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PREFACE,

.

The treatise edited and translated in the following is one of the
iest known and most extensively studied of the clementary works
n the MimAmsi-Sistra. It closely follows—and in many passages
iterally agrees with ~the equally popular Mimdme«d-Nyiya-Prakfda
isually called the Apadevi, which latter work would perhaps he t'lw
nost recommendable to the beginuer of all treatises on Miméinsd,
‘ho Artha-samgraha has however been preferred tor publication in
he Benares Sanskrit Scries on account of its smaller bhullk, Its
ext has been repeatedly published before, in a lithographed edi-
ion ab Benares together with a commentary and in a printed edi-
ton broaght out by Pandit Jibinanda Vidyd-sgar at Calcutta.
Joth these editions are incorrect, especially the lattor one.

The Arthasamgrahais by no means an easy hook, in spite of—or
g 1t would perhaps bo more correet Lo say, owing to—its limited
iu]k in which a great amount of matter is condensed by means of
Bo most preguant langnago being nsed. T am greatly obliged to
§u_nlit Dhundhi Rdja the able and learned Sanskrit Libravian of the
Jenares Collego for eontinued assistance given to me whilo editing
nd translating the Arthasamgraha and revising the proofilicets,
Vith regard to some specially diffienlt points 1 have likewiso
et greatly henefitted by the advice of tho distingnished Pandit
il Sastri, lato Professor of Law in the Benares Sanslkrit-Collego
ho combines with o perfect mastery of tho Sdstras a thorough
gowledgoe of the Veda and therefore is entitled like few others to
e appealed to in any question connected with the Mimamsi-
istra—A more literal trans'ation would have been of compara-
yely small valuo; numerous explanations have therceforo been
$ded and the plan of insorting them into the text by means of

‘kets vather than adding them in footnotes has been by pre-
nce adlered to.

G. THIBAUT.
3ENARES :
weh, 1882,



INTRODUCTORY REMAKS.

An attempt at an exhaustive roview and criticism of tl
Mimfisé-Sdstra would be out of place hiere. A few remarks hoy
ever on its general character will form a not unsuitable introdu
tion to the Artha-samgraha and will, it is hoped, be of some use -
those who wish to form an adequate idea of the subject matter .
this Litherto some what neglocted system.  The only longer essa
on Mimimsd which exists—the one by Colebrooke—gives corre
information as far as it goes, is however not well adapted to mal
the veader acyuainted with the leading features of the Sistr
The ecurrent accounts of the Mimémsd found in handbooks &
merely extract Colebrooke’s remarks and are as a rulo more or le:
vague and incorrect.

The beginnings of the Mim#msi may be traced distinet!
enough in the Veda itself, the very word (mimamsd; mimdmsa
&2.) being nsed there to denoto doubt and discussion with rega
to points of dectrine and ritnal.  This early Mimdmsi may b
designated a bond fide Mimamsd as it tries to decido the poinf
about which a doubt i3 raised by freo reasoning taking into ac
count the ciictunstances and exigencies of each case without sul
mitting itself to any authority. It originaled in the time whe
owing to differences in tradition, belief, 1ilual &e. the variou
Vedic éikhds began to form themselves, a time when the why!
religious and sacrificial system of the Brahmins still was in a con
paratively unsettled and floating condition—The lator systemati
cal Mimimsd on the other hand-—the Miméamsa which is embodie
in the $dstra—is of a mors limited scope, owing to the altered ci
cumstances of the time in which it arose. The creative period «
Brahminical religions thought was then past and the spirit of fr
inquiry and diseussion lad yielded to an implicit faith in t!
authority of tho sacred hooks handed down by unbroken traditio
Difliculties with regard to questions of sacrifice and ritual still ¢
deed presented themselves but they were not as of old difficultr

arising from the nature of the things themselves and to be !
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aoved by an independent and unbiassed consideration of all sides
f the question, but rather difficullics originating in the peculiar
Jature of the sacred books and obstructing the procedure of any
me who endeavoured to obgy the injunctions contained in them.
“he character of the brahmanas—that part of the Veda which
nore immediately concerns us here—is well known and there can
16 no doubt that any one attempting to carry out the precepts con-
ained in them or—if we limit ourselves to the main point—to
serform the sacrifices which they deseribe and comment on, would
oon find himself assailed by numerous doubts and misgivings as
o his aclions being a faithful representalion of what the sucred
exts intimate.  The description of the sacrifices contained in the
yrahmanas is so incomplete aund obscure, in the best cases so dis-
ointed and unsystematic, so frequently interrupted by remarks
md comments on the mystical signification of the sacrifice and its
sonstituent, acts that it would appear almost impossible for the
ertficer to feol assured of having done exactly what he ought to
pave dono unless hie had somo other help to guide him.  That such
a help existed ata very carly time already, 1 mean in the time im-
mediately following on the composition of the chief brabmanas, is
§ watter which does not admit of any doubt.  We can not indeed
sonfidently maintain that then alrendy hooks of the natwie of the
kolpa-sdtras or prayogas cxisted, but at any rate there must have
existed from the outset a full and circumstantial oral tradition re-
forring to tho proper performance of the sacrifices, a tradition for
which we may even, from ohiious reasous, claim a greater fuluess
and clearness the higher we ascend into antiquity

We may thus assume that during a certain period eonsequent on
the composition of the bréhmanas--of whatever length that period
may have Leen—acts of religions duty, whereby are meant in the
first place sacrifices, were performed on the double ground of the
ﬁext of the Veda and of oral tradition, two sources of knowledge

hich we may suppose to have agreed tolerably well in all cssen-
Mal points. But this period was as we know followed by one in
# hich a moro systematical and critical spirit began to stir, a period
t which the Brahmins felt the want of thoroughly reviewing and

casting all the knowledgoe they were then possessing, of proving
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its soundness and validity by the best possible means and of em.
bodying it in treatises as pregnant and concise as possible. I of
course allude to the sdtra-period. Oune of the many tasks then
presonting themselves was to raise the doctrine of the sacrificial
performances on an incontrovertible basis. This was indeed a task
for which the proper way of procedure was much more cloarly de.
fined than was the case with regard to most other departments of
knowledge. By far tho greater part of the Veda directly refers
to the sacrifice and tho object to be held in view was therefore to
compose treatises describing the different sacrificial performances
which should entirely buse on the text of the Veda and against
which no body appealing to the latter would be able to raise any
objection. The difficulties besetting this undertaking originated,
as romarked above, in the peculiar nature of the Vedic texis
whoso object, as is weil known, is to point out the symbolical
and mystical meaning of tho singlo acts of tho sacrifice, not to
give a clear and connected description of the latter which the per-
former might follow with ease. 1t will suftice shortly to touch here
on some few of the circmnstances which rendéred the task of the
sitra-writer & by no means easy one. [t isf. i observed that
those chapters of the Veda which refer to one and the same sacri-
fice do not immediately follow on each other hut are separated by
intervening sections which treat of different matters. The luct that
throughout the mantras accompanying a certain sacrifico are com-
bined in separato sections apart from those chapters which contain
the corresponding brilmana is in itself a source of frequent per-
plexity.— Again it often happens that there is an apparent contra-
diction betweon two passages referring to the same matter as when
f. i. the brihmana-passage maintains that from out a series of sa-
crificial acts a certain one is to be performed in tho sixth place
whilo in the section which contains tho mantras accompanying the
serics of acts the mantra referring to the particular act mentioned
occupies the tenth placo.—Or again we find that of two actions re-
forring to the same thing the one which according to the exigencies

=N

of the case must be performed in the second place is in the sacre/ .

text enjoined beforo the other one—Or again the reader of the

Veda may be in doubt to whom a certain injunction contained iv
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he Veda is addressed, what kind of man, in other words, is entitl-
d to porform the sacrifice enjoined and in return to expect the
csult promised in the Veda.—Or again wo meet in the Veda with
assages regarding which agprimd facio doubt arises whether they
njoin an independent sacrifice to be performed from a special mo-
ive and attended by a special result or perhaps merely a subordi-
ate sacrificial act which coniributes its lmited share towards the
uccessful performance of ono of the well known great sacrifices.
—Or again—and this must have heen a point whose consideration
ery frequently pressed itself on the Brahmins at a time when the
arious sacrifices mentioned in the Veda were in reality regularly
ierformed-—it becomes a matter for reflection and doubt in what
nanner one has to perform the very numecrous so-called vikritis
. e, the sacrifices which are mere modifications of the few typical
acrifices and which as such the Veda does not describe in detail.
—TIt would, be useless here to continue the enumeration of difficult
ases of this nature as the treatise edited and translated in the
ollowing pages offers many additional examples.

Tho continually recuiring necessity of dealing with diffienlt
ases of the kind deseribed led to the elaboration of a sel of rules
mder the guidance of whicl: it became possible to give an account
f the sacrifice which was of real use for practieal purposes and
vhich at the same time could be upheld in every particular as be-
ng founded on the Veda. So f. i.—to mention only the principles
oy means of which two of the ubove stated difficulties are to
se solved—it is luid down thal whenever the place of the mantra
fecompanying a certain action and the place assigned to tho action
1y & brahmana-passago are in conflict the mantra is to have great-
e weight than the brihmana because the former being actually
#cited during the sacrifico is connected with it more intimately
han the Jatter which is not directly used during the performance.

And of two actions referring to the samo thing, as f. i. the husk-

g of rice-grains and *heir cooking, the one to which the exigen-
Hes of the case assign the first place is to bo done first although
lh the sacred text it may be mentioned only after the other one ;
In the goneral principle that we must try to find for every indivi-
val act constituting the sacrifice a visible purpose by means of
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which it may contribute towards the outward form of the sacrific
and that only in the case of such a visible purpose not being trace
able it may be assumed that the act directly contributes toward
the supersensuous result of the entire sacrifice. In tho exampl
alluded to above tho visible purpose of the ricegraing being huske
first is that thereby they are made fit for being cooked while n
such purpose can be discovered if the cooking is made to preced
the husking.

The exposition of these rules either directly stated as in the sys
tematical trestises of later origin or implied in the discussion «
particular Vedic passages as in Jaimini’s sdtras forms the bulk
what i3 called tho MimamsA-3dstra and the latter might therefor
broadly be defined as a body of rules enabling us to construct o
tho ground of the Veda a kalpa-sitra or a prayoga (a treatiso
the nature of the manuuls called prayogas—ecither actually writ
ten down or else mentally conceived—forming the irdispensabl
preliminary step for a kalpasdtra which is nothing but a prayog
highly abbreviated and condensed by means of certain technicali
ties and conventions). It would be a by no means uninterestin;
task to submit a kalpasitra as f. . Baudhdyana’s or Apastamba’
to an investigation of this kind and to show f. i. by a comparisor
of the accounts given of some primary sacrifice in the Vedic text
on ono hand and in the kalpasitra on the other hand how th
transition from the former to the latter can only be effected by
cerlain rules of the Mimdmsé being had recourse to.

