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PREFATORY NOTE

THE second Adyar edition of the Varivasyz-rahasya is
now brought out by the Adyar Library under the
Editorship of Brahma-sri Pandit S. Subrahmanya
Sastri. He was primarily responsible for bringing out
the first edition of this work in 1934 with the help of
the late Mr. A. K. Sita-rama Sastri, Adyar. When
the first edition was getting out of stock, the Theo-
sophical Publishing House suggested the desirability
of the Adyar Library undertaking the publication of
the work under its auspices. . The suggestion was duly
taken up. Mr. A. K. Sita-rima Sfstrl gladly trans-
ferred to the Adyar Library the jg@pyright| of the
publication which he owned and thid~¢djtion of the
Varivasya-rahasya is now appearinggs wqik in the
Adyar Library Series.

Attention may be drawn to sogfe cha which
have been adopted in the present edi hg original
edition was in Crown 8vo while the pres size is
Demy 8vo, to be uniform with the other wigks of the
Adyar Library Series. The English translation is
printed in this Edition immediately after the Text and
the Commentary, while, in the original edition, only
the Samskit copumentary of each verse was printed
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after the Text, the English translation of all the verses
appearing together at the end as a separate part. An
index of verses and citations has also been added ; and
it is hoped that this would serve to enhance the value
of the book.

It only remains for me to convey my grateful
thanks to Brahma-gri Papdit S. Subrahmanya Sastri.
Always immersed in many other kinds of work, he
nevertheless found time to push through the publica-
tion of this work in a very short time, as a result of
which we are able to issue the book to the public, in
time, to meet the needs of those who have already

registered their orders with the Theosphical Publish-
ing House.

Adyar Lsbrary G. Srinivasa MURTI,
8th August, 1941 Honorary Director



FOREWORD TO THE SECOND EDITION

THE growing demand for the book has necessitated
a second edition which has been undertaken by the
Adyar Library. The opportunity has been utilized
to revise the text and commentary with the help of
some additional MSS. Variants in readings have been
pointed out in foot-notes. The Sri-cakra has been
shown in accordance with the view of S'ri Bhaskara-raya
(see verse 93). )

Mr. K. Rama-candra Sarm3a, a member of the staff
of the Adyar Library, has been of great assistance
to me throughout the printing of this edition. He
traced almost all quotations and also helped me in
reading the proofs. To him I express my sincere thanks.

Adyar S. SUBRAHMANYA SZSTRI
2-8-41



FOREWORD TO THE FIRST EDITION

A WORD of apology is needed for this presumptuous
attempt of mine to edit this treatise, Varivasya-
rahasya, by Sri Bhaskara-raya, with-a commentary
of his own. More than ten years ago, I happened
to go through the printed edition of this work edited
by Mr. R. Ananta-krsna Sastrin of the Adyar Library
and printed in the Tattva-vivecaka Press, Bombay,
in the year 1901. As I came to understand that it
was out of print even then, I transcribed the whole
work for my own use and found therein some errors
and omissions. At that time I could not satisfactorily
accomplish the task of rectifying the errors and
supplying the omissions, however much I tried to
do so. Great credit is no doubt due to Mr. R. Ananta-
krspa SEstrin for having brought out the work, not-
withstanding the errors. Owing to other pressing calls
on my time in connection with the editing of certain
rare works, I was not till now in a position to devote
the necessary time and attention, for bringing a correct
and complete edition of this work.

Last year, during my three months’ stay at Adyar,
-in connection with the publication of some works by
the. Theosophical Publishing House,. when I had
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occasion to talk to my revered friend, Mr. A. K. Sita-
rama Sastrin of the Vasanta Press, about the desir-
ability of bringing out the correct and complete
edition contemplated by me, he not only readily fell
in with my views, but also promised to help me in the
undertaking in all possible ways. This is no doubt
due to the great admiration which he has for S'ri
Bhaskara-raya and his works. On my return to
Tanjore, my friend, Mr. R. Krspa-svami SZastrin,
Sub-Registrar, when approached for advice regarding
the publication of the work, agreeably surprised me
by stating that he had two MS. copies of the work, one
on paper and the other on cadjan leaves, both in
Grantha chardcters and offered to place them at my
disposal. My joy knew no bounds at this unexpected
find of MSS. and this greatly heartened me in my
further endeavours. Meanwhile an interleaved copy
of the printed edition in the possession of Mr. C. K.
Rama-candra Ayyar, Retired Engineer, Kumbakonam,
with corrections carried out and omissions supplied,
after comparison with a cadjan leaf MS. belonging to a
descendant of S'ri Bhaskara-raya, was also made
available to me, through the courtesy of the owner,
and a MS. on paper in Deva-nagari characters
belonging to the late Samba-giva SHstrin, Sthanika
of the St Bangaru Kamaksi Amman Temple, Tanjore,
was kindly placed into my hands by my friend,
Mr. T. Vig'va-natha Rao of Tanjore. With the help
of the latter two MSS., I began to edit the work
and prepare capy for the Press. At this stage the
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two MSS. promised by Mr. R. Krgna-svami SEstrin
réached my hands, as also a Malayalam edition
printed about twelve years ago, with Sloka-s 148-158,
164, 166 and 167 of the text excised and two new
Sloka-s' added at the end, with a Malayalam Com-
mentary by Kapdiyar Maha-deva Ayyan.

I have reasons to believe that the Malayzlam
edition is entirely based on the printed Deva-nagari
edition. The above mentioned four MSS. and two
printed editions were of immense help to me in the
preparation of the€ present edition. In the printed
edition, certain portions of the commentary of some
of the Sloka-s of the first part and of nearly a third
of the second part are not to be found. Besides this,
in one or two places the readings adopted in the
text do not agree with those adopted in the commentary
and Sloka-s 94, 112 and 158 of the present edition are
not to be found there.” The four MSS. were service-
able to me in the detection of errors in their copying
and determining the correct form, The omissions in
the printed edition have.- been supplied by me with
the help of the MSS., especially Mr. Samba-siva
Sastrin’s Deva-nagari MS., which contained four lines
of commentary which the others did not contain,
and . without which the meaning of the text would
‘have remained obscure. In determining correctly the
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Vyakulaksara-s found on page 1067, the paper MS. of
Mr. R. Krspa-svami S@astrin was more helpful to me
than the rest. The tabular statement attached to
the book, although based upon the statement published
in the Malayalam edition, has been improved upon
by me and Mr. C. K. Rama-candra Ayyar, by the
introduction of some changes which we considered
suitable. The Aksara-s inserted in the S'ri-cakra,
published for the first time in this book, are based
on the S’ri-cakra published in the Prapafica-sara,
Sri Vani Vilas Press edition. The Aksara-s in the
Bindu, Tri-kona and Asta-kona appearing in a separate
paige have been inserted, as indicated in the Prapafica-
sara-samgraha. The half-tone block was prepared
with the help of a photographic copy of the picture
of S'r1 Bhaskara-raya secured by Mr. C. K. Rama-
candra Ayyar.

As this -work could be of use only to persons
well-versed in Samskrt and in Mantra Lore, it was
thought expedient to publish an English rendering of
the same for the benefit of devoted students not
so qualified.

My thanks are due to Mr. T. R. S'ri-nivasa
Ayyangar, B.A,, L.T., Retired Head Master, Kalyana-
sundaram High School, Tanjore, for his great help
in giving a free rendering of the work in English,
which, without being a mere verbatim translation of
the text, makes use of important portions of the com-
mentary as' well, with a view to make the sense

' See page 113,
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clear. I have also to give expression to the gratitude
I*owe my friend Mr. R. Krsna-svami S'Estrin, who,
with his characteristic kindness, undertook to write
an introduction to the work, in addition to lending
me two of the MSS. and helping me also otherwise.
I cannot adequately express my sense of obligation
to Mr. A. K. Sita-raima Sastrin, but for whose help
so promptly and cheerfully rendered, this humble effort
of mine would not have seen the light of day.

If the editor’s attention is drawn to any errors
that might have unwittingly crept in in this edition,
they will be corrected in the next edition, which it
is hoped will not he long in coming, as only a few
copies of this edition have been printed and the
chief object of those that have laboured hard for the
publication of this work, has been to propagate the
Sri-vidyd, as expounded by Sri Bhaskara-raya, among
as large a circle of Upasaka-s as possible.

Tanjore S. SuBraAHMANYA SASTRI
1-6-34
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INTRODUCTION

THE VARIVASYA-RAHASYA is a classic treatise dealing
with the secret of worship as elaborated in the Sakta
Agama-s, which are themselves based on the eternal
Veda-s. According to the S@stra, the worship of the
Supreme is of two kinds: External (Ba@hya) and
Internal (Anfara). In the external method, Cakra-s,
images and other concrete physical objects are used
as emblems and Upacara-s are offered to them. For
purposes of internal worship the Supreme Goddess
is invested with three forms, viz., the Sth@la (gross),
the Smksma (fine) and the Para (the highest). The
first or Sthula form possesses hands, feet and other
bodily organs and can be seen and felt by those
who have acquired Mantra-siddhi. The Swksma form
is composed of the letters of the Samskrt Alphabet,
which go to form the various Mantra-s and this
Mantra-form is capable of auditory apprehension by
gifted persons. The Para form is of the nature of
Caitanya (intelligence) and is the object of pure
mental contemplation. Beyond these three forms is
that transcendent aspect of S'ti Devi, where she is
experienced as the Innermost Self of Bliss. It is for
bringing about «this transcendent Experience which

-
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is the summum bonum of lifc, that the Veda-s and
their auxiliary Vidya-s were revealed by Is'vara Himself
at the beginning of creation. The Veda-s were however
found to be too voluminous to be of use to all and
hence the sacred Gayat-tri was extracted, as contain-
ing the quintessence of the Veda-s. This Gayat-tri
has itself two forms, the lower (exoteric) and the
higher (esoteric). The lower form is the familiar one,
consisting of twenty-four letters divided into three
Pada-s (feet), with a fourth Pada of eight letters
occasionally added for certain spiritual purposes. The
higher (esoteric) form of the Gayat-tri-mantra is
what is known as STti-vidya-pafica-das@ksari, which is
secretly handed down from teacher to pupil and which
alone is capable of leading the aspirant to the attain-
ment of Moksa. Each letter of the S'ri-vidya has
its own presiding deity and special signification, and
a correct knowledge of these meanings and also the
full meaning of the entire Mantra is absolutely essen-
tial, if its Japa (meditative. repetition) is to bring
about the desired effects. The great Bhaskara-raya
devotes his work, the VARIVASYA-RAHASYA, to an
‘elaborate and thorough exposition of these various
meanings and concludes his work with a convincing
demonstration, that the Sri-vidya-pafica-dasdksari only
enunciates the grand Upanisadic truth of the identity
of the individual self with the transcendent Self, con-
tained in_the famous Maha-vakya, Taf fvam asi. His
stern denunciation: of the ignorant people, who indulge
in‘the show of mere external worship and disregard the
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inner and more important method expounded by him,
deserves special notice and consideration.

The VARIVASYA-RAHASYA is composed of two
sections (Am¢a-s) and contains 167 Sloka-s numbered
consecutively. Both the VARIVASYA-RAHASYA and the
commentary, Prakasa, which accompanies it, are from
the pen of Bhaskara-raya. This work appears to be
the first treatise which Bhaskara-raiya wrote on his
favourite subject, Sri-vidya. He makes constant refer-
ence to this work, in his later treatises on Mantra-
sastra like the Sefu-bandha and the Lalita-sahasra-
nama-bhasya, while no mention is made of his other
Mantra-gastra works in the VARIVASYA-RAHASYA. The
reader who wants to have a bird’s-eye view of the
contents of the book, is referred to the helpful and
detailed table of contents, prepared by the editor,
Pandit S. Subrahmanya Sastrin and prefizxed-to it.

