, are
megely invocations to the Deity to come over and
partake’ of the offerings. They hdue little spiritual
significance, and do not give any strength to the
human soul in its struggle with the flesh, Then
again the Veda represents all points of view and "’
these have not been reduced tqQ a system.
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“Thus ‘we have in the Rig Veda a procsssion of thoughts
not a fixed stereotyped result. We see here how the ideas
were found and how they progressed; we have not got one
systematic whole, in which every thing is complete and finished”*®

“They are at once vaguely pantheistic, severely mono-
theistic, grossly polytheistic, and coldly atheistic. They contain
buf the common principle of all the four. ‘This prehistoric
star-dust of all the systems may properly be called pa.nthcnsm.
(vot in the narrow sense).” +¢

The personal element that gives to the scripture
its particular Charm, is wanting in the case of the
Veda. The enthusiasm which one feels for the
Prophet, in his human-divinity and divine~-humanity,
is scarcely felt for the unknown authors of these
ancient hymns, [t is only the magic words of the
Prophet that bring the scripture to life. Then' again.
the Veda is not properly pational in its out-look.
It is with the Atharva Veda that the nationalisn
of India and the nationalism of Iran start their
courses.

The Prisni and the Gatha, which are the cream
of the Atharva Veda are thus better suifed to be
used as the National Scriptures of the Aryans.

They are neither voluminous, nor common-place
or trite. Being parts of the Atharva Veda, they are
national in their out-look. They are the gospels of
the two greatest’ Prophets of mankind (viz, Rama-
chandra and Zarathushtra) and there is a umity of
thought running through the whole of these books.

* Ghate—Lectures on the Rig Veda, p 122.
+ Ghosh—d4 Pecp inte the Vaidik Age, p 85.
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Then again the Atharva Veda contains a large

number of theosophic matter, as compared with the
Veda.x

“In this strange collection of heterogenous material there
is mach that is obscure, much that is umntelligible, much tgat
is intolerably tedlous and not a little that 1s offensive and
*disgusting to the European taste. Yet the spiritual portions of
the Work have shmetimes a stramge beauty and grandeur of
their own which attracts and fascinates the Ortheodox Hindu "'}

“The Gopatha Brahmanan exalts the Athirva Veda as the
hi;.h.est religious love and calls it the Brahman Veda. §

“The claim to this designation was doubtless helped by
the word srahma often occuring in the Atharva Veda 1tself,
and by the fact that this Veda contains a larger amount of
theosophic matter (AHRAT) than any other Samhuta ™ ||

For we know from the Mundaka Upanishad,
that Atharvan was the first of the mortals to learn
and to explain the Spiritual Iruths.

HQ AN, 9T IS
fgge sal yaaeq el
a aglag adfka sRew
Y3ty FALYTT WE |l
- Mundaka, 1-1.

uyAd g wq%a wGN
sqal A ghaEtal g
g AYST TEAET TE

AT A qUATH U
— Mundaka, 1-2.

x Macdonell—History of Simskrit p. 186.
1 Griffith—T4e Hymns of the Atharva Veds, Preface p viii.
§ Gopatha Braiman, 2-16. »

{| Macdonelly-History of Sanskrie Literature, p. 195
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Brahma taught spiritualism to Atharvan first,
and then it was transmitted to Angirasa,

Thus Atharvan (Zarathushtra) and Anéirasa
(Ramachandra) are the earliest exponents of
spiritualism. ’

Thus Mundaka Upanishad here "only amplifies
the tradition that has bgen noted in the Kig Veda.

AR wrgal qqA: 99 o )
“adt gal maw 37 ey |
—Rig Veda, 1 83-5.
Atharvan (Zarathushtra) was the first to chalk
out the path of Religion and then came the truthful
' Vena (Ramachandra) of the solar race.

The Atharva Veda is thus more national and
more spiritual than the Veda. This i3 why the
Ramayana makes an appeal in its name, giving_ to
it the epithets sgrag and w53%.

¥y aAgfagt wg FeaAgfgm afY |

ApgEt IS @f ©d agg  FFan o )

— Ramayana-Adi parva, 65-.3.

The Prisni and the Gatha are the cream of
this Atharva Veda, and to ignore them is to deny
one’s national and spiritual hentage

o

The Prisni and the Gatha represent two widely
divergent types of thought, and yet thg one
supplements the other, the two together making up
" a complete whole, They are like the two halves of
a circle, that encompasses within its scope the
whole of man’s religious experience. There is no
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religiqus truth that falls outside the ambit of t.hj's
Atharvanic Circle. There is therefore no cult or
ctlture that cannot be affiliated to the one or the
other of thes? two gospels the two semi-circles that
lie on the opposite sides of the common diametre
of the Vedic lore. If it does mot come within the
scope of the Prisni, it must go to the province of
the Gatha and if it do& not lie within the punnew
of the Gatha, it mu-t fall within  the out- look of
the Prisni. In between themselves Pusm and Gatha
‘«are calculated to include every type of civilisation
and every shade of thought.

It may be said that there is not sufficient
enden(‘e to show that Ramachandra is the author

of the Prisni. This may be so. But if the Prisni

has got any intrinsic worth of its own, this ohjection
to its acceptance as a scripture, on the score of it3
author, need not be considered as serious. The rose
would smell as sweet, whatever may be the name
by which it is called, The Prisni would shine in its
" éwn glory, whether the author’s name is Rama.
chandra or whether it is Venachandra. .

Not to speak of the authorship of Rama-
chandra, even the historicity of Ramachandrd and
Zarathushtra has been challenged by some archeo-
logists. But we need not be dlshealtened at the
attitude of these adamantine scholars, To them weo
would reply in the words of Anatole France.

“I am dreamed of and I appear. Everything is only dream;

and as nobody ever dreams about you, Sylvestre Bonnard, 1t 1s
you who dp not exist.”
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_ If Ramachandra and Zarathushtra exist in the
mind of the Indians and the Iranians, if the life-story
of these two supermen have been for generations a

. source of inspiration to them, if Ramachandra and
Zarathushtra are the bright exemplars of their in-
most fideas, the Torch-Light and the Search-Light,
that illumine their ways of life, if they serve as
paragons which the Indianscand the Iranians, long"
to love and emulate, it matters little for practical
purposes, if these two Dharmarajas, the Paighambar
-Prophets, originally lived in actual fact or in.
imagination only. For whether Ramachandra and
Zarathushtra ever existed or not, there is no doubt
that the Prisni and the Gatha do exist. Their
existence cannot be doubted, and they must have
been composed by authors: I propose to call these
authors by the names of Ramachandra and
Zarathushtra, if any one else prefers to call them
by some other names, say Ramachandra and
Zamad-Agni, there need not be a quarrel on that
account.

The Prisni and the Gatha are the earliest books
in the development of the Indian and the Iranian
Nationszl civilisations, And if they have got any
worth in them, let us accept them as our twic
scriptures irrespective of the fact whether they have
‘been composed by Ramachandra and Zarathushtra.
The books have got their own worth, they need
not derive any dignity from the real or the supposed
fact of their having, been composed by some
illustrious authors. On the other hand all hqnour is

<
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due to the authors themselves, they who composed
such two noble books, whatever may have been
their names. The Prisni and the Gatha will speak
for themselves, and not through any borrewed glory.

%% o9 Ikd 5 gg [-N1Ag
a am & w\r A Mg

‘ Musk is judged by its fragrance, and not by the label
that th® druggist puts on it.3

Whether they are scriptures or not should Be
decided on their own merits, on®the strength of
the spiritual truths they contain.

There are others again who ridicule the idea
of faith in the Scripture, as the curious remmant

of a bygone age. They have no need of any Scripture,
and less of any unknown book like the Prisni or

the Gatha whose names have hardly been heard
before.

It is useless to talk to them of the religious
interest of the Prisni-Gatha. But there is nothing
that stands in the way of their having an archeo
logical interest in the books, such interest as one
finds in the Himalayan fossils, or the Ecygtlan

mummies. And in them perchance they may come
across some striking thought as they have not found
anywhre else. We might mention for their ®consi-

deratign some verses below.
PRISNI.
(i) a%a fr T3@ R Ra: (8-2) .

Which can hardly be surpassed in the stress
laid on monotheism,
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(ii) afeosf 759 a=f@ etc, (7-2)

<. Which very pointedly describes the omnipresence
of God.

(iii) &1 wrar wat fgga (15-3) ?
Which teaches the lesson of Univer'sal good will.
GATHA. .
(i) aszgrsh @@ aghear ete. (Epilogue, 4)
Which speaks of the supremacy of Mazda.
(i) gear g3g T etc. ¢
Which is a rejoinder to the atheist.
(iii) Sear gy Iqg I etc.
Which lays down for all time to come, the
root principle ot democracy.
These ideas deserve appreciation wherever they

may be found. They may very well be collected in
an anthology to form a book for ‘‘the Thought, for

the Day” which one would do well to take up in
the morning and read, the very first thing in the day.
POINTS OF CONTACT.

The Prisni and Gatha have been said to he
supplementary to each other, It is therefore pertinent
to enquire whether they show any sign of mutual
acquaintance.

" In the Gatha (11-10) we find it stated that the
Angras or the Angirases devised the cult of Image
Worship. This quite fits in with the conduct of
Angirasa Brihaspati, as stated in the Mahabharata
(Santi parva, 335-14) who stood up in rage at the

prospect of the worship of the formless Deity being
adopted by King Vasu. Prisni is said to have been
obtained through the grace of Brihaspati (Prologue,
12). As a matter of fact the Angirasa Nigama itself

is said to have been composed b; Bharad - Vaja,

a
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TR qwy Iwq Fafy |

—Angirasa Veda, 2-12-3.:
and Bhardvaja is no other than the son of
Angirasa. + Then again in the Prisni, a request is
made to Varuna, not to show his favour to the
Magha (Prologue, 1). We know from the Gatha, x
that the word Magha is used as the name of the
Zgrathuishtrian congregragion. The rivalry between
the two cults is thus forced to our notice.

The very first hymn of the Prini starts with
the words “ag argus.” In the nominative case =%
ergurr would have the form sgg srge: | In the Zend,
the g of Sanskrit is changed into &. Thus sy (1)
becomes @3y in Zend, and g& (hand) becomes weqy,
And.ngg wge: would become awg egw: Hommel
discovered the name ‘Assara Mazas’ in an Assyrian
Inscription of Assur Banipal (668-626 B.S.) § [t is
reasonable to think that ‘Asura Mazas’, and “Ahura
Mazda” were not strangers to each other.

In the next line (Prologue 1) ‘Asura Mahas’ is
weferred to as ‘Father Hari’ % gad." This is calculated
to remind us of the close connection of Ahura
Mazda with the Pitri Yana cult.

+ Dawson—Classical Dictionary of Hindu Mythology, p. 46.
& Gatha Epilogue—11, 4-7, 9-14, 14-11, 14-15, 14-16.
The® vame is retained in the same form ‘Magh’ in the Gazzals
.of Hafiz, and has given rise to the English words “Magi” and
“Magte.”
1 =G (Nighantu, 3-3) of. A¥ TN THE.
—Rig Veds, 10-9-1.
§ ) Griswold—Religion of the Veda, p. 25.
(ii) Moulton—Early Religious Poetry of Persia, p. 73.
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The other names that are given to the Veda are
877, 4f¥ and =Y. These words and roots are used
in the Gatha as well, to denote the Scripture, e.g.

(i) ﬂrﬂ'——prologue—5 13 7, 14-8, 7-14, 2-6.

(ii) g (wusfy and =7).

13—8 9-13, 9-14, 3-10, 5-15, 7-13, 4-4.
- (iii) snmg—8 3.

(iv) Ig—9-2.

Thus the claim of the Avesta to be conmdered
' & Veda—the Bhargava Veda, is irresistible.

There is a reference to a hymn of the Angirasa
Veda (@14t v erdfiszd) in the Homa Yasht of the
Avesta, * (Keresani had prohibited the wuse of
wmyq a+fi¥ in his empire) The word Gatha itself
Js a part and parcel of the Sanskrit Language. T The
Gatha (12-3) even refers to the worship of “Varuna,’
.which is one of the names of Mazda.

The two paths of X747 and the RgarT (representing
the religious cults of India and Iran respectively)
are contrasted in the Prisni (3-13, 9-1, 9-5). The
rivalry between the off springs of ff¥ (Duahsm) and
afkfy (Monism) is stated in the Angirasa Veda, (7-7-1).

That the Nigama is unfriendly (5-22-7) t»
Bilkh (Bactria) and the Muzavat Hills, which are
in Afganistan, is also very significant. The Prisni
fixes the number of cardinal directions to be six (9-13)
which is the way of the [ranians, and thus shows
signs of Iranian influence while the Indian way is
to consider the ditections to be ten in number, The
Angirasa Veda also speaks of the four-eyed dog of
Yama, as is stated also by the Avesta.

* (i) Haug—Essays on the Literature of the Parsis, p- 182.
(1) Gangaprosada— Feuntain Head of Religions, p. 153,
Y Moultan—Early Religions Poesry of Persia, p. 81.
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If we look to the important Rik of "the .Prisni
. (7-9) where the superiority of the Asura over thg.
Deyas is proclaimed, we cannot fail to be convinced
that the Angirgsa Nigama was aware of the existence,
+of the Bhargava Upastha
It not only- speaks that the Asura predominates
. over the Devas

wd Ry 7gY AU,
_dngirasa Veda, 1-10-1.

and that Varuna is this Asura ,
o ft s agwer uy. —Ibid.
but also prays to Him to get the better of the
IN §-Y IN€T A4 IR §4 A9 |—Angirasa Veda, 1-10-1.

Now the word “Ugra Manyu” does not occur
anywhere else in the Vedic literature. ‘Manyu aloné
has been explained in the Nighantu (2-13) as ‘Wrath,’
and the qualification of it by 3w, (if Manyu is taken
in, the ordinary sense of wrath) is not so much
called for. For it does not appear that any distinction
is here intended to be made between 3% a=gand 3%
g (violent wrath and mild wrath) and that the
one is denounced while the other is tolerated. The
use of the adjective aw before #=g rather suggests
that #7g may not in itself, have any bad import
.attached to it, and that it acquires a bad megning
only in connection with the word sw. So that in
the phrase 3w s=g, the emphasis‘zests, not on the
‘word, @7g but on the word I%. In other words. only
that #=g which is ¥w is disparaged. This is to say
that there is a contrast here between a Manyu.
that is Ugra and a Manyu that is not so. Now

~ what is the other Manyu. With which Ugra Manyu
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is here contrasted (the contrast being implied by the
: use of the adjective Ugra ?) The Veda does pot give
'a satisfactory reply. We can however understand
the contrast quite well if we bring to our mind the
well-known Avestic pair of Angra Manyu and
Spenta Manyu. That makes the identification -of
Ugra Manyu with Angra Manyu very probable;
and the juxta-position of ‘Ugra Manyu’ with
“Asura” added to its absence in the rest of the

Veda, confirms that belief.
I have dwelt at some length on the meaning

of the word Ugra Manyu, because its importance
in showing the connection between the two branches

of the Atharva Veda (Bhargava and Angirasa

section), is very great, and also because the point

seems to have evaded the notice of the Avesta
scholars.

For if Ugra Manyu is the equivalent of Angra
Manyu, the conclusion is very natural that the
word has been imported from the Zend into Sanskrit,

and not vice versa, and that Ugra Manyu is the
Sanskritic version of the already existing Zend word

Angra Manyu. This follows from the absence of
Ugra Manyu, in any other place in the Veda,
showing that Ugra Manyu is not a natural growth

in thg Veda. This also follows from the fact that
the 1mport of Ugra Manyu cannot be fully

comprehended, without an understanding of the
other term, viz: the Spenta Manyu, which is wanting
in the Veda, but is ubiquitous in the Avesta. Ihe
Veda can do without the Ugra Manyu, but without
the Angra Manyu (and the Spenta Manyu) the
Avesta would cease to be the Avesta.
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Now if Ugra Manyu is the Sanskritic adeptation .
. of the £end Angra Manyu......... and there seems to*
be little doubt that it is.........it is very clear that
it is a consciqus adaptation, i. e. it has been
, intentionally coined, in imitation of Angra Manyu.,
This means that the author of the Angirasa Veda,
was acquainted with the term Aungra Manyu.........
with tife cult of Angra gnd Spenta Manyus. This
shows that the Bhargava Veda is earlier than thee
Angirasa Veda.

s, Just as from the existence of the word Asura
(in an honourable sense) in the earlisr portions of
the Rig Veda, it can be inferred, that the reform
started by Dharmaraja Zarathushtra, originated
subsequent to the composition of the earlier portions
of the Rig Veda, similarly from the existence of the
word Ugra Manyu in the Angirasa Veda (in juxta
position of Asura), it may be safely inferred, that
the movement of Atharvan Zarathushtra is anterior
to the composition of the Angirasa Veda.

.. In other words the age of Dharmaraja
Zarathushtra may be placed in the period com’;ng
between the composition of the earlier portions of
the Rig Veda, and the composition of the (Atharva)
*Angirasa Veda.

" If my interpretation of the syord Ugra Manyu
finds acceptance with the scholars, it would be a
mattér of deep congratulation to me, that I
contributed a quota in fixing the age of one of the.
greatest prophets of the world. and one whose

.~gospel is so dear to me.
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That the cult of the Spenta and the Angra
Manyu should be known to the author of the
(Atharva) Angirasa Veda would appear to be very
probable if we remember the proximity.of the Punjab
-to Bactria, which is the home land of Atharvan
Zarathushtra,

“We must remember that Bactria is only three or four
hundred miles from the Punjaby, It 1s possible that the family
of the Vashistas remained in touch with Bactria and advanced

in spiritual worship pari passu with the worship of Varuna, or
his equivalent in Iran.

If the suggestion of continued intercourse between Punjabd
and Bactria 1s accepted, we can take the Varuna hymns and
the Zorostrian reformation as parallel chronologically " +

. “The seventh book of the Rig Veda 1s specially connected
with the worship of Varuna, and it is possible that the pgiestly
family of the Vashista, the authors of the seventh book
maintained some connection with the mother country Bactria,
before and during the progress of the Zoroastrian reform.” *

The Rig Veda seems to speak of this Iraniani-
sation of the Vashistas when it says that they
composed hymns which are akin to the followers of
the Pitri Yana.

afewg Rgag awg eama |
A e FRwE eread
—Rig Veda, 10-66-14,

(Mark the word %smr which may have some
connection with Iran).

It would thus appear that the Prisni and the
Gatha are not strangers to each other. They started
from a common source and were watchful of each

+ Griswold—The Rusigion of the Rig Veda, p. 130,
® Griswold—The Religion of the Rig Veds, p. 147.
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other in the course of their development.” § If would,
be a happy day for the Aryans, if the two cul(g,
which are complementary to one another, were to
be* united together once again. In any case, the
attempt to re-unite them may not be discouraged.
' . Mazda-Yasna holds a unique position in the.
Religions of. tite world. The importance of the Gatha
cannot be overstated, for apart from its intrinsic
worth,ethe Gatha may be said be the source of all the
three semitic Religions..?J udaism, Christianity and.
Islam. Judaism is the original religign of the Semitic
Jace, and Christianity and Islam are its two off
shoots. Christianity tried to introduce two very
important items of reform in Judaism viz, purity
and universal brotherhood In doing so, their out-
looks became so very divergent, that people are apt
to forget that Jesus Christ himself was a Jew......
“the King of the Jews,” as he has been called.
Jesus Christ laid the utmost importance, on the
moral excellence...... on the purity of the soul. He
held at a discount outward ceremonials and sacra-
ments of which the Jews were so fond. Through
excessive regard for heart-search and purification,

* * § From the frequent use of the word AAAEY [ATHE=let us
worship] in the Avesta, Mahabharata gives to the Iranians. the

pame of ‘¥ JwAR”, [Just as the Buddhists used to call the
. Brahmins as W 1R (Vida Dhammapada 26-14) on accoun of the
freguent use of M (Hallo) by them)] ss.
a1 GTY WY F=R 7O ¥, G Fom |
ZH AN AU ¥ ¥ qWWE FAf
— Vana Parva, 180-33.