Although the remarks mado in the preceding lines on the scop:
of the MimAms1 sufficiently characlerize the matter occupying the
greater part of the ddstra and point out its chiefly practical charac
ter they by no means reader full justice to the form in whid
the §4stra was finally elzborated and in which it appears in ths
systematical treatises a specimen of which is tho Artha-samgraha.
In this later form the Mim#msd is a systematic analysis of tha1
entire part of the Veda which refers to aclion, preeminently sacr?
ficial action, of the so-called Karma-kinda. This part of tht
Veda comprises all Vedic writings with the only exception of ti
Upanishads, includes thereforo the entire Sambitds and by far the
greater part of the bréhmanas, The investigation undertaken bf
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he Pully developed MimAsmé has of course originated from the
nore practical questions above touched upon but it takes a wider
jeope and establishes a theory which may indeed be applied to
ie decision of practical questions but which in addition has its
wn independent interest. Tho chief features of this theory will
o shortly indicated in the following.

The entire Veda (excluding the Upanishads) is declared to
reat of dharma, i. . acts of duty foremost among which are sa-
rifices. It in the first place enjoins certain acts of duty specify-
ng at the same time the beneficial result which attends the per-
ormanco of each act. If it be asked on what authority these acts
re enjoined and certain results stated to belong to them, the an-
wer is that the Veda ag being nitya, eternal is authoritative of its
wn nature and needs no other basis to rest on. The proofs of
he eternity of the Veda aro of course by no means satisfactory
nd may if uclosely examined bo reduced to the faith of the com-
nunity basing on immemorial tradition. But this point really lies
mtside the scope of the Mimdmsd which rather presupposes the
ternity of the Veda and consequently the binding nature of the
recepts contained therein and enters on its real task when it be-
fins to demonstrate that every part, in fact every line and every
vord of the sacred texts somehow or other refers to acts of duty
ncumbent on men.  To do this it becomes necessary to classify the
ontents of the Veda. The most general classification is to disting-
ish the mantra-passages from the Brahmana-passages these two
rreat divisions being clearly pointed out by their different form;
he systematical hooks on Miméamsia however as a rule start at once
vith the more detailed division of the Vedainto injunctions (vidhi),
nantras, names (nimadheya), prohibitions (nishedha) and explan-
wory passages (arthavida). Among these five divisions the first
face in point of importance is claimed by the injunctions, vedic

ssages which—their character of eternity and authority being

esupposed—impel mz.1 to perform a certain action in expectation

a certain result. Asf. i the passage “a man desirous of para-

86 is to sacrifice” (svargakémo yajeta). Passages of this kind

aim an instigatory character in consequence of their finite verh
anding in the optative or imperative form, whereby the hearer or
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reader is instigated to act. The difference between these opf.uliw
forms as found in the Veda and thoso which are employed in ordi.
nary human intercourse i3 that in the latter case tho enunciation of
the optative form originates in the mikd of some individual person
who has the wish of muking another person act, while m the former
case the instigatory power rvests solely in the eternal word of the
Veda which has no human mind for its antecedent. If we wish to
bring the matter somewhat nearer to our way of thinking we might
say that the opfative forms of the Veda embody the eternal com.
mands of God; although this would not exactly correspond to the
doctrine of the Mimdmsukas to whom the Vedais a self-subsistent
entity.

Awong the numerous injunctions which are found in the Vedic
texts we havo in the first place to distinguish those which in the
most general terms enjoin a certain action or sacrifice and to which
all other injunctions roferring to details are subordinate.  Injunc-
tions of this kind are called utpatti-vidhis i. e. originative injunc-
tions and an example is f. i. “agnihotram juhoti” “he is to per-
form the agnihotra-oblation.”  The very limited number of short
sentences embodying injunctions of this nature coustitute to the
Mindd mind the very kernel of the Veda ail the remainder of
which comprising among the rest the entire Sumhitds has ifs rai-
son d'étre only in standing in a certain relation to the utpatti-
vidhis and being useful to the person who endeavours to carry out
the precepts contained in the latter.  These utpatti-vidhis cannot
be said 1o stand to eaclt other in any necessary relation and—a:
far as known to me—the Mimdmsakas have made no attempt to
subordinate them to some principle of unity. 1t can only be suii
that the order of the sacrifices enjoined in them is a definite one
the sacrificer having fo proceed in regular succession from the
simpler ones to the more complicated.  But even from this princi
ple of unity tho naimittika sacrifices i. e. those which have to bg
performed on special occasions arising would have to bo excepted:
Nor can a principle of unity be discovered in the results to whicl
the sacrifices are said to lead, as these are of the most heterogene
ous nature, long life, wealth, progeny, dominion or, as in man!;
cases, puradiso or the heavenly world (svarga). The latter l*g
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ixost.probably on account of its indefiniteness, declared by the
Miméms4 to be the fruit of all those sacrifices for which the Veda
0es not mention a special result.

These originative injnuctions impressing man’s mind excite in
im the desire to perform the action as the result of which the
reavenly world or else some earthly possession is pointed out.
the utpatti-vidhi itself as a rulo intimates the result and in addi-
ion to this the general nature of the action by means of which the
esult is to be obtained, this action being in most cases a sacrifics;
ut in order to enable the person desirous to sacrifice to carry out
is intention the special mode of procedure (the so-called itikarta-
yath) remains to be stated. Thisis done by the second class
f injunctions distinguished by the Mimdmsakas, the so called
imiyoga-vidhis, injunctions of application Ly means of which all the
ctions and things subsidiary to a certain sacrifice (the so called
figas or meynbers of the sacrifice) arc intimated. The injunctions
elonging to this class are as they supply information about all the
etail of the sacrifico very numerous and the discussion of the dif-
prent prineiples according to which they are to he combined with
hch other and subordinated to the utpatti-vidhis is one of the most,
hctlcallv perhaps the most important topic of the mimgmsi. The
ramiinas which are to guide ug in subordinating the varions ohjects
hd acts constituting the sacrifice lo one another and finally to the
entral action arc stated to bo six, of successively decreasing force
nd it must be admitted that the reasoning by which the relative
trength of these praménas is settled shows extraordinary acute-
@53 and an astonishing grasp of all the intricate and perplexing
etail furnished by the Vedic texts. A full discussion of the matter
#H be found in the Arthasangraha ; here it must suffice to state a
¥w cases cxemplifying the general principles. Above was men-
ned as an example of the utpatti-vidhi the passage “agnihotram

oti” “he is to perform the agnihotra-oblation.” With this in-

ction now we have tu connect the viniyoga-vidhi “dadhn4 Ju-

i which as the Mim#msakas explain, in reality means “dadhné

am bhévayet” “he is to effect the oblation by means of sour

Ik.” This passage shows us that sour milk is an afiga, a subsidi-

matter of tho agnibotra-oblation and the special reason from
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which we infer the stated relation is in the present case érutii. e
direct statement or direct enunciation, the instrumental form “da.
dhnd” showing directly that sour milk is the means by which the
oblation is accomplished. This éruti is justly declared to be the
strongest of all the proofs enabling us to infer the conncction of
subsidiary matter and principal matter ; the one of widest applica.
tion however and the one whick must be applied at the outset when
we wish to find the link connecting the entire sacrificial action with
its constituent parts is prakarana or interdependence 1. e. the prin.
ciple according to which we consider as referring to each other one
passago which enjoins some sacrifice in general as leading to s
certain result and another which enjoins some special act withoui
naming a special result accruing from it. So f.i. when we read
the passage enjoining the darfapirnamésa-sacrifice “he who is de-
sirous of paradise is to offer the daréapdirnamésa-sacrifice” we feel
the want of other passages pointing out in what way the named
gacrifico is to be performed and on the other hand when wo meet;
with the passage referring to the oblations called samidh “he is to
offer the samidh” wo rest unsatisfied because we do not immedi-
ately sco what is to be effecled by means of the samidh. The
consequence is that wo becomo aware of the interdependence of
these two injunctions, the particular action mentioned in the
latter being subservient to the comprehensive sacrifice enjoined
in the former one.

Again after we have by means of the viniyoga-vidhis understool
the interior structure of the sacrifice and the successive subordinz
tion of its parts to the whole we require, in order to become abls
to perform the sacrifice, additional information about one point viz
the order in which the several parts have to succeed one another.
This want is supplied by the so-called injunctions of performance,
prayoga-vidhi. It is however to bo remarked that we meet onl
in very rare cases with vedic passages having no other purpose thar
to settle the order of the acts constituting the sacrifice. In almos
all cases this order of succession is to be concluded from the vari
ous indicia given in the viniyoga-vidbis, mantras &c. so that ths
prayoga-vidhis have rather ar inferential than an actual existence
—Hore again there are enumerated six means of proof of varying
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.
force by means of which order of succession is determined. The
translation of the Artha-samgraha will be found to give the re-
quisite details.

There remains one classeof injunctions to be noticed, viz. the
ro-called injunctions of claim or qualification, adhikara-vidhi. The
injunctions enumerated hitherto have tanght us firstly what acts
are to be done, secondly in what manner the acls enjoined are to
bo done and thirdly which is the order of succession of the subor-
dinate acts the aggregate of which constitutes the principal act.
There remains one question morc to be answered viz. who is the
person to whom all these ditferent injunctions are addressed? who
is qualified to perform the sacritiee enjoined and to claim its pro-
mised {ruit? amd this question is settled by the adhikdravidhis.
About this class of injunctions too it is to be remarked that few
passages only are mere adhikéra-vidhis it frequently happening
that one agd the same passage is utpatti-vidhi as well as adhikdra-
vidhi.  And again we must note that a great number of adhikéra-
vidhis have a merely ideal existence, as certain qualifications
of the sacrificer are nowhere expheitly enounced but have to be
inferred from the requirements of the case.—So much about vidli,
bljuncti(m.
. If we now turn to the second of the five divisions of the Veda,
the mantras, the first question presenting itself is again “in what
relation do they stand to the sacrificial action? in what manner do
they help the latter?” The answer here i3 somewlat curious.  As
slready remarked the MimdAmsakas are extremely anxious to
ghow that cvery part of the sacrifice, every word and gesture
are of visible use, contribute their share towards the proper accom-
plishment of the outwardly appearing set of actions as which the
sacrifice presents itself to tho senses and they insist on ascribing
what we might call a purely ceremonial chiaracter, a significance of

purely spiritual and supersensuous nature to those actions only

r which a visible pw pose can not by any means he made out.
Rhe principle is on the whole certainly 2 sound one as its applica-
Bon tends to convert the sacrifice into a well connected whole the
arts of which are subservient to each other, while the too free use
f the contrary principle i. e. of ascribing an independent charac-
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tor to each individual act would resolve the whole sacrifics into
a string of performances of whom no body would understand how
they came to be combined.—In the special case of the mantras
however the [ormer principle appears do be carried too far. If we
consider the point impartially we can bardly deny that by far
the greater part of the verses and short sayings which accompany
the different acts of the sacrifice can only have been meant to have
a mystical, supersensuons cftect, to contribute dircetly towards the
transcendental result, the apirva, which in a manner unknown tc
man is produced by the sacrifice and is the means of procuring fo
the sacrificer his reward. The Mimamsakas however maintain tha:
while some mantras must be acknowledged merely to have the
effect stated just now the great majority of them have the pur
pose of reminding the sacrificer of the different matters con
nected with the sacrifice, f. 1. of the divinities to whom the vari
ous oblations are made. It1s clear that the first position is her
unduly assigned to a circumstance which is altogether secondar
and accidental.