BHASKARA-RAYA'S DATE

Bhaskara-riya may be taken to have flourished
between the last quarter of the 17th and the second
half of the 18th Centuries A.D. He has himself given
the dates of completion of some of his works. His
Bhasya on the Lalita-sahasra-naman, was completed
on the Agvina-gukla-navami of Kala-yukta of the
Samvat year 1785. His Setu-bandha was finished on,
the Sliva-ratr1 day of Saka 1655 (1733 a.n.). His
Gupta-vati bad its birth at Cid-ambaram, in the year
Pramoda: of - Samvat 1797. The Samvat years in



xxiv

which the Lalita-sahasra-nama-bhasya and Selu-
bandha were composed correspond to 1728 and 1741
respectively of the Christian Era. The Kila-yukta
and Pramoda referred to above correspond to 1738-1739
and 1750-1751 A.p., according to actual calculation.
There is thus a discrepancy of ten years which requires
to be explained.

The learned author of the introduction to the
Nirpaya-sagara Press Edition of the Lalita-sahasra-
nama-bhagya, narrates the following story about
Bhaskara-raya: Bhaskara-raya, though an adept
in all branches of learning, was a follower of the
Vamacara sect of Saktaism. The Pandit-s of Benares,
where Bhaskara-raya resided at the time, resolved to
lead a crusade against him and convince him of his
error in following the Vama-marga form of worship.
The Pandit-s’ revolt was led by Nzriyapa Bhatta, a
famous author and paternal grandfather of Kamala-
kara Bhatta, the author of the Nirnaya-sindhu. Bhas-
kara-rZya came to know of the resolve of the Pandit-s
and himself took up the challenge by inviting them
to a Maha-yaga to be performed by him, where the
question of the rightness or wrongness of his devotion
to Vama-marga might be discussed and settled once
for all. Accordingly Narayapa Bhatta and his followers
took themselves to the Yaga-#ald, where they were
cordially received by Bhaskara-raya. Their brave
resolve'to drag Bhaskara-raya into a controversy found
no occasion ‘for fulfilment, as they were struck with
astonishment and awe by the magnificent ritual and
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the spiritual greatness of Bhaskara-raya. Still not
willing to be baulked in their attempt, they began fo
put questions on certain knotty points in Mantra-
gastra, which was the special forfe of Bhaskara-raya.
Bhaskara-raya readily answered their questions. At this
stage Kunkumananda Sarasvati, a learned Samnyasin
and an ardent devotee of Sri Devi, turned to the
Pandit-s, and told them that their attempt to vanquish
Bhaskara-raya was entirely futile, as S'ri Devi Herself
was speaking through Bhaskara-raZya. NarZyana Bhatta
was sceptic and wanted ocular proof of this. At once
the Svamin took some water from the basin, where
Sti Devi had been bathed by Bhaskara-raya and
anointed the eyes of Narayana Bhatta with it. Nzra-
yana Bhatta's eyes were at once regaled with the
wonderful vision of S'ri Dev1 sitting on the shoulders of
Bhaskara-raya and speaking through his mouth. The
scales fell from the eyes of Narayapa Bhatta and he
who came to scoff at Bhaskara-raya and his method of
worship returned home a wiser man.

This story, though interesting as showing the
greatness of Bhaskara-raya, is absolutely apocryphal.
For, Kamala-kara Bhatta composed his Nirpaya-
sindhu in the year 1668 of the Vikrama Era corres-
ponding to 1612 A.D. and his grandfather Narayapa
Bhatta should have lived at least 50 years before this
date. Thus to make Narayana Bhatta and Bhaskara-
faya contemporaries, Bhaskara-raya would have to be
assigned to the second half of the 16th Century A.D.
In addition to.the fact that this date goes directly
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against the implicit statements of Bhaskara-raya him-
sélf regarding the dates of completion of some of his
works, the following further facts require to be taken
into consideration.

1. Bhaskara-riya mentions, with respect and
approval, Appayya Diksita, who lived between 1554
and 1626 or between 1522 and 1594 A.p., as some
would have it.

2. Bhaskara-raya wrote a commentary on the

Madhya-siddhania-kaumuds of Varada-rZja, who was
a pupil of Bhattoji Diksita, who himself was a disciple
of Appayya Diksita.
3. Khanda-deva's Bhatta-dipika was commented
upon by Bhaskara-raya. According to Sambhu Bhatta,
a pupil of Khanda-deva, Khanda-deva passed away at
Benares in the year 1722 of Vikrama-samvat corres-
ponding to 1666 A.D., after assuming the Samnyasa
Asrama and taking the name of S'ri-dharendra.

4. Nagoji Bhatta the great grammarian, flour-
ished between 1688 and 1750 A.D., His grammatical
work Mafjasz and his commentary on the Durga-sapia-
Sati are quoted by Bhaskara-raya. For the above
reasons the contemporaneity of Bhaskara-r3ya and
Narayapa Bhatta has to be dismissed as a myth.

- Another factor has also to be noted in this connec»
tion.. Umananda-natha, a disciple of Bhaskara-rays,
composed his' Nityofsava in 1775 A.D. and thereisa
tradition' ‘réferred .to by Rames'vara Suri,’a pupil of
another ' diSeipls iof-Bhaskara-riya, that the Nityoisgoa
wds révised by.and hdd thé.approval of Bhaskara-raya



gxvil

himself. Though Ramesvara Suri thought fit, for
polemical purposes, to belittle this tradition, we cdn
safely accept it as genuine and possessing value for
historical investigaﬁon. We may therefore unreservedly
assume that the literary career of Bhaskara-raya
lasted from the beginning of the 18th Century A.D. to
somewhere near 1768 A.D.

LIFE OF BHASKARA-RAYA

The following details regarding the life and
literary works of Bhaskara-raya have been culled from
the Bhaskara-vilasa written by his disciple Jagan-
natha, who afterwards assumed the Diksi name of
Umananda-natha and wrote the Nityotsava, a treatise
on the worship of Tri-pura-sundari, based on Paras'u-
rama’s Kalpa-saira. This short biography of Bhas-
kara-raya has been published along with the Laliz-
sahasra-nama-bhasya by the Nirnaya-sagara Press,
Bombay.

There was once a Brabmana, named Gambhira-
1aya, of Vis'va-mitra-gotra. He was famous alike for
his learning, character, intellect and wealth. A ruler
of the Vijaya-nagar Kingdom engaged Gambhira-raya
to give an exposition of the Maha-bharata in his court.
He was so much pleased with Gambbhira-raya’s per-
formance that he conferred upon him the hereditary
title of Bharatl. Gambhira-raya’s wife, Konamamba,
gave birth to Bhaskara-raya in the town of Bhaga.
Bhaskara's Upapayana was performed at Benares by
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his father’ and he was placed under the tuition of
Nara-simhadhvarin, who taught him all the eighteen
Vidya-s. The progress of his studies was greatly ac-
celerated by the fact that even when he was a mere
boy he was initiated by his father into the worship of
Sarasvati. It is narrated that, when he was only a boy
of seven years of age, he was able to excite the admira-
tion of Sabhes'vara by his dialectical ability. After
mastering the Gauda-tarka under Ganga-dhara Vzja-
peyin, he was married to a girl named Anandi, who
presented him with a son named Pandu-ranga. Seeing
that the Atharva-veda had gone out of use owing to
a break in Sampradaya, he undertook the laborious
task of mastering that Veda and teaching it to a
number of Brahmana-s. It was he who popularised the
Devi-bhagavata-maha-purana and the Adbhuta-kanda
—the eighth Kanda of the Ramzayana. He initiated
his wife into the worship' of Sri-vidya and gave her the
name of Padmavaty-ambika. He himself underwent
the Diksa of Purpabhiseka under the teacher, Sliva-
datta Sukla. He then undertook a tour in Gujerat
and there vanquished in debate a teacher of the
Vallabha-sampradaya. A Samnyasin of Madhva-
samppradaya drew him into a philosophical controversy.
Bhaskara-raya ‘came out victorions and married
Parvati, a relative of his opponent. He performed
Soma-yaga at Benares. . After a short stay at Benares,
he’ removed himself to the banks of ‘the Krgng River at
the request of his disciple Candra-sena, a minor chieftain.
kater on, he:went to the(Cola’ country where his Nyiya
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teacher, Ganga-dhara Vzja-peyin had already settled
himself in the village of Tiruvalan-kadu, on the southefn
bank of the Cauvery. With a view to be near his old
teacher, he chose for his residence a village named
Bhaskara-raja-puram gifted to him by the Maha-ratta
ruler of Tanjore and lying on the northern bank of the
Cauvery, just opposite to Tiruvalan-kadu. He lived to
a ripe old age and shuffled off his mortal coil at the
famous Ksetra, Madhyarjuna—modern Tiru-vidai-
marudar, on the main line of the South Indian Railway.
The house where he last lived and passed away in the
Maha-dana-puram Street, Tiru-vidai-marudar, was in
existence till a few years back.

Besides writing a large number of brilliant standard
works, which will be dealt with later on, Bhaskara-raya
and his wife were instrumental in constructing or
renovating various temples. At Benares he built the
temple of Cakresa ; at Mula-hrada a temple was dedi-
cated to Pandu-ranga ; temples were built for Gambhira-
natha in the Konkana country and Vajresvara at
Ramegvaram, A temple to his family deity, Candra-
lamba, in the shape of Sri-cakra, was constructed at a
place called Samnati. A round of daily, monthly and
annual festivals was arranged to be performed in the
temple of Kaholesa in the Cola Country. His first
wife renovated the temple of Bhaskares'vara at Bhas-
kara-pura on the banks of the Cauvery, by arranging
for the construction of the outer walls thereof.

Various anecdotes are told regarding the greatness
of Bhaskara-1aya and his supernormal spiritual powers,
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One such anecdote may be narrated here. As already
stated by us Bhaskara-raya passed his last days in
Madhyarjuna Ksetra. In the evenings he used to sit
on the outer pial of his house in a reclining posture
with his feet resting on the pillars and give instructions
to his pupils. A Samnyasin from Veppattir daily
passed by the house in the evenings, on his way to the
temple of Sri Maha-litga Svamin. Bhaskara-raya,
however, would not notice the Samnyasin, nor did he
rise from his place and do obeisance to the Samnyasin,
who consequently began to entertain a feeling of ani-
mosity towards Bhaskara-raya. Once they had oecasion
to meet each other at the temple of St Maha:lifga
Svamin during Pradosa. The Samnyasin wanted to
wreak his vengeance on Bhaskara-raya and in the
presence of a large crowd of people began to condemn
Bhaskara-raya’s action in not observing the rules of
etiquette, which a householder should observe towards
a Samnyasin. Bhaskara-raya coolly replied that if he
made the customary prostration to him, his (the
Samnyasin’s) life would be endangered. The Samnya-
sin lost his temper and challenged Bha#skara-raya to
prove his statement. Bhaskara-raya accepted the chal-
lenge and requested the Samnyasin to put his gourd and
staff on the ground. When Bhaskara-raya prostrated
himself*before them, they were broken into a-hundred
pieces. The Samnyasin was struck with awe and
climbed down from his arrogant attitude. - Approach-
ing Bhaskara-raya he addressed him as follows : “I owe
you-a' thousand ‘apologies for my igporant behaviour
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towards you. I now realise your.greatness. I may,
however, be permitted to represent to you that if you
do not show respect to a Samnyasin, your example will
bé followed by others and the Samnyasa Asrama itself
will get discredited.” Bhaskara-raya felt the force
of this representation and from that day onwards he
would retire into the house on the approach of the
Samnyasin. ‘

If this story is true, this behaviour of Bhaskara-
raya, which appears to savour of the superiority
complex, requires to be explained and justified. Such
explanation and justification are forthcoming in the
Setu-bandha of Bhaskara-raya. According to the
Sastra, a person who has undergone the Sodhz-nyasa
becomes one with the Supreme Is'vara and he cannot
be expected to prostrate himself before any other man
who has not undergone the above Nya@sa. If such an’
uninitiated man compels an Initiate to respect him
by falling down at his feet, the former does so at his
peril. The Initiate who has attained God-vision sees
God everywhere and his whole life is full of rapture
and divine worship and the difficulty comes in only,
when such a person is provoked to action by the
thoughtless curiosity of the natural man. Even here
the S@astraic warning is given more in the interests
of the ordinary man, than with .a view to fill the
mind of the Initiate with an exaggerated idea of
himself. The justly condemned superiority complex
can find . no place whatever in the mind. of the
Initiate,
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THE RELIGION AND PHILOSOPHY OF BHASKARA-RAYA