That in birth, death, and physical needs all men are equal
admitted by the orthodox as well as by the (heterodox) Ye- Yajamahe
people.
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_ Christianity developed as a religion ofself-abnegation,
Jather than one of self-assertion, and thus .became
the religion of celibacy and asceticism, while Judaism
continued to be what it was, viz., the religion of'the
assertive house-holder. Islam was a ‘revolt against
the monachism of Christianity and reverted to
Judaism, which it considered as original, There are
numerous references in the Koran * to the effect
that the mission of Muhammad was to revive the
.Religion of Abhraham and Moses, In purely
theological matters, there is little difference between
Judaism and Islam,} The main difference betweer
these two Religions is that while the doors of
Judaism are closed to races other than the Jews,
Islam teaches, nay forces, the Koran on all and
fundry and holds it up as the Scripture of the
human race. The strength of Islam lies in its vision
of human unity. Otherwise it is nothing but
modification of Judaism. Now the two most
important principles of Judaism are its monotheism
and Iconoclasm; these it taught to its two daughters,
Christianity and Islam, and of these they are boastful.
It is to be noted that these two features which are
held to be the rudiments of Judaism, did not
originally appertain to it. The Jews had originally
been idolatrous and polytheistic. They used to
worship not Jehova alone, but also other deities
such' as Baal and Astoreth. Temples were erected
for these deities, and metal statues of various shape

(human or animai figures) had been set up in those
temples for worship, x

* 2-83, 2-130, 3-79, 22-77.
¥ () Blair—Sources of Islam, p» 1824
() Hurgonze—Mukammadianism, p 61.
X Macdonell—Comgaratio  Religion, p. 136.
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In the 6th century B. C during ,the reign of
Nebuchadnezzar, the Jews came in colitact, with
the Zowoastrians, and a movement for the refor mation
of Judaism (by making it monotheistic and non
—i(!olatrous) immediately started. The Jews used to
dwell in cities: Most of the Jews had been carried
away by Nebuychadnezzar and kept in captivity at
Babylon wltere there was a considerable numbér of
Parsis., There the Jews learnt the lessons of
monotheism and iconoctasm and subsequently on
their release by Cyrus taught these truths to thd
Wwhole Jewish race. x Moses is said to be the founder
‘of Judaism. He had flourished in the 13th century
B. C. i e., long posterior to the advent of
Zarathushtra, What however is more significant is
that though Moses is said to have flourished ip
the 213th century B. C. Old Testament which is the
Scripture of the Jews, was not composed till the .
5th century B. C. The Jews had no common
literature before they returned from the Babylonian
Exile, with most of the material for the Old
Testament. * On the other hand the inscriptions of
the 14th century B. C. bear the name of Mazda. }

“The worship of God which the Jews adopted at Sinai,
certamly was originally foreign to them. Many features
of the sacred Tradition show that the worship of Jehovah
was originally foreign to Israele To ancient Israel, Jehovah
dwells on Sinai, which therefore is the seat of his worship
Moreover, confused as the account may seem in some

» particulars, the Old Tradition explicitly states that the

X Macdonell—Comparative Religion, p. 136.
® Wells—T#e Oudine of History, p. 173.
Y Moulton—Early Religious Poetry of Persia, p. 73



66

priesthood of Moses and Levi is conpected with an older
‘non-Israélitish jehova priesthood.” +

‘¢ “The period of the Babylonian exile, comparativé'ly short
though it was, had wrought a complete change in the religious
views of the Jews"” §

That Judaism was influenced by Mazda Yasna |
and not vice versa, Wwould appear . from the fatt
that in the case of Mazda Yasnd there is
not evident an abrupt break with it past,
as there is between PreZExilic and Post~Exilic
Judaism, || (i. e, before the Jews came in contact
with the Parsis, and after they came into such
contact, at the capital of Nebuchadnezar). Thiy
sudden change relates to the very essential features
of Judaism viz......... Monotheism and Iconoclasm,
which are thespecial items of Atharvan Zarathushtra’s
Reform. It is therefore 1easonable to hold ‘that
Judaism owes its birth to the impact with the
Zarathushtrians, and therefore to the inspiration of
Zarathushtia. ’

Ipso facto, Islam owes its inspiration to the
same source, viz, Scripture of Mazda-Yasna... ...i. e.
to the Gatha. Gatba may rightly be said to be tlie’
earliest Scripture of Islam...... the prototype of the
Koran. In any case, in the protestant sections of
the Hindu Church viz, Brahmo Samaj and Arya
Samaj these two features are characteristic. Thus
the Gatha is bound to be adopted as the one
scripture of all these protestant sections.

+ Hustorsans Hustory of the World, Vol. 11 p. 59-60.
§ lhid, p. 134,

|| Casartelli—T#e Philissphy of the Mazla Yama Rdligion, p. 48.
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_ When it is realised that these theistic, unitariag,

non-idolatrous democratic churches of the Protestant
Hinduism, have got nothing in them that Atharvan
Zarathushtra did not reveal, the Sikh will look
upon the Gatha,as the Grantha Saheb par excellence,
the Arya Samajist will find in the Gatha' (of
the Bhgrgava Veda) the ideal of non-idolatrous
monotheism that he has®been seeking laboriously
in the Veda, the Brahmo will get the Scupture for®
want of which (and the consequent lack of a common
platform) his church is not making any head-way.
And in adopting the Gatha as their own Scripture
they will not only be linked together through a
common Scripture, they will also help to bring the
eastern and the western branches of the Aryan culture
into a warmer and a more affectionate embrace.
That is a great service done to India and to Iran,
and through them to all mankind.

The Gatha was not so long available in Deva
Nagari character. That is the reason why references
to.it are so rare in the current religious literature.
Otherwise its claim on the attention of the scholars
as the spring of one of the great religions of the
world is at least as good as that of the best of the
Upamshads

*The Gatha was not available n a handy edition
in Nagari character before. If the present book
does nothing more, it at least makes the Gatha
available and accessible to all.

Nor can it be said that Prisni, and for the
matter of that, the Anguasa VYeda, is so widely
known as «t should have been.
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It it were so, the Orthodox Hindus would not
have searched for the Devi Sukta in hymn No. 125
of the Rig Veda, but would have found it in its
true place in Prisni (Angirasa Veda 6-38). It is
the, very Sukta which was used in waking up the
supreme goddess from her sleep (apathy), in order
that the forces of goodness might concentratg under
the leadership of Ramachandra and succeed in
" overthrowing Ravana. x This is the very hymn with
which Ramachandra inaugurated the Sakti cult
which has been subsequently developed in the
Tantras. Thus is it that the Atharva Veda the
Angirasa Nigama is said to be the source of the
‘Tantras. It certainly marks the beginning of a
new age, when the worship of the “Mother of
Indra”, was substituted for that ot “Indra’” himself.

@ oo ' ogam w9,
@ 7 g aua e
—Angirasa Veda, 6-38-1.

“May the Goddess who gave birth to Indra, appear to us,
effulgent in her glory.” )

We find here for the first time the Mother
conception of Godhead brought into prominence,
as against the Father conception It is probably on
account of his partiality for the original Father
conception, as we find in the Gatha (Yasna 45-11)
that Zamadagni has been called a matricide. This
adjective ‘matricide’ must be taken in a figurative
sense.

Otherwise, nobody could think of paying
homage to a real matricide, as the avatar of God.

X UAEY SFATMIT AR T 7 |
A TG NT: A AR Fa: gUN
—Kalika Purana, 60-26,
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The bymn runs on:
o ghafr dfRfa o R
Rafag acg ity a1 gedg
—Angirasa Nigama, 6-38-2.
Which bears very much hke the burden of the
chandi. . .

a ¥t g3y dfedw Gfgar |
This is the real Devl-Sukta, or ought to be
Yet thanks to the comparative ignorance of thee
Atharva Veda, we do not find it tncluded in the

Mantras used in the worship of Devi Durga.
Similarly in the Congregrational Prayer, whose.
value the Brahmo Sarmajists have rightly appreciated,

a prosaic formula from the Upanisad is recited, as
an affirmation of the belief in monotheism. I can

hardly believe that the phrase u#daifgdiag would

have got currency if the beautiful verse of the
Atharva Veda, (than which there is not a stronger

assertion of monotheism, anywhere in any literature)
were more widely known.

ga B gwar o Ra:
wa Ryy  wRfay samg
g qi qaaqg e fRgEq
a9 IR rgama UER g% |
—Angirasa Nigama, 7-31-1.
+ The last line of the above Rik has been para-
phrased in the celebrated Mahimpa Stotra as
* o, T oA Ay @aRTaEm, e gd |
Thou art the only resort of all men.........the
word (Single) being repeated twice in the original Rik.

Ramachandra is the Zarathushtra of India and
Zarathushtra is the Ramachartdra of Iran. Prisni
and Gatlta are equally our own Scriptures.
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_ There are 17 Chapters in the Prisni and 17
Chapters in the Gatha. One chapter in each is the

prologue to the main book, and one other chapter
in each book is the Epilogue. The ' remaining 15
Chapters are to be read, one chapter a tithi. The

dark fortnight is for the Prisni of Dark Ramachandra,
and the bright fortnight is for the Gatha of white

(Spitama=g%) Zarathushtrp. . .
This period is also enjoined by the Angirasa

Veda the Amavasia being prescribed for the
Deva Yasna of India (7-79 1), and the Praurnamas;j

for the Pitri-Yana of Iran (7-80-4). )
It need not be considered unusual that the
Prisni appertains to the first 13 books only of the

Angirasa Veda. There is little doubt that the latter
books are subsequent additions. The 19th and the
20th chapters are almost wholly reproductions from

the Rig Veda and they are not mentioned in the

Pratisakhyas, * -
In the Parppalada recenmsion chapter 18 is

wanting x and so is Chapter 15.§ Book 14 contains

the stanzas relating to wedding, which consist largely
of Mantras from the 10th book of the Rig Veda.
In any case a clearly different stratum of composition
is visible from the 15th Chapter whence starts the
prose. portion. }

“There is no dobt that the 20th book is a late addition
compiled for most part* from the Rig Veda for ritualistic
purposes. The concluding prayer at the end of book 19 (hymn
72) shows in fact that the collection was at some time conceived

[

¢ Whitney—Atharva Veda~Introduction, p. 141,

x Atharva Veda=—Introduction, p. 141 (Ibid).

§ Bloomfield—.dtharva Pada and Gopatha Brakmana, p. 94.
1 Macdopell— History of Sanskrit Literature, p. 187.
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' »
as having come to a full-stop with book 19. * Beth books 19
and 20 are not treated in the Pratisukhya ofe the ®Atharva .
Veda or mcluded in the analysis of the Samhita, as given ips
' Pancha Patalika Significant is the reference of the Uttama
Patata (Atha-Parisista 46-4-6) to the constituency of the
Atharva Veda Acgording to this text, the Saunakiya Samhita
sended with book 16 unless it is assumed that reference is
made to it in another Sakha"” |
“A critical study of the Text reveals that the first 18
books are divided into three grand divisicns.
(i) *The first books (i-vii} contains the short hymns on
miscellaneous subjects. .
(i) The second (books, viii—xii) contaips the long hymns
on miscellaneous subjects
(1ii) The third (books, xiii-xviii) consists of books
characterised each by unity of subject.

It is clearly apparent that of the twenty books composing
the present text of the Atharva Veda, the first 18, or not
more than that were originally combined together to form a,
collectxgn.

Book 20 is in the main a pure mass of excerpts from
the Rig Veda It stands in no conceivable relation to the rest
of the Atharva Veda. Book 19 has distinctly the aspect of
being an after—gleaning.

" (a) The Propathaka division is not extended beyond
book 18.

(b) The old Anukramani stops at the same point.
(c) Kausika sutra ignores book 20 and implies ignorance
of book 19.
(d) The Pratisakeya and its commentaries limit them-
selves to Books 1-18.
It is clear that the text ought to begin with division 1,
Since that is the most characteristic part of it all, and .since
books 1-6 are very likely the original nucleus of the whole
colleotion. Since divisi'n 1, is made up of the hymns of the
miscellane€bus subjects (the short ones), ft+is natural that the
other hymns of the miscellaneous subjects (the long ones)
should *follow next. Thus the last place is naturally left for
het books characterised by unity of subject.” *

IV Bloomfield—Atharva Veda and the Gopatha Brakmana, p. 35.
Whitney—4sharva Veda (Introductign), p. 141.
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it wonld thus appear that the first 13 books
- only formed the original portion of the Angirasa
»Yeda. + The Prisni is the cream of this original 13
books of the Angirasa Veda just as the Gatha is
the cream of the 72 books of the Bhargava Veda
(Yasna). .

May the Prisni-Gatha be the guide of our
National life. The Prisni contains the germ of all
that is best in the subsequent literature of India,
and the Gatha contains the germ of all tha. is best

- in the subsequent literature of Iran. The literature
of India is said to have reached its high water
mark in the Vaishnava love poems of which Dr.
Tagore is the modern representative, The Ghazals’
of Persia are known for their charm all the wide
world over, The Motiff in both of them is the
«worship of God through Love a complete
self-surrender to God, of which the nearest approach
is to be seen in thc devotion of the lover to the
beloved. The lover does not exist for himself... ..the
centre of gravity of his life has shifted to the
Beloved. “All thought, all passions, all delights”
that rise in his heart, cluster around the Beloved.
That is the way in which the existence of the
laver is merged in that of the Beloved. All- the
same it is not an unconscious or compulsory
domination of one will by another, It is a voluatary
surrender of the will to the will, and the lover is
conScious of the joy of such surrender, and that joy
is the object of his life, The lover does not lose his
identity and yet he is identified with the "Beloved.
The lover exists, but unlike other, not for himself,
and thus in a sense he exists not, for he does not
exist for himself.

+ Mz;cduuell—-Hutary.af Sanskrse Litcrature, p, 189,



73

The devotée has become merely an 1nst,rument
in the kands of God—the flute in the hand of
Sri Krishna. the cult of love is no other than the
mtensxty of feeling in religious life, and it expressed
itself ag Va.xshna.vnsm in 1ndia and as Sufism in Iran.

It may not be out of place to note here, that
Sufism flourished in Iran, not for Islam, but in splte
ofe[slaia, Not to speak of thinking of God as the
Beloved the Koran does not even concede to address,
Him as Father or Mother. Nowhere in the 114
ehapters of the Koran, God has ever for once been
addressed as Father. + This is why the foremost Sufi
saint Abu Sayed remarked that Sufism is to be

found in § chapter (i. e. outside the bounds)of the
Koran. *

Jalaluddin Rumi, the greatest of the Sufi poets
had to tender apology for the impropriety of his
having addressed God as “the Beloved” + Hafiz
was denied a decent burial for the crime of his Sufi
songs. § Al Mansur, the greatest saint of Sufism,
*hdd been killed on the scaffold for disseminating
Sufi truths. § It was not till the advent of Ghazzali,
who is revered asits second Prophet ++ that Sufism

. came tolerated in Islam §§ By incorporating Safism,

% Anpirali—Sprit of Islam, p. 122,

* Nicholson==Studies in Islamic Mymcum, p. 95.

+,Claud Field—Persian Literature, p. 152.

§ Claud Field—Persian Literatare, p. 214.

1 Browne—Literary History of Persia, vol. 1 p. 435.

++ Browne—Literary History of Persia, vol. Il p 176

§§ Zwemer—Ghazzali (A Mushm Seeker after God), p- 147,
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~ Ghazzali infused new life into Islam ¥ and is thefore
~Jknown as Hazzat-i-Islam or the Proof of Islam. *¢
All these Sufi teachers are Iranians by blood i}
(and mot Arabs) and took to Sufism inspite of Islam.
As a matter of fact, the chief object of the Wahabis,
whp claim to be the most Orthodox  seet of the
Musalmans, is to purge Islam of the contamination of
Sufism, and bring it back {p its pristine Arab purity s
Be that as it may, both Vaishnavism and Sufism
are based on tae cult of love. There is no difference
between them in this matter. The only difference
between them is that the Vaishnavas prefer to adore
with the devotion of the wife and Sufis prefer to
~worship with the devotion of the husband. The
difference in the point of view is illustrated by an
interesting anecdote. Amir Khusru is one of the
great poets of Persian literature; he was the
court-poet of Alauddin Kbhilzi and resided and
wrote in India. He had imbibed the Indian spirit,
and wrote in the Indian strain, and thought of the
Beloved as the husband and wrote the following
couplet:
q oy @& gag, W AW-¢ & gR g w9
¢ EN9 QR §Eq o€, HWI-C AR TRA
“You show marks of dissipation; on whose bosom had you

been last night, The eyes are still drunk and bear iarks o
intoxication ” .

9 Nicholson —Tke Mystics of lslam, p 24.
** Browne— Literary History of Persie, vol. IL p. 296.
11 Nickolson—Simdies in Isiamic Mysticism, p. 163,

[ ] Cﬁﬂh—Tb E”"’iﬂﬂ 0fll,‘ﬂh p. 1901
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If addressed to the husband by the wife, it
‘would only show that the intensity of love has
devéloped into morbid Jealousy.

These lines do not hear very strange in the
mouth of Radhika.

If addressed to a wife, as is customary with
Suff poels, the suggestien of infidelity is very
repulsive,

. The lines were recited to Jehangir by a Courtier.
The language being Persian and not Hindi, Jehangir
naturally thought that these were addressed to the
wife and not to the husband, and was irritated at
the vylgarity of taste shown in asking a wife about
her paramour. He was very much displeased with
the Maulvi, till the matters were explained to him,
that having been Indianised, Amir Khusru wrote
in the Indian strain. *

The sentiment of this bait is far from being
chaste-far from being the high water mark of
Vaishnava or Sufi poems but it helps to illustrase
the only difference that there is between the
Vaishnava and Sufi outlook. .

And the origin of this cult of love we find in
the Prisni Gatha.

The Prisni says: @ a: Rar wf@ar @ 31 «=y: (8-11)
and the Gatha says tdua wvqradt @a fsR feag  geda
(Gatha 9-2). ]

Nagari Psacharin Patriks, Samvat 1980 p. 280
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‘ Regarding the age of the Prophets, the Atharva

Veda is subsequent to the Yaju-Rig-Sama Veda
but prior to any other book of the Aryans. x This
will satisfy the critic at least so far as the Prisni
portlon is cancerned. As regards thg Gatha portion,
it may be said that Ahura worship is the cult of
the Gatha. It is also the cult of the earlier portigns
of the Rig Veda. So that the age of the Gatha is
not far removed from that of the Rig Veda. At
the same time there is strong denunciation of the
Deva cult in the Yasna. It presupposes the previoﬁs-
existence of the Deva cult, which is the cult of the
Veda. Thus the age of the Gatha is subsequent to,
but not far removed from that of the Rig Veda.

The Kurukshetra war is now, on astronomical
grounds, admitted to have taken place about 1500
B. C. Allowing one thousand years, for the cult of
the Veda to grow up into the cult of the Gita, the
Rig Veda may be said to have been composed
abnut 2500 B. C. The Atharva Veda may have
been composed about 2000 B. C. or about four
thousand years before our time. (In an inscription
of 7¢h eentury B. C. discovered by Hommel the name
Mazda which is the oult of the Gatha occurs).. In
the Mahabharata we find that the Atharva Angirasa
Samhita is called the best of all Scriptures. .

Fyaifacdt uw wAR Iw@r 3R |
—Karra Parva, 69-85.

‘2

x Macdomell==History of Sanskri¢ Literature, p. 196.
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Thus the Prisni Gatha existed frior to the*
Mahabharata.

' It is said that the Veda was composed in the
~ Satya Yuga bit they were classified (into Yaju, Rik,
and Saman) in,the Treta Yuga + The composition of
Atharva Velda must have immediately followed' the'
djvisiog of the Vedas——Atharva Veda having been
composed earlier to any other book of Vedig
literature. Thus the Prisni Gatha had been composed
. dn the Treta Yuga. Bhargava Zamadagni was born
.at the junction of the Satya and the Treta Yugas

i, e, at the beginning of the Treta Age, and Angirasa

Ramachandra was born at the conjuction of the

Treta and the Dwapara Yugas i e. at the close of
the Treta Age. I Thus the Gatha of Zamadagni
Zarathushtra is prior to the Prisni of Vena
Ramachandra.

That the story of Parasu Rama is intended to
represent the deeds of Zarathushtra, would be clear
ifswe look through the allegory. The outstandinv
facts in the life of Parasu Rama are three viz,

(1) He laid his foot on the breast of Vlshnu.
(2) He extirpated  the Kshatrayas 21 times.

(8) He killed his mother at the direction of
*  his father. .

This is the Puranic way of saying, that
Zarathushtra raised the standard of revolt against

(1) inconolatry.

+ Bhagavat Purana, 9-14-49. .
1 Pargitoe—=dncient Indian Historical Tradtions, p. 177
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(2) caste-distinction and
(3) Matriarchal form of society.

That these his deeds are not to be taken in a
literal sense would appear from the fact, that all
thesé acts are not merely sacrilegeous but extremely
sinful and would disentitle the perpetrator to be
consxdered an Avatara. But the figurative meamng
is quite clear.

Zamadagni did not like the idea that Vishma,
should be considered as having a body, and so hé
laid his foot on the body of Vishnu. He did not
like that national unity should be disrupted by
division into castes, and therefore removed the other
. castes headed by the Kshatriyas (Kshatrya is here
symbolical for the other three castes beginning with
the Kshatriya for as against the Brahmin, the
Kshatriya only counted). It should be noted that his
was a process of levelling up and not levelling down.
This is why the Kshatriyas are extirpated. Otherwise
he would have established equality extirpating the
Brahmans, i. e. reducing the Brahmins to the lower
division, rather than bringing them all others up
to the highest. He made all men (i) eligible to the
highest truth, (ii) ready to fight the enemy and
(iii) prepared to take up wuseful agriculture. All
were expected to be militant and thus the special
function of the Kshatriya as a separate caste ceased.
Similarly the excesses of the mutriarchal form of
society culminates in the polyandry of Droupadi.
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The idea did not appeal to Zamadagni, -and he,
killed the supremacy of the mother, and established”
the superiority of the Father.

We can therefore very well see Zarathushtra
imcarnated in Zamadagni and be pretty sure that
Zarathushtra is prior to Ramachandra, and the
Gatha «is anterior to the Prisni. This agrees also with
internal evidence. For the Ugra Manyu of the Prisnj

evidently is a Sanskritic adaptation of the Zend
*Angra Manyu. 3% a7 must have been in use before
'3 777 was brought into existence, Ugra Manyu

occurs in the Angirasa Veda once and once only,
while Angra Manyu is innumerable in the Gatha.
8% #*7 has been coined in imitation. Its relation
with the Prisni is not so intimate, but Angra
Manyu is essential to the Gatha and could not
have been obtained by borrowing.