While it is easy to understand why injunction (vidhi) an
mantra are declared to constitute two of the subdivisions of th
veda and again why the same position is assigned to arthavéd
and nishedha, it is, on a superficial view of the matter, difficult t
see why namadheya, name is coordinated with the four heads enu
morated. The distinction of these four heads bases on the obviov
cireumstance that the many particular sentences constituting i
their totality the “apaurusheyam védkyam” called Veda show p
culiar characteristics naturally leading to the establishment of
fourfold division. The head “némadheya” on the other hand do
not comprise entire sentencos, but only particular words occurrir
in the vidhi-passages. The question of ndmadheya is in the M
mémsé regularly treated in connection with four different Ved
passages viz. “udbhidd yajeta pabukdmah” “chitrayd yajeta pa
kdmah” “agnihotram juhoti” “ gyenendbhicharan yajeta” and
might thus appear as if the quoted passages alone had given ri
to the discussion. This is however by no means the case; evel
passage which contains the name of a sacrifice is equally implica
ed in the investigation and three at any rate of the four quoted i
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iunc\tions appear to owe their selection merely to the eircumstance
of the sacrifices enjoined in them being comparatively little known
or praclised so that it was in addition to the theoretical value of
the question a matter of some practical interest to decide what the
terms “udbhidda” &c. really denoted. Passages enjoining well
known sacrifices—as f. i. “darSapurnamisibhyim yajeta” “jyotish-
tomena yajeta”—might however as well be used as examples.—Tho
reason now why in all such passages particular words like “udbhi-
14" “darfapirnamdsdbhydm™ are singled out as belonging to a
special subdivision of tho Veda is as follows. According to the
theory repeatedly alluded to in the above all the parts of the Veda
must be shown to be connected with the action or energy (the so
called drthi bhdvand) roused in the believer by the injunctive pas-
sages, This cnergy requires a result towards which it tends, an
nstrument wherehy to realize the result and the indication of the
sarticular way of procedure. The last named demand is satisfied
oy the many subsidiary injunctions, as stated above. The instru-
nent is implicitly mentioned in the utpattividhis and is in fact the
acrifice itself, the verh “yajeta” having to be interpreted as mean-
ng “yigena bhivayet” “he is to effect or realize by means of the
wmerifice”, the objeet to be erfeeted heing the result of the sacrifice.
if we therefore transform the first of the above quoted pas<ages in
he samoe manner we get the following sentence “udbhidd yégena
jasum bhivayet”, in which the word “pasum” indicates the result
#hile “yagena™ denotes the instrument.  Thus—various hypothe-
les on which the word “udbhida” might be put in connection with
the bhdvand having been disproved—there remains no other course
but to declare that it mercly serves to define or to limit the idea
expressed by the word “yigena”, is merely a name and as such
dceupies a position by itself, which entitles it to be considered as

longing to a special sulivision of the Vedic texts. The same

asoning applies to the other passages quoted.—I feel not quite

re whether this subtio distinction is really defensible or neces-

ry but at any rate it is a striking proof of the thoroughness with
hich the MimAmsakas have carried out their analysis of the Veda.

The fourth subdivision of the Vedu, viz. nishedha, prohibition
may be left undiscussed here, as its subject matter is not of prima-
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ry importance. Tt is of course intimately connected with vidhi, in.
Junction (many nishedhas being in fact only disguised vidhis) and
it is therefore unnecessary to dwell on the position it occupies
in the Veda. ‘

Arthavida, explanatory statement forms the last of the five sub|
divisions of the Veda adopted by the Mimamsi. The tr:mslationI
of arthavéda by “explanatory statement” is not quite adequate, as
arthavéda is defined as comprising all those sentences which either
contain a praise of the things enjoined (hy vidhi) or a blame of the
things prohibited (hy nishedha). These passages can not be main-.
tained to be directly connected with the above mentioned arthi
bhavand, as the whole action enjoined by vidhi is carried out with-
out any help from the arthavida sentenees, hut they oceupy a de-
finite position with regard to the so-called $4hdi bhavand, i. e. the
energy inherent in vidhi-passages by which the latter are able to
impress man’s mind and make him act.  For the special mode i
which the $abdi bhivand acts (its itikartavyatd) is expressed in
the arthavAda-passages, man being on one hand impelled to per-
form an action when he hears it proised and glorified and on the
other hand feeling disinelined to do things which others reprehend
and ohject to.

It is therehy shown that every part of the Veda somehow or
other contributes towards dharma and the task of the Mimdmsa, i
thus fulfilled. [t will at the same time appear that a theoretical
inquiry of this kind into the nature of the Veda satisfies all practi
cal requirements as well ; for if the logical connection in which th
sentences of the Veda stand to each other is understood the prope
way of procedure for him who wishes to act on the precepts of th
Veda can no longer be doubtful.

The above remarks have left many interesting points unnoticed,
so f. i. the doctrine of the cternity of sound, the doctrine of the!
different praminas &e. A more detailed account of the systcn!

I hope to publish in another place. The Mimémsd certainly de3
serves greater aticntion than it has hitherto received. It he .
indeed nono of the attractions which the other darfanas dornf,j
from the speculative character of their contents; its scope is limit-;
ed and the nature of the investigations in which it is engagéd_;

X
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leaves no room for high flights of the imagination. But it
possesses counterbalancing  advantages. Its subject matter is
of a positive nature, its method is sound and its reasoning in

wost cases convincing. .
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TRANSLATION.

—— e GRS

Reverence to Krishno,—

Having shown his reverence to Vdsndeva the hnshand of Ram4,

wgdkshi—Bhaskara composes the Artha-Samgralia as an intio-
?(-Lion {o the doctrine of Jaimini.

{The highly benevolent reverend Jaimini has composed a hook
g twelve adhydyas for the diseriminative knowledge of duly.
i its beginning he speaks of the desive of knowing duty in the
ollewing aphoviam “next thevefore a desne to know duty”. In this
éhul'iam the word “next” expresses the immediate conseention (of
Be desive of knowing duty) on the reading of the Veda. The word
ftherelore " sexpresses the cireumstance of the reading of the Veda
gving a visible purpose (and not merely tending to produce an
mseen result as o the performance of the saeritices does)., as the
sassage enjoining the reading of the Veda (viz. “one is to read
Be Vol 7) settles that this veading has for its visible pnrposo
he Lnowledge of the sense of the Veda. (For a proper understand-
g of the aphorism quoted ahove) we have therefore to comple-
nent the aphorism as follows “Beeause the reading of the Veda has
s Vishle purpose which consists in the knowledge of its sense, for
his reason, after the reading of the Veda, the desire of knowing
laty whieh latter is the purport of the Veda has to he entertained,
*he phirase ©desive of knowing™ implics the idew of enquiry, so
bat the aphorism actually refers to the heginning of the (Mimdm-
d—) Sista and means “tns Sdetra whose mabter is the enquiry
nto dudy s to be begun,” (1)
- Here the qnestion arises :—What is duty ? what is its distinet-
?e character (its dvfin;(iun) 2—"To this we reply @ Sacrifices ete.
tnly(h‘) are duty 3 and we define duty :
oo ! )

5 that matter which has a

{(I) For a fall discussion of the not very important (uestion of the meaning ot'-
tha and atas see Jam. Nyiva MV pp o112,

(2)‘ The word “only™ serves to exclude quasi—rehgions acts ke the worship of
andtvas which arc not Laught i the Veua,



(2)

purpose and is to be accomplished according to the Veda. T
phrase “which has a purpose” serves to exclude from the thin

.

comprised in the definition matters which are themselves of t
nature of a purpose (as f. i. the différent results of the sacrific
viz, paradise cte.)-—The phrase “which is to be accomplished «
cording to the Veda” serves to exclude from the definition mattc
like the act of enting (which is performed not on the authority
the Veda but on the prompting of a natural instinet). The wo
“matter” (mtha ; which includes the idea of goodness or useft
ness ) serves to exclude actions like the sacrifice called Syeua
which are to be considered as bad things (anartha) on account

their having a bad rvesult (viz. the death of some enemy, for (
bringing about of which the saciificer himself will have to go

hell).(1)

Here it might be ohjected that this definition of duty isin co
flict with the definition given in the Mim&msd-Sutras where it
said (L 2) “Daty is that matter the distinctive character of whi
is instigation”; in which laster definition the word “instigatio
denotes only that one part of the Veda which has the fornu of i
junctions (vidhi ).—To this we reply that in yeality the two de
nitions ave not conflicling beeause in the Satra also the wo
“lstigation” denotes the Veda in general as the whole Veda
account ol its aiming at duiy scrves to express the accomplishim
of duty.