In the opening stanza of his Bhagya on the Lalita-
sahasra-naman, Bhaskara-raya gives expression to his
unswerving faith in the threefold Veda, the three sacred
fires (Agni-s) and Tri-pur?, the Supreme Goddess.
The Veda is the sole and ultimate authority on all
matters of religious belief and practice. The three
fires are the medium through which the Vedic rituals
are to be performed. The Supreme Goddess, Tri-pura-
sundarf, is the object of religious worship and devotion.
Bhaskara-raya is hence an ardent adherent, of the
Sanatana Vaidika-dharma. He belonged to the Rg-
vedi-¥akha and scrupulously performed the Soma-yaga
prescribed for a Brahmana householder. The form of
the Supreme, which attracted him most and to whose
service he devoted his long life and marvellous in-
tellectual powers, was Devi Tri-pura-sundari, whose
Mantra is the Sri-vidya-pafica-dasaksari. Into this
Mantra and into the worship of Sri Devi he was
initiated by Nr-simha alégs Nr-simhananda-natha, who
was the author of the Sambhavananda-kalpa-laty and
the Paribhasa sloka-s on the Lalita-sahasra-naman.
Bhaskara-raya assumed the Diksa name of Bhasura-
nanda-natha and had many devoted disciples, the
most famous of whom was Umza’nanda-natha, the
author .of the Nifyotsquva, a popular manual of the
worship, of STti-vidya. My maternal grandfather’s
grandfather .was one of the direct disciples of Uma-
"panda-n3tha,
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Bhaskara-raya based his religious philosophy on
the synthetic doctrine promulgated by the illustriods
Appayya Diksita in his Ratna-traya-pariksa. Accord-
ing to that doctrine, the one attributeless Brahman
assumed two forms by Its own inherent power of
Maya. These two forms are styled respectively Dharma
and Dharmin. The form Dharma divided itself into
male and female. The female form is the consort
(Devi) of the Supreme Siva (Dharmin). The male
form, wvéz., Vispu, became the material (Upadana)
cause of the Universe. These three forms together
constitute the unconditioned Absolute. It is this
synthetic doctrine, which enabled him to sing with
equal religious rapture the glories of Siva and Sakti
and which accounts for the total absence of that bigotry,
which invariably follows the heels of a narrow and
one-sided conception of Isvara.

In the realm of metaphysics Bhaskara-raya was a
convinced adherent and upholder of the A-dvaita-vada,
promulgated by the Great S'amkara. He begins his
commentary on the Sapia-sati with a fervent invoca-
tion to Sri Samkaracarya, the teacher of teachers.
He quotes profusely from standard A-dvaitic works
like Pafica-padika, Varitika, Vivarana, Bhamats,
Samkgepa-sariraka, Pafica-das’t, etc. Innumerable
passages in his Lalita-sahasra-nama-bhagya may be
cited to prove his allegiance to the A-dvaita-vada. Yet,
in the face of this direct testimony, it is strange to
find that. a. view prevails in certain quarters that
Bhaskara-raya’s . attitude towards the A-dvaita-vada
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was not altogether sympathetic. Certain passages from
Ris VARIVASYZ-RAHASYA, Setu-bandha and other works
are pressed into service in support of this view. For
example, in his commentary on the 3rd Sloka of the
VARIVASYA-RAHASYA Bhaskara-raya puts into the mouth
of the Tantrika who upholds the Parinima-vada the
following criticism of the Vivarta-vada of the A-dvaitin :
‘“The element of difference existing between Brahman
as cause and the world as effect is alone to be regarded
as superimposed (Kalpita) and not the entire Universe.”
The self-same criticism of the Vedantin’s Vivarta-vada
is also found in the Setu-bandha and the Lalita-saha-
sra~nama-bhagya.

Inreply to this view we have to point out as follows :

(¢) The very fact that this criticism of the
Vivarta-vada is introduced by the words * The Tantrika
refutes” clearly indicates that it is not the final and
considered-view of Bhaskara-raya. To us it seems that
this criticism is levelled against the overstatement of
certain later day A-dvaitin-s, who, in their zeal for
systematization, pushed the theory of the illusoriness
of the world (Mithya-tva) to undue and indefensible
lengths. , '

(b) Secondly, Bhaskara-raya’s attitude towards
the Vivarta-vada gains support from the famous verse of
Bharati Tirtha's Vakya-sudha alias Drg-drsya-viveka,
which runs as follows : ! Exzistence, Intelligence, Bliss,
‘Form 'and. Name—these five' make up all objects

- whatever; the first three constitute Brahman (the sub-
stratum) and the last two make up the world.” The
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plain import of this Sloka is that Name and form
(NZma-Rupa) constitute the element of differenct
(Bheda) and when this is stultified (Badhita), what
remains is but the substratum (Brahman). This is
what Bhaskara-raya himself says at the end of his
commentary on the 3rd Sloka of his VARIVASYA-
RAHASYA: ““An object as an object is ephemeral, but
it is eternal in its aspect of Brahman (the substratum).”

(¢) Thirdly, there is no inherent and deep-seated
opposition between the Vivarta-vada and the Paripama-
vida. ST Samkaracirya himself states at the end of
his Bhagya on the Brahma-sttra (11, 1, 14) : “ Without
rejecting the world of effects as unreal, he (Sttra-kara)
has recourse to the Parinama-vada on the ground that
it may be of use in meditations upon the Sa-guna
Brahman.” Sarva-jfiatman, Sri Samkara’s pupil’s
pupil, deals with this question at length in his Samksepa-
sariraka and categorically declares that in the Vedanta
system the Parindma-vada is but the necessary stepping
stone, which naturally leads to the central doctrine of
Vivarta-vada (11, 61). The entire context (II, 55 to 82)
merits the most careful consideration in this connection.
The notion, therefore, that Bhaskara-raya’s attitude
towards the A-dvaita-vida of S'ri S'amkara is one of
hostility, deserves to be summarily rejected.

BrASKARA-RAYA'S LITERARY WORKS

Bhaskara-riya wrote more than forty works. In
his short biographical sketch of his Guru, Jagan-natha
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gives an informing list of the works of Bhaskara-raya.
He seems to have had a first hand knowledge of the
contents of the works he has enumerated and on this
account the information given by him is all the more
valuable. It is a matter for regret that many of these
works are not available at present and we fervently
hope that a diligent examination of the contents of the
private libraries in South India may bring to light
many more of these monumental works of Bhas-
kara-raya.

VEDANTA—(1) Canda-bhaskara. (2) Nilacala-
capetika, written in reply to the Prahasta, which was
probably a work on the Dvaita system of philosophy.

MimAMSA—(3) Vada-kautahala contains the report
of a friendly debate, which took place in the court of a
minor chieftain, between Bhaskara-raya and Svami
S'astrin, the son of Nr-simhadhvarin, the teacher of
Bhaskara-raya. (4) Bhatta-candrodaya—Khanda-deva,
the great Mimamsa-writer composed his Bhatia-dipika,
with a view to elucidate the Nyaya-s (maxims) which lie
imbedded in the Mimamsa-sttra-s of Jaimini. Khanda-
deva did not' deal with the first Pada of the first
Adhyaya and the last four Adhydya-s (13th to 16th),
‘which constitute what is known as the Samkarsa-kanda.
Finding that Khapda-deva’s work was incomplete in
this respect, Bhaskara-raya supplemented it, by writing
his comments on the portions left.out. by Khanda-deva,
As he himself says: Till now Khanda-deva's work
was a Dipika, because its beginning and end were
wanting. It has naw become the Bhatta-candrika, as
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it contains all the sixteen Kala-s.” There is a pun
upon the word Kala. The moon’s Kala-s are sixteen®in
number and Bhaskara-raya’s Bhaita-candrikz deals
with all the sixteen chapters of Jaimini’s Mimamsa-
sutra-s. Bhatla-candrodaya is Bhaskara-raya's com-
mentary on the enlarged Bhatta-dipika, (i.e., Bhatia-
candrika).

VYAKARANA—(5) Rasika-rafjani is a commentary
on the Madhya-siddhanta-kaumudi of Varada-raja.

. NvAva—(6) Nyaya-mandana. ‘

. ProsopY—(7) Chando-bhaskara is a. Bhasya on
the Chandalh-sttra-s of Pingala. (8) Chandali-kausiu-
bha. (9) Vtita-candrodaya. (10) Varttika-raja. (11)
Myia-samjvani. Nos. (7), (8) and (9) are referred to by
Bhaskara-raya himself in his other works.

K&vya—(12) Candra-sala. (13) Madhuramla.
(14) Bhaskara-su-bhagita. .

SMRTI— (15) Smyrti-tattva. (16) Sahasra-bhojana-
khanda-tika is a commentary on the portion of the
Dharma-sttra-s of BaudhZyana which deals with the
procedure to be adopted .in Sahasra-bhojana. (17) S'an-
kha-cakrankana-prayas-citta prescribes the expiatory
ceremonies to be undergone by those who brand their
hodies with the weapons of Vispu. This act is con-
demned by the Smrti-s, though it has the sanction of
the Pafica-ratra Agama. (18) Ekadass-nirpaya. (19)
Pradoga-nirnaya. (20) Trca-bhaskara. (21) Kunda-
bhaskara. -

StoTrRA—(22) S'iva-stava. (23) Devi-stava. (24)
Siva-dapdaka {published by the S'ri Vani Vilas Press
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of STri-rangam). (25) S’z‘vzzgéottam-s'ata-nmmbsiotm:
vyakhya. This work was published some years ago
by Pandit Jyestharim Mukund-ji of Bombay. In this
work Bhaskara-raya has cxplained the 108 names of
Siva, contained in the Swastottara-sata-nama-stotra
of the Skanda-purdana. Each name of Siva is explained
in a Sloka and 108 different metres are employed for
the purpose. This small treatise proves Bhaskara-
rAya’s mastery over the intricacies of Samskrt Prosody.
The S'ivagfotiara-sata-nama-stotra was also com-
mented upon by the famous Nila-kantha Diksita in his
S'iva-tativa-rahasya.
MANTRA-9ASTRA—(26) Kha-dyota, a commentary
on the Gana-pati-sahasra-naman. (27) Candralamba-
mahatmya-tika. (28) Natha-nava-raina-mala-majnga,
~ a short hymn in praise of his Diksa-guru. (29) Bhava-
nopanigad-bhasya with prayoga. This work deals
with the worship of Sri-cakra in the various parts of
the body without the use of,external symbols. (30) S'»z-
sukia-bhagya. (31) Kaulopanigad-bhagya, A perusal
of this work which has been published by Arthur
Avalon (Sir John Woodroffe) is sure to dispel the many
mistaken notions which people entertain about the
Kaula system of worship. (32) Tri-puropanigad-bhagya.
'(33) Sau-bhagya-bhaskara, a commentary on the
Lalita-sahasra-naman has been printed in the Telugu
and the Deva-nagari scripts. It is a monument of
Bhaskara-raya’s superhuman erudition and is an in-
dispensable .guide in all matters relating to Mantra-
gastra.  (34) Sau-bhagya-candrodaya s a commentary
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on Vidya'’nanda-natha's Sau-bhagya-ratnakara, a well
known treatise on the science and religion of S'r1-vidys.
(35) VARIVASYA-RAHASYA with Prakasa. (36) Tri-
pura-sundari-bahya-varivasya deals with the external
worship of Sri Devi with the use of physical symbols.
Bhaskara-raya himself refers to this work in his Lalsta-
sahasra-nama-bhasya. (37) Ratnaloka, a commentary
on Parasu-rama’s Kalpa-satra. (38) Gupta-vaiti, a
commentary on the Durga-sapta-s'ati which forms part
of the Markandeya-purana. This has been published
along with (39) Sata-sloki, which summarises the
various Mantra-s embodied in the Sapta-satz. (40) Ma-
la-mantroddhara expounds what are known as the fifteen
Khadga-mala-mantra-s found in the Lalita-parisigta-
tantra. (41) Setu-bandha is Bhaskara-raya’s magnum
opus. It is a commentary on a portion of the Vama-
kesvara-tantra dealing with the external and internal
worship of Sri Tri-pura-sundari. Bhaskara-raya’s
marvellous attainments—intellectual, literary and spi-
ritual—find their fruition here. We may safely assert
that, in his Selu-bandha, Bhaskara-raya has said the
last word on the religion and philosophy of S1i-vidya.