The later age of Ramahandra is also consistent
With the tradition that Zamadagni lost all his glory
after his encounter with Ramachandra. + This
disconfiture of Parasu-Rama holds true only so far
as India is concerned. In Iran his influence, was
evgr on the increase. It is however not merely
proper,’ but very essential for us te realise that both
‘thesq Gospels both that of Zarathushtra as well
as that of Ramachandra have equal claims on

+ () Paime Purane—Uttars Khande (242-160) (i) Biagavar,
9 10-7 (iii) Visknn Purena, 4-4."
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our allegiangé. It is not for us to pit the one
‘against the other, and rejoice at the defeat: of any
one of them. If one is a8 honourable as our father,

the other is no less respectable than our own
uncle. '

“ Negligence of this fundamental requisite (viz.,
regard for the sister community) is responsible fm
the dawnfall of both of thefh. It led to the domination
“of the Aryans by the semitic scriptures from which
degradation it is only now that the race is beginning
to recover, I do not say that the Semitic Scriptures
may not supplement, but I say that they should
not supplant, our noble heritage.

To what extent the aversion had grown would
appear from the fact that even the Angirasa
Nigama is still held under a ban, and is not
recognised to be a genuine Veda. x .

This is due to the fact that the Bhargava
Upastha (Avesta) forms a moiety of the Atharva
Veda, and ironically enough, the other half also is
supposed to be thereby tainted. Thus the whole of
the Atharva Veda is held at a discount, being
considered as the Veda of the Magians. § The
impression gathered strength from the fact, that of
all the Vedas, the Angirasa Veda only was translated
into Persian by Badauni. §

X Macdonell —History of Sanskrit Luterature p 199.
1 Bloomfield—Atharva Veda (Introdustion) p. 20.
§ Ghani—Persian Language in Meghul Cours, vol 111 p 34,
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It is for us to overcome this suicidab prejudice.

_Let the.sacred cord which both of us the Hindu
and the Parsi put on ourselves, serve as the bond )

of unity. Let it be an indication of the fact that

. we belong to the same church, of which the sacred
cord is the badge. It does not matter that the

Hindu wears it on the shoulder and the Parsi’ on

the wamt. Amongst the Hindus also in its subsects

there is a difference in the method of girting. For,

the Sama Vedins the girdle goessright down to

the knee, for the Yajusvedins it reaches the hip,

*and for the Rigvedins it does not go lower than
the waist. That does not make them different people.

At the time of performing the Sradh ceremony all

of them wear it on the right shoulder, instead of

the usual left. This latter position is called sritardta

while the usual position is called ¥sfta. There is a

titird position called fdta in which the cord passes
around the neck, over both the shoulders, and drops
down in front.’ Nivita is prescribed for all human
.actions. A reference to Kumarila Bhatta’s Tantra
Vartika (3-4-2) will show that Nivita also meant

tying round the waist, | It would thusappear that
in this matter, the Parsis have preserved the old
cugtom, -as also in the matter of vesting the cord
on the ladies as well. The Hindys have made the
" variation, But the difference in the details does not
count. The wearing of the cord is the important

fact. How it is worn is a matter of minor importance.

|| Tilaka—Oriem, p. "146.
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The cord is the indication of our belonging not to
~the Hindu Church, nor to the Parsi Church, but
‘¢f our belonging to the Joint Hindu-Parsi Church,
of which the Prisni and the Gatha are the co-equal
gospels, It is the great Church of the Vedanta, of

which not only the Prisni and the Gatha, but the

Dhammapada and the Mula-Sutra also are the
scriptures, the universal Church in which the
messages of Vardhamana® and the Gautama, of
Ramachandra and Zarathushtra have been beautifully
synthesised in the great Gospel of life the glorious

Gita. The author of the Gita learnt his lessons froif
the great Vivaswan + of whose two sons (1)

Vaivaswata Yana was the earliest patriarch of
Iran and (2) Vaivaswata Manu was the foremost
Patriarch of India. x In the name of great Vivaswan
let us remember that both the Prisni and the Gatha
are derived from the same source that they are the
two sides of the same shield and is our joint-heritage.

aq 9 TR T g-vy: gu
N REer gl Agsed |
769 W QAAEE T
affXy aq ergt gFEw
—Rig Veda, 5-42-11.
Rudra the Deva and the Asura, is our Lord.

It was Gana-dkara Guru Govinda Sinha who
early saw the vision of the Hindu-Parsi unity and
brought it to life. He established the tkird theistic

+ Gita, 4-1.
x Macdonell—Ved  Mytholsgy, p. 139.°
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Church of the Vedic Religion
or the Brotherhood of Lions,

the Sinha-Sangat,

The Hindu wears the sacred cord on the
shoulder and the Parsi on the waist. Guru Govinda
said that the Sikh would wear it openly on the
wrist. And it was to be a coir of metal (F=1), that
none could break.

Ha was out to gather recruits from all the
races of the world and thus carried out the Vedic,
injunction. Fa=@ fzay emig (Rig. 9-43-5.)

AE FIE qR wA A
g2 AfFgaw g%z IB I
—@tay aes.

One who preferred the iconic form of worship
might glide into the Hindu fold, and one who
preferred the an-iconic form, into the Parsi fold.
But the High Gate (¥8—gr) of the Nirmal-Pantha
was open to all.

To the Sikh, both the ocults are equally dear.
The Prisni and the Gatha, he holds in equal respect.
g8 "-q¥ Foft Qg
g I 9z F [a W 0
— =g -
Guru Govinda is the spiritual successor of
Ramachandra and Zarathushtra; and the Divine Gita,
which 1s a synthesis of their message, he put in its
proper place, as the Arbiter of the National Destiny.
AT AN AFEFH qT ASEAT 7G|
gr fratw geq @ ge @i weq |l
— EgarAr.
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, By. his"cheerful acceptance of the grim struggles
"of, lifc, he made plain the meaning of the Gita.

qoA w9 qTag B ww WAy
& grgar AIfg 9y 9= gg Fifw 0
— oA |
‘May the wmsr=a (Democracy) of Guru Govinda,
serve to revive to us the message of the Prisni and
the Gatha, so that we magf, with joined palms seek

the blessings of the universal Lord, Rudra, and
shout the cry of victory.

T T - S ) )

In the name of Rudra, the Eternal (&9 ) and the
lufinite (3AHID).

ST TF FHS.

\J
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PROLOGUE.

1. 74 #g sqgua Ete.

With nothing more than mere human abilitics,
how can T speak of the great Asura? Fiow ot
Father Hari?* Oh Varuna, having promised the
Prisni as youre favour to us, how is it, that in
your mind you now think of the Magha, ( the
Zarathustrian Church) ?

2. 7 =89 gatr aw Ete.
I wonld not willingly think of the Magha.
“Tell me, to whom I can give the Prisni. What is
your wisdom and what are your talents Atharwan,
that yon consider yourself entitled to this Veda ?

3. @@y sy Wi Ete.

May intuition is rather deep; and by education
also I am entitled to the Veda.  Neither a Dasa,
nor an Arya can outdo me in activity.

4, 7 g wHaw Ete.

Oh Varuna, none is wiser than you; oh Self-
dependent one, none is steadier in sagacity. You
know all that there is in the universe. And so eveiy
swindler is afraid of you.

5. @ & aw T @wmT '

Self -Existent Varuna, thou knowest verily all
creation well laid out. Is therg a world beyond
this one, and is there”another further thap that. ?
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6. % ww: T g s

Yes there is one world beyond this one, and
there is another, further than that Knowing all this,
I tell you that the profiteers would always have
the lower voice and the servile would walk low.

7. & & a% atw Etc. *
Well Varuna, you spoke a good deal against
tite Mhgha (Zarathustrmn Church). Do not now

please go over to those profiteers and let not peoplé
think you disreputable.

] 8. @ W Y= aOE

All right, I shall give the Prisni to yow; they
need not call me illiberal. Henceforth in every
human dwelling, let universal prayers go to me.

9. ar ¥ e Ete.

In every place of human habitation, may hymns
of praise ascend to thee. Please give me that which
was not given before, for you are my covenanted
friend. R
10. gar a1 3=y Ete.

Oh Varuna, we have become equal .frieﬁds.
And I am quite aware of what we have now grown
into. I also shall give to you what I did not, offer
before; (sincerest love); for I am thy covenanted
friend.

11. * @ o

Fhe godly Prophet praises the God; the saintly
Apostle applauds the Saint. It i Varuna, the-
Singular, who inspiged the Atharvan and made him
dear to Deva-Yana and Pitfi-Yana paths. Tell
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Him'in profusion “You are our “friend and you
! are our comrade.”
12. &: gfid ¥gq
‘Where is he, who with the aid of Brihaspati,
would make the Prisni his own ?—the Prisni, which
to Atharvan was inspired by Varuna, and which
is like a milch cow with a calf.

CHAPTER 1.

¢ ——eiRl0e—
Conpscience.
1. m9a ga: «f sfa

Evil tendency, flee from here and flee from
" there as well. With an iron needle, I extract you,
so that you might go over to those who are
intolerant.
2, 31 a1 @A @A ,
Evil Thoughts beset us, just as the Bandana
creeper coils on the tree. May Savitar, who with
golden hands distributes welfare to us, repel those
thoughts.
3. TEAH, TEA: HAET
One and a hundred are the desires that are
born“to the flesh at the birth of a man. Of them
I drive away the sinful ones. May Jatavedas send
us the right ones.

4. Tar: Al S,
Thus I haye separated, these from those, like
the rows of cattle in the pen..May the good graees
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fourishe The evil ones I would complct,efy eradicate.

5. QU waw o

Sin, go away from our mind. Why do you
tempt to what is unbecoming ? Go hence; I would
not have thee. *Go to the forests and the trees.,

6. o7 @ qreAw g, .

* Leave me, oh sin. Help me by coming under
my control. In this beautiful world of ours, let me,’
oh sin, live unpolluted. ‘

'.'7‘. I QR T e

Sin, whether you leave me or not, I shall leave
you. Turn away from this path and take to ano-
ther path.

8. 37 fagidn ag erfagidn
Whatever wrongs we may have done, whether

intentionally or unintentionally, do you deliver us
therefrom, oh all ye gods of one accord.

9. afk simyg IRk @we
Whether in sleep or in waking, sins after sins
that I commit, rclease me, as f1om a yoke,, frem
those past and future sins.

10. goq1g &5 ggAE:

-lee unte one relieved by being unfastened from
a stake, or one cooled by a Dbath’ aftel perspiration,
or likp butter cleansed by the sieve, may I be
purged of all sin.

11. 33 % «tf@ «gwn
Whatever materials I enjoy, of varied form and
coloyr, whether gold, or horse, or sheep, or goat,

<
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or bullock, whatever gift I have reccived, may all
that be sanctified by the holy Agni.
12, a3 &1 gaw

Whatever has come to my hands, by gifs or
otherwise, left by ancestors and permitted by
society, whereby my heart is cheered up, may Agni
the purifier consecrate them all.

13. 97 oi% «ify srgd= AW ¢
" It I have accepted any illicit prize, and if I
have accepted it without. deciding to share it with

others, may all that be for my good aud pleasure,
if the World-man happens to be my ideal.

14. g3q ggg Faq 9 dan

" Great Truth, strict Law, Self-Control. Brahma
and Duty, all are factors of our earthly life. This
‘world is the field for the realisation of our ideal.
May it give scope for the development of all our
latent possibilities.

15. 7@ ¥ for

Let us pray for mind, for 1ntellect for thought,
for purpose, for intelligence, for sense, for hearing
and for sight.

16. ¥ fraar Tiafa.

The three Gunas and the seven Substances are
the materials of the universe—they assume cvery
shape and form. May the Lord of the Voice of
Conscience, give to me all the strength that these
are capable of yielding.

17. gog_ R arved

Lord of Conscience, come again—come with

¢ [}



85

divine mind. Lord of the highest gem) repose in
me. Let myself be my guide.

18. 9g yAY 77 ARy

He (consci’ence) lays the sap of life in every
being. He is thg sovereign lord of every creature.
Death has gbt no power over him. and it conse-
crates his coronation. Let that king approve my
adinistration. .

19. &51 § ax <l

When one adopts Law as the P11n01ple of his
Life, he will find that there is in it, room for one
and all—man or beast, or cow or horse.

20. erqmwa dreRaTg
Ignore the human call and respond to the
Divine call. Address thyself to the right path—with
all thy friends.
21. ghgs RfFgy 919
" The aspirant finds it easy to distinguish the
true and the false; their words oppose each other.
Of these two, that which is true and straight, Soma
protects, and brings the false to nothing. »
22, a1 qxafy sfamfy -7
She sees in front, she sees behind, she sees
afar away, she sees. The sky, the firmament, *and
the garth all this, the goddess (Lonbclence) sees.
23. smEAE AR
" The heaven sticks to a fixed Law, the earth
sticks to a fixed Rule, and firm stands the univer-
sal world. These laws are firm as the rock. Let
me yoke my fleet mifid to a fixed principle.

1
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CHAPTER 2.

—— 2D B

Anti-hedonism.
1. Rag gfyeq sreafema .
Madhu- kasa (Pleasure—Control or Abstinence)
prevails over everything,— i the heaven, on the earth,

ih atmosphere, sea, fire and wind. It is clothed in
Amrita. It has its own fascination.

2. weq 9 ey

The rewards of Madhu-Kasa are abundant as
the waters of the ocean. Where Madhu-Kasa sounds
“ner voice, there is vitality, there is immortality.
. 3. A semzERd

Men are astonished cach one in his own way,
at the powers of Madhu-Kasa. From the fire and
from the wind Madhu-Kasa has sprung. She is the
strong child of the Maruts.

4. amar fearmg

Madhu-Kasa is eminent like the mother of
the Adityas and the sister of the Vasus. It is the
vital point of man’s life and the centre of immor—
tality. Gold-coloured and glossy, it moves about in
radiance. - ’

5. ¥ Ty srStEaea X ‘
The origin of Madhu-Kasa is divine. It is
born in every soul. When tender, it has to be

nurtured with a mothker’s care. When it has grown
strong, it is equal to conquering the whole world.
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6. Refwd wh =amm.

With a mighty voice it proceeds to Duty. It
upholds virtue in the three fold path of Karme,
Bhakti and Jana. It calls with its voice and floods
with its rewards.

7. wafigr ¥ T

Prajaputi," thy voice is like the thunder. Sttong,
thou givest strength to the earth. From fire and
wind, the Honey lash hath sprung—Madhu-Kasa
the strong child of the Maruts. ’

8. yRAE Fang . ’
"*  This is the path of immortality—take this up.
May you have longevity unimpaired. Thy spirit and
thy life, I again bring to you. Donot bring on
death by straying into the path of the Rajas and
the "Tamas (Mist and Darkness).

9. T I Ry

. Death is the lord of the hipeds, death is the
lord of the quadrupeds. And I would relieve thee
from the fear of death.

10. & @R T wleafy .
Thou, still uninjured, shalt not die. Be .not,

afraid; thou shalt not die. .One does not kill him-

self unless he takes to the path of the lowest

Tamas.

11. 7 & fgd oy ’,

: The path of the Rajas is thy path, oh Death.

It i$ difficult to cross. In order to save him from

that path, I give to this man, the, scripture, as a

shield.
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12. &% s sy

. I win thy life from Agni, from the liviag ever-
.astmg Jatavedas, so that you may be uninjured,
immortal, content. This I do for you, may it
succeed. )

13. :ng X 7 THX

All that a man cultivates, all that he Sows,
and all that he obtains by trade—what do all these
avall him if the funeral fite cannot be averted ?

14. g A1 qa

Let this man live. “Let him not die. I would
inspire life into him. I would make for him a
healing balm. Death, do not kill the soul of men.

A5 I iRy wdy

The sweetness that is in the hills and’ the
mountains, in the steeds and the kine, the sweetness
that is in the wine, as it is being poured out, all
this sweetness is my making.

16. 9T @ e oy Ry

A thing that is enjoyed in ‘dream, disappears
with the day. May I make them pleasant always,
and. not evanescent with the day.

17. sgafw qgam

I.can suffer the most. Thus I am victorious
and triumphant on all sides, and can overcome
every difficulty. '

18. wwficgy @ am= ‘
(Conscience which has the strength of) the

‘thunder is thy voice, oh Prajapati. Strong, thou

givest strength to all. All creatures derive their

¢
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sustznance from you. Your voice gives tllem force
and vigour.

19. forgar IRy

The glory that is in the hills and vales, in
cattle and in gold, the sweetness that is in nectar
and flowing wine—all that is due to me.

CHAPTER 3.

Duty.

1. 7 sigs soaa

May I get the better of Death with the help
of that Law which is the first step to rectitude, .,
which Prajapati himself laid down in the scripture,
and which is the centre of man’s life and the
binding link of society,
2. AT AFAm

May I retard death by that TLaw which teaches
men to overcome the fear of death and which
Brahma himself laid down in the scripture It is to
he attained only through austerity and diligenoe.
3. It T giydig

That which upholds the earth, the habitat of
all creatures, that which fills up the heaven with
peace, that which astonishes the'spaces by its glory
—-=may I overcome death by that Law.
4. ggarg, ar fafega

The wheel of month with its thirty spokes, and
the whegl of year with its twelve spokes, have been
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mad‘ecfor" the sake of following the Law. The

revolving day and night do not exhaust it Let me
retard death with that Law.

5. : AR: AR, ‘

Let ms overcome death hy that law which
itself vigorous, infuses life, lustre, and- glory, into
all the quarters.

6. I THwT AT daT
Odana is cgleulated to bring  about inmmortality
and it is the leading idea of the Gayatri. The truth

of all the Vedas is contained in it. May T conquer
death by Odana. (Duty).

T. gAY fEesayg

I prevent the enemy—the opponent of the
Devas. Let them, who are my rivaly, dwindle. Let
me sing of the Divine Law, and may the Devas
hear it.
8. 937 ¥ AT9=q Iam

“Duty for the sake of Duty” was that where-
with the Devas worshipped God. And this used to
be ‘the primeval rule: Thercby the Devas entered
into heaven, where all previous Sadhya Devas reside.

9. qw, aqg

Duty was there and it became supreme. *It
sprang to life and began to grow. It received the
homage of the Devas. May Duty operate to kring
us welfare.

' 10. 7% 31 ¥ &R T9ee .
That the saints gdored the Devas through duty, ,
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and themselves mortals, thereby approached the
immortal ones, is a matter for hope and joy. Let
us see this clear as the daylight.

11. 75 gevwr gl

In the sacrifice performed by the Devas, they
offered the Self, (and not any 'material object) >as
their oblation. Can one think of anything better ?
12" goar 31 s g awe=q v

As for the ‘wise fools’ let them sacrifice with
the cow’s milk, or with the dog’s. That matters
little. It is the mind that counts. Tell me of those
alone, who can enter into the spirit.

13. srgom =fiqa

May we discharge our debt (Duty) in this -
world, in the other world, as well as in the third
world beyond. Let us requite all our dues, whether
they appertain to the Deva-Yana or to the Pitri
Yana Path.

CHAPTER 4

Higher Self.

1. %1 stfRee agq sigam

Who is it that has planted in the Higher Self
of manm, the idea of Duty ? Who has taught him
to distinguish Truth from Falsehood, and to
understand what is immortality and whatis death?

2. 3t § ¥ Ry sreoft .

He who knows‘the two selves, the two faggots
which produce the spark of spiritual life, he alone
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knows thé,Highest Being, he alone knows the
« Brahman. '

3. g oF gad fred .
Two young maids of differeat appeavance,
approach the six-pegged loom and weave the warp
and woof of life One lays out the threads and the
other knits, and they cease not in their work.
4. 99 &g IR €@ )
Of these two dancing damsels, I cannot distin-
gnish which one precedes the other. Man weaves
this web of life and takes it up and carries it ‘to
the other world.
b. & & ww afyra & ww

There are lower and there are higher dgsires,
but every one is right in its own place. The internal
voice has three modulations — —Sattwa, Rajas, and
Tamas. Of them only one is tuned to the voice, of
conscience
6. gos@is Aagy .

The nine-portalled lotus (body) is enclosed in
triple bands (gunas). Therein lives the noble Self.
Him, men versed in the Veda, know.

7. @ fam gx fRad

One who knows the thread on which all
creatures are strung, the fibric which is the .thread
of all threads, he knows the great Brahman.

8. Ik g fad ¢
I have known the thread on which all creatures

are strung. I have come to know the great Brahman,
the thread of all threads. .

[

L}

4

(24



93

9. wFA! i wFE: @I .
The Self is dispassionate, wise, immortal, sell

-existent, blissful and free from any imperfection.

He .who knows this wise, active and undecaying

Self, is not afraid of death.

10. snfysporss g .
Take up new and new views. Do not repress

tlle Sclf You have gota a thousand eyes. Why

should you be sick of life? (a quid-nunc ?) >

11. fa¥ ¥ eam gEmgfadt ‘

"“  Gracious to thec he Heaven and Earth, bringing

no grief and drawing nigh. Pleasantly shine the

Sun for thee, the Wind blow sweetly to thy heart.

Let the celestial waters, full of milk, flow happily

for thec.

12. fyrard @ty

- Auspicious be the DPlants to thee, in your
march to the upper earth. Let the two premiers,
the Sun and the Moon protect thee there.

CHAPTER 5.

The Reality.

1.9y gd 9 w4

The Brahman pervades everything-—what has
bheen and what will be. The heaven is his own alone.
Our salutations go to Him.
2. enfy: g fafea ga

The old Great Existence is both manifest and
unmanifest. He holds them all—moving, immoveable
or living..
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73, wa: g Sy .