(If now we be asked to point out in detail the appropriatencss
our definition of duty we proceed:) Acts of duty as sacrifices ¢
are enjoined with reference to man by vedic sentences (as 1"
who is desirous of paradisc is to sacrifice™) in which paradise ¢
is pointed out as the result. The particulars are as follows. 1
word “yajeta” “he may sacrifiee” contains two constituent clemo
viz. the root \aJ (‘,.\Jl) and the sutix. The suflix again contw

[ - _— [ —— A

(1) Cp. Juim Nyiy M. V b 14 15 But why th(n-—ml;,ht.lt be aakcdan
qmcnﬁcunf the natute of the Syena taught in the Veda?--To this questml
.Subnm-—hhmhy:n (p 5)answers: (Katham puuar anarthah karmv;ntn)opqdw;
uchyate—) nuiva {yenddayah kartavyd vijnayante—yo hi himsitum ichehhet tasyit
abhyupayah—iti hi teshun .upndcéx\l\-—éyencmbbichumn yajeta iti hi samamaus?

na ablnchatavyam
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o <lements as it expresses as well the property of a verb as the
groperty of an optative. The property of expressing a verb is
mmon to the suffixes of the ten moods and tenses (ail of which
hen added to a root turn the latter into a verb); the property of
pressing an aptative exclusively belongs to the optative suftixes.—
oth elements cxpress @ creative energy (hhavand ) only.(D
y bhivand (“creative energy” or “produetive energy”™ or “tend-
oy to realize something”) we nnderstand the particnlar activity
some productive agent (bhdvayitii) which tends to bring
thout the existence of something which is going to be (bha-
égri; which is capable of future existence). Such productive
s‘nvrgy is twolold heing either verbal (falda) or actual (&rtha)—
By “verbal bhidvand” we understand the peenliar activity of some
productive agent which tends to make a person acts itis expressed
by the optadive clement (of words like “yajeta”)s for if some
person Tiears a verh with aw optative termination there arises in
his mind the exclusive notion *he (the speaker) instigates me to
get ; he is engaged inan energy tending to make me act.”  (In
this explanation of the element whiel expresses the bhavand we
proceed ) according to the general rule that whatever is exclusive-
ly understood in consequence of some word being utfered is ex-
pressed by it (is the sense of the word ); as f. 1. in the sentence
“bring the cow” the general character of cow (golva) is the sense
of the word “cow.”  The peenliar activity (which has been men-
tioned above in the definition of bhavand) is in the case of a sen-
tence helonging (o ovdinary worldly language some particular in-
tention dwelling in the mind of « speaking person; in vedie sen-
tences on the other hand wheee there is no speaking person it
resides only in the words claracterized by opiative terminations
ete. Ior this reason this bhivani is ealled verbal bhavand.
. This bhav.and reqnires three constituent elements; the matter
tlhich 1> to be accomplished (the result : ~adhya); the means by
which the result is cffected (the instrument; sddhana) : and the
;ﬁzdc in which the resaltis effected (tikartavyata) according to
bho three questions (suggested hy each bhavana): what is to be of-

———— Bt a—

(lf) The word “only” 15 meant to exclude the agent (Rattr) ete.
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fected? by whal means is it to be effected ? how is it to be effected 7-
Here now the want of a result to be accomplished being felt they

il

steps in the actual bhidvand (arthi bkdivana) with its three const
tuent elements which we shall explaint further on and fills the plac
of the wanted result, since here takes place a samindbhidhdn,
§ruti 1. ¢, a direct statcment of the intimate connexion of two ma;
ters hy means of the two being expressed by the same word, (tl
&ibdf as well as the Arthi bhdvand heing expressed by the one oy
tative form), (To supply the &rthi bhivani—i. e. the peculis
cnergy of a person to which the $abdf bhavand instigates—as th
which is to be accomplished is more natural than to supply am
thing clse as f. 1. the sacrifice itself, hecanse the optative form
words like “yajeta” expresses hoth blivands, from which civenn
stance the intimate connexion of the two is readily inferred
1t might perhaps be remark~d by some one that other matte
too, as f. i. number (i, e. singular, dual, plural) and tjme (preser
etc) arc expressed by the one optative affix and that therefn
number, time ecte. likewise occupy the place of sidhya wit
regard to the verbal bhdvand. But such an assumption woul
be erroneous as number, time ete. are not fit to fill the plac
of the thing to be accomplished.—If the want of an instrumer
(of the verbal bhivand ) avises, the place of such a one
filled by the knowledge of the optative form cte. The in
trumentality of the optative does not lie in its producing !
bhavani—for the latter exists in the word even before tl
knowledge (by some person) of the optative form—; but r
ther in the circumstance of the optative form expressing i
bhavand or its tending to bring about the result to be effected |
the verbal bhavand (which result as remarked above is the actuw
bhavand).—If finally the want of a mode (of the verbal bhévani
presents iteelf, the place of such a one s filled by the praise or ahi
rification (of the acts of duty) which is found in the arthavid
passages,

Actual (4rthi) bhavand is to be defined as the peculiar encrgy
some person) which refers to some action (as f.i.a sacrifice) wh
encrey is engendered by the desire of some object. This act
bhévand is—in words like yajeta—expressed by that clement of
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word which denotes the verb; for the verb in general (independent

of the different moods and tenses) expresses an energy.—This bhd-
7and too requires three constituent elements, the matter which, is
i be accomplished,—the rPsult; the means by which the result is
sflected—the nstrument ; and the mode in which the result is ef-~
veted; according to the three questious (suggested by the actual
shavand as well as the verbal bhavand): what is to be effected ? by
vhat means is it to be effected? how is it to e effeety®! If the
hing to be accomplished is asked for, resuits of the nutmﬁf para-
lise step in as the things to be accomplished ;i the instrument is
wsked for, actions like the sacrifice present themselves as the instra-
neuts (by wlnch the vesult is obtained) : if the mode of action is
shed for, all the subsidiary matters as f. 1. tho praydjas (which
form a part of the sacrifice) present themsclves and point out the
maode of action.

It now the question is asked “wlhat is the Veda”, we answer:
sentences not produced by man. The Veda is fivefold, heing cither
mjunction (vidhi) or sacrificial formula  (mantra) or name
(nimadheya) or prohibition (nishedha) or explanatory statement
(arthavdda).  That part of the Veda which intimates a thing not
known (by other means) is called “Injunction.”

Injunction has a sense in consequence of its enjoining a matter
baving a cerfain purpose in as far as it enjoins the matter as not es-
tablished by any other means of proot ()5 asf. 1. the vedic passage

.

*he who is desirous of paradise is to offer the agnihotra;” which
injunction enjoins an oblation having for its purpose (the attaining
of ) paradise which is uot scttled by any other means of proof ; so
fbat the sense conveved by the passage is “ he is to realize paradise
b¥ means of the Agnihot a-oblation”. When on the other hand
the (sacrificial) action is already scttled by some other means of
proof, an injunction merely enjoins somese condary matter ( guna)
with a view to that action. Asisf. i the casc in the passage
*he is to perform the oblation by means of sour wilk.” Tlere, tho

Q})Lttlon itself being already established b\ the m|un(tlon “he s to

?zl) This appears aiomewhar(hxmsv way of stating what 1s more clearly expressed in
Pﬁi following words of the Anndun Sa cha vidhibprayojanavadarthayidhinensrtha-
ﬁl sa chpriptam artham vi thatte
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offer the Agniliotra”, there is only enjoined sour milk with a view
to the oblation (as the material to bo used for the oblation ); so
that the sense is “he is to realize the oblation by means of sour
milk.”—Where both things are non-estblished (1i. e. in the case of
neither the sacrifice nor any secondary matter pertaining to the
sacrifice being established by a previous injunction), the injunction
enjoins something particularized (or specialized ; visishta ); as f.i,
in the injunction “ he is to sacrifice by means of soma”; here, the
soma as well (which is the material of the sacrifice) as the sacri-
fice itsclf not being established (by any other injunction ), there
takes place the injunction of that sacrifice which is particularized;
by soma ( as its material).—Nor is it to be objected that ( the pas-i
sage being interpreted in the aforesaid manner) there takes placel
a split of the sentence (vdkyabheda) the word “somena” enjoin|
ing two things; for there are not enjoined two separate things, buti
only one particularized thing (viz. that particular sgerifice forf
which soma is used).—Nor again is it to be objected that the pas]
sage “somena yajeta” merely enjoins soma as the material of that
sacrifice which itsclf is already established by the other pass:lgei
“he who is desirous of paradise is to sacrifice by means of ihe!

f

jyotishtoma,” so that the sense of the injunction would be *“he isto’
realize the sacrifice (the jyotishtoma) by means of soma”; it
being pleaded for this interpretation that it allows us to dispense’
with the assumption of possessive indication (matvartha-lakshani
by which term is understood the denoting a thing by something els:
connected with it, as a quality etc.; as when the word “soma” i
made to denote a sacrifice in which soma is used).  For the passag
referring to the jyotishtoma is an injunction intimating a cloin
(adhikAra-vidhi) and this cannot be taken as an originative in-
junction (utpatti-vidhi; if the passage about the jyotishtoma
could be taken as the one containing the primary, original injunc
tion of the soma-sacrifice, the passage “somena yajeta” might b
taken as a guna-vidbi and thus “ somena” would not have to bfi
explained as meaning “somavaté yigena; but as the purport of the
passage about tho jyotishtoma is not simply to enjoin the soma-sa
rifice but to intimate the claim which the sacrificer has to ti
fruit of the sacrifice, we are compelled to take “somena yajetﬂE
i
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s we originative injunction of the soma-sacrifice and therefore to
jxplain “somena” by ““somavatd yégena”)—To this reasoning it
ight be objected that the passage about the jyotishtoma may be
aken as comprising an originative injunction as well as an injunc-
ion intimating a claim as this is avowedly the case with other
assages as f. 1. the passage ““he who desires cattle is to sacrifice
ith the udbhid.” But we answer: It is not so. In the apparently
arallel case which you adduce ( viz. the passage about the udbhid)

¢ assume the double nature of the injunction because such an
ssumption is unavoidable, there being no other statement originat-
Fve of the sacrifice (while in the case of the soma-sacrifice there
are two injunctions; the instancesare therefore not parallel).—
%And moreover if we explain the passage about the jyotishtoma as
%containing two injunctions it would have to be taken asintimating
the sacrifice itself and its connection with its fruit and this would
e a manifest split of ihe sentence 5 better than which is the as-
i:iumphon of the passage enjoining something particularized (a

Tmacrifice particularized by soma), by means of our attributing to
the word soma the power of possessive indication.—
:j‘.- Tunjunction is of four different kinds, being citiier originative in-
junchcm (utpattividhi ) or applicatory injunction (viniyogavidhi)
ior injunction of a claim (adhihdravidhi) or injunction of per-
“formance (prayogavidhi).
That injunction which mercly indicates the general nature of
_gome action is called originative injunciion as f. 1. the passage “he
s to offer the agnihotra-oblution”.  In injunctions of this kind the
gacrificial action itself occupies the place of the instrument, so that
the sense of the passage is “he is to realize the object of his desire
J)y means of the agnihotra-oblation.”—But, it may be objected, the
two forms (aspects; rapa) of a sucrifico are the material (offered)
snd the divinity (to whom the material is offered). How then
sean the passage “he is to offer the agnihotra-oblation”, in which
??neithm' of these two torms is mentioned be considered an originat-
dive injunction, the word “agnihotra™ (which seemingly indicates .
he divinity of the saciifice viz. agni) being merely a name (and
ot indicating the divinity) according to the principle of (the ex-
fence of another seriptural passage ) declaratory of it; (which
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principle will he explained in the chapter on nimadheya).—To

this abjection we reply : The passage is an originative injunction
although neither of the two forms of the saviifice is mentioned in
it.  Otherwise the passage “he is to perform the oblation by means
of sour milk ™ would have to be considered as the originative in-
Junetion (of the agniliotra ) as it contains a stalement of one of the
two forms (viz. the material) and then the passage “he is to offer
the agniliotra-oblation” would be purposeless.