VEDIC—(42) Vaidika-kosa, a short glossary of
certain Vedic words was published in Bombay some
years back.

Of the above 42 works ( ), (2), (5),(6), (7), (8),
(9), (10), (11), (12), (13), (14), (15), (16), (17), (18), (19),
(20), (21), (22), (23), (27), (30) and (37) are only known
by name. The rest are available either in manuscripts
or in print.
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In his VARIVASYA-RAHASYA and Lalita-sahasra-
nama-bhagya, Bhiskara-riya says that he would write
commentaries on the Tanira-raja and the Lalita-stuti.
It is not known whether the promise was fulfilled.

The catalogue of Samskrt manuscripts in the Adyar
Library mentions a commentary by Bhaskara-raya
named Vilasaon Bhattoji Diksita’s Siddhanta-kaumuds.
In the Sarasvati Mahal Library, Tanjore, thereisa
manuscript of a small work by DBhaskara-raya on
Mimamsa named Malvartha-laksapa-vicara. This
may probably form a section of the Vada-kautuhala
already noticed by us.

A perusal of the available works of Bhaskara-raya
will reveal to a discriminating reader, that Bhaskara-
1aya possessed rare literary gifts which he ungrudgingly
employed in the service of God and man. His style
possesses a refreshing directness and precision, which
is rarely found in later day Samskrt authors. That
his poetical talents were of no mean order is proved
by the choice quotations extracted by Jagan-natha in
his biographical sketch. His learning was truly en-
cyclopedic. It extended from the rudiments of the

art of cooking to intimate acquaintance with the giddy
~ heights of philosophic speculation. His masterly in-
troduction to his Setu-bandha, where- he makes a
brilliant und successful attempt to evolve a compre-
hensive: syrithesis of .“ the sublime phiJosophy and the
satisfying religion” of thé:Veda, is enough to accord
him a permanent place in the galaxy of literary
and philosophical: luminaries of this sacred land of
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Bharata-varsa. His devoted disciple, Jagan-natha, pays

the following loving tribute to his master, with which
we should like to conclude this introduction.
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May ‘my* devotion. be unto Lord (my preceptor)
Wr-simha, the bestower of Prahladads heart’s desires
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(of Supreme Bliss as well as other goals of humgn
desire), whose glorious deeds of old have been extolled
by the celestial hordes (assemblage of the wise), who
sprang forth in the holy place of Aho-bala effulging
amidst the region of mount Sesa (who came out of
the loins of the spouse of Aho-bala, whose feet were
ever present in the hearts of one and all of the
princes) to slay the elephant Hiranya influenced by
the extreme rut of darkness (to refute the tenets of the
Dhvanta-s [Madhva-s, the followers of Madhva] filled
with the pride of gold, elephants and their false
doctrines), the Brave One (one brimming with
learning), the fountain-source of sacred lore, (the
author of sacred books) and the father of the Universe
(the spiritual guide of the world). (1)
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May this attempt of mine satisfy the assemblies
of learned men (to be met with) as far to the east as
Kama-ripa over which the river Brahma-putra flows,
as far to the west as Gam-dhdra, profusely watered
by the Indus, as far to the south as Setu hallowed
by the foot-prints of Raghu-vara, and as far to the
north as Kedara, thickly covered with snow. Who has
the power to gratify multitudes of brutes ? (2)
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That Great Radiance triumphs, at the sight
whereof whatsoever else is not seen. While so, how
is it said in the Veda-s that all is known on Its being
known! 3)
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It has the Sakti (Power) of Vimarsa which may
be defined as inherent throbbing. It is in conjunction
with Sakti that Sliva creates, sustains and destroys
the world. . 4)
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She (Sakti) by whose transformation this creation
in the form of Artha-s (objects), Sabda-s (words),
Cakra-s (plexuses) and Deha-s (bodies) exists, should
by all means be unravelled by us. ' (5)
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“The fourteen Vidya-s are the expedients to be
employed by us in this world to understand Her aright.

Even among them the most essential are the Veda-s
" and therein especially the Gayat-tri. (6)
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She (Gayat-tr1) is of two forms: one of them,
clear, being what is recited in the four Veda-s;
the other (Sti-vidya), not clear, being very much
esoteric, V)|

Faft gt avgdedl 1 oifkRawEr o s9waER)
wa, st ¥ g wem o sifdw @ sR
T, NedEEATE, ‘aRREIASR, ¢ d¥wRTAMRE
T REER R, e @eo, fode-
FedrerdRarEge R, AfMarEwmRaR -
AMEWATRE @R, TeEEaEd Tar § Rk
i 9 qunnen cdigRe wIRREEn et
‘gradeaen: SdfEAEY—

R ﬁﬁmﬁﬂ ot T, |
St A g R at Rt dggeish | ¢y

1 aarwen
2 ghRi:



oyt R

‘ER A ewer awaTEETEET AREIsAfE; |
WSS AMAl 9 geeaw feawssRiEn 00 gfy
TFETER: | T AWRE T T | ARER | w0
g0 & [FEaiiiegy o9 | GEEd T 7 SwENE |
ERfY aHOf 7 @eT | @A 68 TNEIEEATE 7 I aFR
9 | wd wNsh | oni gER: | TR ey geie-
RNEFTNGHIE aafid wafy | <

Even the Veda-purusa talks of such Vidyz in such
conventional terms as Kamo yonih kamalz, etc. and
not explicitly. ®
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Krodhiva (K) along with Sri-kantha (a), Kona-
traya, i.e., triangle (E), Laksmi (I), Mamsa (L) along
with An-uttara (g), constitute the first Group known as
Vag-bhava-kita. 9)

Siva (H), Hamsa (8), Brabhman (K), Viyat (H),
Sakra (L), these severally conjoined with Aksara
(@), constitute the second Group known as Kama-rzja.
kuta. (10)

The selfsame Group, rid of Siva (Ha) and Viyat
(Ha), constitutes the third one known as Sakti-kuta.
At the end of these three Groups should be added
three Hrl-lekha-s (one in each). (11)
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The form of Hrl-lekha is made up of the twelve
letters—Vyoman (H), Agni (#), Vama-locanz (z), Bindu
(m), Ardha-candra, Rodhini, Nada, Nadanta, Sakti,
Vyapikd, Sa-manZ and Un-mani. The Samasti (aggre-
gate) of the nine beginning with Bindu is known as
Nzda. (12, 13)
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In the first Group there are eighteen letters; in the
middle Group there are twenty-two letters; the last

Group is similar to the first; thus there are in :the
aggregate fifty-eight. (14)
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Kama-kala (I) and Tri-kona (E) are to be pronoun-
ced with two Matra-s. Hrl-lekhd-s devoid of Bindu
are to be pronounced with three Matra-periods. (15)

In the case of the other letters the period is half a
Matra added on to a Matra (z.e., one and a half Matra-s).
Bindu’s period is half a Matra. The others coming -
thereafter in succession will have one half of the period
of the letters immediately preceding each of them. (16)

Computing in the above manner, (it will be found
that) this Nada comes to have one Matra less one
Lava. (16)
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In the Vak-kita there are eleven Matra-s, in the
middle one there are eleven and a half, and in the
Sakti-kuta eight and a half, less one Lava in each case.
(Thus) there are, on the whole, thirty-one Matra-s less
three Lava-s in the Mantra. - (-17, 18)
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These letters (of the Mantra) have their origin in the
‘throat, the throat and palate, the palate, the teeth, the
roof of the mouth, and the nose, (and are pronounced)
with the aid of internal efforts, Sprsta, etc., and exter-
nal efforts, Vivara, etc., as the case may be. - (19)
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The first (Kata), which has the blaze of the diluvian

Fire, touches An-zhata, beginning from Muladhara,

The second (Kata), which has the brilliance of ten

million suns, touches Ajfiz-cakra therefrom (from

An-zhata). The third (Kita), which has the effulgence

of ; ten, million ‘moons, . toriches Lalata-madhya (the

middle of the forehead) thence . (from’. Ajfia-cakra).

Ihe letters, (constitating the three .Kitita-s) have to be
regarded -as. 80 many-beads'in 'a"Rosary, one above the

ather, @0, 21)
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Nzada emanating from Muladhara functions as the
string passing through the several letters, forming with

them a composite whole, even as the threads in a piece
of cloth, (21-)
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The Bindu, circular in form, shines forth like a
lamp (with its seat) in the middle of the forehead. (-22)

Ardha-candra having its seat just above that,
bears a significant name, both in point of brilliance
and form (i.e., shines like and assumes the form of the
crescent moon). Rodhini, which is immediately the
next, is triangular in shape and has the brightness of
moonshine. (23)

Nazda, which resembles the ruby has the appearance
of a nerve placed between two eggs (z.e., a vertical line
between two zeros). Nadanta has the sheen of lightning
and resembles a plough with a Bindu attached to the
left. (24)

Sakti resembles a nerve rising out of the left of
two juxtaposed Bindu-s. Vyapika is said to have the
form of a Bindu and a triangle with its apex resting
thereon. ' (25)

Sa-mand has the form of two-Bindu-s placed one
above the other, with a line connecting them. The
same, shorn of the upper Bindu, is Un-mana. Above

this lies Maba-bindu. - (26)
The body of Sakti and the (two) others following,
has-the cumulated brilliance of twelve suns. (26-)

| Y USRI RATE—

ﬁWWQ@Wul Re |



quAta: Re

e: gk g argEm: |
eflefles A AdiEEE 9 ) Re

freTfyasarg SeTETRRREE: |
THEN 9 qrtrs EaEeREE | R )

RreTiEaaard AT QrdtEgeREEe |
IHIAS AAEARAEO, || 3o |l

o FoeEafeE geerf Rafer 90 -
FFAEIAGEF, | 58 T qMETTRIRERTI | @ auwTE-
FARETIEEE 3R gEsad | AR Reaee | 6-
EREAREARWEEORNERar@EE & ased aa:
FRERTE a1 T3 @ | IR TWETMERNEAT fa-
frra —fraTRREFR U -R9—30 1l

Having in this manner ascertained the places of
(origin of and seats assumed by) the letters, one should
pronounce them with the aid. of the efforts (external
and internal mentioned above). (-27)

The Nada of the first Group should be pronounced
immediately with the second Group. So also, one
should deal with the Nada of the second Group along
with the third Group and not separately. (28)

One should construe the third Group as being
variegated by a conglomeration of the nine (letters)
beginning with Bindu of the first two Groups. (29)

One should pronounce the Nada of the third
Group béginning érom Bindu and ending with Sa-mana
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in the order of sequence and construe the same as
ﬁaving merged in Un-mani. This is (the procedure to
be adopted for) pronunciation. (30)
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There are ten (Matra-s) in the first Group, the same
number in the middle with the addition of a half, and
eight with the addition of a half less one Lava in
the third Group, making in all twenty-nine (Mztra-s)
minus one Lava, which is the period for the Japa
(Proriunciation) of the Mantra. (31)
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In this (Vidya) by treating (the three Groups)
severally and conjointly may be construed the four
Bija-s which take the forms of Creation; Preservation,
Destruction and An-akhya (the nameless one). (32)