Whence the universe arises and whither it sets,
that verily is the Supreme one. None can surpass
Him.
4. ©% 9% T TR

The whole is one circle and one circumference.
There are thousand points in it, forwards and .
backwards. With His one-half He has created the
universe. Who kmows where His other half is?
5. qyaift wafy aimg wag ¢

Human beings, with their five sense-organs, are
in their lead. The other creatures follow in the
_wake. One cannot tell His movement or His rest
He is the nearest and yet the farthest.

6. @1 grErR FEIQ
I ask thee, tell me, what is that verse, which

is at the beginning and which is at the end, which
isin all parts and which is in every part, and which
advances Duty.
7. 93 wafy wafy

* He upholds them all—all that moves, or flies
or stands, what Lreathes or breathes not, or sees or
does rot see. IIe upholds the universe in its
diversity. All of them together make up the single
whole. -

8. s=aw fad ge =g
He is the Infinite, the wide Infinite, extended
" everywhere. Both the finite and the infinite inhere

in Him. Thus the Lord of the Universe moves about,
knowing all its past and all its future. «



95

9. gamfarachy m¥ s

The Lord of the creation moves behind the
screens. Though concealed from view. He exists
in every thing. With His one-half, He created
the Universe—as for the other half, what is
there to point'it out ?

10 = B g

> 1 ask you about the Central Point, where men
and Gods are set, like the spokes in a wheel. I ask
you about the source of tha Eternal Fluid where
that one lies hidden.

11. o7 wtman sg=q
It is a mystery—just like a pitcher being filled

up with its mouth downward They see it with’
their’ eyes, but cannot comprehend in their minds.

12. g ot qafy

, He is better than the perfect and worse than
the imperfect. A mighty Being, in the centre of
the creation, to hip the rulers of the realms bring
tribute.

13. 9 % Fa: O o
Whence did Indra spring and whence Soma

and whence Agni? Wherefrom did Twastar rise

and wherefrom Dhatar ?

14. g2 ©=2: Sam a9

Indra was born out of Indta and Soma from
Soma, and Agni from Agni Twastar came out of
Twastar and Dhata out of Dhata.

15. H"ﬁ'ﬂ: E‘h AR » .
From.the Full, rises up the full. The Perfect

)

]
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v throws' out ihe perfect Let us know today, how
‘this is done, s b
16. semg § RgA gevy, -

‘Lhus is it that Man is identified with the
Brahmga. All the Gods inhere in him, as the cattle
in their pen.

17. sy &dt agaq

It is for me that the waters flow pleasantly,
‘and for me the Sun gives light. For me are the
Gods there and* to me Savitar gives wide scope.
18 wé fy3w gfidtg sq gam

It is I who set the hecaven and the ecarth
asunder; I brought all the seven scasons into being.
I determine what is truth and what is falsehood.
I am above the criticism of men and Gods
19. «wg sonw gfydig 97 39

T brought into being the carth and the heaven,
I made the seasons and the seven rivers, I determine
what truth and falsehood is, I rejoice in the
friendship of Soma and Agni.

20. agag ¥ frexanyg

+ Sweet is my movement and sweet is my  rest.
I speak only what is sweet—-may I see nothing
but gweet.
21. gz =R T A

Indra is glorfous, Agni is glorious and Soma
glorious too. Yet glorious am I—the most glorious
of them all.

22. a7 Tan: FgfER
The Devas warship the geat Brahma. One who
knows this knows the Reality.
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23. ¥ 33 g Mot 9 AW .
He becomes the son, the father, the mother; he’

hecomes progeny and he becomes the Community.

He eévolved the heaven, the spaces and the sky. He

dwells in the universe and fillsit up completely.

24, & s fagw ’

., Listen to me, I would tell a great secret. It is

not by anything in heavén or in earth, that the

plants live. ’

————— f—

CHAPTER 6.

Creation.
1. a4 =qT sy, smERa

As God resolved to create the world, what
were His implements, what the model and what
was the first creation ?

2. qoRERAy T

In the vast space, there was only Energy and
Activity. They were the implements and they were
the models. Brahma himself was the first creation.
3. 3Tl ATHT WA

As yet Time was unborn, and Dhatar and
Brihaspati, and both Aswins and Indra and” Agni
as well. Who was there then to worship the
:» Brahma ? '

4. gtreamam &

Energy and Action were the two, in the depths
of the great billowy sea. Energy %prang up from’
Action, these then served and worshipped the
Brahma.
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b. a: wa avel A

As he was born, out of Energy and Activity
he pervaded the whole of the universe. He made
Dliss the supreme thing. My salutations to the
Highest Brahman. ,
6. & Aay frefead ¢

Both the heaven and the earth remain in
their places upheld by the Skanbha. Skanbha is the
"soul of all that lives and sces.
7. et I gigdty, 39 I

Skanbha upholds the heaven and the earth, dnd
Skanbha maintains the wide spaces. Skanbha
established the six broad directions. This whole
- world, Skanbha entered and pervaded.
8. sRA% AR qn srearfufasfy

Which of His limbs is the seat of discipline
and which is the basis of Rectitude ? Where, in Him,
standeth Duty and where Faith? In which part
of Him is truth implanted ?
0. wemrg swerg foad wfeg swew

~ Out of which limb glows the light of Agni?

From which limb flows Matariswan ? From which
limb does the Moon measure out his " journey
travelling over Skanva’s mighty body ?
10. =few_ oy faefy gl ,

Which of His. limbs is the bed of the . earth,
and whereon rests the firmament ¢ In which limb
has the sky heen placed and wherein the regions
beyond the sky ?
11. w 3caq deay o afk

Whitherward yearning blazeth Agni upward,
and whitherward bloweth Matariswan? "'Who, tell
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me, is that Skanbha to whom with longmg, go all
the zigaag pathways ?
12. & srfamen: & afa e

Whitherward go the half months, and whither-
ward® the months, in unison with the year ? Which
one, tell me, is that Skanbha to whom go the
seasons and °the groups of seasons.
13, & Jra=ht gaht fasd

Whitherward speed #he two young damsels,
Day and Night of different colour ? Which one, tell
e, is that Skanbha to whop the waters take their
why with longing.
14. 39 ot sEw 9w qeqay

How much of Skanbha is that portion, which
has penetrated the highest, the middle and the,
lowdst world 2 And how much is that portion that
remains ?
15. fraar &1 SR3T qaq

* How far within the past hath Skanbha entered ?

How much of Him has reached into the future?
How much of Him is that part which, single, has
assumed the thousand forms ?
16. 73 Swrg FaR .

The worlds, the waters and the sheaths arve in
the Skanbha In Him are both existence and
non-existence. Which one is that Skanbha ? *
17, 75 av: qussq .

It is through Skanva's disperisation that fervour
persists in its purpose. In Him are comprehended
Rectitude and Devotion, Faith and Brahma.

18. afem YR aram

In Hlm are set the earth, the firmament and
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the sky. Tn Him do rest Sun and Moon and Fire
~and Wind. * c

'19. 7@ Aty
"~ The three and the thirty gods are the limbs
of His body. In Him are set, both Llfe and Death.

20. arig: SqHa:

From Him issued the early prophets as well as
the great vedas—Rik, Saman and Yajus. TFhe
greatest Prophet is his own. Tell me about that
Skanva .

21. gy TN SET

The Ricas issued out of Him and the Yajus
also came out. The Saman grew on Him like hairs,
and the (Atharva) Angirasa is His mouth.

22. TRETE W

In Him dwell the Adityas, the Rudras and the
Vasus. In Him are set the worlds that have been
and that are yet to be.

23. 9 ARAT TRgTdy

There are men whose vision is limited to the
branches alone and who consider the branches as
supreme. There are greater men who see reality in
the’ tree, living through the branches.

24, 3= AW A X

Great verily are the gods who sprang from
His existence. This is one of the limbs of Skanbna.
Non-entity is the other limb.
25. 7&9 Taftdg N

The three and thirty gods guard this mystely

Who is able to know His mystery which is guarded

by the gods?
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26. @Y S &R AT

The world, Rectitude and Fervout, all® abide
in Skanbha. Oh Skanbha, I have seen you clearly.
I find everything abiding in Indra.
27. ¥ gen =W o

One who sees Brahman in man, knows the

Supreme Being.. He who knows the Supreme Being,
he who knows the Lord of Life, he who knows the

Highest Brahman—he algpe knows who Skanbha is.

CHA PT.E R 7:°
Theism.

1. 8w Ty erfaeran

The Great one, the Lord of all, sees from close
quarters. One may consider himself to be out of
His sight, but the great God knows it all.

2. 79 fa=ly =@

If a man stands or walks or sneaks about, it
he steals away, or hides himself and when two men
sit together and conspire, King Varuna is the third
and knows these £ll.

3. 34 YR TRUET TN

This earth of ours is the realm of Vm-una,: as
well as that yonder sky stretched far and wide. The
two oceans are like the two armpits of Varuna.
Yet he is hidden in a small drop of water. °
4.°33 At gAY ARG qREAR .

If one runs away to the extremeties of the

sky» yet he cannot free himself from the hold of
King Varuna. In heaven and earth his spies roam

about, and with a thousand eyes they see all that
happens.

o
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5. &% 9y T TEw AR
3 King Varuna sees well all that there is between
heaven and earth, and all that there is beyond. He
counts the winkings of a man’s eyes—He watches
them as closely as a gamester does ‘the dice. -

6. & 3 o TTW &N &N
" Varuna, may all thy fatal spnares, which seven

by seven threefold, lie spread out, catch him that
tells a lie and may they” spare him who speaks
‘the truth. .
7. o3 vk SR . )

Oh Varuna, let not a liar escape from thee. .
With a hundred nooses surround him, thou, the
watcher of men. Let the fool, attracted to his belly
(sense-pleasure), move about like a rolling ball
having no fixity.
8. q: qAEY TJE

The snarcs that are straight, or those that are
curved, those that are indigenous and those that
are foreign, those that are human and those that
are divine——against all of them I, insignificant as
I am, pray to you. I send them off.
9. ey ¥amm, wgld el

This Asura lords it over the Devas—the power
of Varuna is supreme. Through His grace, with the
words of the gospel, let me rescue this man, from
the Ugra Manyu. (Evil.)
10, 73N Norar &wf¥ar il
‘ Our first prayer goes to Vishnu-Varuna, who
in vigour are the strongest of gll, and in power
unsurpassed, dominate over all.
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11. semy SR ag A= ‘

Our first prayer goes to Vishnu the Varuna,
through whose power and law, all that there is in
thxs brlght world, lives breathes and sees.

[Cf. Gatha 12-3].
12. R for g o gfteq
Oh Vishnu, from the heaven or the earth or
fife wile spaces, come with your hands filled with
gifts and distribute them right and left.

CHAPTER 8.

) Monotheism.

1. g7y Rt aguig stfhe sTgT

They call Him Indra, they call IIim Mitra,
they call Him Varuna or Agni. Or they call Him
Suparna or Garutman. The Entity is one—the sages
name it variously as Agni, Yama, or Matariswan.
2 gda ¥ g o fa:

Come ye, all together, with words of praise to
the lord of Heaveh. He is one, and ommipresent
and supreme to all. He is the old one, yet pena.deq

all that is new. All the ways, various as they ; are,
lead to Him who is one.

3. wEg Igq gAueq A
The great Adorable One lives in the cehtre of

the wniverse, absorbed in fervour and floating on
waters. To Him the Deitles, one and all, betake

them. So stands the tree with the branches round
the trunk.

4. I3 WE wIE
East or West, you go everywhere in a moment’s
time. By® your magic, you make each one a different
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_day. This, Oh Premier, this is your transcendant
glory, that you are alone, and yet you are present
in every thing.
5. ARar zarmgREd e

_Rohita firmly established earth and heaven. He
fixed the welkin and he fixed the sky. He measured
out the mid-air and He measured the ether. By
Him the gods found the jife that lasts for ever.
6. A e,

Various are the names, by which the people
address Him, before the Sun and unto the Dawn.
His is that sovereignty, than which nothing higher
exists, :

Y. 9%q gERswg g

The three and thirty gods are the limhs of
IIis hody. One who knows the Brahman, knows all
the thirty three gods.

8. R neqd Yaqaeg Fealy

This divine Gandharva, Lord of the worlds as
ITe is,—He alone is worthy of tribute. I sing this
hymn to you, Oh Lord; heaven is thy home.

9. gt A @

To Rudra, who is in the fire and who is in
the floods, who has entered into herbs and plants,
and who has fashioned all these worlds—to Him,
this Rudra, yea Agni, reverence be paid.

10. 7: @R wag
He who abides in the soma and in the cattle,
" who lies deep in birds and beasts, who has entered
into bipeds and quadrupeds—to him Agni, be this
oblation offered.

L]
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11. | 7: Rar =fwar

He is our father, He is our creator and He is’
our friend. He knows everything that there is in
the world. He is the one Reality behind all the
gods. The whole universe moves in quest of Him.

12. g e=afl@ IR @ armw.

I do not know whether you are in the sky or
if’ the" wind, or in the plants or in the minerals.
But I know that the Divine Presence is felt by
all creatures—May that Divinity appear before me.

"13. a7 Yaw Sikwmey,

Thine are the four regions, Oh Lord, Thine are
heaven and earth and firmament. All the beings
that, live on earth, belong to none but You.

14. 3% Fr= qGIFY NI, .

The big and ample shell, wherein are contained
all the worlds, belong to Thee. Lord of creation,
give us Faith, otherwise we shall be no better than
dogs and jackals,e

15. aaex g Q.

As You come or as Yougo, as You stapd or as
You sit, in whatever state Oh Rudra, You may be,
I bow to You.

16. 77: @Iy T8 WAL
At dawn or dusk, at night’or day, I bow to
Thee, who art life and death,
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CHAPTER 9.
— g
Symbology.

1 ¥ veyqssit ag@t Ragmn:

Of all the courses prescribed by ‘the Deva Yana
path, may I, through the grace of rg,od*! selecf that
one, which is the most pro table
2, uftq wrd T gy |

Nor can one see God, nor cap-he get away
from Him. Behold the greatness of God He neither
dies nor decays.

1

3. gAEAy Ay G

He is eternal, and yet every day He appears
anew. (He does not exclude gontrast, for contrast
is the basis of perceptipn). Day and Night can be
apprehended only by their mutual contrast.

4. FIeTg UHy HAATERH, s

The concept of some people is thin as the hair,
while that of others is thinner stillgr much too subtle
to:be fiiscex ped. That does not suit me L. like the
Deity which can be grasped (is tangible).

5. o e agmfg aum,

Let the other path—the path other than .the
Deva Yana, go to decay. We would worship the
deity which has eyes and eais. May we have many
heroes amongst us
6. wh & am Al

God manifests Himself through Rectitude. It is
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His Reallty that manifests itself in the tyee, through
its greeh foliage.

7. qd qEWH AFaH FIIH:

A hundred, thousand, million, yea myriad,
innumerable souls are laid in Him. They flock to
Him as He looks on. And in and through their
glgry, .shmes the Deity.

8. @y W @y gmT AR’

Thou art a woman and a man. Thou art #
glamsel and a boy. Grown qld thou totterest with a
staff. So soon as thou art born, thou assumest
every form.

9. 3w fyar 3a a1 9T I

He is egither their father or their son, He is
either their eldest or their youngest. He is the only
God present in the mind of all. He is the first- -
bern, and yet He is in the womb.

10 s&7 #d wwar afa &

In His contrgl are all creatures, and'in His
control are all things. The Lord of Plenty listens
to His command. May the Saraswan save us. .

11. @ sl s sR&\t & fagEq -0

What was the Symbol selected Dby them, and
what the Image and what the Niche, whdt was
their soblation and where the temple, what thejr
scripture, what the chant, and Wwhat their hymn,
wheén the gods adored the Great God.

12. a7 q¥ w=zafy . .
The DBrahmaochari burns fuel to Fire, Sun,
Moon, Wind and Water. They all shine in their



own glory,' and man offers them libation.
‘18. T @& TamgRd o

He who created the heaven and the earth, who
made the worlds the mantle that he weareth, in

whom abide the six wide regions whlch are 111ummed
by the Sun.

14. @ a3m: arm At o
He Varuna is] Mitra ‘at dawn and Agni at

dusk and as Savitar he crosses the sky, while as

Indra he rules from the centre of the heaven.

15. o8 gearamy 93neam

She the imaged one, to whom, the sages with
hands and feet and voice and ear and eye, offer
unlimited homage, ‘

- 16. & =it e
She is benign and steady—an immortal entity
in the house of the mortal. He, Whom she repre-

sents, persists for ever; while he who fashioned her,
perishes.

17. w1 gadft qad7 @Al
" She is eternal —born of yore. She is ancient—high

over all. Great Goddess, she outshines the dawn.
It is her movement that we see in every single wmk

18 &Y =aikr 3a A IFEY.

The Blessed goddess who is the strength in the
lion, the tiger and the serpent, who is the glare in
‘the sun, the fire and the Brahmin, she ~ who gave
birth to Indra~—may that goddess come to wus

shining with lustre.

¢
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19. m o &A1 R

She who is the eminence in elephant, in panther,
and in gold, in waters, in cattle and in men;—-may
the noble goddess who bore Indra, come to us
beaming with strength.

20. ™ w1@y frrew T,

She who is existent in the chariot, in the dice,
in the courage of the blll or in the winds and
clouds, and in the strength of Vayuna—may she’
Gome to us inspiring us with strength.

21. Wy YT ATl

She who abides in the king and in his drum,
w the swiftness of horse and in the language of
man,, the Goddess who gave birth to Indra—may
she come to us in all her glory.

Ct"APTER 10.
— A

Activism.

L. s9e9 e gfd@tg sa W

Perseverance upholds the heaven and the earth,
per'severance upholds the vast spaces. Perseverance
upholds the six wide directions, and perseverance
has entered into the constitution of the universe.

2. qAEW X § g Q=w (
Perseverance is, Indra. It preserves the animals,
Able as if is, it works out th® three-fold Path (of
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{

Duty, - Devotion and Dialectic) and helps the,pel"for
" mance of one’s duty to all of the gods.
3. @i | AFAY AT
Indra abides in men as perseverance.. In the |
glory of Duty, there is perseverance. One who does
not*know what perseverance is, is notbwort,hy and
cannot prosper.

4. ¥ g& gEaET I ¢

" Perseverance procures better worlds. Whatever
is purifying serves to strengthen it. Its teats are
profuse like rain, its udder always plenty-- like the
air. Duty is its milk and benefit its miking.

5. T€7 Y IR T IW
Perseverance is greater than the sacrificer or
. sacrifice, it is greater than the domor, not to speak
of the donee, It is all-conquering, all-supporting,
all-eftecting The consummation of Duty depends
on perseverance,

6. 37 Aa1 WY ARIGL

It is on account of perseverance, that the sages
after their death, went into the eternal heaven. Let
us also step into better worlds procceding through
deeds of Duty and Self-Control.

7. TR QA Ay aqm
It is like Indra in glory and Agni in energy.
It is the lord of creatures, supreme and great. The
philanthrop lives in the idea of the Broatherhood
of Man—that also depends on perseverance. ‘
8. qwn{ g g ¢
Where the motive rests, is the mm—pomt of

o
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N
perseverance. It works in a circle—there i% no
beginning and no end.

9. @t | FFH WA

He who knows the -seven sure rewards of
pelsewerance achieves superiority over natio and
countries. This,fact is known to the Seven Sages.

10. agfr: Ry sam

* * Perfeverance procures,food and drink, proceeding
through toil and turmoil, over furrows and ridges.,

lll gRE T war Al
* All the twelve months are there for the per-

formance of duty to God The sercret of all such
duties, that need be known, is perseverance.

12, g7 @mm g WaK

I would milk her in the morning, milk her in
the evening and milk her at noon. One who resorts '
to these milkings does not go to ruins.

13. 3gqd ¥ gEW AEAY

May you have prosperity and not adversity. I
would make your life successful. Get on this Jfract
which leads to peace and immortality. Requcted
by all, may you lead the assembly. '

14, st ga=a: RARY 87

[

Guide us in the right path, in summer and
winter, in dew-time and spring,’and in autumn and
rains. Give us our share of cattle and children, May
we enjoy your unfailing protection .

———————
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CHAPTER 11.
e
The Stages.

1. wgicm =tfy Wt %

) The Brahmachari thrives in both the worlds.
All the gods are mindful of him. He uphelds the
 Jheaven and the earth. His fervour is calculated to
strengthen the preceptor.

2. syl RaQ g ° \
The Devas, the Protectors and the heavenly

hosts, all flock to the Brahmachari. The three and

,thirty Gandharvas go to him. His continence satis-

fies all the gods.

3. wFR ITAgAE

At initiation, the preceptor infuses the germ
into the Brahmachari. For three nights he sustains
it within himself. When the Brahmachari is born,
the gods convene to see him. °

4.4 s gRA IR R
* One log represents the earth and the other one,
the heaven. These logs fill up the spaces. With the

log and the girdle on, the student Brahmachari
advances the world by his diligence and continence.

5. 7R g mgrrd’ 7g s,
As I am a Brahmachari, I call men off from

death towards self-control. With this girdle I

transmit to him, the Scriptyre, Continence and
Diligence.
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6. It & g yawa:
4

The primeval sages used to put you on, oh*
Girdle. Encircle me for my long life,

7. 7 @ QA1 AT q97q
" May the saint who knitted the girdle, and
made it and put it on us, and he who gives dlirec-

tjops {qr our guidance, take us to the goal and
make us free.

8. U g ddtsy
. Having knitted his heall and heart, Atharvan
sent up the flow on to the brain in the head.

9. merr@ ww Wy Rl

The Brahmachari wields the glorious scripture,
wherein all gods are woven close together. This
explains inhalation, exhalation, breath, voice, mind,
heart and holy wisdom.
10. s serg Agar@

There, standing on the floods, the Brahmachari
thought over all these. After his bath, he shinesin
the world in a golden glow.