That injunction which infimates the connexion of some subsidiary
matter with some principal matter is called applicatory injunc-
tion (showing how the subsidiary matter is to be applied to the
principal matter ). As f. 1. the passage “he is to perform the ob-
Jation by means of sour milk” which enjoins the connexion, with
the oblation, of sour milk the subsidiary position of which is inti-
mated by the third case-affix (the ease-aflix of dadlind showing
that sowr milk is to be used as an instrument and therefore is
merely snbsidiary to the aetion whose instrument it is). So that
the sense of the passage is “he is to realize the oblation hy means
of sour milk™. —Tn injanctions of sowe secondary matfer (guna)
that which is expressed by the root (as “juhoti” in the above ex-
ample ) oceupies the position of the ohject to be accomplished (o0
that “ juhoti ™ is properly explained by “homam bhdvayet.—In an
utpatti-vidhi and an adhikdravidhi on the the other hand the root
denotes the instrumnent 5 agnihotram julioti = agnihotra-homena
ishtam bhivayet ).

Sometines the root expresses the abode of an action as f. 1. “he
is to perform the oblation for him, who is desivous of strength of
the senses, by means of sour milk™; where the sense is “he is to
realize strength of the senses by the instramentality of sour milk’;
and il now the question arises “wherein does it (the instrumentali-
ty of sour milk) reside 7 the oblation which is mentioned close by
stops in Jdenoting the abode. . :

Injanctions of this kind are assisted by six means of proof, viz
direct statenent (drati); power (lifiga); senfence or syntacticl
connexion (vikya); interdependence (prakarana); place or order
(sthdna); name (samdkhyd). Applicatory injunctions assisted
by these six means of proof intimate subsidiary relation : the
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ibsidiary position of something consists in its being accom-
lished by the action of some agent engaged in the pursuit of
yme other result ( so f. 1. the pray4jas are performed by a sacri-
cer offering the newmoon-sacrifice with a view to obtaining para-
ise); the same subsidiary position is expressed by tho term “pé-
irthya” “existing for the purpose of something else.”

( We now proceed to a detailed discussion of the above mention-
1 six means of proof).

Direct statement (éruti ; literally “text”) we define as irrespect-
¢ or independent words (words which intimate their sense di-
sctly without any intermediate steps of the nature of those requir-
1 by the other means of proof). Direct statement is of three
iff>rent kinds being either injunctive (vidhatrf) or denotative
wbhidhétri) or applicative ( viniyoktrf). To the first class belong
1e direct statements contained in optative forms etc. (the optative
wm directly indicating the bhévand). To the second class belong
atements hs those about the rice-grains (viz. sentences liko “vri-
fn avahanti” “vrihin prokshati” etc., where the word “rice-grains”
irectly produces the idea of the corresponding thing and its con-
exion with the bhavand). If finally from the mere hearing (the
loro statement) of a word a connexion (between some primary
nd some subsidiary mattor) is understood, we have an applicatory
ruti.

Sruti of this latter kind is again threefold, being either direct
atement by means of case-affixes or direct statement by means
! one denotative word (or element of a word) or direct statement
y means of one pada (in the restricted grammatical sense). Direct
?ﬁement by means of case-affixes expresses the relation of a sub-
diary, as f. 1. in the passage “he is to sacrifice by means of rice
rains” where by the direct statement of the third case-affix the
tbsidiary relation of the ricc-grains to the sacrifice is expressed.
his subsidiary relation is here brought about by the rice-grains
Fming the original sabstance out of which the cake is made
phich latter stands in direct subsidiary relation to the sacrifice);
 tho same way as the animal (offered in the animal sacrifice)

inds in subsidiary relation to the saerifice in consequence of its

g the original substance from which the parts actually offered

2
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viz. the heart etc. are taken.—In the passage “he is tobuy the som
by means of a tawny, one year old (cow)” the quality of being
tawny is by the direct enunciation of the third case affix shown
stand in subsidiary relation to the act of buying; this subsidiary re.
lation takes here place by (the quality’s) defining a substance viz
tho cow, not directly; the latter not being possible on account of th
immateriality of a mere quality. —Agair in the passage “he sprinkly
the rice-grains with water” the sprinkling stands in subsidiary
relation to the rice-grains, as appears from tho direct enunciation
of the second case affix. And, it is to he observed, this sprinkling
is ot for the sake of the rice-grains cousidered in themselves a
they would be perfect without the sprinkling, but has the purpos
of bringing about the transcendental result (aptrva), which woul
not be brought about were the sacrifice performed without sprink
ling the rice grains with water. In the same manner it is to b
understood with referenco to all subsidiaries that tho subsidiar
rolation has the purposo of contributing towards brir'lging abon
the transcendental result—Tet us take another passage. “Thu
1 seized this bridle of the right; with these words he is to take hol
of the bridle of the horse.” Hero the direct enunciation of th
gecond case affix shows the mantra to stand ina subsidiary relatio
to thie bridlo of the horse()—Or another passage. When L
offers the oblation in the &havaniya-fire.” Tlere the seventh cas
aftix shows that the #havaniya stands in auxiliary relation to th

(1) The sbove quoted cxample seems hardly to fall under the category of ru
‘but rather under vikya ; which upinion as we see from the commentary was actual
held by some teachers. The commentary says «gome teachers mamtam that U
application (of the mantra to the action of takiug the bridle of the hotse) 18 fourd
on vikya. Others however object to this assumption and maintain that, in con
quence of liiga having greater force than vékya, liiga would settle the mantra’s star
ing in subsidinry relation to a bridle in general before vikya could establish its excl
give relation to the bridle of the horse. Those however who suppose the applicat
of the mantra to be founded on vékys defend their opinion by maintaining that!
mantra does not point to & bridle in general but to the bridle of the right i. e, the ho!
which is an instrument to bring about the right and that thereforo the mantra is to
applied to the taking of the horse’s bridie 1 consequence of the vikya agvabhidl
mm ddatte” which is merely assisted by liftga.—The author of the text (.
Langikshi-Bhiskara) however does not admit that a lifiga in the mantra points
sonte pecuiiar kind of bridle (rather thau to the bridle in general).
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fering.—Thus in other cases too direct statement by means of
ase-affixes points out the proper application (of subsidiary mat-
ers).

(We now proceed to the'two other kinds of viniyoktri éruti).
u the sentence “paSund yajeta” “he is to sacritice by means of an
nimal” direct statement by means of one denotative word points
ut tho subsidiary relation in which singularity and maseulinity
tand to the karaka ; while again direct statement by means of one
lenotative word points out the subsidiary relation in which the
ramber expressed by the verbal termination of “yajeta” stands to
ho bhdvand. On tho other hand direct stalement by means of
me pada points out that this number stands in subsidiary relation
o ho sacrificial action (for the sacrificial action as well as the
ingular number is expressed by the one pada “yajeta.”}

Nor is the following objection to be raised “how can the imma-
erial number stand in subsidiary relation to the bhévand ?”; for
this is possible in consequence of the number defining an agent.
I'llis agent again is to be supplicd by inference. For the verb ex-
;brvsses the blidvand only ; but the bhavand can not take place with-
fut an agent and therefore it leads to the inference of the lutter.

[ Direct cnunciation is stronger than suggestive power (lifga) and
im other proofs (by which ono thing is shown to be subsidiary to
fnother); forin cases where the subsidiary relation is established by
’fuggoslivc power there is no verbal statement to be found which
E’ould directly teach the application (of a secondary matter to a
rimary onc), but such a statement has to be formed (viz. from the
fentenco containing the lifiga); and in as far as in the latter case
Lx; applicatory injunction has to be assumed while in the caso of
Jirect enunciation such a onv is already actually existing, the power
of lifiga ~te. which is founded on an assumption is set aside by the

wer of the direct enunciation. For this reason we do not con-
Jude af once on the ground of suggestive power that a verse (ap-

rently) addressed to Indra (i. e. a verse containing a mention of

dra’s name or one of his altributes ete.) is really to be used for

dressing Indra; but rather decido if we find at tho same time a

rect enunciation as f. 1. “with a verse bearing Indra’s mark he
Bldresses the Gdrbapatya” that in consequence of the direct enun-
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ciation of the second case termination (gfrhapatyam) the verse j
subsidiary to the act of addressing the Garhapatya-fire.(})

Power residing in words (the power words possess o denote o
point out something) is called lidga. As it is said “the power ¢
all words is named liiga”. By power the same thing is under
stood as by the technical term ridhi (conventional meaning ; i.¢
a word has the power of denoting thai thing as whose name it ha
been settled by convention and tradition) and it can therefore no
bo said that lidga does not differ from samékhyd (name); for ling
which bases altogether on conventional meaning is different fron
name (samékhyf) which consists in words the meaning of which
to be made out from the meaning of their constituent parts
Thereforo the mantra “I cut grass for the seat of the gods” cu
only be taken as being subsidiary to the cutting of kua-grass an
not to the cutting of ulapa-grass and other kinds of grass, sinc
from the power residing in the words “I cut etc.” it appears tha
the mantra is able to declare the cutting of kua-grass only.(2)

In the same manner in other places too the application of a sub
sidiary matter is to be learned from suggestive power.

Power (lifiga) has greater force than syntactical connexion (v
kya) and the following means of proof. Let us take for an ex
ample the following mantra “I make a pleasant seat for thee,
make it very lovely with a stream of ghee ; on this, the immorta
one, sit down, repose on it propitiously minded o marrow of th
rice-grains”. Here the first half of the mantra (I make a pleasar
seat—ghee) is to be con51dered as subsidiary to the act of makin,

(1) The quoted rik is “ sometimes thou art not hur tful Indra, but comest o Ul
worshipper’’ etc,; & verse which as mentiorung Indra would be considered as connect:
with the worship of Indra, were it not for the direct statement referring it tot:
adoration of the Girhapatya. The decision in favour of &ruti as possessing great

force than Lidga rests on the principle that on tbe basis of lidga an injunction may!
constructed containing a direct statement (in the above case “ aindramantrena indr
upatishtheta) ; that however a dircct statement actually found in the text (aindr
girhapatyam upatishthate) has greater force than one constructed.

(2) The example of lidga given in the toxt does not come in very appropriati
after the remark on the difference of linga and samdkhy4 as samdkhys has nothit
whatever to do with it.—The passage is discusscd as giving rise to & doubt in
Mim Satr.; but the doubt is wether words like barhis are to be taken in their mukht
(primary) sense only or also in their gauna (sccondary) or derived senso.
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. seat for the sacrificial cake, on account of the power of the words
T make a seat”, and (the decision to what act the different parts
f the mantra are subsidiary) is not to be made according to syn-
actical connexion (In the above mantra the two halves form one
yntactical whole, the connexion being effected by the word “tasmin”
on this) boginning the second half. It might therefore be main-
ained that the whole undivided mantra is subsidiary to one act,
ither the making of a seat for the cake or the placing of the cake
m tha seat ; or else that both acts are to be accompanied by the
vhole mantra. But here lifiga steps in and shows that onc half
selongs to the preparation of a seat and the other half to the plac-
ng of the cake).