These four Blja-s may similarly be construed as
assuming four different forms by being treated severally

 oxgat,
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and conjointly in each of the following cases: Puté,
Dhaman, Tattva, Pitha, Anvaya, Linga and Matrka. (33)
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The- Trinity consisting of Brahman, etc., with
their  Sakti-s, Bharati, etc., form the presiding Deities
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over the threefold aspects of every action comprised in
Creation, etc. (34)

These three Deities, Brahman, etc., and their
Sakti-s, Bharati, etc., signify the several letters of the

Mantra, in the manner to be hereinafter described in
the Saktartha. (35)
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The Nada-s which emanate from the (three)

Kundalini-s which are otherwise known as Sa-parardha-
kala-s of the Kama-kala-s (3) contained in the Hrl-
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lekha-s (Hram) (of the three Groups) should be construed
as the three triads of Cakra-s. (36)
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In the Repha () of the third Group should be
construed the Brightness which is the cause of the
Jagara (wakeful) state wherein alone the ten Indriya-s
(physical and psychic) function. (37)
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In the skara of the third- Group -should Jbe
construed the Brightness which is the cause of the
Svapna (dreaming) state, wherein the four Antah-
karapa-s prevail ; the Lakara (La) of the second Group
should likewise be so construed. (38)
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In the Bindu of the third Group should be
construed the sub-conscious state which is the cause
of Su-supti (deep slumber), wherein all the Antah-
karana-s are in a dormant condition and the Jiva
almost so. . (39)
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The state wherein the Nada brings about absolute
Caitanya is known as the Turya Avasth3, ¢.e., the fourth
state. This should be construed as prevailing in the
three letters begmning with Ardha-candra. . (40)
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Bliss alone (in its entirety) which is beyond the
range of description by men is the Turyatita (beyond
the fourth) state, which is to be construed in the five
letters beginning with Nadanta. (41)
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In the Repha, Bindu, Rodhini, Nadanta and
Vyapika places of the third Group should be construed
five Stnya-s (Noughts) of the shape of the crescent in
the plumes of the peacock. In Un-mani should be
construed a sixth Sunya (Nought) which is shapeless
and is known as Mah3-stnya. (42, 42-)
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The coalescence of Prana, Atman and Manas is
known as Pranasvisuva. (-43)
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By coalescing the Nada of the first Group with
the four Bija-s obtained by the treatment (of the three
Groups) severally and jointly, as also by the coal-
escence of one’s Atman with the Nada (emanating
from Mauladhara) and construing them to be Nada
(pervading the plexuses beginning) from An-zhata to
Brahma-randhra, what is known as Mantra-visuva
results. : (44, 44-)

TRfagaE—

AU 8%l




qerAt: 3¢

SRR SRR g TR o |
TR G AT | 2% )

qEUTIREFIHATAT S IR APIRR gRE
FUA: | GRG0 GTUFR qEEiEETE A |
Mg affo e Idiewe  AGIRET AETRER
Tifamatimd: | -eu, 88 1

By extending the Nada emanating from Muladhara,
so as to pierce the twelve Granthi-s (Knots) of the six
Cakra-s (plexuses) through the Susumnpa Nadi, as far as
Brahma-randhra, the coalescence of the resultant Nadi,
Nada and Arna is known as Nadika-visuva.  (-45,
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A very subtle Nada emanates from pronouncing
the letters Repha (), KZma-kala (7) and those beginning
from Bindu and®ending with Nadanta of the Harda-
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kala (Hrim). The construing of the merging of this
(very subtle Nada) with Sakti is known as Praganta-
visuva. (47, 47-)
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This Nada merged with Sakti should again be
construed as merged in Sa-mand, which Nada merged
with Sa-mana should likewise be construed as merged
in Un-mani. The latter two are respectively styled
Sakti-visuva and Kala-viguva. (-48, 48-)
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When Nzda is pronounced, permeating all the
parts of the Sri-vidya-kata-s beginning from Kakara and
ending with Un-manz@ and having from A-kula-to Un-
mana for their seats, taking up’in all three hundred and
seventeen Truti-s over and above three and a half
Nimesa-s, Tattva-jfidna is attained at the close. This
is the prime factor in the realization of Caitanya
and is known as Tattva-visuva. (-49—51)
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Pronouncing the letters fully cognizing the Avas-
tha-s (states), Sunya-s (Noughts), Visuvat-s (Coales-
cences) and Cakra-s (Plexuses) which are respectively
five, six, seven and nine in number and also with the
knowledge of the true import of the Mantra-s, consti-
tutes (what is known as) Japa. ' (52)
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Thus comes to a close the first part of Varivasya-
rahasya brought to light by Bhaskara-raya with the
grace of his Guru. (53)
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Pronunciation without a knowledge of the true
import bears little fruit, (even as) the offering thrown
over ashes without fire does not burst into flame. (54)

To those who are merely conversant with the
recital .of ; the different sounds without a knowledge of

! g, U9,
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their meaning may be compared the donkey with a
16ad of sandalwood (grown in the Malaya mountains)
on its back. (55)
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By those men who are in quest of the Purusartha-s
(the goals of human desires) should be comprehended
the meanings (of the Mantra). .To those who ignore
the meanings there is no Artha (the attainment of
"their desire); on the other hand (such ignoring leads
to) ruin. (56)
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For these reasons, henceforward are to be dealt
with, firstly the true significance of the Puarpa-Gayat-tri,
(then) Bhavartha, Sampradayartha, fourthly Nigar-
bhartha, Kaulikartha, Rahasyartha, Maha-tattvartha,
Namartha, Sabda-rapartha, Namaika-devartha, Sak-
tartha, Sama-rasyartha, Samastartha, Sa-gupartha and
Mahza-vakyartha, to wit, as many Artha-s as there are
letters in the Pafica-das'i Mantra. (57-59)
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Kakdra (Ka) signifies Kamesvara, i.e., He who
desires; in virtue of which it stands for Brahman;
which again conveys the significance of the word ‘ Tat’
" (in the Gayat-tzi). The second letter (E).signifies
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* Savitur varenyam’ which stands for the worthy genital
Deity, Kamesvarl, (The third letter of the Mantra
which forms) the fourth letter of the Alphabet (I)
stands for ‘Bhargo devasya dhi’ which means Siva
who is immanent and all-sustaining. Lakara (La)
signifies Mahi (the earth). Maya (Hr#m) signifies the
third and fourth feet of the Gayat-tri. (60, 61)
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By the three letters (Ha Sa Ka of the second Group)
are indicated the (first) three words [Tat savitur
varenyam] (of the Gayat-tri). The fourth letter (Ha)
indicates the next six letters (Bhargo devasya dhi),
Then again, the first two letters of the third Group (Sa
Ka) indicate the same three words and six letters. (62)

The remaining letters of these two Groups (the
second and the third) are to be construed as aforesaid.
In this manner has been expounded the meaning of the
Gayat-tri of the Vidya, in the Tri-puropanisad and
the (Devi-) Bhaga-vata. (63)
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Brahman and Bharati identical with Vama and
Iccha, Hari and Ksiti identical with Jyesthd and Jfiana,
Siva and Aparpa identical with Raudri and Kriya,
these three pairs” are respectively indicated by the
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three Groups, while the aggregates of the three male
elements and of the three female elements therein
respectively, known as Santa and Ambika, are indicated
by three zkara-s. (64, 65)
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The three triads Bharati and others, Sakala and
others, and Brahman and others may also be taken
to indicate the three Groups shorn of Maya (Hrim)
which (latter) indicates the (concordant) fourth pair
(of S'iva and S'akti). (66)
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This Vidya originating from the seven different
létters made up of the six Vama, Iccha, etc., and zkara
repeated three times is identical with the Sakti-s
(indicated by them). (67)

The Para-devata (Supreme Goddess) who is the
aggregate of the seven Sakti-s, Vama3, etc., and is the
embodiment of the thirty-six Tattva-s, does not differ
from this Mantra even by the smallest measure.  (68)
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The Akara and Hakara, which are identical with
Siva and Sakti, which are devoid of form, which
embrace each other and which throb and shine, are
(no other than) the Para (Supreme) Brahman men-
tioned in the Upanisad-s. (69)

The Brahman, with the desire to create the
Universe, cast Its eyes on Its (other) half (consort)
Sakti and assumed the form of a Bindu (sperm) into
which again Sakti enters assuming the form of a
Rakta-bindy (ovum). (70)

This couple of Bindu-s is known as Visarga and
carries the psychic force of Hakara. The mixture
formed by their aggregation is the sun, known as
Kama, and carries the psychic force of 4Akara. (71)

This which is variously styled as the word Aham,
the fourth vowel (I), Kama-kald, etc., is the prime
cause of the entire creation (assuming the form) of
words and things. Hence the Universe is full of
egotism. ; (72)

These two are manifest in the Mantra itself as the
first (letter) of the last group and the fourth (letter)
of the middle Group. Hence, the identity of the
Goddess, the Mantra, and the Universe is established
as Bhavartha. . (73)



ug aRaEaEEd

7Y GIGTATEAE —

RS AR EEEAT TR |
TGRS R R TATERZE || 98 )

W SIHIT: | Sifya arAfierfafeR: | wweesa
wE ¥ e eRRAniasARg R ggyaAd) oa-
y@fiEr | 3% T EFEAT S FERY WS | -
g GFRE Fedzad gad: | SRRKIREY strar genfgamd
9 @\’ | o gafl swERRtenwETRaR AR
geaPEeIraRiE gash swmimeatest fAwatade
PRER AR, T WEENGEN SR
aﬁlﬁﬁlﬁmn THI RIS SIS
FATEAMRAF | W@ T FOEISADEFFROEA R 0RRea
fafmmiin gt sifvRassroatily: | agfomte &
FATAERA FROGASHI TFANT Jo | woaan sy
‘osg 3fy AT EARIEEIEAFIER (o o {-3-3¢)
s anT: wsgwE: eIl g agea; 9 1
frguargTfian | o 9, so ReRTeEn SamEE: SHE-

59 ; @ f%:mmufaa SHTAGET: ; 961 Reaiaweas: ser-
g o fmatoswan ssarwey; o Rmatesras:
gaafet ; g mAv eEREREES sl gRRataa-
ﬁﬁasqmﬁa 2w W@mﬁat TR SITHAE

@R Refifmeiereromal R | e $ERRY



fadratar: Y0

quean | 4 S EFRRARERE SR SR, SRl
RAT  FOREAWIEERAN, @ AR sERifkE
oy saranfRi 99 amay; deerlgarREE |
g femt emyEweacEsiaRg fmiiaiRes sw—
Wiy | e g=ERe, agugle, «@fifemn, 99
faw, sReUEfAR  cfiwomNER) w@ew | o=l
geEAmEREE - o ussEAsh  qeadeEEn |
¥ AWMy =g 99 TRn, IEARE TgY 9@
wat:, wwafyy By s snf, sewast @, geana
W gAd ded umAm U e amwahEtkfE
sfy oogaml avlamwfRf W@ 1 w9 cEghn: om-
gl aUlAFR SRR AT F A TERE R ETE
=g | § 9 9 gwafd | am f—em R amgaden-
FEAAAT AN A GEHET SNUEAIE; ‘T 3
wEgw: Semfe’ g W, ¢ SgTESIEEEenE (3o
Riue) zfa ofFmgma®, ¢ Tgeagef’ aRk-
wH.Eay 9 e FuilsaREee  ssEmeRsehn
afvegEEaT | A @I TEREEEAl (UEARE qO-
qEFE qHAE 91 §¥afd, AMMER | 99— RHTE-
F SAMUEFIRAT agEwad AW R aqui: s
g fogaw @@, ORHeER e gafEiEas
AEafagEn | a9 TaTERTEEny famsa o sea-
sEFIEEY | i & S RN AKeEEAy , AW