11. g&7 yat faRmR men

Here I build my firm dwelling. May it, rich
in ghee, stand here safe. Let us all dwell tliere—a
gdodly band and brave and undaunted.

12. gg7 ga shfie @

“ Stand here, oh house, on firm foundation, rich
in horses and kine and rich in virtue. Richly pro-,
vided with milk and ghee, may you be prosperous
and fortnnate. )
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13, g =fy gy .

Nest upon nest has been imposed and cell upon
cell laid. There man propagates his kind, which
brings life to the world. c

14. 3y A=A AT

‘* Let me call to mind the house, Wherein dwells
many a friendly heart, and whereon the distapt -
exile sets his thonght. L&t ‘them also think of our
1eturn.

15. sraidt agard, i

The preceptor is a Brahmachari, and so too
Prajapati himself is a Brahmachari. Prajapati lozds
it over all—great Indra is powerful.
16. sgmdn qgar ust uszy frewfy

It is by dint of discipline that the king protects
the realm. It is discipline that entitles the pre-
ceptor to receive a pupil. '
17. sgadn s=1 .

It is discipline that makes it possible for a

maiden to get a youthful husband. It is on account
of ‘disoipline that the untiring horse gets the fodder.

18, sgmadn agar

It is by the force of discipline that the Deyas
overcame death., It is by discipline that ‘ Indra
acquired supremacy over the devas.

19. sgaR SwI7 AWy

The Brahmachari discloses the Scripture and
the world, as well as God, the highest‘ and the

*

t



greatest. Born in the womb of immortauty, te as
Indra, replaced the Asuras,

20. mpait vfy @l alE:

After his initiation, comes the long-bearded
Brahmachari, with the torch in his hand and clad
in black. Swiftly he goes  to the northern sha.
Traxelsmg all the regions in a moment, he moves
on "and ‘on.

21. sfy#ega taag=T s R

Ruddy and glowing, with shouts and thunders,
he *carries the big flag along the earth. The Brahma-
chari pours the seed on the summit, and this vivifies
the four regions.

22. ga% &F ST

All the children of Prajapati have different
individuality. It is discipline that consolidates them,
and discipline is stored up in the Brahmachari.
23, A q+q: U HA

One is here below, and the other is there above
on the heaven; these are the two secret treasures, and
they are known to the Brahmin, The Brahmachuri
maintains them by his austerity. Knowing the
Scripture, he sticks to this alone.
24. wqW @ RN 7+F: gy

"One from thence, and one from this earth,—
these two fires mingle in the intervening space.
Firm rays cling to them. The Brahmachari achieves
them through self-control.
25. gaqat WA FGUR AqERO

They who lay quiet for a’ year, the shaved
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Brahmins ‘who fulfil their vows—they have lifted
up their voice, the voice that Parjafya hath
inspired.

26. gt yE ghrft A=l .

This ample earth, the Brhmachari considered
as his first dole and then the heaven. He makes
these two, his fuel logs, and then worships with
them two. They constitute the world he lites ix.°
27, safrany sfaivan

I loose thé ties and fastenings of the housc
that holds all precious things—the band. of pillurs
and of stays, the ties of beams that form the roof
28. 37 ¥ Fgw Ry

Wealthy house! each knot and band, each cord
that is attached to thee, I with my spell untie, as
Brihaspati did of yore.

29. @I g9 FUX IS

That alone makes for weal when Varuna turns
into a preceptor and asks for things, and his friend
the Brabhmachari complies with his higher soul.

80: srarig, aay awdt X

" The Brahmachari fashioned these wide spacious
reglons—the earth and the heaven. The Brahmachari
by his self-control, upholds them two In him the
deities are all one;minded. ‘

31. gt At argEn

The Disciplinant is the first born of the Brdhma.
Clad in virtue, he rises through austerity. He di
closed the ideas of the Highest Brahma, the Devas
aad immortality.
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32. twr\rq T IRYAH ’
The Disciplinant is the favourite of the Gods.’

Unconquered, he shines bright. He educates about

the » Brahmin, the Brahman, the Devas and

immortality.

33. siwya Fawsg

*» The herbs, the plants, Day and Night, Seasons
and Year, Past and Future—all are disciplinants,
They obey definite Laws.

'8¢, qffen Rsar awa

All the earthly and the heavenly creatures, tame
animals and sylvan beasts, winged and wingless
beings—all are Brahmacharis, all obey Law.

CHAPTER 12.
———

Caste-system.

1. at ¥ sgaE

The God of one thousand eyes, has given that
ta me, in my right hand, which enables me to find
out Who is a Brahmin and who.is a Sudra. ’

2. FR oy gaw e

The Brahmin is his mouth-piece and the
Kshatriya is his arms. The Vaishya is what his
thighs are, and the Sudra is his legs.
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3. @M R TR A e

These Brahmins have elected thee oh Agm be
thou propitious in our sacred chamber. Slayer of
foes, conquer all battles. Watch in our house with
care that never ceases, .

4. gy & S

Attach Agni, to thine own Kshatriya, Clasp the
friend by way of friendship. Be thou the central
figure amongst the kings. Agni flash forth even
without any ghee.

5. ¢ ¢ av7 afyd ¥

Exalt this my Kshatriya, oh Indra. Make him
the sole leader of the people. Scatter all his foes.
Bind them down, for his sake, in the struggle for
< precedence.

6. T war W WY Ny

Give him a share in village, kine and horses,
and leave his enemy without a share Let him be
the peak of the princes. Subdue for him, oh Indra,
all bis foes.

7. xR oEw AP [
I move Indra, the merchant. May he come

over ard be our leader. Repelling enemies and wild
beasts, may he lordly, give me riches.

8. AN ’EF qAIRIY NN

Let him be the treasure-lord of goodly trea-
sures. Let this king be the chieftain of the people.
Indra, give him great power and make his enemy
weak. :

(8
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9. A7 w7 gt IR

The wealth wherewith I carry on my traffic,
seeking oh Gods, wealth with the wealth 1 offer,—
maye this wealth grow for me more and more. Oh
Agni, strengthened by sacrifice, chase them who
hinder profit.

10, 37 w37 wwi =i

May Indra, Lord of creation, originator, beautl
ful, bright, create in me a taste , for wealth—the
,wealth wherewith I carryeon my traffic, seeking
wealth with wealth.

L. g gwer Rgeeg q@m

Let the plough-shares furrow the ground well,
andelet the ploughs well-oiled, make the plants
yield plenty of corns. .

12, amqor oy ofog

Not Vaisya and not Kshatriya, but the Brahimin
is the chief. In his daily course, the sun declares
this to the five races of mankind.

13. 799 Fsmraeung

The graces of Varuna, or his Alter Egc; (Indra)
does not flow to him who be-littles the Brahmin.
He has no place in the Assembly; he hasno friend.

[Varuna=Mazda; Indra=Vishau.]

14. & wguq =T

They who were thousands, yea tens of hundred,
the Vitahavyas—tpey killed the “Brahmin’s cow
and were, destroyed.
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(

lo fi 5 g agfr gPa a9

It takes away his strength, it mars his splen-
dour, it consumes his evelyt,hmur like fire enkindled—
that man drinks poison of the deadly serpent,-who
counts the Brahmin as his prey.

16. ¥digy Wi wdy

The man who repudiates the Devas hag drunk
poison. Naught but bone is left of him. He who
wrongs the Blahmm of the Devayana path, does
not prosper even in the Pitri Yana path.

17. 97 %<3 @ IRJL
Hundred other Brahmins may beg the cow,

but the Devas have said that it verily belongs to
‘him who knows the truth.

CHAPTER 13.

C—

The State.
1 s @ U,

. May yours be a real polity. May you have
glory and prosperity. Be thou the lord of the people
aud their sole ruler. May you be welcome in all
the regions. Be thou the resort of all and the object
of their reverence..

2. @ Rl oam A

Let the clans and the five celestial regions
choose thee for kingship. Take thy seat on the
pinnacle of the empijre. Then thou, the foremost of
all distribute goods to us. ‘
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3. wz® ¢q1 37y gR=: gman

Let thy kinsmen, obedient, come to thee.
May thy herald walk everywhere boldly like
Agnl. May women and children be obedient to thee.
Puissant as von are, may you have abundance of
tributes.

4.0 Afiger @ fen awonT

May the Aswins, Mitra and Varena, the Unj-
versal gods and the Maruts welcome thee. Then
%urn thy mind to giving gilts and distribute wealth
to us,

5. & 9% qTR FEA: IqEG:

May your power spread to farther than the
farthest, and heaven and earth be propitious to
thee. Even King Varuna would approve of this. It .
is His call—come unto it.

6. &% X AL TR

Indra, Indra,,come to the tribes of men. Thou
art known as the colleague of Varuna. He it is
that calls you to his side—saying *let him ebev
the Devas and lead the people.”

7. w1 @§e agwn B
, Effective systems, various and manifold, all unite
to make you great. Let them all unanimously invite
you. Mighty and benevolent, rule thou all the ten
tribes.
8. gafly a ITE=aw T
I call to thy &id the vigforious Indra, so that
you may' always conquer and never be defeated.



122

He would » make thee the sole lord of men and
their leader, and the greatest of all human rulers.

9. gag @Y AN ¥ TS
Supreme art thou Thy rivals and adversaries
are below thee. Sole lord and leader of men, con-

quéror and ally of Indra, seize thou the treasures
of thy enemies. e

J10. Frg st Rl afx v

Like a lion, eat up the men of thy enemy, and
like a tiger attack the foes. Sole lord and leader,
conqueror and ally of Indra, seize thy enemy’s
possessions.

A1, frggd Swrey
Speak to our enemies, O Drum, discouragement

' and wild dismay. We bring upon our foes, discord,
discomfiture and fear.

12. a1 7: warg emma:

He who curses without beirg cursed, or does
not curse, when he is cursed—may that man wither
like a tree struck by lightning.

13. aw'ag WA FY A

Agni Jatavedas, united to other gods, do thou
this for us, that the man who oppresses and suppres-
ses Us, may fall away from his position.

14. % Wy gIR WA
Oh wooden drum with leather straps, raise thy

voice and frighfen the enemy. Like a lion, fain to
conquer, do thou loudly thunder against ihem.
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15. ¥¥w ¥ aew fgin

L
Like a bull among the cattle, marked by
strength, roar seeking and gathering up booty.
Pierce with sorrow our adversaries’ heart, and let
our. routed foes desert their bamlets.

16, s gaar asargy

Viggorious in the battle, loudly roaring, seizing
what may be seized, look® all around thee. TUtter,
O Drum, thy heavenly voice with tyiumph. Bring, ‘
ag a priest, our enemies’ possessions.
17.” @i g saRy T

Sound the highest pitch. Over the mountains,
speak forth exultant. Crunching with might the

- . ‘
array,of foemen, sound in favour of virtue and
truth.

18. ¥fif: ga: wagifarEsy

* Made by skill as you are, send forth a loud

. voice. Make thou the weapons of the warriors
bright. With Indr8 for ally, call out our heroes,
and with the help of friends scatter and destroy
the enemy,

19. wwxE: ¥3qT Yooa:

Resonant and aggressive, thou sound ‘high.
Thou art a warner and a herald. Point out,the
goal and point out the way, and* bring us glory
wherg, two armies meet.

20. ¥a: ¥} 7Y, qfa

You know welfyre and you ozmquer wealth.
o Victor in war, the Scripture hds made thee keener.
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“As in the press, the stone to the stalks of Soms, -
thus Dram, go danciug to our foes’ possessions,

21. wygm g sifmier:

Foe-conqueror, victor, vanquishing opponents,
seeker of booty, mastering, destroying, speak out;
as & skilled speaker tells his counsel, speak strength
to us that we may win the battle,

(

22. segwega IR AL

Shaker of things unshaken, readiest comer to
battles, conquering foe§, resistless leader, guarded
by Indra, watching eur assemblies, go quickly —
breaker of their hearts who hate us.

17. s ggmgRft qR ant

Like milch cow yielding milk for warm libations,

* pour, heaven and earth, on him, full many a blessing.

May he, as king, be Indra’s favourite—the beloved
of the kine, the plants, and the cattle.

CHAPTER 14

CT—

The Scripture.

1. 3fsee amyds.

The world of thought and the world of things
.are contained in the Scripture. The whole world is
depicted there, Indra and Agnj, one would find
there. Within the scripture all are placed,
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2 e gamiyE.

In ‘the Scripture, heaven and earth, and all the ,
beings are deposited. In the scripture are posted
water, ocean, moon and mind.

3. aw shew

In the scripture are explained, being and not
being, death and strength and Prajapati. The creatures
ofethe eworld are noted 1n the scripture, as well as
that which is confined and that which is free. And
so also the grace in me.

4, 3.

Another one who is firmer than the firm, the
unchangeable, the Brahma, the ten creating elements
of the universe, are all found in the scripture. All
the gods are centred in the scripture, like the spokes
in the hub.

5. WF §W IAFL

Rik, Suman and Yajus, the prelude, the prayer
the panegyric, all are to be found in the Scripture.
The pause, the mgdulation and the music of the
Soma Veda are_tound there. All this is in me.

6. TR qEAFY,

The prayers to Indra and Agni, and to-purified
Soma, the Mahanamni and the Mahavrata verses,
all the requisites of a Yajna, are found *in the
Seripture in their embryo.

7. USEIY, A9,

*The consecration of the King, the Bajapeya,
the non-kllling Agnistoma, the Arka and the horse
sacrifice, and the most delightful <fresh-straw cere?
mony, all are in the Scripture.
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8. sramdgy wqy G,

. The preparation of the Sacred Fire, the conse-
cration of the soma, and Special prayers, together
with the metres, the obsolete Yajna and the Sgtra,
all are in the Ucchista. )

9. ARTF 7 w3 .

Fire-preservation and Faith, the Vashat-call,
vows, austerity, charity and satisfection of desire,
all are to be found in the Ucchista,

10. wwwe fEest. o

The Soma sacrifice that lasts for one night and
that which lasts for two, the condensed Sadya-kri
sacrifice as well as the Pra-kri, and also the
Ukhthya hymns, as a matter of fact, all the limbs
of the Yajna are in the scripture.

A1, squsr qwus.

The sacrifices that last for four five or six
nights or those that last for double the time, all
such sacrifices that result in immortality are known
from the Scriptnre.

12, sdftgr& fags =

The Pratihara passages and the concluding
hymns, the Viswajit and the Abhijit, the Soma
sacrifice that ends with the day, or that which
passes over to the next day, or one that spreads
over twelve days, are all in the Scripture and in me.

13. gza1 &=fa.

Truth, accomplishment, possession, independence,
vigour, immortality and strength are all attainable
through the Scripture—all that one can desire.
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14. 7= 3 g,

The nine earths, oceans and spaces can all be
known from the Scripture. The sun that makes the
day mght is In the scripture and in me.

15. 39gsay Bryaeaq.

The Upahavya and the equinon sacrifice, as
well a8 all secret sacrifices, may be known from the
Scripture, The Scripture sustains everything—it i8

‘)the father’s father.

16. frar wfige ke,

The Scripture brings about the unity in the
ideals of the grandfather, the father and the son.
The Scripture is superior to every other thing and
it makes for success Let none transgress the Scripture.

17. & &cd qit Ty,
Rectitude, truth, self-control, dominion, dili-

gence, duty, actiom, past, future, valour, prosperity,
and strength are all derived from the strong Scripture.

18. wafyy siwr smgf.

Prosperity, energy, resolution, dominion, polity,
the six directions, time, libation, command, acceptance,
and pblation are founded on the scripture.

19. =gL Qar.

The Four-priest liturgies, the Apri hymns, the
triennial sacrifices aad the Nivid formulas, priestly
functions, cattle breeding antz Soma oblation are in
the Scripture.
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20. sqwEE qEEE.

The fortnights and the months, the scasons
and the sections of the year, the rains, the thunder
and old tradition are all available in the Scripture.

21. g% Rwar o1IAmE.

Pebbles, sand, stones, herbs, plants grass,
cloud, hightning, and raing are found in the scripture
cand known from it.
22, ufy =ife: awfag

Success, attainment, accomplishment, progress,
greatness, welfare, profession, and prosperity, rest in
and rest on the scripture

‘23, g% Uy O

All that breathes with breath and sees with
sight, all the gods of heaven who dwell in heaven—
they all may be known from the scripture.

24. m=: smifw s

The Rik, the Saman, the Yajus, the Chant and
the traditition, gods of heaven living in heaven, may
all'be known from the Scripture
25. sy,

In-breathing, and out breathing, sight, hearing,
knowledge, action, gods of heaven living in heaven
are all known from the Ucchista.

26. smeg1 AN 5YR:

Joys, pleasuses, delights, jubilations and raptures
gods of heaven living, in the heaven, are all known
from the scripture.
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27. T frayr agwm.

Devas, Protectors, and men, as well as Gan-
dharyas and Apsarasas, gods of heaven living in the
hca‘en ave all known from the Ucchista.

CHAPTER 15.
—e——

Harmony.

1. qggd atweqy,

I make you all sympathetic, united and accordants
Feel’ as much for one another, as a cow does for
her new-born calf.

2. srgaa: fig: o

Let the son be devoted to his father and affec~
tionate to his mogher. Let the wife utter sweet
and peaceful words to her husband.
3. @ s Wl R _

Let not a brother injure a brother, and a sister
offend a sister. Harmonious and unanimous, speak
ye kind words to one another.
4. 37% 7 fafa

JFor your unity, I shall tell you of the Secret
that prevents discord and strife amongst the devas.
5. warrer=an, Al

Yoked together for a common purpose, and
affectionate to one another, let there be a spirit ot
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health¥ competition amongst you, but not antagonism.
‘Come here, speaking agreeably to one another. I
would make you of the same aim and the same mind.
6. garft . .

Let your food and drink be the same, I bind
you together to the same objective. Just as the
spokes come together in the hub, do you join together
in the service of Agni, ¢

7. g T

I make you colleagues and comrades and
confederates through love. Like the Devas partaking
ambrosia, may there be harmony in you day and
night. B
. & q: g=Ha Qe

Let you be united in body, mind and ideal
May Bhaga Brahmanaspati assemble you together.
9. dgvd A FA

Let there be union of your hearts and union
of your minds. May you reach the limits of fortune.
For that purpose, I unite you.

10. 7q1 wfeen agh:
May the Lord of the Three Names, unite you

toghether, just as the Adityas are united in love,
with the Vasus and the Maruts.
11. & ¥ AR § =ar

_ I place your minds in union and your hopes
and plans in harmony. Those of yon who are still
disunited, I unjte them all
12. o¢ qwi wwE@m

With my mind, I captivate your mind Let
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your inelinations follow mine. I make your hearts,
obedient to me. Let you follow my track closely.

13. wwhm{ dg=aayg

Agree and unite. Let your minds be of one
accord—even as the gods in ancient days, achigved
their ends by being united.

ko gafn @

Your scrlptme is one and your congregration’

is one. Common is your pugpose and common your

ind I unite you together in a common prayer.
May your minds be inter]aced.

13. @ 3 @

May the Congress and the Assembly, the twor
daughters of Prajapati, in concord, protect me. May
I learn something from every one with whom I
come in contact. May I, in the meeting, say nothing
that is unfair.

16, R & &% aw

I know yqur other name assembly—it is
‘Majority’. May all those who are ptesent in thix
assembly, agree with me.

17. waag qurdisat

JLet me profit by the mettle and the experience
of these councillars, Let me participate in the achie
vements of this assembly.

18. :?( N AF: g,

If your attention has diverted, er if it is fixed
on some other thing, here or glsewhere, I draw it
hitherward again. Let your minds rest on me.

»
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- 19, guardt x: smgh:

" May your resolution be one and the same and
your interest as well. May all of you be of one
mind, so that there may be, in you, nothing, but
harmony.

20. v ¥ Fay gRAN

To every part of this wide earth, to its every
corner, to its hills and ,vales and da.les ‘let s
groceed and enjoy, for the Earth is my mother and
I am her son.

21. & & Reayg ek

Not to speak of him who wrongs without bemg
wronged, even him (of us), who injures in retaliaticn,
I would purify by fire.

22. sgavasg shRn
. Let there be a heavy shower of peace on earth,
Let all the misty regions come together, and clouds
rush. Let thunder roar and torrents fall.
23. giryaeg afts: ggma:

Let them show forth, the stiong, the bounteous
Maruts: let plants and shrubs be kung with drops
of moxsture Let floods of rain refresh the ground
with giladness, and herbs spring various with each
form and colour.

24. whgwes ¥ AR,

Look at the singing vapours. May the rmsh of
waters burst out in many places. Let floods of rain
refresh the ground with gladness, and herbs grow
. of each hue and colour.

25, womg, an mrrs
Let the troops of Maruts, roaring, ,swell the

o
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.

song. Let torrents of rain pour down on eartht.

26, kFa ava: gg%a:

Up from the sea, lift your might, ye Maruts.
As light and splendour send the vapour upward.
Let waters safisfy the earth, the voices of the great
mist enveloped. Bull who roareth.

27. wflorg @9 ARy

* > Rear, thunder, set the sea in agitation, bedew
the ground with thy sweet rain Par]anya Send
plenty of showers in every quarters, Let the sun go
down dimmed by vapours and enveloped in rains.
28. € a1 sy gEWa:

* Let large rivers, which look like so many pythons,
feed the clouds, and let the clouds urged by wind
pour (floods of peace) on earth. :
29. amany ey RgATTany

Let lightning flash on every side, and wind
blow from all quarters. Let the clouds driven by
the Maruts descend to the earth.