By sentence or syntactical connexion (vdkya) we understand
sommon employment and by this term we understand the connect-

3

yd enunciation of two words denoting two things which in reality
tand to each other in the relation of principal and subsidiary al-
though this is not indicated by second case affixes etc. directly in-
Jicating the onc of the two things to be the thing to be accomplish-
xd by the other ete. (which relations are directly indicated by vi-
dhakti-sruti ete) Take f. 1. the passage “he whose sacrificial
ladle is made of parna-wood hears no evil sound.” Here we sec
from the connected enunciation of the quality of consisting of
parna-wood and the ladle that the former stands in subsidiary re-
lation to the latter. Nor is it to be said that the circumstance of
being made of parna-wood is purposeless as the ladle could be
made also in a different way (i. e. from some other kind of wood).
For the word ladle intimates at the same time the peculiar trans-
cendental result to be accomplished by it (by a ladle made of
parna-wood). So that the sense of the passage is “ By its being
made of parna-wood he is to realizo the peculiar transcendental
result connected with the ladle, by means of carrying in it the ob-
‘kntion after it has heen taken out of the vessel (by avaddna). As
it thus appears that if the ladle is made of parna-wood then the
nscendental result to be brought about by it ensues and not in
ny other case the circumstance of its consisting of parna-wood is
t purposeless.-——The phrase “by means of carrying in it the obla-
n after it has been taken out of the vessel by avaddna” (i. e. the
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last clause of this phrase) is necessarily to be used as otherwise
the quality of being made of parpa-wood might be extended to
sruva, sruk ete. also ( for these implements also might be denoted
by the word “juhd "—cxplained as a ytugika “hiyate’nayd "—and
in them also the oblation is carried, but not when it has been taker
out of the vessel in the manner called avadina).

This quality of the ladle of being made of parna-wood althougl
it is given in the text in a detached rule (andrabhyddhita ; a rul
which stands by itsell, out of connexion with some particular sacri
fice to which it might be referred ; so that it must be considere:
as a general rule) is to be referred only to all the fundamenta
forms of the sacrifice (prakriti) not to their modifications (vikriti)
for with regard to the latter it is alveady settled by an express rul
(viz. by the general principle that a modification is to be performe:
in the same way as the fundanental form of which it is a modifica
tion) and thus there would bo a useless repetition (if we direct]l
referred the statement about the ladle having to be made of parna
wood to the modifications also).

A fundamental form of the saerifiee ( prakriti) is that one wher
wo find a set of direct rnles extending over all the subsidiar
things (requisite for the sacrifice). OF this nature is f. i th
dar§apdrnamisa-sacrifice, in immediafe connexion with which w
find all the requisite subsidiary mafters stated in the text.—:
mere modification (vikriti) on the other band is that form of sacri
fice where there are no divect rules with regard to the subsidiar
matters, as f. i. the oblation made to Strya (sawuryam charum ni
vapot ); there some of the subsidiaries aro settled (not by direc
rules given for this special sacrifice but) by transfer (atide$a; b
transferring or extending the rules given for the fandamental for
to the modification ). Detached injunctions are injunctions «
gencral validity (while rules which are not detached but under tl
influence of some prakarana refer to that particular sacrifice onl
with which the prakarana connects them).

Syntactical connexion as a means of settling subsidiary relatio
is of greater weight than prakarana and the rest. Thus f. i. wit
regard to tho mantra (forming a part of the siktavika ) “o Indri
gni you accepted this offering et¢”.  This whole mantra is on a
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sount of its forming one syntactical wholc to be taken as subsidiary
io the newmoon-sacrifice only and not, on account of prakarana, as
subsidiary to the fullmoon-sacrifice as well. (The siktavika
selongs by prakarana to the darfa-sacritice as well as to the pirna-
mfsa-sacrifice, It however contains mantras which by their linga
ire marked as belonging to either of these two sacrifiees exclusive-
y so £ i the mantra “indrdgni idam havir ajushetdm avivridhe-
#m maho jydyo kréitdm” which by the word “indrigni” is shown
10t to be applicable to the pirpamdsa-sacrifice. It might how-
sver be maintained that it is sufticient {0 leave out the one word
findrAgni” and that then the remainder of the mantra is to be
iscd at the pérnamdsa-sacrifice too, with which it is connected by
;Pr:umr;u.m. This opinion however is impugned by the Mimdmsists
¥lho maintain that the syntactical connexion binding “indrfigni”
io the remainder of the mantra is stronger than prakarapa and
fhat consequently the whole mantra has to be left out at the pdrna-
nisa-sacrifice,)

; Prakarana means interdependence  (ubhaydkénkshd; mutual
lesire; mutual want of a conplement ).  An example is afforded
iy the following passage conneeted with the praydjas “he is to offer
?le samidh”.  As in this passage no special fruit ( of the offering )
irnentionml, the sense merely being “he is to realize by means of
#fcring the samidl”, there arises the question “what (is he to
walizo )2’ originating in the want of something to which the offer-
g of tho samidh might contribute.  And again after the passago
l}’out the darfapirnaumdsa-sacrifice has given rise to the idea “ho
;&to realize paradise hy means of the dardapirnamdsa” there arises
de question “how (is he to realize paradise)?” originating in tho
whnt of something which may contribute towards bringing about
e dosired result.  And thus by mutwal interdependence the sub-

fdiary velation in which the praydjas stand to the dar$apdrnamisa
¥ cstablished.. —This prakarana is of two kinds, great prakarana
Enahdprakarana ) and included prakaraga (avintara-prakarana ),
By the former is to be nunderstood that kind of prakarana which
ifers to the principal bhdvand (i e. the energy productive of
# fruit of the eniire sacrificial action). This great prakarana

ablishes f.i. the subsidiary relation in which the praydjus ete.
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stand to the darfapdrnaméisa. Great prakarapa takes place wit|
reference to the fundamental forms ( prakriti ) of the sacrifice only
as there only the relation of interdependence or mutual want j
found (viz. if a fundamental form of the sacrifice is enjoined ther
arlses at once the want of subsidiaries by means of which the sacr;
fice can be accomplished ; at the same time statements regarding
subsidiaries give rise to the question to what sacrifico these subs;.
diaries belong ). The case is different with regard to the modifics.
tions { of the fundamental forms).- For there, by the principle
transfer expressed in the words “a modification is to be carried oy
in the same manner as its fundamental form” the want of some.
thing indicating how the action is to be performed is already sati
fied and it is therefore impossible that the proper application of th
new subsidiaries(t) should be gettled by interdependence (there be
ing in this case no mutual want, but a want on one side only vi;
on the side of the subsidiarics.) Therefore the application of th
new subsidiarics is in tho case of a modification settled by plac

(sthdna) only, not by prakarana.—By included prakarana is to Iy
understood prakarana connected with the creative energy belongin
to the subsidiary parts of the sacrifice. Included prakarana f, ;
establishes the subsidiary relation in which the act of stepping for
ward (abhikramapa) stands to tho oblations ecalled praydjas
Prakarana of this kind is only known by the circumstance of i
injunction being inscrted in the middle of two others ( sandaméa
the inserted injunction being grasped as it were by the two encom
passing injunctions as by the two limbs of a pair of tongs). Fo
if this peculiar position is not found all the subsidiaries mentionel
(among them the stepping forward ) would be taken as expressin;
the mode of action of the cnergy productive of the general regul
(of the sacrifice) and would then be sabsidiary to the principd
action (as the praydjas aro). By the term sandamsa is to be un
derstood the position of an injunction between two subsidiaric
enjoined with reference to some one subsidiary. An example !
furnished by the act of advancing ( towards the dhavaniya; whic
forms a part of the sacrificial action of offering the praydjas). Fo

(}) Apiarva in this context means simply “new”; the subsidiarics which do &
" belong to tho prakriti but to tho vikriti ouly.
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jere at first a matter subsidiary to the prayfjas is mentioned ig
10 words “he is to pour (the butter) out of the upabhrit (into
1e juhd) ; for splendour cte.”; (after that comes the passago “he
v whom knowing this the pray4jas are offered pushes his enemies
1t of these worlds; stepping forward he is to offer them for
ctory ’); and after this passage again a matter subsidiary to the
ay#jas is enjoined in the words “he who knows the coupling of
1e prayéjas ete”.  For this rcason the stepping forward which is
ientioned in the middle of two things subsidiary to the praydjas
“to be considered as itself subsidiary to the latter.(!) For after
1¢ idea has arisen that a contribution towards the sacrifice is to
y made by means of bringing about a transcendental result by the
rayAjas, there arises the question “how is the transcendental
ssult to be brought about by means of the praydjas?”’ and this
ant of something teaching the mode of action is satisfied by the
epping forward ete. which actions are enjoined in the middle of
wtters subsidiary to the praydjas. Nor can tho objection be
dsed that the productive energy connected with the subsidiaries
ses nob stand in need of & mode of action being pointed out 5 for
wh a need actmally oxists this particular kind of productive
lergy participating in the general nature of productive energy.

Prakarana directly teaches the application of actions only, and
aly by means of the latter the application of materials, qualities
vhich are conneeted with the actions). When {. i, with re-
wd to the energy tending towards the realization of a certain
uit expressed in the passage “he who desires paradise is to saeri-
2¢” the want of some mode liow to bring about the result arises
e have to take the set of aclions which arc mentioned in the
iered teat in proximity to tho above passage and with regard to
hich no feuit is mentioned (for if some special fruit were men-
oned the set of actions could no longer be considered subsidiary
v some other action); this set of actions which stands itself in
red of something towards which it might contribute is to be

mnected with the above passage as indicating the mode of action.

1) For a different argumentation with regaid to the same passage sce J. N, M. V,
100.—The practical issuc of the decision is that only the person concerned with the
iydjas has to step forward nnd not all those engaged in the darapirnamasa,

3
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That actions only can satisfy the want of the mode of procedy,

a matter of common expericnee. For if with regard to SChten,

like “the hand is to cleave by means of the axe” the question |
asked “how (is the cleaving performed)?”y tho proper answer
not lie i the word “hand”™ although enunciated, but rather in i,
raisine and Jowering o’ the axe, the sense being “he is to cleay,
by raising and Jowering the axe by means of the hand”; and thyg
the hand is connected with the act of eleaving only by means of
the raising and lowering as is known to every body.

Prakarana has greater weight than position (sthdna) and the
following means of proof.  For this reason the acts like dieing cte.
which are enjoined in the passage “he is to play at dice with a
Réjanya” are, although they are read in the holy text in proximity
to the abhishechaniya-ceremony and therefove would on the ground
of position be subsidiary to the Jatter, in reality subsidiary to the
réjasiya-sacrifice on the ground of prakarana,

By position (sthina ) is to e understood equality of place. Tt is
of two kinds, being cither equality of place according to the text
(phthasidesyn) or equality of place according to the performance
(anvshthina-xidedia).  The term “hrama” {order of suecession,
has the same meaning as sthana (position ).

Eequality of place aceording to the text again is of two differew
Kinds, Leing either text according to number or clse fext accord
ing fo proximity.