¢ gRasagEd

eFRAATA A | 9 7 Afrfead ¢ AmdiSeg -
E&ﬁ@cﬁqgiﬁ‘i I | 4 TAAETATFATHIREAT -
AR ‘g QUEal AW AW AEEA | FEFROMET
aagatiEaan || gfy, a% ewEsf arEwIEEAN I9%-
figtd  EEASTNESITEE SRS geaaAlaARSHl Ava
gRAE | W aggEeRaEl oateds swrEdtE:
a9 guisly eEgmEmEl ag¥Rr A Gwadify & A
ft swasly o9 wa faafhar gf fam: ; ewTReasal a-
gIERATEAENATE | q 9 dearssfEan, sfEdsh ¢ agw
ad gwafa’ gfa e SIEEwarE, C U IEEATedn
vaml aadl fRa’ gfy s s gl qoee
qEEe EETaat R 3 a1 Aladaewaikiy S
Comgn Cumemi: & fRen wgmfes | omfe @
wefigfiell TR |0 IR GeaEwat@eg | @ R
AT UERIERTEENREERIE  awRaamEgeieE
fafeca fafgss gesamwi wwEasfwe g der-
qgfifeara @ feifeafifa | o gm—aanfeRg oa-
qgE; dutsft eFmifisamamie qode:, d e agrE-
FAT | THAISATERS J THEAGCATIAT I RRaan AT RF g HR-
@ifdd 7 7 YSEFRATRE, @91 THRU SRR
dd wsgmamEAl FgREaflam: | gsAsh awar
SATBIFETIGANITHZANAGITAT | FIAIA TOFIA 7oR-
WEAISHATET: TRAT WA THOAT | FMI SATAHAT, 2



fadtata: g

S T AwEF qOAAR T AT | AY G-
A% ‘oA’ I v iRaTwe | wkg T @
sf, Pmurlafeam ERFRITES AR GAOEFdT-
wugfigaaimaey fegan | aEFRiT dNReReEE-
THRRATITIA G | rgaeg qUEal a9 41N oAy
qrEFREaT: | AN UEgEEE IRFUSFRISIA AT, |
SHNE YsTaAT AR JEHGAD | I T JIRA qFIA1TTD-
FA T STeRaRs T AAEERE QAR -
faas: | 39 se¥a TAGSTIISEA | aA%d FReeTINEal 7
gfagafatiel 1 a1 A/ATSATSTHRAGHAGIITON | THIFTAT qoriefi
THIAYUTIRFAT g ‘q@  GYER | q@E g | e
fR’ genfkaagfamafienty gfgnfasafafy dam 1 v

(This Vidya), containing as it does the letters Ha,
Ka, Ra, Sa and La, the progenitors of Vyoman (Ether)
and others, is identical with the five elements and
(hence) contains (in all) fifteen Varna-s representing as
many Guna-s (of the elements) as follows: Sabda-s,
Sparga-s, Rapa-s, Rasa-s and Gandha, five, four, three,
two and one in number respectively. (74)
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These Guna-s originate from the Varna-s and are
of the same number as the latter, their progenitors.
The four Sparga-s originate from the three Kama-kala-s
and the third I%ara. (75)
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Lakara occurs thrice (in the Mantra), as it has a
bearing on the three worlds. The several letters res-
pectively signify the several things which took their
origin from them. (76)
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The three kinds of Upasaka-s (pupils), known as
Sakala-s, Pralayakala-s and Vijfiana-kevala-s, are
signified by the three Kaq-kara-s (of the Mantra). (77)
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The several species of Jiva-s are denoted by the
ten a-kara-s. The eleventh vowel (viz., E), being the
very life of the Vidya, denotes life itself. (78)
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Rudra, Is'vara and Sada-giva are indicated by the
three Bindu-s. Santi, Sakti and Sambhu have for their
index three Nada-s. (79)
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Thus, by the Pada-s (words) thirty-seven in number;
this Maha-vidya severally denotes the thirty-six Tattvd-s
and the (thirty-seventh) one which transcends them. (80)
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As there is no difference between the cause and its
effect, between the Vacya (the thing signified) and its
Vacaka (the word which signifies the thing), and
between Brahman and the Universe, so also the
Universe and this Vidya are identically related to each
other. This is Sampradayartha. (81)
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Flawlessness (non-admixture with other things) in
Parama-giva (the Supreme Being), the identity of one’s
Degikendra (revered Guru) with that (Supreme Being)
and, through his (Guru’s) grace, of one’s self with that
(Supreme Being) ; this is the Nigarbhartha. (82)
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‘Mata’ (the Mother) being the presiding Deity of
the (Gana of) Avarana-devata-s (subsidiary deities
surrounding Her) in the form of rays of incomparable
brilliance of Hers, is known as Ganes'l. (83)
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The Mother, the aggregate of the three S'akti-s,
Iccha and others, having the three Gupa-s and with
Anala (the fire), Indu (the moon), and Ravi (the sun)
as her three eyes, thus composed of the (above) nine,
-is known as Graha-ripa (assuming the form of the nine
Planets). (84)
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The Mother becomes Naksatra-riipini, assuming
as she does the twenty-seven forms denoted by the ten
Indriya-s, the four Antah-karanpa-s, the ten Visaya-s (the
objects of senses), Prakrti, Purusa and Guna-tattva. (85)
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(She) is styled Yogini as her body is made up of
the six Akini-s having Da, Ra, La, Ka, Sa and Ha as
their initial letters, surrounded respectively by the
letters beginning with 4, Ka, Da, Ba, Va and Ha,
which are respectively sixteen (indicated by the Sam-
keta, Nara-pati), twelve (indicated by Ravi), ten (by
Kastha, directions), six, four (by Samudra) and two in
number. ' (86)
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She is Ragi-svartpini (assuming the form of the
Zodiacal signs) being made up of the five beginning
with Naga and Karma, the five beginning with Prana
and Apana, Jivatman and Paramatman. (87)
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The Vidyz also is Ganesa-rupini for the reason
that she is composed of the sixteen letters each begin-
ning with A, Ka and Tha of the third Sakti), the
Kama-raja- and the Vag-bhava- Kuta-s and the Vag-
gana-s (word-groups) beginning with Para. (88)
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Again (She) attains the form of the Graha-s in
virtue of her being composed of the three Bindu-s,
the three Nada-s and the remaining portions of the
three Kuta-s. Similarly she attains the form of the
Naksatra-s, as She is composed of thirty-seven Aksara-s,
(the ten Aksaras of which are inseparable from the
twenty-seven consonants and therefore not to be taken
into account). (89)
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Further She is Yogini as She is composed of the
three Hrl-lekhz-s and other Groups besides them. Also,
She assumes the form of the Zodiacal signs, as She is
composed of the nine letters of the three Hrl-lekha-s
and the La-s which precede them. : "~ (90)
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As the Vidya is of the same form as the Devi and
is therefore identical (in-:quality) with Her, in respect
to Gapesa, Graha, Naksatra, Yogini, Rasi and Pitha,
(there is complete identity between the Vidya and the
Devi). ~ (91)

The (Sri-vidya) Cakra being composed of Gana-s
of Rekha-s (lines), Dala-s (Petals) and Kona-s (angles),
attains Ganesa-tva (the quality of Ganeva) and also
Graha-tva (the quality of the Graha-s) being com-

posed of the nine Cakra-s beginning from Trai-lokya-
mohana. (92)
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There is in the Cakra, Naksatra-ripa-tva in virtue
of its being composed of three Vrtta-s (circles), three
Bhu-grha-rekha-s (lines), fourteen Kona-s (angles) and
seven other Cakra-s got by counting by separation, (93)
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The Sri-cakra assumes the form of Yogini, as the
two Cakra-s representing Sthiti (Preservation) and
Samhrti (Destruction), the two Padma-s (lotuses) and
two (others), Vrtta and Bhu-grha go to compose it. (94)
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There is, in the Cakra, Rasi-tva (the form of the
Zodiacal signs) as it contains five Sakti-s, four Fires,
one Bindu, one Vrtta and one Bha-grha, thus twelve
in all. (95)
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The aforesaid forms have been aptly assigned to the
Cakra, as it is composed of the Aksara-s of the Vidya
and is but another form assumed by the Devi Herself.
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There are fifty-one Pitha-s corresponding to the
number of letters in the Alphabet. However, four
more, viz., O (Odyand), Ja (Jalam-dhara), Pt (Parna-giri)
and Kz (Kama-riipa) have been added to the above. (97)

The Pitha-s are to be known as fifty-five, as they
are composed of Gana-pa, Graha-s, Bha-s, etc., which
are of the number of the moon (one), the Nidhi-s (nine),
the Tara-s (twenty-seven), the Rtu-s (six) and the suns
(twelve) respectively. (98)
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The origin of the Cakra out of the Aksara-s of the
Vidya is as follows: The Bindu (Sarvananda-maya)
takes its origin out of the three Ka-s and Ikara; the
next two Cakra-s (Sarva-siddhi-prada and Sarva-roga-
hara) out of the Hrl-lekha-s; the next three Cakra-s
(Sarva-raksa-kara, Sarvartha-sadhaka and Sarva-sau-
bhagya-dayaka) respectively out of the two Hakara-s
and Ekara; the next two Cakra-s (Sarva-samksobhana
and Sarvaga-paripuraka) out of the two Sakara-s; and
the Catur-as'ra one (Trai-lokya mohana) out of the
Lakara-s. (99 & 100)
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One’s Guru is identical with these three, viz.,
Devatz, Vidya and Cakra, in his intensity of faith in
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such identity and hence with Ganesa, etc.; similarfy
with the grace of the Guru, the pupil attains identity
therewith. (101)

99 TORMERAFEATIR; FNE: FIGIUE, TG
aggTEEEe  aggifElese agafEl LaqrsaqEni AR
dpgeElaEa , TeAERIY deamEeETEERAsh dear-
3ai feganifmoReT Yo deamal dreda fafaaan
¥ A IRl WEgETEI FY asyras™: araEd
g ¥q; Waw; IwveRA GuIRWi deuEal SrEeE
fogam, swaikiiflivadsa s wakfifee-
OISl IEREEETR R ENEEE  Nafseag
aftmad | F 9, @gerEsateaiRiieesans-
AT FTAEEIEI M IAAT NgHTRAT, AFIE |
@i AaREeren | 49 o deawasagien T9-
RAMTHAATR TR0 16T IUFIITANT: | o1q wd-
deMEERARIEREE AT dfifiga: dqa | =
FEAEATAGRGRT A0 ReaserEagiEETRaE | 39 4
TRIEARRER: | aRqEan aTETHEt i —

gl Wi R =% @ & Al |
AR NG Ao FISHRIS 119 < R

In this manner the identity of the Mother, the
vidya, the Cakra, -the Guru and (the pupil's) own
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self is (patent). This is the Kaultkartha of the
Mantra. (102)

Y HAITH GIEEATIAE—

EAEEIL I SRE R R L R CR e cd ol
TR R FEEefe Il 903 I

foEa aieEnT JSTIRETEEIEER. |
i qeerTTRRE g RET 1l 9.8 1)

T FORAFARA ERA FENRMERARREA
wwrifkfn meme geafe gwn | 9Eea sen fer-
TAISSTA: NeAMA: AT | A: T g I AFRR-
fadafiddEgwn | W wEmimakfe Foguefedl faag-
afiad afemifinear | TEMRNTEIRTEN, PN Hi-
wal FarmEgEERaRmgIR awfEensRoEEe wgi-
fEr Awmaien AfifiesdgEsdreea | @ EEREE-
argTany Raw afgamavest REfi 1l Q03,209 1)