30. amyr gy aw Yiq

Let shower$, lightning, clouds and rains conduce
to your welfare. Let the clouds, driven by’ the
Maruts, shower torrents of peace on earth.

31. aqy [fE=T g far a¢

* May the Asura, eur Father, pour down water.
Oh Varuna, let the streams sweil.with floods. Would
this come to pass that in the land of Iran, shaved
ascetics, with the Prisni in their hands, would pray
for showers of peace.
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Epilogue.
‘1. g e SEE grEay ,
On the high summits, beautiful Vena first
obtained the earliest revelation. He promulgated its

essential points and explained the root of. the Right

and*the Wrong.

2. @& Ry ot “
This worldly queen-mother may forestall the

first=born one. But a greater honour awaits him.

He would take to Religion and be the First of the

Prophets.

8. 5 =¥ figm »

This wise one, the friend of men, explained the
the mysteries of all the deities. He collected the
essence of the Veda,—from its beginning, from it«
‘middle and from its end—and entered inte ity
real spirit.
4. g fg R g g

He was true to the laws of cheaven and earth
and allocated them properly. Mighty-as he was born,
he oxalted the heavenly home and the earthly
region.
b. @ gwarg T

‘With his congenital virility he rushed out of
the source. Deva Brihaspati is his guiding genius.
Let wise sages live in the brightness of the white
day that he created out of light. "

6, T# ag ¥ wdtm
This is the wisdom and thie the glory of the
premier apostle, that though he was born just like
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others, a common mortal, he was able to enter into
the myst,ery of the closed other half. ¥
7. 1 aqqor Rat

One who effers homage to the Atharvan—either
him who is thg servant of the Devas, or him who
is the servdnt of the Protector,-—and to Brihaspati,
he becomes wise and holy and self-possessed and

does not go astray, as swre as thou art the creator
of the universe. ‘

B. §q aq w4q .

Vena saw that highest secret wherein the whole
upiverse becomes one. The Prisni, as it issued,
revealed all this, and prescribed duties for the
guidance of the sages.

9. 5ag A_TH

May the Gandharva, who knows immortality,
explain the station that is the most secret. There
are three steps (Mind, Matter and God) in this
secret. He whos knows this, is as wise as the
father’s father. ,

10. giggm gyt g9 iy

I have just searched through heaven and earth
for the foremost one in Rectitude. He is, as,it were
the Conscience of the Society—a Prophet and a
nght.

1179k R Y=l ey

I travelled round the whole world. I saw the
thread of Rectitugde spread out all over. All the
gods in .equal right, participdte in that immortality.
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12 =mus gy

This Prophet forthwith mastered the Source of
the Mantra. He is of immortal soul, thriving and
well-born. Like the glorious sun, his spirit is uncon-
quered He is the champion of the three Gunas
(as” against two of Atharvan Zarathushtra) and
established them three.

A3, =1 ¥ g=hfr suw: gag t

He was thé first one to preach Religion, and
he developed its various phases. He was the firat
man to attain the dignity of Prophethood and he
came to know things without being told by
anybody.
14. 79 ¥ JF7 a9 RS

He, in his own magnanimity, gave up his body,
out of compassion for you—the body, resplendant.
a8 molten gold. He it is that attained immortality
here. May people direct adoratiop towards him.

15. ¥ 75 7@ wat .

‘ The people who had come before had gone on
practising good and evil mixed up. This Kavi
expelled the mother of confusion. Elect him to be
the capable leader of the nation.

16. a% 93 ¥ mEw gy

Oh thoun great energetic one, I, a versifier,
offer my homage to you in holy metres. So that
-we may come together and walk together round
the world, and grow ip friendship, as if knit together
in an eddy. ’

t

.
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17. samaigt #a oy 9

I have dedicated my life to the Asura. Let me'
too, with deathless soul and well-disciplined body,
come up doing my duty. Sakra gives every man his
reward. Otherwise it could not be, that the dutiful
man flourishes.

19. 3% g7: Rat wra @

Like son from the ?ather, I seek strength from
you. For the sake of welfare, I want to know the
‘line (principle) of demarcation between the Right
and the Wrong, which is of the highest consequence.
Oh Varuna, show me that which is your Dispen—
sation. Disclose your laws in their various phases.

19. sy s ogar gy

Oh wise One, by one-half you enter into a
mixture with water, and the other half goes to
increase the volume of the solid. Let us exalt
Varuna, the lord¥y son of Aditi, protector, strong
and friend.

20. 57 geam orelt wfd

Truthful, we have recited to the world, hymns
composed by a poet, in His praise.
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GATHA.

Prologue.
1. sran gmr A%

“With up-stretched hands, and obeisant, I pray
for Beatitude. I pray that by the deeds of Conscl-
ence, through Sattwa Guna and Rectitude gn'en by
Mazda, I may serve the Soul of the World.

2. % weh wwq gy :

Mazda Ahura, I approach Thee through
Conscience. Let my both Selves—the individual and
the universal desires—have their due play. It is in
their proper adjustment that virtue lies. And there—
by the aspirant reaches Reality.

3. ¥ T Ay IHA

Ahura Mazda, come to me at my call; come
for my bliss, I sing a now song to You, to Recti-
tude and to Conscience. Let me thereby develop
Activism and Self-Control. '

4. 3 FEAR AT IR '

.1 know that the Concience i3 the abode of the
True Self, and I have placed it there. 1 also know
what  the highest Excellence is, as ordained by
Mazda. Let me therefore commend Rectitude as
long as I can, and as long as I may.

Do NI Fq 24T ﬁmﬁr

I know Conscience and the Path of the Ahura
and am also devoted to Mazda. I therefore long to
realise the life of Rectitude. Rectitude is the prin—
ciple that distinguishés humanity from the beasts.
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6. ¥ Wk FY MR

Come, with Conscience and a long fife of,"
Rectitude. Mazda, inspire me Zalathu%htra, by your
noble words, so that I may be able to crush the
inflidtions of the enemy.

7. xR @ ang, afig

May Rectitude give me that Excellence which
consnsts in the perfection of Conscience. May Assi-
dulty procme to me and to Vistaspa, our desideratum.

Mazda, teach me and confirm, such principles a4
Jead to success.

'8 afedq e afgear

Best are You and best am I, and 1 approach
you through Rectitude, the best. Let me come to
the Lord, with a loving heart—for my sake and
Frashoshtra’s, and for the sake of those who stick
to Conscience at all times.
9. Iamq Fre q A AU

When we unite in congregrational prayer, we
utter words of praise, to You, Ahura Mazda, and
to Rectitude and,Conscience. You are the source of
all strength Sepd me Self-Control and Love.
10. a1 3t srqrare =1 IgEQAl

Let them who are inspired with Rectitude’and
Conscience, achieve the Objects of their desire.
Mazda Ahura, I know you to be infallible and
superb in your glory.
11. & ey ol Frig

, Teach me, Ahura Mazda, with your own words,
how I may uphold Rectitude and promote Consci-

ence. Let me leave off the Gunas, and come to you,

so that I may havg the foremost life.
—d.
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CHAPTER 1.
+
Renovation of Soul,

1. & a1 T g¥=ar A o

1 shall now tell you of things that can be
known from Mazda alone viz (1) the hymns of the,
Lord (2) the duties of Conecience and (3) the prin-
oiples of Rectitude. They add lustre to the soul.

2. waltar YowRY, afgEar

Hear the Best with your ears and judge with
open mind. Let every man choose for himself what
he ought. Before the great trial comes, let all of
you wake up to this my counsel.

3. s a1 "=y

There are two Gunas. These are fundamental.
They are twins and peers. In thought, word and
deed, one is the better and the other is the worse.
Of them two, the wise man chooses the Right one;
but not the fools.

4, o 91 99 @ A AGF

‘When these two Manyus came in contact, they
produced Energy and Inertia, which ultimately in
life, came to be Malignance of the vicious, and
Conscience of the virtuous.

5. s aREreR Tl

Of these two Gunas, the impious man chooses
the wrong one, and the pious man the right one.
The pious man tkereby clothes himself in a garment
of flint. He who serves the Lotd thlough right
deeds, reaches Mazda.

<

’
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6. srardn AR Xy dsgrn

Of them two, the Devachinas do not see aright,
inasmuch as they proceed to worship by way ot
deification. They yield to evil mentality, develop
intelerance, and go astray.

7. EAR A ul A '
. The‘, other man develops Self-control, Conscience

and Rectitude. Organisation and Strength are avail-

able to him through incessant activity. He is sure.

to be found true to his metal. ’

8. 'srr a1 srunt FUA wwAR

And when he has got the better of irritability,
Mazda confers on him Self-command through
Rectitude. Them alone Ahura instructs, who bring
the Eower Self under the control of the Higher.

9. s W A FFA &

Let us now be amongst them who want to

develop their soul. Mazda Ahura, may we grow to

» like Rectitude and Organisation. For one’s mind is
sure to be there, witere there is a prospect of the good.
10. s st s zSe

Then alone would the inflated Devil come’fo
a collapse, and the purest ones (who have’ heard
about the good) receive the blessings of Conscience,
Rectitude and Mazda. '

11. wx ar 9 @gar . >
If one reflects over these two courses (the Right
Patle and the Wrong Path laid out by Mazda) and
finds out how the Wrong Path leads to evil, and
the Right Path to good, he is sure to reap the
, benefit of such meditation, -
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CHAPTER 2

——ENE N ——
Unheard of before.

1 ar ¥ s A

Listen to my themes. I shall gay things that
have not been heard before. It will ‘do good to
them whose false ideal leads them to oppress the
pious, as well as to thoses who have dedicated their
dife to Mazda.

2. ¥ft omgw &1 & IR, ‘

In order that we may have a sure perceptitn
of the Ways of Life, we flock to Thee O Lord, as to
an apostle, so that we might learn. Mazda, so ins-
truct us that we may live a life of Rectitude.

3. It Trit wg=g emman .

Tell me of these things, I am desirous to
learn—of thy Spirit, thy Fire and thy Rectitude;
and of the bliss that you give to the martyr, and
of the vision which you inspire in the mystic. Tell
me with thine own words, so that I may live a
universal life. ‘

4, qq1 *kw Seleg S

In order that Rectitude may be the Idieal of
my foe, I ask for pure Conscience and noble Assi-
duity. Give me firm Self~-Command, with whose help
I can overcome inequity.

5. aq A Rl gein.

Tell me, I am a disciple, how can I make the
Jmost of Rectitude. With the help of the Conscience,
I would know and do the Right, and also all those,
that are or that are hot. .

.
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6. ergamg e afedn

May it be all best with that sage, who teaches
me the true Law regarding Spirituality, Rectitude
and -Immortality. That which He lends to the
Conscience, is Mazda’s own strength.

7. IE wEAl m '

The Self is self-conscious, it thus shines in its
own glory. It is the sourte of Duty and the seat
of Conscience. Give me such mentelity Mazda, as
iz always equable,

8. o wn ¥ iy

So soon as I beheld you with my eyes Mazda,
I realised that you were the Foremost, the Adorable,
the Eternal, the Father of Conscience, the Source:
of Rectitude, and the Lord of Life.

9. f erq AR

It is you Mazda, who has created Activism,
and it is you who has created the world and duty
and energy. You have laid down the path, both for
him who resorts to Assiduity, as well as for him
who takes to quietism. *
10. s R strdn sEar Al

Now of these two, you should choose the Path
of Action. For that gives scope to conscience and
virtue, and expands the soul, and makes it zeally

alive. Oh Mazda, the fool who gives up activity,
candot attain welfare.

11. g & 7gar Yefig
In as much as;Mazda, you created both Mind
and Matter, and you created ‘Conscience and Duty,
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and you made the Soul encaged in a Body, and
you laid dewn such Theory and Practice, 4s allows

Freedom of the Will-- it is evident that action is
better than inaction.

12. atwr amy awEh

. Whether he is truthful or liar, whether he is
ignorant or wise, a man has got to use words in
order to express his heart and mind. It is ferthwith ‘
Activity that directs the energy towards the goal.

13. @1 gar snfasyy

. What a man asks for openly, or what he asks
for secretly, and how a sinful man meets with
condign punishment, all those, whether proper or
improper, you see with your keen eyes.

14, ar a1 ¥ar sigu

This I ask you Ahura, how does the Law of
Requital work *—Requital for the pious, for the
impious and for those whose good and bad actions
equipoise.

15. ¥ s7q 31w

» 1 ask you Ahura, as to what the consequence
is'of that person who lends strength to the miscreant,
and who does not know how to live without doing
injury to others.

16. 3@ 3 qq1 @

This also I ask, as to how he fares—the good
man who organises the power of the tamily; the
community and the nation, for the promotion of

" Rectitude. When and how Mazda. will he be assi-
milated to you. “
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17, waey swar @1 Feaen a1

May the wise one tell me, as to what counts
important with the pious, and what with the impi-
ous, Let not the ignorant deceive. Guide us, Ahura

~Mazda, whe aft the Director of Conscience.

18. @ R e ¥ FXEr |

Do not ever lend ear to the creed and canoy
of the Evil one and let not disastex and death over—
“take your house, province, ‘village or country. Resist
him with the thunder-bolt.

1.9-*L:mi’rq=areﬁq

+ The wise soul-seer, who has heard and known
what Rectitude is, who has control over his tongue ,
and is truthful in his wordst—hrough your bright
light Mazda, place that aspirant on the right track.

20. ¥ s, gy Ry

But one who proceeds to deceive an honest
man, his are other consequences, viz. gloomy" life,
evil thoughts and disgraceful words. These sinners

of yours—they, by their own deeds, lead the soul
astray from the path of virtue.

21. WoRRY gEE SE

* To the conscientious man, who is attached to
Him in spirit and in deeds, Mazda Ahura gives
Spirituality, Immortality and Self~eommand, through
plenty and rectitulle.
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22. R & gTeIR

Blessed is the wise man, for he sees with his
" own mind. He sticks to Self-Control and Rectifude
in words and deeds. [n you Mazda; his is the
strongest faith.

CHAPTER 3.
—H——

Ecstacy.

1. wexr =1 w4ga AEq

The Brahmiuo, the kshairiya, the Vaisya, and
even the Devas, all run after this world. For me
however, the only concern is Mazda’s pleasure. I
would be your Messenger. Break them who rebel
against you.

2. w13= Fegeh gy

To them Mazda Ahura appealed through con-
science and Self-Control and addressed as follows:
“Sprightly Rectitude is thy good friend I also
select for you, noble Assiduity. It shall be ours”.

8. o, g8 qua deitdr

O ye, all Devas, you are so many chips.of tne
Evil Mind. Whoso worships you, adores only delu-
sion and lie. Your devilry is ubiquitous. You are
known for it all the seven world§ over.
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4. ;7 Aua wHfwa

Come, yon have, alas, brought this to pass;
that the worst of men, who repudiate conscience,
and stray away from the duty of Ahura Mazda
and Rectﬂude, are known as the favouutes ot
the Devas.

6o o1 Bywehar AN

You have defrauded mankind of spirituahty
sand Immortality. For, being devilish, your mind is
*evil, and your spirit is evil, and your words and
deeds are evil. These drag the villain down to
perdition,

6: Aw oA g

Most of them arc blind. What they hear, that
they are. Benevolent Ahura, inspire purest consci-
ence. Mazda, in order that we may learn, speak of
Self-Control and Rectitude, that are yours.

7. HUNH ATARM A

A wise man does not assent to their principle
“The Philosophy of the Sharp Steel” that
they preach and for which they are notgrious.
Mazda Ahura, ycu know Dest the hollowness of
such stheories.

8. g arqAgm, fegan

Vivaswan Yama is also said to have been one
of those wicked meg. Eager to please the human
kind, he neglected the welfare of the cattle—class.
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“Mazda Ahura, you can well judge the value of
their meum et tuum (selfish) out-look.

9, gw-witag waRN ARTTL

The false-teacher twists the Sruti(Sacred lore).

By causistry he tries to explain away Duty, from
our life. He decries my ideal viz. the glorious pursuit
of conscience. Speak to my spirit, Mazda, I cry to
you and to Rectitude.

10. § a1 a1 AR AR

That man also perverts the Sruti to me, who
calls it inproper to look to the heaven and the
-earth (spiritual and mundane matters) at the same
time. And also he who gives aid to the villain, who
has renounced Action, or who stirs up obstacles
against the pious.

11. audlq @1 AR APH

They also distert my view who think the vici-
ous to be great—the vicious rich man and the
vicious rich woman. Amassing of wealth is their
only concern. They deflect the mind of the pious
from all that is best.

12. a1 weitgd W@

‘Mazda calls them miscreants—them who seduce,
men away from right deeds, and who teach men
to look at the world with the eye of hedonism.
This is how the Grehmas choose other than Recti-
tude, and the Karpas except Self~Contro], under
the influence of vice. ‘

?
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18. = oo it @gwa

That cynicism which Grehma teaches towards

the abode of the worst mind, which is the canker

_of life, and Which inflames hedonism—one who

saves yous Praphet from such eynicism, reveals to
him what Rectitude really is.

44, orgmr g e YAy A

Grehma would not avail him anything, and the
Jkavis would not come to his rescue, and all his
'ehterprises would go contrary—the man who
takes refuge in that Evil one who counsels oppre-
sSion of the world. It is like seeking strength from
the liquor -(which gives only excitement but nQ
strehgth).

15, sragg su fRamm

By this and by that (i. e. by some thing or
other) the followers of kavi and karpa are sure to
bring ruin on themselves. Whereas those who do
nct give up thee lasting asset of life (viz. kshathram)
are, by those very things, carried to the abode of
conscience. )

16 gm o afeer Aa .

» Certainly it is best that I should get the
better of my egotism. Sovereign *Mazda, that is the
way to eliminate all duality. For even the vile rogu.-
es, in their heart of hearts, prefer equity.
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CHAPTER 4.
—g b

Retribution.

1. q@r sge gan aweR

The Great Ratus, who created the fifst life,
gives to every man his due—to the virtuous,
to the vicious, 4s well as to him whose good and
bad deeds equipoise.

2. o ¥ aA¥y XvARA

One who fights the evil in thoughts and words,
or exerts with his hand, or engages in benefaction
is doing the right sort of thing to the great satis-
faction of Lord Mazda.

3. ¥ aqrEq afgedr

He alone is the true servant’ of conscience and
Rectitude, who befriends the honest man. whether
he is a Brahmin, a Kshatriya, a Vaisya or the caste
~less cosmopolitan, does not matter.

4. q a1 AW Adfian

Even now do L eradicate all the heresies-and
superstitions about you, Mazda. I would also dispel
the indolence of the Vaisya, the insolence of ‘the
Kshatriya, the ignorance of the Brahmin, and the
1mpatlence of the cosmopolitan ( which are their
respective beselting sius).
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5,ﬂﬁﬁ£ﬁaﬁw&q

Srusha (Bhakti) is the greatest of all thy gifts,
Let me baye 1t, for my weal. Grant me long life
alongewith the strength of conscience. The path that
leads to Mazda, is straight in Rectitude.

6. 3 wrsftar o Wy

Thet adorer alone is tyue to the Highest Spirit,
whe is sincere in Rectitude. His is that tempera-
ment which teaches one to be thougltful and active,
This I ask for, Mazda, in order that [ may be able
to see you and to touch.

7. &1 \iq Mgy afge

. QOme hither, oh the Greatest One. Come down
Mazda and show yourself May conscience and
Rectitude, which are the highest virtuesof a
Maghavan (Zoroastrian) make their appearance in
my heart along with rare safety—on account of
my prayer.

8. ¥ AX AR atqr

Teach me enterprises, Mazda, so that I may
perform thy duties in the light of conscience and
sing the praise of Rectitude. Give me the solaee of
Salvation and the wealth of Spirituality.

9. a1q g A9y I AYY

That spirit of thine, Mazda, viz. Reality which
is the ideal of all ideals, let my consgience choose,
for living in Rectitudg and for progress. Which way
sthe soul inelines, that-way I shall achieve success.



152
10. freqrs E&l’g [

All real noblesse—that were, that are, and
that yet shall be—have their roots in your love.
Grant me conscience, command, Rectitude and
Right-Self, T

11. & afwdr argl

~ Ahura Mazda, hear me and forgive me, 4nd
' for whatsoever it may be, grant me Assiduity and
Rectitude, Conscience and Self-Command.

12. 3q U IRl AZY

Exalt me Ahura, and may Assiduity bring me
strength. Put into me, with great speed, best Sattwa
Guna. Rectitude, send me through ‘conseience
potent evolution.

13, Wiz dreTEm

I would transmute them into delight, give me
pain ever so much; through thy Sel{~-Command
Ahura, which is the gift of cpnscience. Noble
Assiduisy, show me Rectitude for the sake of Faith.
14. &, @@, TGN

Please to take. Zarathushtra offers to Mazda,
the soul of his soul and the excellence of his cons-

cier;ce; to Rectitude, the best of his words and
deeds, and Devotion and Self-Command.

——————
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CHAPTER 5.

e —

Welcome,

L% esives =

?hose words ahd ‘deeds and rites Maz1a, which
make for Recticude and dmmortality, I would offer
to you; as well as Self-command and spirituality?
Come Ahura, with plenty ef them in Thy hands.

2 oq W g Ay

Havmg dedlcated in his mind, his noble spirit
and,the deeds of a holy life, he whose soul is tuned
to Rectitude, comes to Thy service Mazda, with
hymns to praise.

3. o1 A FAWRY g

As oblation %o you, Ahura, and to Rectitude,
let me obeisan®, offer the whole woxld through
Selt-command .developed by conscience, It is Jour
service Mazda, that the holy man performs i in every-
thing that he does.