An example of text according to number is offered by the follow
ing passages “he spreads. a eake on eleven potsherds to Indrfgni’
and “he spreads a cake on twelve potsherds to Visvanara”.  Witt
regard to these passages which are found in the text in the give
order the application of the yijyi and anuvdkya mantras (indrign
rochand divah ete.) is sctiled according to “text according to num
ber” i. e, the first mantra is applicd to the first sacrificial actio
the sccond mantra to the second action.  For if with regard t
the mantra read in the first place the question arises “to wha
purpose docs it serve™?, the sacrificial action enjoined in the fir
place presents itself first as they both oceupy corresponding place
And so with regard to the second mantra also—That thing

enbsidinry to a modification, which things are enjoined with refe
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ce to subsidiaries of a fundamental form and stand in the middle

two injunctions, belong to the modification is to be concluded
: Sof. i in the case of the

For as with

1 “text according to proximity.”
ations called &manahomas (Taitt. S. IL 3. 9).
gard to them the want of something to which thev may refer
rises, the transcendental result consequent on a certain modified
orm of the sacrifice naturally connects itsell as fruit (with these
blations), because this moditied form readily presents itscIf (the
nodilied form of the sacrifice which is mentioned in the holy text
lose by the dmana-homas is the kdmyeshti the originative injunc-
@mn of whicli is contained in the words “vaigyadey i m samgrahanin
nn\uxpt'(l grimakimah ”).—TIf on the other hand (mstead of the
nmu-(l oblations being consilered subsidiary to a certain modi-
ﬁv.mm.) an independent fruit were assumed for them (they being
eonsidered to produce a special apdrva of their own) their being
mentioned i the saered fext in imuediate proxiwity to some mod-

ificd form whuld he purposcless —

Equality of place aceording to the performance shows f. i, ihaty
the different details stated with vegard to the sacrificial animal
;eh\t to the animal saerificed to Agnishoman ; for the sacrifice of
ﬂw animal offered to Agnfshomau s performed on the anpavasa-
lh) vday and on the same day (i. e. among the deseription of the
getemonios to be performed on that, day) the details conccrmng
the animal sacrifice are stated, And ax now there arises the want
of ~omething towards which these deails might contribute the
tmn cendental result produced by the animal sacritice which pre-
gents itself as something to be achicved natweally conncets itsolf
a8 that which ix to be realized (by means of these details )—osi-
tion (sthina) is of greater weight than samd ikhyd (name). For
this reason the mantra about purification (sundh'u]hv(tm daivy fiya
kal mane ete.) stands in subsidiary relafion to the sinnayya-vesscl

,\ ly as it is read in proximity to these vesscls, and does not on
pcount of the titlo “panrodisikam” (i. e. veferring to the sacrifi-
I cake 5 the name of that chapter which treats of the offeri wg of
sacrificial cake) stand in subsidiary relation to all the vesscls
nected with the sacrificial cake,

P
ﬁBy “name” (samdkh ) are to he under rstood words the meaning of

v
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which is found by decomposing them into their elements ( yaugikah
§abdah ).—Tt is of two kinds belonging cither to the language of
the Veda or to common langnage. An example of the forme
kind is furnished by the vedic term “Hotrichamasah”, from whieh
we conclude that the hotri stands in subsidiary relation to th
drinking of (the contents of ) the cup called chamasa. (The ter
“chamasa” which has to be derived from the root cham “to sip’
and signifies the cup from which the soma is drank shows thy
the soma contained in the cup is to bo drunk by the hotri; fo
which circumstanco a more direet rule is not given). The wor
“gdhvaryava” on the other hand which pelongs to common ln
guage points out that the adhvaryu stands in subsidiary relation t
different things (mentioned in the ddhvaryava kdnda.)(1)  This is
short statement of the power of sumdkhya.

Thus we have shortly explained the six means of proof, dircc
enunciation cte., assisted by which injunctions of application—a
f. i. he is to offer the darfapdirnumdsa-sacrifice contributing toward
it with the samidhs ete.—teach the proper application of subsidiar
matters. These subsidiaries are of two kinds being  cither accor
plished things or actions. By accomplished things we understan
species (jati), substances (dravya), numbers (samkhyvd) cte.) A
these have a visible purpose only. Subsidiary actions are again «
two different kinds, being cither sccondary (gupakarma) or pr
mary (pradhénakarma). These same two elasses of actions a1
also called actions contributing (towards the general result of tl
sacrifice ) through an intermediate step (sannipatyopakéraka) an
actions contributing (towards the general result) immediatel
or directly (aridupakdraka). By actions of the former kind v
understand actions enjoined with reference to some substanee ¢
which latter is itsclf subsidiary to some other action. Of th
kind are f. i tho beating of the rice-grains (in order to detac
them from the husks ), sprinkling with water ete. These actio

7) By “common langusge”’ we have to understand the technical terms used by ¢
ydjnikas, in so far as they are not found in the text of the Veda itself.

(2) Species s f. i. the generic charucter of an animal which is offered as a sacrific
gubstances like ricc-grains etc.; mumbcer as f. i the singularity, duality ete of !
things used for the sacrifice —All these contribute towards the accomplishment of |
gvardpe, the outward form of the sacrifice.
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wro cither such as have a seen cffect or such as have an unseen
ffoct or such as have a scen as well as an unseen cffect. To the
irst class belongs f. i. the beating of the rice-grains ( the effect
»f which is their being dctached from the huks); to the second
lass belongs £, i. the sprinkling with water (which does not pro-
luce a visible effect on the rice-grains ); to the third class belong
the actions referring to ) the animal, the saerificial cake ete,, for
liese actions produce an unseen result in as far as they compriso
e offering of a certain material (viz. the material offered in the
merifice ), while at the same time in as far as they are performed
with regard to a cerain divinity they produce a visible resull viz.
Do remembranee of the divinity.() By an action contiibuting
lireetly (drddupakdraka) we understand an action which is mercly
smjoined, without reference to any substance ecte. As f. i the
orayijas.  Such actions are of use only in oviginating the highest
srauscendental result (paramdpdrva; the  transeendental result
produced by the sacrificial action in its totality ); while the actions
sontributing through an intermediate step are of use also for the
pubward form of the sacrifice by means of their producing a modi-
feation (samskdra) of the malerial of the sacrifice and of the
ii\'illit,y (wherehy they produce the so-called utpatty-apdrva ) (2)
The same kind of actions are also ealled inherent actions (4évayi-
karma 3 viz. inherent in some substance, divinity ete.).—Jlerewith
we have given a short account of the injunctions of application.
Prayoga-vidhi, injunction of performanee, is that injunction
which intimates specdiness of performance.  This kind of injune-
Hon (is not a separate one, there being no passages which are
merely prayogavidhi and nothing else but) consists simply in
the injunction of the main sacrificial action ( as f.i. “he who is
desirous of paradise is to offer the darfapirnamdsa-sacrifice”)

"1(1 ) For the sacrifice is the parting with a cerlain substance (dravyatyduza) with a view
b—ox aiming at—a certain divinity (devatoddesena) —Regarding the relation of the
l}ffercnt kinds of actions to the apmvacp. J N. M V. p, 57,
(2) On the difterent kinds of apirva see—in additionto J N. M. V. p. 57.- the
lructue article 37'1# m Goldstucker’s Sanskrit Dictionary. It is however hardly
jrect to render “apmva , ns G. does, by “the unscen or transcendental power
'8 m’hmons or sacrificial act which produces the desired result at another time ete.” ;
# apurva is not the power o1 producing a result but a result itself,
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which forms one syntactical whole with the senfences enjoining
subsidiary things (the pravdjas cte ); for this (injunction of tl
main action efe)) cansing the execntion of the main action wit)
all its subsidiaies enjoins spomlinoss' of the performance whic,
latter expression means as much as absence of delay (or panse),
as there 1s no special means of proof for delay.,  Nor must it be
objected that there also is no speeial means of proof for the ab.
sence of delay.  For if (the things enjoined in the different
injunctions were to he done ) with delay, they could not be done
conneetedly (together ;s sabia) and that they ave to he done con
neetedly is understood from the circumstance of the injunctions
referving to tho chief action and its subsidiaries forming one
syniactical whole.  Just as we see that, in common life two things
which are done with delay (as £.1. the one thing to-day the ofher]
to-morrow ) are never said fo be done “together™ (or “comneet-|
edly™). This absence of delay iz obtained when o tixed order is
followed ; for otherwise there wrise doubls recarding the ovder of
cousecution of the diflerent actions and the whole performance i
spoiled. Therefore an injunction of performance enjoinsg for ihe
purpose of hringing about speediness of the performance of what
it enjoins, at the same time a fixed order which order is to e
taken as a special attribute of the things enjoined (if it wers
pot taken as a mere aftribute of the things enjoined hut a
an independent thing the prayogavidhi would he open to l]ln\%
reproach of vikyabheda). Tor this reason “injunetion of per-!