The Kulina-kundalini, whose form is identical
with those of the fifty letters represented by the twelve
Kala-s of the sun beginning from Tapinj, the sixteen
Kala-s of the moon beginning from Amrtd, and ten
Kala-s of the fire beginning from Dhumrzrcis, wvis.,
twelve in order from Ka onwards and twelve from Bha
in the reverse ogder (of the sun), the sixteen vowels
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beginning from A of the moon, and the ten letters
beginning from Ya (of the fire) ; . (103)

as slender as the gossamer of the lotus-stalk, as
bright as a flash of lightning, shooting upwards from
the triangle of the lotus fruit in Muladhara, piercing
right through the Vahni-mandala of Miuladhara, the
Ravi-mandala of An- ahata, and the Indu-mandala of
Ajfiz-cakra; (104)

e FEskmeens aged @ |

SHATGAFS STl GAgE || 9% |
EAM AR Y A de |
R0 WP @R g@ &R ) 9% ||

‘GRAF IR FU@rEAGEEEY | gIEIAE RR-
3@ w AW wwifNed |1’ Tgwedw safy  RewEw
fa<sfmrermMigEagaRElieem a5 Rugaisgogos-
for Gma aAiszaql @t SifraRmeesraigEasd
@Al AR A9 Y@l gAENd §TUMRm W @
W ge @iy | afdqafamavaras | SvmeRaiREE-
qEadl § WETENE gegERd fAfEa agaff 3
fafi=ad || Qou, 208 Il

mixing with the A-kula (Kundalini) of the lunar
sphere in the Akasa and causing the stream of Nectar
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g‘enerated by the conjunction of the two to inundate
those regions; (105)

getting herself intoxicated from a deep draught
thereof and retracing Her steps along the same course,
(She) sleeps soundly in Her own place. (106)

AR 9 G fen SeFe |
A @ SHEETEr wens: 1| 90 )

geman gvefwar aigfamn @a =g IR @e-
FASTHAS Fe: | Qoo ||

This (Kundalini) is identically the same as the
Vidya and the World-Mother is in no way different
from Her. The (pupil’s) identity of his own self
with this (Kundalinl) is the Rahasyartha of the S'ti-
vidya. (107)

. oY AEERENHE—
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 rgsgAERRETd TAIREN: | A 9 Ul gl
walssifi:, FSRPAUAl TFAE , TEATAARIIEE | qa-
iy RERfrararzfasmarafmrg | ek aga adaf |
AR, AR | ST REARAAERIETEAY, ReEed-
fgERurEAf qa1; A g9 aRAmfERT, @ sgumEe |
Wi @@ ¢ aooliaered a3 giwealRida dassd |
Aa sweamgiR Rafenfs, somad sRaaerafEtmg-
sfgd | R, aRofeara | fafa @ae | 9 gas-
mel | R Al @ s | 3 aEidE |-
qEEsINEE G, ‘F@ 3 AR wEf’ gf s
GFITITIIART AN T || o, L08R |

Unapproachable by word or mind and other senses,
transcending the (thirty-six) Tattva-s, bigger than the
biggest and smaller than the smallest, with a place
loftier than the skies, identical with the Universe,
assuming the (subtle) forms of Cit (Consciousness) and
Ananda (Bliss) ; (108)

(such is Brahman) and therein should one con-
centrate his soul with a view to attain identity there«
with (with Brahman). This is the Maha-tattvartha of
the S'ri-vidya as expounded by S'iva. (109)

HY AAERISEEIEEE —
qAEUNE ATEIEENTT |
gf g AR ok TEgETE: | 990 |l



fedtartar: 3

JUEURIsET  FHENRAISIIARGU: quPmEm: 9=y
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qed aREeE) IR AMRARTERY 1 QTeRd A | 3
RITWERT qIgETER ®el 41 U QeiraEiaseE
iR RS ey Afgan T dRaee-
woErg AWE fy &FT, ‘AW 9 AW 0 gfy R
AAETIRO MOARD ¢ SAwR gEW: W 9@ & el
& ameeaEe’ @ garn, ansfl ¢ s|mEEf
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aME zaul | ¢ gegTREEta SAAIN qaaEAa | Ag—
FENREETd TWa: TegfeRad; a1 9 T @ FHAR:,
JREE) TRNER, 7 ¢ 9EAma’ g s
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Taafraisat:; o W@ A gegmavaguaisf  gedd,
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| o U9 ‘gsgEAaEREAa afte: ' zfa arfsawaea
gad faac | 2 9 sRRRatelaRuan: | o=
FeRrARIRAIa uressgEaEisafify saqfzad || Q2o

The Vidya is Herself the meaning conveyed by
every one of the A-ksara-s composing Her, She is
Herself of the form of every one of those A-ksara-s.
These are the Namartha and Sabda-rupartha res-
pectively of the Sri-vidya. (110)

&« TNFIATIATE—
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fiafawal: | vaRERETER o Rafeet | 3 T @
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T CAEEEER . R afe w0 gt
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‘EAl AN ¢ TeRgiel T R, ¢ aigef, anEe,
TN, ARy, SO, R, shEafX: ’ oft awad
‘pfu, fF, deeran, Ay, a9, & TRk k-
FANT: AWARAT FEEE ¥ GEeHIeNER | 99 9 SERIR-
TAATARFFRAATAEHR  T8sd faw @ want
T 2Ry | Y T SEER SR ARt R4-
sRATRERfTfRae Rafan | e 9 aRsdmeis-
Al §o@ | 99 9 EdTeery fAwg gum-
matfr aftesy fydemmrgzfeafs, suwawt gdemdanea
gagETd Il 2%, Q3R 1l

The import of the names in series (of twenty each)
Kalyani, Ekaksari, Igitri, Lalita, etc., of the Nama-
tri-vati, is conveyed by the letters of the Mantra (with
which they begin). (111)

According to the vogue of the world the whole

name is comprehended even if a part of it is men-
tionede The meaning of the whole name is therefore
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the Namaika-desartha (the meaning of a part of sich
name). (112)

Y ¥ fafdeaady FHEET FEREIASIIAE-
TARFROFREIR, SFRQsRERfdaE o T i q
fraw:, seRelEEd, SReadsdferase gaTan | @
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S A SA—
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o a1, frgun S AR TR IR fwE: | EkEam-
g fafver TETEEIEEING IfpReE el e
i ®RR q fER: | W 9 seReErRaREeE-
qatfy soenEaTEaTy 9 fagweier st | agash
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By applying the above principle of the part convey-
ing the meaning of the whole to each one of the names
occurring in the Nama-tri-gati, .e., by raising twenty to
the power of fifteen, are got 32,768,000,000,000,000,000
meanings, by writing out as many zeros as there are
Tithi-s (fifteen) and by placing ‘the following figures
connoted by the Samketa-s, Gaja (eight), Rasa (six),
Giri (seven), Dasra (two) and Rama (three) before
them. (113)

o miewel R —emaad: afwangdafs | o
gaaEl AW 3341 S@gaEi a0EH, | aE—

TR Gl RER a1g: |
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FERIIETEN | Ao mRedraneagzesiel | afege-
7



Q¢ aftataEged

FAIssSTAFAAAERON | AeaAfaE  AEREAAESA ||
HENREE AT

In this Vidya the body of the Mother composed of
the three Kuta-s has for its parts the portion from the
tip of the Kirita to the neck, thence to the hip, and
thence to the tip of the toes. (114)

FRFaTEIEAE—

FNTRA ATl EaEa |
TR FERTRREN RSt 1| 9 9%

T EHERENEST U ?ﬂ?ﬁtﬁzﬁmﬁﬁﬁg SEC]
qEar Il 24

The six letters of the first Kata ending with #,
should be understood to signify in order, the three

pairs, Brahman and Bharati, Vispu and Laksmi, and
Rudra and Parvati. (115)

a1 Tal TFST A FEEST OF 7 qaisAT: |
FAFTTRERTITE PRI || 9 9% ||

T AW 82 | Faft swiEEl g AR
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sdq WEHH; AUISh AMISTERET SEaaET WA
FfiEEn SoEahE: | @RI R E R REEEaT |
geagd fammET gof g dw | aEd dfaEn afEgmdsin
gz a & 1 LR

All these (latter) are after all identical with Kama-
kala-s (3) and do not in any way differ from them, this

significance being derived from the appositional charac-
ter of the 7kara therein. (116)

T FEARN AR W g A |
TefeimsdidmesR: @R 3 I 99e |l
SATITEA SER: TRh: G RAIEERAT, |
TREDTsSRFRIRETERRT IREE: | 99¢ 1l
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AOEER: W gOAEd SRS | qe 99 9gaa
s geEEaneY  Rdmaredts: | 9 Rl e
qifiRas YEEQT a0 %9 duaed g ANERHQHEEOT |
o7 SALRASE e | O TwEEEROIE: A | @
ST | e A IEARTEFARS: ST, o 97 AwEE:
q’r%ma:ra =fiy Yo fdwaa | wERA 98 ATEFaIRERE C@ﬁa
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This again is the meaning of the other two Kita-s
as well. However the second Ha of the second Kiuta
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should be clubbed with the S in the third Kata. As
there is Sakti in every one of the Aksara-s, as Sakta-s
also construe in that manner, and as they (the Aksara-s)
are considered to be identical with the Sakti-s—Vam3,
Iccha and others, this is the Sakiartha. (117 & 118)

Y AIIEAIATE—
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© - The meaning of Ka and Ha, and of Lz and Sa is
Siva and Sakti respectively. The mreaning of the pure
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vowels E and I is Sakti. The meaning of the Hrl-
lekha (Hrwm) is Para-Brahman, the result of the con-
cordance of Siva and Sakti. (119)

The meaning of every one of the three Kfta-s is:
‘ Brahman is S'iva and is also S'akti,’ owing to the con-
cordance existing between Siva and S'akti. Thisis the
Sama-rasyartha of the Vidya. (120)

Y GHEITSATE—
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Kakara means ‘luminosity’ as it is derived from
the root ‘ Kam, to shine’. Derived [rom the root ‘ Iz,
to study’ Ekara means (Buddhi) the instrument of
memory. (121)

By the combination of the two letters is meant
‘luminous intellect.” Derived from the root ‘ I, to per-
vade’ the third letter I means pervading. (122)

Her (Buddhi's) predominance is LaH7i; the
causing of such predominance is indicated by Makara
(m). (122-)
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Derived from the root ‘ Han, to give pain to’
Ha means valour, as it is the cause of vanquishing
the enemy. (-123)

Sa means wealth, which is the aid to enjoyment,
as it is derived from the root ‘So, to enjoy’ or ‘ S@,
to procreate’ Ka means women, etc., the objects
of desire, as it is derived from the root ‘Kam, to
desire.’ o (124)

Ha derived from the root ‘ Ohan, to go’ means
the attainment of these (viz., valour, etc.). The
(attainment in) plenty of this is LaHar3, with which
is combined #z by the process of Savarpa-dirgha (the
lengthening of similar vowels in Samdhi). (125)

This z means fame, as it is derived from the root
“I, to shine’ and shines in all directions. #z means
the generation of these two LaHari and I. (126)

939 qrEagEli—

TR GEIEATATRE |

AR R FEUTST: | 9 |
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The' meaning of the Vag-bhava-kuta is the pre-
valence in excess of the subtle intellect. The meaning
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of Kama-raja-kuta is the preponderance of valour,
wealth, women and fame. (127)

@ TESAN G SAEFL: & |
Ffeesnaestaraa a0 1| 9r¢ |l
SN fow: gRfuteEikei: |

757 2 SEet v aF " & 0 9rR
TR TR SN FERT: FE: |

a@ e W e df|dl a1 9ke )

| AW §5: | '{% faater avamsadifa awer | AER-
A | gy g ¢ R zfy ae: € @i Sl
afy: Rufew | zﬁw‘r. FURA At w3 & gewiflk-
IFFATA GIRIUREAISS: | qg1, [y @ Rrhwidf g |
fq | STmEEEnfEErIE T g% | a9 qEUwEE | a
ygra I &h | fENrauRtE ARR sRIRd: | gaf
OIS FER ARSH, GIERSE FRAIgTER; ash
TR FEUATRTER §R %2EY I | IR @FER
w fAsisy | w@a, Feddaeiagamieagg fifee-
TREEMIRE] GEUFRAR ARed fugd maf wnd: fig: |
Wi =l swgami RS Al saafiaTvalzaie-
FRifEW frefia 57 dfyedis: | @ shfpamoRa:
9 | W T mRd S TR AR 4



fadate: - 2oy

C PANTRIROT JAHO:* GAIAIGANOE S HGEOAT Feod-
@maREE: | {R¢—230 |l

The part Sa Ka La (of the third Group) indicates,
that which brings about the action (conveyed by the
two Makara-s mentioned above). Hp, which is
derived from the root ‘Hp to take away’ signifies
the destroyer of the entire Universe. (128)