4. 9@ Ak oy gy

!
« Now, let us for Rectitude, adore your Fire,

Ahma, which is resplendent, pure, strong, ever-
gieasant and wonderfully’ beneﬁcem By those Thy
nds Mazda, crush the vicious enemy.
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5 s & ¢ W ffag

Where is that Self~command, and what are
the deeds and rites Mazda, with which' T would
serve you ! With the help of conscience and Reeti-
tudg, I would rescue Thy weaklings. Than all of
them, animals, men and angels, you are greater and
1 see you so.

6. aft o tar gLty

('

If these two, conscience and Rectitude, are
truly real (i. e. objective and not mere subjective
or imaginary), then show me Mazda, the signs of
the ultimate goal of life, So that in service to you,
I may realise my Self, and with praises to you,
may proceed on and on,

7. $ur A |

Where is that Thy ‘servant Mazda, who, by
virtue of his conscience and by the wealth of Phi-
losephy, is the lord of the cycles of pleasure and
paih ? 1 do not know him as other than you. Save
us through Rectitude.

8. ag@ ff Al EsaaIE A

They are frightened by our enterprises, in
whom there is much vacillation. For trustful in Your
, dispensation, as_we are, We are not afraid to face
dangers. If one has no regard for Rectitude, what
dces the conscience avail him ¢



9. I ram amifieg ‘

One who knows thy noble Assiduity, and yet
ignoring the conscience, commits a distinct disservice
by rénouncing all action —from him Rectitude shrinks
away, just. as the wild beasts do from us,

10 s d%3q AN €y

* Great men have told 'adoptlon ( of activity ) to
be the rule of conscience, and wise men consider’
Assiduity to be the life of .Rectitude. This (life of
adtivity) Mazda Ahura, is dependent on Self-command.

11, s 3 I g=deigE

» Spirituality and Immortality, both flow from You.
Conscience, Self-command, Rectitude and Assiduity
also flow; as will as strength and continuity. Throu0'h
all these O Mazda, You belong to the wise.

12. &7 g v & Tt

What are Your laws, Mazda, and what is Your
will ¢ What pray'er and what rite is fit for Thee ?
Tell us Mazda, let us hear, so that one may reap
the benefit of those rules. Teach us the path of
Rectitude, which is the own abode of conscience.

13 ¥ sgAw agy

About that path Ahura, which You told to be
the path of conscience, which is the Faith of the
Saints, which practised even once, sgrves to streng-
then Rectitude, and which procures to the doer
the recompense given by You.
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14. g st s awdm

On account of the deeds of conscience, give to
this embodied spirit, Mazda, such a,boon, -that I
can subserve the living world, For right action
Mazda, give me your directions—I would*accomphsh

15. w91 srqd afear o

_ Mazda, tell me what is the best for me to hear
and do. At my oprayer, send me conscience and
Rectitude. I ask of You, Self-command. Grant me
the true life—a life of realisation of desires ( as
against that of pure Self-denial.)

CHAPTER 6.

——r Ty~ ——
rhe Principle of Life.

1. 3w wgR aqE Sy weE

That alone is right for one, whxch is right for
anybody whatsoever. May Sovereign Mazda give me
strength and continuity, which I ask for. For
upholding Rectitude, give me Assiduity which is the

function of the conscience and a blessing to the
world,

2. sra = g PRI, ARE

Give to me the best of all things—the reality
of all realities. Kindle Theu in us, Mazda, the highest
'Sattwa Guna; so that Rectitude may confer on us

the wealth of conscience, for tlie sake of a life of
bliss, for all time to come.
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3. 97 & d¢3w FA

May that man attain better than the good, Who
teaches us the,straight path of Sabas ( Suffism §—
the Path of the Gross and the Subtle Self. A true
discipline ite is, wherein Ahura lies and whel‘,eby

the devoted pious good-man is assimilated to You,
Mazdar

4. o v Fifg agaa T Q=g

"+ I thought You to be the root of holiness, O
Mazda, since Thine are those arms with which You
give protection, and by which You confer blessings,
both on the good and on the bad. Thine is the
glowing Fire, glorious in virtue, w thh may serve
to strengthen my conscience.

5. Q=aq @ w-wa A1 RIY

I at once recognised You to be holy, Mazda, so
soon as I saw Yd&u in the beginning of life. And
even at the final end of lite, you award the desert
of words and deeds, according to Your Law, viz ill
to the ill, and good excellence to the good.

6. affy =1 a q7g IR oA

The moment, Sattwa Guna ®aters into a man,
so soon do conscience and Self-command come to
him. His activities then serve to increase the realm
of Rectitude. The Prophet teaches, him Assiduity,

for the sake of Yoar duty, agd none can shake him
therefrom.
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7. Q= w, w—NE T W

I realised You to be holy, Mazda, when conscience
came to me and asked—Who are you ? Whose are

you ? I ask you “When would you understand the
purpose of your body and mind #” :

8. ora g% Mt amyget

o

L)

 Then Zarathustra at first replied to him: “I 4m
a real enemy of him who wilfully sins; while to
the pious, [ am a strong delightful friend. And ro
I wish for dignity and desire for command, so long
as Mazda, 1 praise and sing”.

9. vay oA w—am Y

As conscience dawned in me, I perceived You
to be holy, Mazda. I asked it “What can you teach
me #” Since I know Rectitude, and so long as I
desire it, let me, obeisant, worship Your light.

10. 31 g 3w gmE oy

Then give me Rectitude which I invoke. Let
me attain perfection through Assiduity. Put to me
any tests that You like. Whatever Your tests are,
they afe for (distinguishing) the strong. For power-

tul as. You are, You, grant the wishes of the strong
only,

11. Q=aq o1q W—gq, 1 FIRY

Then I realistdd Your glory Mazda, when consci-
ence made its appearanee in me, and I got enlightened



by Your words. Give me difficulties—antongst men, .
mine is a dedicated life. I shall do, whatever You
say, is the best for me.

12, wa =1 3 seg

When ‘you said “Attain Rectitude thro'ugh
¢quality” theA you told me that which had not
bgen heard before. Come’ what may, I would stand,
up, devoted to Excellence, and pursuing with great

:vigour. Please confer on 1he, what blessings You
give to the hero.

13. Qraq s w—ata dwead

' With the advent of conscience, Mazda, I realised'
Your holiness. For the sake of happiness let me .
take up enterprises. And for that purpose give me
a long life, which none else can give. Such lasting

good however is dependent on Self-command, that
is Thine.

14. wa =1 frma

Just as an affectionate friend sends a present
to a friend, so Mazda, send me Your equity Self-
command, that is your gift, isdeveloped by Rectitude.
Let e stand up to spread Your. Gospel, together
witl} those who are mindful of Your words.

15, &¥=qq AT W—gq IsqT gEAl .

With the adveny of conscience T realised Your
glory Mazda, and acquired Contentment which is
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the best of all attitudes. A virile man should never
* stogp to pander’ to vice. May Thy pious band be
able to eradicate all vice.

16. =19 sigu & q7gq

Zarathustra prays for the holiest of spirits, May
Rectitude materislise and the Higher Self grow
strong. May* Assidnity bring about Self-comaua,
which reveals the latent power of the Soul. May
conscience, throtgh action, procure the Highest

Excellence. “
CHAPTER 7.
——Q T T ———

Questionaire,

1. & @1 Rm—q

This T ask yon Ahura, tell me aright, how to
bow to You in doing reverence to one like You.
May a_Friend teach a friend. May Rectitude lend
me help so that conscience may grow.

? 1
2 —3d1 siRaq

This I ask you, tell me aright, Ahura, what it
is that constitutes the éxcellence of life. How can
[ achieve that which will subvert this state of
things, wherein® virtue appears to all to he an
enemy, and vice a friend. )

v
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J.—%GA S*qT qal

This' I ask you, tell me aright Ahura, who first
generated Rectitude, and who upholds it ?* Who is
it that determines the path of the sun and the
stars’? Who waxes and weans the moon ¢ I wish
I would know all this and more as well.

4 —wam X1 w1

" *This I ask you, tell me aright Ahura, who is it
that prevents the heaven and the earth from falling
dJown ? Who sustains water and the plants ¢ Who

yokes quickness to the storm and lightning ? Who
again is the source of conscience ?

5. —% g T3

" This I ask you, tell me aright Ahura, which’
artist made light and darkness and which artist made
sleep and waking ? Who is he that made the dawn,
the noon, and the dusk, which remind men of
their task ¢

6.—ar sggEr A

This I ask you, tell me aright Ahura, if [ am
not correct in saying that Assiduity perfects Recti-
tude in and through action, and that the busy
strenuous world is theirs whose Conscience develops
Self-command.

7.—% JTIW areaq

*This I ask you, tell me aright Ahura, who is
he who produced noble Assiduity and,Self~Command ¢
Who in his wisdem has shaped the son in the
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likenegs of the father ! Mazda, Holy Spirit, Creator
of the Universe, I put all these questions to you.

8. - A7qEaR T A waq AR

This I ask you, tell me aright . Ahura, sc that
I may meditate your gospel (five times a day), and
may appreciate the deliberations of Comscience, and
that through Rectitude I may attain the perfection
of life, and also may knosv that whereby ity sbul
" would obtain Self—Reahsatlon

9.—%91 AF M, w‘ﬁ\r JUAIR,

This I ask you, tell me aright Ahura, how
would I acquire the noble Faith, which, One,
- all-wise like yeou, teaches through Self-Command.
And how a noble man, by dint of Self-control,
becomes purest as your self, and resident of the
‘same abode with Rectitude and Conscience.

10.—am guat ar gar afgar

This T ask you, tell me cright Ahura, the
Faith, which is the best of all, and which furthers
for my sake, both mundane and spiritual matters
siﬁxu]t‘aneous]y, and by words and deeds of Assiduity,
does me good. For my edification, I pray for thy
directions,

11.—sq F7 o fidyegrg amdghia

This I ask you, tell me aright Ahura, how
would they, to whom your Faith is dear, come by
* Assiduity ? I know you to be the Foremost—all
others 1 repudiate with my heart.
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12.—% ey 71 @ REx .

This I ask you, tell me aright Ahura, how I
may be able to distinguish the virtuous from the
vic_io;ls. What "is the vicious like? Is not he the
scoundrel who diverts me from your love ¢ How to
réckon him if he does not consider himself to be
im othe ewrong ?

I:I—tq.’ E,:a’q ;ﬁﬂ SEIT )
> This I ask you, tell me,aright ' Ahura, how to

kill to a finish, the evil that is in us. Save them
who are steeped in misbelief. Neither do they enjoy
the pursuit of Rectitude, nor do they know the
taste of communion with Conscience. ,

14—%qr siyg £3q A9

This I ask you, tell me aright Ahura, how:
would I deliver the devil up unto the hands ot
Rectitude. I would annihilate it with the words of
your gospel. Give me unfailing energy against the
devil, so that I anay repel his snare and onset.

15, —3ft s atar g A

This I ask you, tell me aright Ahura, if it is
for Rectitude that you are supreme over all. When
the two hostile forces meet together, whither do
you go, and to which of them do’ you bestow your
favour, on account ofthe laws that you promulgated?

16.—% Fmisn w1 g
This I ask you,etell me ag'ight Ahura, who is
he who is’ conqueror of Vritra. Tell me all this—
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. all tha there are. Send me an apostle——splendid,
wise and mystic. Let Devotion, through conscience,
come to him Mazda, to whomsoever you may please.
17.— sq1 g9y @idy =qOiA ’ ‘ _

« This I ask you, tell me arigkt Ahura, how
would I participate with you in rapture? How
your ecstacy can be mine, tell me that. By those

. principles which I have adopted for the sake of
Rectitude, may<I get control over Spirituality and
Immortality. ° o
18.—ar w1 qa sftaw, gf+

This I ask you, tell me aright Ahura, how can
I with any propriety, ask for such reward as ten
"mares with horses and camel. For Spirituality, and
Immortality will be mine, only when I can give
,them up.

19.—3eq, Hwdy 7=

This I ask You, Tell me aright Ahura—he, who
only takes, but does not ‘give any gift, and that
man who gives to us who are trpthful—what the
consequence of this is, that befalls the former, and
I wouid also know that which happens to the latter.

20.— g1 #orgr g

O Mazda, how can the Devas be said to have
possossed Moral Courage ? This I ask, what to say
of those, who oppress others ? Those deeds by which
the karpas and Usiksh threw the world in a 'rage,
“and by which the kavas grow in insolence—these
"are not such deeds, as Av’a, for the sake of prospe-
rity, showers. -




165

CHAPTER 8.

— T Y=

The Sermon.

A= TR T N

»» Now I shall speak forth, lend your ears and
bear —those who have come from near and those
who have come from far, Pondex over this—the
» most momentous thing, L2t not the false-prophet
again kill your soul. The voice of the Kvil One is
hereby silenced.

2.—3iRyg Az =
1 would now speak of the two F undamental
Principles of Life. Of them, the Bright One spoke
to the Dark One as follows—-“Neither our ideas, nor
our doctrines, neither our duties nor our ideals,

neither words nor deeds, neither our faiths, nor our
souls, do agree”.

3. —3R¥g aw ?mﬁq

I would now communicate to you the funda-
mentals of life, which the wise Mazda told me.
Those who do not practice the cult, as I formulate
it, and explain, will come to grief at the end of life.

4.—3keg s ARAY

I shall now tell you that which is the best for
this life. Wise Mazda revealed to me all this for
the sake of Rectitude. He has made conscience a
father—of which active Assiduity is the daughter.
The all-good Mazda does not deceive,
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S—ua AR Helq Qe

Now I shall speak out what the Holiest One
told me, and which is the best thing for the mortals
to hear. May he, Mazda, who gives to me his
devqtion and choice, attain, through- the- deeds of
Conscience, Spirituality and Immortality.

6.— gy, Ay

‘I shall now speak out the highest truths, to all
the wise men who have gathered here, in praise of,
Rectitude. May Ahura Mazda, of holy Spirit, hear'
this, May He teach me well, the duties of Him,
for whose adoration, deliberation with conscience
is necessary.

7.~ gar guish=

His love is solicited by all the devotees—all of
them that were, that are, and that yet shall be
Thereby, the soul of the pious obtains immortality,
and the soul of the harmful sipner gets pardon.
Mazda Ahura, Self~-Command is at ethe root thereof,

8.—3q & welaky FHg

With praise and reverence, I would approach
Him. I would see with my eyes Ahura Mazda,
who is accessible to Rectitude, through words and
deeds* of conscience.. May I fix the Brahma in the
house of Song.

8.—37 I A ax WA
" 1 wish to setve Him by means of my conscience.

Realisation of the Right and the Wrong has been
made by Him dependent on our will. May Mazda
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Ahura, give us covetable Self- command, and increase
our cattle and men, May Rectitude develop conscience..

10.— 8 & qemg smwaaly

Let me, by the rites of Assiduity, extol Him,
who is known as Lord Mazda by name. He it is,
who inspires ih us conscience and Rectitude. Spiri-
fuality and Immortality follow Self-command, that
'is Hisw May Hegive uslasting strength and protection.

Yl.—3q a1 g g qegig = >

Loving, All-wise Mazds of Holy Faith, is the
friend, supporter, and saviour, even of those Devas
and men, who—unlike ourselves who acknowledge

Him—did and do deny Him, O Ahura.

CHAPTER 9.

e S S e

Bewfldered.
1. s 3% wig

To which land would I turn, and whither turning
would I proceed, along with the Vaishyas and the
PBrahmins, The Kshatriyas that there are, do not
come up to my expectation,-npr do the impious
clergy of the land. O Mazda, how can I be of
any, service to you, Lord?

2. U I I A qwg
This 1 know Mazda, that t\hough I have few
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men and féy cattle, yet I am a sovereign. I pray
"'to you=lock on me Lord. Excite in me, that rap-
ture which a friend induces in a friend. Tell of
Rectitude which is the goal of conscience.

3. FT AN P IgFT S

When Mazda, would they, who can regenerate
the soul, take up, in words and deeds, their saintly
duties, for the sake of Rectitude and for vitalising
lite ? To whom does conscience come for their
benefit ? O Lord, for me, I ehoose you as the guide.

4. 97 AT Fraren

The villains who defile good institutions, and
devastate the world, the country or the village, the
miscreants, who kill their souls by their own deeds
—O Mazda, if one strips such men of their power
and life, he walks in the honourable path of right
order.

5. 3 w1 gaiw agiw

The good man who racks and ruins the tyrant,
as proceeds to break rules and regulations, the
upright honest man who kills the sinner, does what
wise men call a public good. Mazda Ahura, save
him from the sin of such acts.

6. 9 IeAq ARq Al

One who does mot come to the help of this
honest man, will surely go to the abode of . the
sinful, He also is vicious who is friendly to the
vicious. He is righteous to whom a righteous man
is dear. This, Ahura,. You gave as the best Faith.
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7. ¥q N [Ag A

When the sintul villain oppresses me, who else
Mazda, cdn give me protection, except yourself,
conscience and’ Fire ? All-wise Lord, tell me, for
the sake of the Faith, of those deeds that constitute
Rectitude,

B.oF g g It wouray.

* Whatever may be the plots that the sinner
hatches against me, let not the acton of its flames
*barn me. Let it serve to idvigorate us and exhaust
the enemy. This the soul eof the pious, may He
protect, Mazda, but never at all of the hateful
rogue,

9. ¥ g I @ @A,

Who is that great sage, who will inspire me, ,
so that I may, through my deed, worship you—the
strongest, the holy, the righteous Lord. I ask from
you, through conscience, that Rectitude, which is
yours, and about ®*which, the Architect of the world
told me,

10, ¥ a1 &@vg a1 F=r

Ahura Mazda, man or woman, who brings torth
in my cause, what you told to be the greatest
things of life, viz Excellence of Rectitude, and
Self>Command and Conscience——with thefn, as
wel] as with all those whom I convene to your
service, let me cross the Bridge of Chinvat.

11. gug g9 s

Let the karpasand the kayis leau n Self-command.

They happen to kill the soul of men by their vile
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“deeds. Their Faith and their souls woull rage at
them, when they approach the Bridge of Separation,

destined to dwell in the House of the Lie for all
time to come, '

12. g=a Iq &1 AHTY.

As soon as Rectitude makes its appearance in
the irveligious sons and grandsons of Fldyana tfle
Turanian, so soon does their substance increase by
their Assiduity, and conscience comes to them. Then
Ahura Mazda teaches then ecstacy.

13. 3 fRvamq JwgE.

. He amongst mortals, who pleases Spitama
Zarathushtra by his devotiou deserves high honour,
To Him Mazda gives the Higher Soul. Conscience
increases his substance, and Rectitude considers him
as an ally,

14, J1g3 F&Q Aqq 34 '

'O Zarathushtra, which one of the virtuous is
dear to yon? And who, to his great honour, strives
for this Great Confederation ¢ He is the ardent Kava
Vistaspa. Hurry them on, by the voice of conscience,
whom O Ahura Mazda, you desire in your presence,

15 guwg—wen & Q.

Offsprings of Spitama Hechadaspa, I tell ‘you
‘that in so far as, you distinguish between the Right
and the Wrong, you have been.awarded Rectitude
by these your deeds——Rectitude, which is the
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Funda:mental Law of the Lord.

16. Fxashes st q.

Hugava Frashoshtra, with the faithful, whom
I alway% consider dear to me, come hele, where
Assldulty.and» Rectitude go together, where Self
*~command which is the fruition ot conscience, exists,
»@nd avhere Ahura Mazda lives the most,

17. &= 3 swaif, *

O Yamaspa the Greay of Hugava clan, since
‘what [ tell you is noble and not ignoble, proceed
to know Brahma, by worship with devotion. Ahura
Mazda, he knows accurately what Rectitude is, who
'dlstmoulshes between (that) which ought and (that)
which ought not.

18. ¥ age a7,

A Dbetter turn to him who does me a gooa
turn, but torments to him who puts me to torments
——this principfe I hold to be approved of conscience.
Mazda, gladly®* do I take up thy Rectitude. This is
proper according to Duty and conscience.

19. ¥ &g s ggfam,

He, who for my sake, practises in Rectitude,
tie Law which is the dearesf to (me) Zarathushtra
—a Higher Life and a progressive world, with

all its beauty, will be his reward. Ordain these for
me, Mazda—as Thou knowest b‘est.

g ——



172

CHAPTER 10.

T~
Sattwa Guna.

1. &=ar w5y

eAlong with Rectitude in words and deeds,
may Ahura Mazda give mg Sattwa Guna, Absolute
Lonscience, Spirituality, Immortality, Assiduity and
Self-control. ¢

2. g 7999 feaan.

By the tongue with the words of conscience,
by the arms with the deeds of Assiduity, let a
man do the highest deeds of Sattwa Guna. This is
the precept. He Mazda, is the upholder of Rectitude.

3. sm wFA9g & sfgea @
O Mazda, you are the soul of goodness in the
Spenta Manyu. You have created(the world for us,

full of struggle for existence. Grant Assiduity to
the servant who deliberates with conscience.

<

4. 7@, |39 FreeAgla.

From this the Spenta Manyu,- the vicious will
run away, but not the virtuous, Even a man of
small means is found ready to suffer for the sake
of virtue, while the wretch, even though lord‘rof
much, succumbs and commits sin.

b @ W1 Q= 9%y,
Ahura Mazda, in the pious, inspire that Sattwa
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Guna which is the best of all. Actmg,/as he does
from the evil mind, the villain will get the retribution +"
for his deeds, in accordance with yonr dispensation.

6. al TN Q=ar w5y,

To the combatant in the cause of the gpod,
Mazda, send Sattwa Guna, and also the Light ot
TAvind Rectitude and Aspiduity. Let him conceive
afid accomplish much.

CHAPTER 11,

- OO e
Deflection of Druj.

1. &f srgrg eran.

The disciplines by which virtue overcomes vice,
those which are said to be meritorious and divine,
and which procure Immortality to men “‘and
devas May the Ahura lead to the Bxahma, on
account of those institutes.

27 g3itan g ar Ay gt

Tell me, since though knowest Ahura, what
will become of me hereafter, what will henceforth
come to me. When Mazda, will the virtuous over-,
power the vicious, and attain Salvation by all that
is good ip his life ¢ .



-

174

8. ug’ Iurkeg afgear

Let me now learn the best of all lessons, which
the wise Lord teaches through Rectitude——the
secret Sankhya (wisdom) that the Holy Wise one
teaches. By the deeds of Conscience, Mazda, one is
assimilated to you.

4. 3 A {7 q4

One who applies his mind to everything, gréat
or small, knows the true Faith in words and deeds.
His pleasure, his wish, and his choice, cling to Thy
Duty, happen what may at the end.

5. ggwr f=am,

May Moral courage develop in me, and not.
Immoral courage (cynicism), by the deeds of this

noble message, O Assiduity. Grant to man the

highest life. Let the world advance. For our flour 1sh
expand her.

6. & st ¥ gargdan.

May that Moral courage, give us good abode,
unity and strength, for the free play of Conscience.
Verily in the beginning of life, Ahura Mazda planted
in man, the seed of Righteousness.

7. & sn HigTam.

Forgive us as we sin; restrain us as we over-step.
In such one as You are,——who strengthens the
Conscience and sustains Rectitude, and through
whose guidance a man becomes holy——O Lord,
let us pledge our life.

¢
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8. w1 dig d&3q AW

Where, for me, O Mazda, is the fulfilment of
thy Self-command ¢ And where, O Lord is the glory
cf, Thy Excellence? Where is the light of Thy
Rectitude® O Thou, the weigher of the deeds of
Sattwa Guna, [ like to have these in plofusmn
be FZ1 qug At .

* Righteous Mazda, when shall [ find that yow
‘have power over anything {all) so that there may
be an end of all my doubts (about the final victory
of Rectitude) ? Tell me aright the image of the
conscience. The Suffi should know which-way his
good lies.

10. #31 |sgr At Qg Q.

When Mazda would the Man-in-men (the
Super-man) enter into me ? When would [ be able
to expel the Idol out of this community——the
Idol that the Angirasa puestq set up, and which
is the way of she undisciplined savages?

11. =71 /sy aq1 A4 sFAghag.

When O Mazda, would Rectitude come
together with Assiduity? And Self~command together
with the house-holder’s life, full of activity ¥ Who
will give the quietus to the stiff sinners? To ‘whom
does the insight of conscience come ?

12. g Qg AR | Neg=ar.

They are the geal Saints (Suf.ﬁs) of the land,
who approach mysticism through Conscience, and
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« M

*through the virtuous deeds of Thy Philesophy,
Mazda. Continent as they are, may they teach me
Self~control. :

CHAPTER 12

c
I — -

Discomfiture of Bendwa.

l. st @ ga =60

Righteous Mazda, strong Bendwa, who takes
pleasure in vile deeds, constrains me too much.
Come to me with boons and strengthen me. Let
me, through conscience, counteract his inflictions.

2. wtq ey A =g,

The creed of the deceitful Bendwa (Ritualist)
depresses me. A pretender that he is, he strays
away from Rectitude, For it he does neither, ever
pursue noble Assiduity, Mazda, nor does he deliberate
with conscience.

3. al AT TR,

Lead me to Varuna, Who this Thou art, O
Mazda. For the sake of Religion, I wish I strive
to get the command of conscience and I denounce
'with my heart all intercourse with the devil (cf.
Prisni, 7-11) [For atq=%# vide*Griswold ——Relzgwn
of the Rigreda, p. 42-113].
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4. g M AR TR,

Those Who by misdemeanour, as well as by:
their tongue, increase insolence and violence, not
seeing coi'rect,ly even though appearing to see, those
whose good deeds can hardly cover their bad deeds
—know"therh to be diabolical. It is the creeg of
the devil.

5.%ua & qwq v .

O Mazda. he is honourable and he is adorables
who by conscience corrects,his Faith. The man of
Assiduity is the man of virtue. All this, O Lord,
is dependent on Your Self-command.

6. st el wusT Sty A HEA.

«Mazda, I beseech you, tell me of Rectitude)

and of all that which according to conscience,

happens to be thine Duty; let me know well, sp ‘
that I may preach that Faith which is Yours, Ahura.

7, 9q 91 Ng AL

O Mazda, let’conscience hear and let Rectitude
hear as well. Thou too, O [ord, do hear. What
does a Brahmin avail, and what a Vaishya? ' He
alone counts who lends strength to the Kshatrya’s
arm.

& wAgaNFIg I,

.Ahura Mazda this I beseech You, give to me
and to Prishoshtra, the greatest command over
Rectitude. So that, well-ground in Self-control, we
may continue to be dearest to Yeu for all timeé
to come.
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9. welyg mgrafr.

_ Lét you hear the canons that have been
promulgated for popularising the discipline of
Emotion (Bhakti Yoga). The truthful should never
yield superiority to the liars. Those Who are sincerest
in the Faith, would get their rewards, as sure as
hercic Adhi-Yamaspa is attached to Rectitude.

10. auar aergr @i sy Feie.

These also Mazda, I place in You, for preservatioa
conscience and Righteous Self, and honourable,
adorable Assiduity, as Well as great Self-command
unfailing in protection,

11, s gu-~gin gu—ersiga.

Now the villains, who are of evil power, evil
deeds, evil words, evil creed, and evil mind, woald
degenerate their souls by their accursed deeds. They
would be meet residents in the House of the Lie.

12. s Ag o F@F=a.

When would your Rectitude Mazda and when
would your conscience speed welfare to Zarathushtra ¢
By those hymns, Oh Lord, which please you, I
would pray for that which is your greatest gift.

CHAPTER 13,

Shelter.

2

1. w1 W I Q.
‘When will my soul become Self-dependent and
through whose grace ¢ Who wiil look after me,
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and who else can be my saviour, except yourself
and Rectitude and Conscience, O Mazda, my Guide?

2. a1 AAgr U=y e,

D Mazds} how would he proceed in this
struggle- ful | werld, who is pledged to a life_ of
irfcessant, actlwty? For the sake of Rectltude,
ipstract me in various laws clear as the daylight
angd do me good. )

3. oy fRa erame,

*s O Mazda, Rectitude Yecomes his whom Self
—-command and Conscience guide, and who by the
strength of Moral Excellence, reclaimsthe neigh-
bouring regiens devastated by villains.

4. o TN I €@ ANEL

Ahura Mazda, with Rectitude, Conscience and.
Self=commaund, I would sing your praises. For I
wish to stay, in the path and within the house, of
Song and Devotion, in open adoration.

5. g off &ar ANZ Aal.

If you are pleased with your Prophet,* O
Mazda, then Ahura, do thou, for the sake of
Rectitude, come., Make your appearance, with

strongest protection in those thy hands which guide
to’ Rgality.
6. ¥ wew I ANY AW,

The Prophet who lifts up his voice—Zarathushtra
who is friendly, pious and obeisant{——teach him:
Duty and tell him about the Eternal Path. Mav
Conscien¢e teach me secrets.
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1 W R e, .
‘ I would follow your ordinance firmly. May I
get into union with Thee the Brahma Mazda, may
Rectitude flourish through conscience. Whereby you
lead us——may that be for our good.
8. 4 asht qgigw I wal

With verses that are famous in litany, I walk
around you, O Mazda, with out-stretched hands-T-
‘regardful of Thy adorable Rectitude, as well as of
the good laws of Thy conscience.

9 aRag aelt IWFE.

For the sake of Rectitude, let me, O Mazda,
go on applauding You, by those Thy rites, viz., the
deeds of conscience. In order that I may attair. the

. Excellence that is man’s, let me appreciate Thy
good gifts and accept them.

10. s ar qwr ar =1 gzl siga.

All the deeds that [ do, or all that I have
done, and whatever by conscience I find to be
worthy——as well as the luminaries, the sun, the
days, the dawn and the stars——are in Rectitude
for Thy glory, Mazda.

11, o ¥ &aefar srsiiva.

T have been and shall be your adorer, Mazaa,
so long as I have power and strength for Rectitude.
May the Giver of life, fulfil through conscience, the
highest desire of the right-worker.

1]
et OO -
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CHAPTER 14,

Good Self-Command.

L. g @ wRy T,
GooY, Setf-control——that great gift, the most
‘covetable one Rectitude inspires into the heart

» of the wise alone. By my deeds Mazda, may I

achieve for us, that the best.

2 @ Y W A,

+  Let me, Ahura Mazda, first of all, pray for
Rectitude, and for you, O Assiduity. For succeeding
in my aims, give me Self-command. For the sake
of the Brahma, give me, through conscience your

affection.
8. =11 3 A3qr A

Let them, who proceed by actions, hear with
their ears. Ahura, tell us about Rectitude, by the
voice of the conscience,,of which Mazda, you are
the first guide. °

[ ]
4. Fu ANTH ATFEIT.

O Mazda, where is the fulness of petfection ?
‘Where does pardon exist # Where does Rectitude
hold its own ¢ Whither is holy Assiduity ?° Where
is the best conscience ? and where is Self-command
that is Thine ?

5. Rm a1 Nata.

This I ask, as to how should he, in Rectitude
proceed in the world——that servant who is skilful
in actiom, dutiful and obedient. (I ask it to you)



182

¢

\
who in this power and Rectitude has sent down a
righteous Prophet for the promulgation of good laws.

' 6. 8 TaN dRIw T

Mazda the Lord, gives at the sudceeding term
of life, Self-command to him who strives for His
favours, and does better than the good, but to one
who does not do so, He gives worse than the evil

7. ggdr Arg g Qe

O Mazda, may Yoy, who have created the
earth and water and plants, grant me Immortality
and spirituality, best Sattva Guna, strength and
continuity and conscience. This is what I pray for’

8- 9q g IWT AN

I ask you, Mazda, explain to me, who am
desirous to learn, what evil comes to the vicious,
and what good to the upholder of virtue? May
that Prophet thrive, who teaches the learner,

9. 71y &g TRIEEAN.

That rapture Mazda, which through Your bright
light, You give to the martyrs when they are
tortured with iron, gives evidence of the existence
of two Selves. Afflict the vicious and delight the
virtuous,

10. &g ¥ @1 M A,

And one who re-iterates to me, other than this,
is by breeding, a son of the Lie —one of those Who
are mis-creants. Hasten for me Rectitude which
verily is Thy Excellence——one of those who are
miscreants,

[V}

~
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11. & a9t Ryaam. )

Mazda, which one is dear to Spitamaf'

Zarathushtra ? (Is it not he) who deliberates with
consctence? Where is holy Assiduity ¢ And which
‘ellow-member of this great confederation has known
what conigiente is ¢
I2. &t gz a1 oy wnsg.
» » Thefrivolous Kavis cagnnot attain that beautitude
in the after-life, which state comes to Spitama
Zarathushtra, even in this life, For Ite, in his strength
sis dominant over both the mobile and the immobile.
13. a1 R« awER.

, Really the Liars defile the pure Faith. And
their souls rage before the Chinvant Bridge, as by
tHeir own words and deeds, they glided away from
the path of Rectitude.

14. Mg AN AT A0

One should not set his mind on Karpa’s deeds.
By his theory and practice, he is the destructor of
the harmony of the world+-doctrines that ultimately
place a man in the House of the Lie.

15. wa Hisky artg'riﬂ

That discipline which Zarathushtra, now teaches
to the Maghavats, and which Ahura Mazda himself,
taught of yore, in the House of Song ledrn ye
that, through conscience, for Rectitude and Lave.
16. of war Hearedr.

Kava Vishtaspa, with the strength of this
confederation, advanced that discipline, which
Rectitude formulates with steps of conscience. Holy
Mazda Ahura, award us welfar®.
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7. ¥zt A dgshe.

*  Swagwa Prishoshtra draws to me a happy
picture. For the sake of the Noble Faith, [ wish
for it. May powerful Mazda bring it to pass, I ery
for the advent of Rectitude.
18. & Riftan Tmamed.

Wise Jamaspa of the Swagava clan, versed in
conscience, has for the promotion of virtue, rightly
ddopted that creed as well as that Self-control.
Ahura Mazda give me what you please.

19. & aa a1 Aggaaig.

That one, Spitama Madhya-masa, did this Jor
me——that knowing the Faith and aspiring for the
Self as well, he told betterment of the world to be
the Law of Mazda.
©20. 7 ¥ F TASINE.

" Now we all, with one mind, would offer our
homage to You. Through conscience, teach us
Rectitude as well as that which is Assiduity. We
adore and bow, Mazda, kindle ecstacy in us,

21. =AM €=y ’

The man of Assiduity is holy. Exalting Rectitude
by Faith, and Self-command by conscience, he is
proficient in words and deeds. On account of bis
efforts, may Mazda Ahura give him great Excellence.
22, 3 e Ag A T

Come to me, on account of Rectitude——come
to my best prayer, Ahura Mazda, I would know,

‘all that was and all that is. I invoke Thee by Thy
names, and I walk around Thee, my Friend.
o= ’

bl
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CHAPTER 15.
The Best Good.

I afkear gftay.

, The g'leate'st wish of Spitama Zarathushtra ,has
been heard. For, on account of his Rectitude,
Ahura® Mazda hss given him Self-dependence as
h#s portion for all time to come. All those whe,
were his adversaries, have come over to the noble
*Faith, in theory and practice.

2. g A1 §g gI-g A9

' Let them Kava Vistaspa, the follower of
Zarathushtra,as well as Spitama Prishoshtra—-attain
in thought, word and deed, communion with Mazda,
the Brahma. Let them choose Prayer. Let them .
stick to the Straight Path the Faith that the
Loving Lord gave.
3. A = q SreraEal .

Noble Purucista, of the eclan of Spitama
Hecadaspa, devoted to Conscience, Rectitude and
Mazda that you are, to you, may they ‘give
precedence over all others. Fulfil your duty and
accept the holiest awards of Assiduity.

4 A7 S B e

*T long for Him and cling’ to Him, who, to the
deyotee happens to be the father, the husband, the
servant, the commoner or the saint. By developing
my conscience, may he reveal my yeal Self. For the

Noble Faith, may e Ahura Mazda sustain, for all
time to*come.
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b. erdfa awamREa.

I tell these words, both to the great and to
the small, and to you whe wish to learn. Ponder
over mine. Firm in Faith as you are, learn what
the essence of Conscience is, May Rectitude protect
you all one from the other. It is thereby alone
that one can have peace.

6. T § T .

Truly here; men and women, know continence
to be the only shelter that can stand in the wey
of sin. The soul is lost in the pursuit of sin. Perverse
enjoyinent kills the soul of the unprincipled impious
sensualist. This is how the subtle self goes to ruin.
V. sa 1 ¥ e,

Then alone would you reap the fruit of this
sacrifice, when hearty greed, which is the root of
all bondage and wherein lies the strength of the
devil you can cast off far and wide. Perform this
sacrifice, otherwise “woe” would 'be the last words
on your lips.

8. ¥R o FAIAXWIE.

Let the miscreants be hereby enchained, and
let all-the Evil Spirits wail. To the house-holders
and hermits, let right Conation, Emotion aad
Coguition be given according to their Self-command.
Let the Devil walk about in shackles. May great
ruin come upon him and that quickly.

9 gIRARg TN wkka.

By their vile deeds, they forment teo much,

this Thy Prince of Raji——sinful, unprincipled, and
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sensual, as they are. Where is the Rightgous Lord,
who wauld restrain their lisense and their caprice ?
Thy sovereignty is this Mazda, that you give to
the pious,. victory over the impious.

-HAPTER 16.
Epilogue.

1. &Ageyr 99 sS4l
. The soul of the World wailed to you, “Why
did you create me ? I wonder who it is that created
me. For, intolerance, violence, avarice, outrage and
insolence, all prey upon me. I have no saviour,
. other than you. Direct me to a safe shelter.
2. &g awl A9E R

Then the creator of the World asked Rectitude:,
“Where is thy World-Prophet, who powerful, would
protect her an active, philanthrophic and strong
Prophet. Whom have you’ selected its lord, as one
who can oppose the violence of the villains ?
3. gy A AMFgL |qUSI ‘

To Him replied Asha: “There is, in the world,
not a single Chieftain who is himself free from in-
equity. I know not even one who can lead the
pious.to the peak., Of them, he alone is the most
glorious, to whom the call of Duty reaches.
4, wergEN A wERe,

Mazda alone is the adorable-mogt. He, lord, is -
the Judge of whatever has been done, heretofore,

L]
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by men aM gods, or will be done here-after. Let
it be for us as He wills. '
5. &g o IFAIIRY gL,

These two, viz. my soul and that of the living
world, urge different claims on Mazda. Tt is not a
fact that adversity is for the pious, nor that
prosperity is for the impious.

6. &1 ¢ F3NTq AR,

‘ Thereupon,  Ahura Mazda, who by insight knows
the Reality, spoke: “Thtere is not a single Lord or
Prophet who is firm in Rectitude. Therefore the
creator produced you, for teaching Action (Karma
Yoga) and Emotion (Bhakti Yoga).”

7. g sgdwE Agd.

The Rectitude-loving Lord Mazda gave (1) to
kim (the Prophet)——the Scripture of Divine Service.
(2) to the world at large salvation and (3) to
the sages——Holy Laws, But lo, where is conscience
which alone can avail all these thkifgs to the mortals,
8. ey g g e,

+  .He is known to me here, as the only one
who listens to my canons——Zarathushtra Spitama;
he longs for me and Rectitude. This is why for the
preaching of the Highest Duty, I have bestowed
on him the dignity of the Prophet.

9. atx =1 YIg I T3l

Thereupon the Soul of the World lamented;
“In this disaster; when I pine for lordly power,
alas, that I would get such ineffectual help as the
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mere voice of an impotent man. Ohj whenever,
would he come, who would give me the plotectlon'
of his able arm,”

10,33y srgsa, Aga.

* O Ahura, do ye give to them, the gift of
Rectitude 'and Self-command. Also give them such
2 conscience as prefers household and plenty. I too,
Ma/da find you to be the highest knowable.

11 #T ¥Y N A1 AL

When would [ attain Rectitude, Conscience and
Self-command ¢ O Mazda, commend this great
confederation for its equality, Oh Ahura, for our
protection come-down-speedily with your grace.
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BOOKS BY THE SAME AUT(;lOR.‘
™4E SCRIPTURE OF THE ARYAN SERIES.

A. Veda.

1. VAIRIK GITA (3fks wftar).
Selected Riks of the Veda arranged into 15 Chapters on
the Pbrinciples of Jnana. Bhakti and Karma Yogas, Text m
v winagart .md "Lranslation i Foghsh.
Price as. 8/-.
Savanrte Biapar Priss, 947, Sadashiv Peth,
Poona .

B. Atharva.—Veda..
*ls PRISNI-GATHA (gfga—ra).
or the [Iymns of Ramachandraand Zarathushtra.
Text 1n Devanagart and Translation in Enghsh.
Price as. 12.
Cirrac Orricr, Navsari

2. GATHA (7r4)
ot Hymns of Zarathushtra.
Text in Devanagari, Prose order tn  Sanskrit, Word
notes according to Par;mn, Translation m Enghsh and
Gujarati. *
(Out of Print).
Cirerac Orricr, Navsari.
C. Purana.
1. PANCA-DASI GITA (v=gat far).

Jor the Gita arranged into 15 Chapters according tO the
prmcmlee of Jnana, Bhakti and Karni Yogis—with the” Riks
of Veda interspersed, with foreword ot Hirendranath Datta
Text g Sanskrit, with Translation and Exposition 1n LIinglish

Price Re. 1/8,
SaMArTH Biarat Pruss, 947, Sadashive Peth.
Poona 2.



D. pitaka.
1. DHAMMAPADAN (w*adgq) with gz% &y
dr the Gospel of Gautama Buidha m 30 Chapters,
(In preparation) '

2 NULA SUTRA (7@ a7m).

or the Gospel of Vardhamana Jina 1n 30 Chapters

(In preparation).

E. Agama.
1 GITA GOVINDAM (fia-wifargy)
or the Gita of Guiu Govin®la Sinha.
Text n ])cv'm igart and Translation in English.
Price as. 4.

Graxtir JAGAT-SUDHRA GURUDWARA, .

Rash Vihart Avenue, Calcutta

i Expository
‘1. ETHIICAL CONCEPTIONS OF THE GATHA.
with Introduction by Dr Dhagavan Das.
Au evposition ot the P’hilosnphy of Masda Yasna
Price 2/4.
J. B. l\MA\Is SONS,
Sit P, Mehta Road, Fort, Bombay
Y. ATFFAT FUIH (B(ﬂn.(mh).

1 e Aggressive Vedicism or the natural relation between

Ihpdwsn, tarsi-ism and Sikhism, with  foreword by I
Dineshchandra Sen @
Price as. 10/-. .
Monanra, AptM GURUDWARA,
Sangattola, Dacca.

RAMACHANDRA AND ZARI\THUSTRA (Ei&J/?\h)
above n English
Price as. 10/—.
SaMmArTd Buarar Press,
047, Sadashiv Peth, Poona 2.
