The 7 found in combination therewith (with Hy)
signifies that Radiance which is the cause of Creation
and Preservation. In other words, Hrz signifies that
Mother who shines in the heart (Daharakasa) dispel-
ling all pain. (129)

The word ending with Sa@ Ka La forms with the
Hrikara a Karma-dhdraya (Appositional compound)
with 72, which means either Nada or Samvid (know-
ledge), as the substantive which it qualifies. (130)
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‘FigiTAE AleEEY’ FERRT FE a4
(3-3-0%) FEAEfETEeE  auIsSHdRARIEgUATE



o% aftaeaneel

qraisagEl: | 3 EaeIERaEEd ST Faaeed |
SO FsfuEacEeaTEREs ¢ gZfre®et Y
g7 qfsy $FR Caaaw wfisafy, gl edvmf
gAPETa | agem | wfwmaf: sRemafe sfafgam
wfagrg @ | fafad aga wdflen =gl ages asfa 1
I agewE: | o7 Er@EERI fag: | v g
fagagnfedisht sw-argen femawfl fagn | TR —
geURAIRf | ¢ gfkudif agafkEq’ (8-3-%0R) ga-
gUEa: Tegl A fud: §gSANW a¥9 @M, 9 ad
syural Aafiad: | A W4 afy werash @& s
oft: uhigemezafzfa a=aq, ot agffy fameEdsg |
o ©d C‘TRssAT’ g4 T WERR 9954d | W@ W@ S
fsogeaamarsy ¢ asiagERsaE: | a9 EuRERaf-
g IFETR: | AR @18 — ATEAR | -
SAAERARE— QS | ‘g uigenfn s@ae aa:
W | FEfGEREiassEamiRy | IR gEaiRend
frapead: | SRE@ETEE g fReFafaE—aw-
difa 1 23, L3 1l

The meaning given to the Mantra by Siddha-s
(Adepts) will be found to have the sanction of
Gramimarians (for one or other of the following
reasons) : roots are capable of more meanings than
one; Bahula is an accepted convention; cases there
are which are comprised in Prsodaradi-gana, or come



faefatar: 20

under the Akrti-gana-patha; the import of Un-adi-
sttra-s is twisted to suit the purpose; rules ‘of
ordinary grammar cannot be strictly applied to
Chandas. (131, 132)
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The Samastartha of the S'ri-vidya is so called,
because it involves the compounding of several words,
attributes to the Mantra the accomplishment of all

human desires, and gives out the essence of the Vidya
in an abridged form. (133)

9 GG —

7 BRRER RER S @R | -
framaaE THETE FFR IE 1| 938 |l
qEEIAE A £ |
FARISREEEZ OF ag:Awar BT Il 93 U
il PR aded aEewEe |
RtERARAGE maIf SamgErd: | 9% |



foc TRICAREEY

TFER  EEINER: afsead | @ 9 fEaEs,
CoFRI AERRTEAET 3f e | ‘% gaefERs:’
W OCTER SR P’ Rl SwmeRfeozssmfiee)
FERENT | ‘ST wal’ zfa uRf @Az cawe-
FRAFATESEIANCINTET THFRE T4 FFR ARA: * Afieliss
R’ gfead | ag<h IggaaIfeaed— gAY &R-
NRANT  GOUT @ THEN FFN (1-20) 3| zaa
SR L C P TR AR L M E IR DR RE TRl DS CERIGEH e
T At ‘s@m afy FEer aswin’ @A aw-
qftiEesd FR TAGA A BFR: Qs s@mARIRIfE-
gANEH | A7 @ FfAgE HEdiwwdst Aenedd
FERT AL | AgEFERR | ssmafd@E 3w, eREw-
FAUREE | 99 @ Pralieegced G| awan
9gedl  mgEmEf ‘E am @9 aisgifieEi ganm
GIEB || 139—234 |

Ka is Brahman, E is Visgu and A4 is Siva; the
word IDa signifies praise; the Da standing between
the two vowels has La as its Adesa (substitute).
Hence the identity of the first Group with the Rg-veda
is implied. The identity of the next two Groups in
order with Yajus and Saman becomes thus patent.
The name Hrim of the substantive, because it
indicates Brakman is in the neuter gender. The
Brahman is worthy of being praised by Brahman,
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\;iggu and Rudra. This is the meaning of the first
Group. (134—136)
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As Ka signifies the face, HaSaKa would mean a
smiling face. Also, HaSz means Ananda (Bliss).
Ka is the sun while Hz would mean the moon. That
which has Ka and Ha (the sun and the moon) for its
La-s, eyes, is Ka Ha La. Hence Its Cid-rupa-tva
(assuming the form of the Supreme Consciousness) is
also meant. The two, HaSa-tva and KaHaLa-tva,

|
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form the cause of the Brahman being praised 't;y
Brahman, Vispu and Rudra. Hence the second
Group *means: * The Brahman is immeasurable Bliss
and Supreme Conscicusness.” (137—139)

FrewaR: Afed 6% 30 g gaEEEm: |
3o TN O &OTE: || 980 ||

99 @39 GANT: | WEAAT (| 8o ||

The Brahman, comprising all Its Kala-s and
hence known as SaKalLa, is the meaning of the third
Group. By describing its Guna-gana-s (all its attri-
butes) in this manner, the Sa-gunartha of the Vidyz
(is got). (140)
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T Cad ar gArh yatft SR SeRATET AwowaTe-
syng aafq || 18y, L9 Ul

Although the letters Ka, E and A signify
Brahman, Vispu and Rudra, they are to be understood
in their secondary sense of Creation, Preservation and
Destruction, which are the respective functions of
those (Deities). I signifies Isvara and Ha implies
Sada-giva. By these two letters are to be understood,
secondarily, Tiro-dhana and Anugrahana, the respective
functions of those two Deities. (141, 142)
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HaSa is Ananda, Ka is Truth, Ha is Infinity and
La is knowledge. (142-)
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Having ascertained, in this manner, the Brahman,
through Its Tata-stha- and Svartipa- laksana-s (quali-
ties), (the Mantra) establishes the identity (of the Brah-
man) with species of Jiva-s in the following manner:
The term SaKaLa refers to Jiva, as the latter has the
three Kala-s, Jagrat, Svapna and Susupti. Hrm, the
S'akti-bija, denotes the Sakti. As there is opposition

! sfsaraiafa: sxerdShniad |
W FEw a9 ewrRgARag u 1 0
SR SIEFR THAISSHFARGH |
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between the two, the pure things implied by them are
identical. Thus far, only a very little has been said.
The term SaKaLa of the third Group is used to imply
that all this is Brahman. Having in this manner des-
cribed the form of the Jiva and the Brahman by means
of suggestive sentences, their identity has been esta-
blished. This then is the Maha-vakyartha. (143—147)
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No controversy can arise about the meanings,
whether primary or secondary, that have been given
herein to this Mantra, as such meanings carry a clear
conviction on bare presentation (to the mind). (148)
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If, in the six meanings beginning with the
Bhavartha that have been attributed to this Mantra,
there has been no possibility of the application,
either of its primary or secondary sense, what harm
is there ? "(149)
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Let there be any sense quite different (from the
primary and secondary); the acceptance of any such
sense of the Mantra has to be determined by the words
of Sliva. In other words such sense may even be
considered as the primary one. (150)

. For, it is the desire of I¢'vara that such and such
meaning . should be conveyed by such and such

(word). (150-)
méﬁﬁwﬁmﬂwww LRl
aaﬁ?swxéﬁg@ﬁ Afeaffwii R fer |
ARTFAANIEAgRAt Gl | 94] |l
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What if the meanings, verbatim, are not known ?
Enough if the sense as a whole of the whole sentence
is understood. The accepted theory in this matter is
that the spirit is quite different from the letter. If
need be, the whole Mantra may be treated as a single
word, as in the case of Asecanaka, Vyapis, etc. (-151, 152)
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A single word conveys more than one sense; e.g.,
in the words Hari, Saindhava, etc. In accepting

one of several meanings, the context and the aim are
the two indices. (153)

As, in the case on hand, all implications are
desirable there is no need for any index. To argue in
another way (in this Mantraj one Sakti embraces all
the senses, as in the word Puspa-vanta. (154)
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In those cases wherein it has been held that every
word has a corresponding meaning, this Mantra may
be treated as a sentence; in some cases as Avantara
(leading) vakya, in others as Samasa-vakya, and in one
other case as Maha-vakya. (153)
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In the Veda it has been recognized that by the
application of one (Mantra) in several contexts various
meanings are conveyed. But in this case, as the
Mantra relates to only one context the implication of
all possible meanings forms the condition precedent
leading to the Niyamadrsta (consequence to be
obtained). If the authority of a statement is once
strongly established, every thing leading to it has to
be conceded with a view not to contravene such
statement. . (156 & 157)
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Even though it is accepted (on the authority of
the Veda-s), that Yaga and Svarga are related (to each
other) as antecedent and consequence, (an intermediary
stage) A-purva, not known to the world, has to be
conceded so as to avoid the (apparent) absence of
contiguity (between the two). (158)

Rt g4 affiarrgsamiaTaEaRii—
| RTEEEER: FSETER: |
JaraH aIe &9 Rl | 94k )
wER: © & RrEgaeisargion |
et atlavaisermrgeT GUEeal | SER: ¢ At

sfiFEee: ' - A | seleanNsEEEssITR
e, CHERAT SARREHTET SRR | SHRUM ¢ Zdd qui-



fdtata: 28

M FERESeEeY | SRR CF9% = FI5-
@’ TAN®A | A @A | SORAT, ¢ TAH-
fm? genfeaied | @ s ¢ safvanfefiiam e |
feanaeTasE | ol aEeadiEn: | AraRREEE-
TERFAAERARN | Q4u], L4ua- || '

The number of letters contained in the VidyZ,
Uddhara (the process of drawing out), Kzla (Matra-
periods), pronunciation, places of origin, the (requisite)
efforts, appearances, positions, shapes form par
excellence, the different states and meanings, these
form the internal limbs of the Vidya. (159, 159-)
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- The Rsi-s, Chandas-s (metres), Devata-s, Viniyoga
(application), Bija-s, S'akti-s, Kilaka-s, Nyasa, Dhyana,
Niyama-s, Puja-s, etc., are its external limbs. The
external limbs are, for the most part, well-known
to the world. (-160, 161)
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The internal limbs, on the other hand, are most of
them rarely understood. They should be pursued by
Upasaka-s. Hence, this work Rahasya-varivasya, has
been expounded for their delectation. (162)
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The pursuit (of the S'ri-vidya) by the fanatics who
adhere merely to the external ostentations losing sight
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of the essentials (as expounded in the work) is very
much like the body wherefrom life is extinct,

and a marionette from which the strings have been
removed. (163)
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Out of the seed (Kama-kala-bija) evolves the root
(Mula-mantra) ; out of the root (Mula-mantra) evolve
the parts of the plant (human body), above and below
the soil (external and internal). Though both of them
are of equal importance, more importance has to be
attached to the subsoil (internal) parts. (164)
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This Varivasya (maid), duly courted by a person
from the house of the Guru (father-in-law) with his
grace, brings about the accomplishment of his heart's
desires ; while, if courted by him impelled by his own
blind passions, she leads him into the path of sin
(astray). (165)
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May my venerable Guru triumph, who, seated on
the Akathiisana (triangle with 4, Ka and Tha series as
its sides) with Ha, La and Kga at the angles, bestows
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on me Knowledge and Bliss, identical with the Atman,
which transcends all description and could at best be
subject to Laksana (indirectly comprehended).  (166)
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Bhaskara-raya, having for his soul guide his
venerable Guru's feet, wrote the Varivasya-rahasya (the
secret of worship) of the World-Mother, adored by the
valiant [who vanquish their opponent Idam (the
phenomenal world around them) on the field of Aham

(Ego)]. (167)
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