i

formance” is also defined as that injunction which teaches the

;o

order of the subsidiaries. By “order” (krama) we understand a
particular kind of extension or rather (extension being applicable
to coexistent things too) the relation of (different things ) being
earlier and later with regard to each other.  Tor seliling ths
order of succession (of ditferent actions) we have six means d
proof, viz. direct enunciation (Sruti ), sense (aitha), text (patha)
position (sthdna ), principal matter (mukhya), procedure (pr
vritti ). By direct enunciation (4ruti) we understand any pas
sage whose prrpott it is to intimate order of succession. It ix o
two kinds, having either the purport of intimating merely order!
of succession or the purport of intimating something particulari!
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d by order of suceession.  An example of the former kind is the
assage “having prepared the veda he is to prepare the vedi’”’;
his passage merely has the purport of intimating an order of
neeession s for the preparatbon of the vedi is already tanght by
nother passage,  (The Sruti in the above quoted passage is con-
ained in the suflix ktvd of krifva—-vedam kritvd vedim karoti.
he passage confains the statement of the relative order of pre-
aration of veda and vedi, in the way of anuvida to those other
wssages which have the purpose of enjoining the preparation of
he two mentioned things independent of their relative order in
ime ). On the other hand the passage @ the first draught belongs
o the Vashat-kartri ™ has the purpose of enjoining a thing ( viz.
vinking ) particnlarized by a cetain owder 3 for it ean not be
ahen as enjoining order only with referenee to the drinking be-
ause this would fvvolve a break of the unity of syntactical
onstruction.  (The passage must be taken as econtaining in-
ormation ofen double nature as there is no other passage enjoin-
ng the act of drinking hy the vashat-kartri. It might now be
aintained that il enjoins two - altogether different things, firstly
he dvinking, secondly the place of this act with regard to other
wets. Batoas tlis assumption would involve vikyabheda, it is
hought moe proper to declare that the passage enjoins only one
bing particulaized by a second one—-C'p. the analogous case of
somena yajeta”)  Direct cuuneiation has greater weight than
he other means of proof, heeanse the Tatter obtain their authority
oly by means of a direct statement founded on them biing con-
tructed. Tor this reason the enp devoted to the agyinau is offered
0 the fentle place (among the cnps otfered during the Jyotishto-
na ) beeiise there s the diveet statement “ the cap for the Aévi-
1 is fo he offered as the tenth”; althongh one might think
tnf is to be oflered as the  third according to the order in
vich the eaps are mentioned in the saered texd, (Starting from
¢ aindravivava graha we find the ddvina graha mentioned in the
id place, Taitt 8. Tk 61 VI 49, 50 that according to patha
ought to be offered in the third place; but the direct statement
ntained in the word “tenth” of the passage quoted above is
onger than pitha tnd settles the ovder of performance.—~The
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principle according to which the order of precedence of the
different means of proof is determined in the case of krama is the
same as the one followed in the case of the means of proof assist.
ing viniyoga-vidbi. In the present example f. i we might, o
the ground of the 4dvina graha being mentioned in tho text iy
the third place, construct an injunction containing a éruti viy,
“heis to offer the d$vina graha in the third place”, the silent
presumption being that such an arrangement would not be im.
possible, not against artha, which latter must be satisfied befory
we can pass from patha to druti.  But this constructed injunctioy
would be met and invalidated by an injunction found ready i
the holy text viz. “the cup for the advinau is offered in the tent)
place”).—That order of succession which is settled according t
the demands of the purpose (for which different actions are pa
formed ) is called order according to the sense.  As f. i. the relu
ive order of the agniliotra-offering and the cooking of vice-gruel
to which actions the two passages “hois to offer tho agnihotra
and “he is to cook the rice-grnel” refer. For ag the rice-gru
serves the purpose of the agnihotra its eooking, according to th
demands of the purpose, is to be accomplished first.—This orde
of succession according to the sense is stronger than order
sneeession according to the text. For if) the prurpose as a mea
wherehy to setile order of succession being set aside, the aclion
were performed according to the order of the teat the cooking o
the rice-gruel could merely have an unseen purpose, for if don
after the oblation it could wot serve any visible purpose.  (Tu
this would run counter to the general principle of never assumi
an unseen purpose when a visible one can be established ; hene
the decision ) —The order of succession of sentences which int:
mate certain things is called order of suecession according to {l:
teat and according to it the order of succession of the thing
themselves is scttled.  For the sentences following upon cact
other in the text in a certain order produce when heing read 1l
ideas of the things (of which they treat ) in the sumo order al
aceording to the order of the ideas the order of the execution!
the things s settled—This text (ptha) is twofold, text of (1
mantras and text of the DBrihmana-passages. The order f. '~l
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(hich is settled for the cake offered to Agni and the cake offered
o Agnishomau by means of the order in which the ydjvd and
nuvikya mantras are read in the text, is founded upon mantra-
ext.  (The injunction referring to the agnishomiya-cake is found
1 the second anuvika of the Taittiriya-brdhmana, while the pas-
age enjoining the 4gneya cake occurs in the third anuvika,
from this it might be concluded that at the fullmoon-sacrifice
he agnishomiya cake is to be offered before the dgneya cake.
Ihe order however of the mantras accompanying the two offer-
ngs, as found in the mantra-kénda, establishes the contrary.)
Mantra-text is of greater weight than brahmana-text, becanse the
nantra text is more intimately connceted with the actual per-
‘ormance of the sacrifice than the brahmana-text. For the latter
zives to understand that sucl and such a thing is to be done,
sutside of the sacrifice (during which the brdhmana-text is not
itself of actual use) and has thereby accomplished its purpose.
The mantra8 on the other hand are actually employed at the time
of the performance of the sacrifice the order of the performance
depending on the order in which the single parts of the perform-
ince are remembered and as the order of remembrance again
iepends on the order of the mantras (whose property itis to
femind one), the mantra-text forms an essential part of the per-
formance of the sacrifice.—The order of succession of the praydjas
which is derived from the order of the text of certain injunctions
{viz. “he offers the samidhs ™ “he offers tandnapit” ete.) is based
sn the order of the bradhmapa-text. For although the brahma-
pa-passages may be said to have fulfilled their purpose by enjoin-
ing a certain thing, nevertheless—in the absence of some other
passage pointing out the order of succession of the prayijas ete.,
bhe same brahmana-passages are to be accepted as pointing out the

rder of the succession as well()—DBy “position” (sthdna) is to ho
derstood presentation, presenting one’s self (upasthiti) for if at
he place of something (as f. i. in the example given below at the

lace of the savaniya) something else is performed (as f. i. the ag-

1) The commentary hete takes a different view and maintains, as 1t appears

Ethat the order of succession of the praydjns is founded on mantra-text, not brih-
na-text,

®



(26 )

nishomiya and dnubandhya in the sacrifice called sfdyaskra), thy
mentioned something (f. i. the savaniya) presents itsclf first aft,,
the thing by which it is regularly preceded (f. 1. the dSvinagrahy
na) has been performed and it is therefore proper that it shog],
be performed first.  For this reason in the soma-sacrifice calle

sidyaskra where the three animal sacrifices viz. the agnishomiy
the savaniya and the 4nubandhya have to be performed togethe
(i. e. in immediate consecution) in the plice of the savaniya (i. ¢
at that point of the sacrifice where in the fundamental form—tly
agnishtoma—the savaniya alone is offered) the savaniya animg
has to be offered first, the two others afterwards, as in that plag
after the offoring of the a$vina cup the savaniya first presents it
self to the mind.  For to the jyotishtoma (of which the sidyaskr
is a modification) helong three animal sacrifices, the agnishomiy
the suvaniya and the dnubandhya. These threo have differen
places, the agnishomiya being offered on the upavasatha-day, the
savaniya at the time of the pressing of the soma and ‘the &nuban.
dhya at the end of the sacrifice. Sddyaskra now is the name of 2
particular somasacrifice which on account of its indefiniteness (i.e,
on account of no special divinity being mentioned with regard to
it) is to be considered as a mere modification of the jyotishtom.
Therefore the three animal sacrifices are established for the sédy-
askra also by the original injunction (which establishes them for
the prakriti-form i. e. the agnishtoma and which has to be traus-
ferred to the different vikritis also). That there they have to b
performed together (not on different days) is scen from the diret
statement “lic offers the animals together.” This common sacris
fice of the threo animals Las to be performed at the place of the
savaniya (1 e. at that point of the sacrifice where in tho e
of the agnishtoma the savaniya alone is offered) sinco that place
is near to the principal sacrificial action (of all somasacrific
viz. the pressing of the soma) and sinee the fault of some of th
animal sacrifices being removed from their proper places is
same (on whatever day they may be performed together), Fori
the three sacrifices are performed at the place of the savaniya, o',
the agnishomiya and the dnubandhya are removed from their proj¢
places; while in the case of the three sacrifices being performe
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ther on the day of the agnishomiya or on the day of the finuban-
iya all three are removed from their proper places (for if they
¢ performed on the day of the agnishomiya padu the latter itself
mn not be said to have its *proper place as it thereby is removed
om the pressing of the soma proximity to which becomes indis-
wnsable as soon as the injunction of all the three sacrifices having
y be performed together is observed; the same reasoning if ap-
lied to the dnubandhya-pasu shows that the dnubandhya-day
‘not the proper one).()) As we now read iu the description of
te fundamental form {of the sidyaskrai. e. the jyotishtoma)
having done the &vina cup and having tied round the sacrificial
ost with a thrice-twisted string be leads on the savaniya pasu”
nd thereby sce that the sacrifice of the savaniya pasu is enjoined
fter the taking of the dvina cup, tho savaniya presents itself to
he mind also in the sddyaskra immediately after the taking of
he 4$vina cup and thus, according to position (sthdma) it is pro-
jor that it slrould be performed first.  The two-other animal sacri-
fces have to be performed after the savaniya in the manner
xplained (viz. in the fiest pada of Adhy. V of the Mimdmss,
vhere the commentators state that the agnishomiya has to precede
the dnubandhya).—By order founded on the principal matter
mukhya) we understand the order of the subsidiary matters be-
onging to some performance in as fav as it is scttled by the order
f the principal matters. For in whatever order the principal
natters are performed in the smine order the subsidiary matters be-
onging to them are performed, since in this manner all subsidiary
hatters arc distant from the principal matters in the same degree.
Ff on the contrary the subsidiary matters were performed in an
tverse order (compared with the order of the principal mattersy
e consequence would be that some subsidiary matters would be

(V) For the detai's of the ler sthy and animportant discussion referring to the sth-

Fnkramnsémyu teo the commentary on the Arthasamgraha in the lithographed
nares edition (It is to be remarked that the text of the mdls of the passage is very
correct in the lithographed edition a piece of the commentary having got mixed up
ith it) —In the Jain. N. M. V. the pradhinasomapratydsattiis the only—and
ite sufficient—reason for the three animaly being sacuficed on the sutyd-day,—Iw
Istacker's cdition of J. N. M. V. p. 224 1 3read * @PIiT | B,
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)
as near as possible to their principal matters and others again g
far away as possible; and this would of course be improper, as |
would interfere with the connectedness of actions intimatéd by the
injunction of performance. Thercefors the order of suceession of
the principal things determines the order of the subsidiaries as well,
Thus f. i. a part of the (ghee which is the) remainder of the pra.
yéjas is at fiest pourcd over the oblation to Agni and after that an.
other portion over the sour milk offered to Indra, because the sa-
crifice to Agni precedes in time the sacrifice to Indra. In this
manner the two acts of pouring ghee are scparated from the prin-
cipal actions to which they belong (viz. the offering of the tw
oblations) in the same manner viz. by one intervening act (1,
pouring of ghee on the dgneya oblation 2. pouring of ghee on the
aindra oblation 3. offering of the dgneya 4. offering of the aindra);
while in the case of the reverse order being adopted for the pouring
of ghee the pouring of ghee on the Agneya and the offering of the
Agneva would follow on each other immediately and ow the other
hand the pouring of ghee on the aindra oblation and the offering
of the aindra oblation would be separated from each other by two
intervening acts (viz. the pouring of ghee on the figneya and the
offering of the Agneya); and this, as alrcady remarked, would b
improper.  Order founded on the principal matter is weaker than
order according to the text ( pithakrama) ; for the former deter-
naines the order (of the sacriticial acts) in a retarded manner only
because it depends on the determination of the order of the princi-
pal actions which determination itself depends on some other
means of proof.  Order according to the text on the other hand is
of a different kind as it merely depends on the order of the text
as it is found in the Veda, which latter order is independent ol
anything else; it is therefore of greater weight.—On the other hand
it is of greater authority than order founded on procedure (prav-
ritt1) ; for in the case of order founded on procedure many subsi-
diary matters arc distant from the principal matter while they art
near to it in the case of mukhya krama (about pravritti-krama sc
further on).

If in the case of several principal matters (or actions) bein!
performed together and the subsidiary actions connected wil
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fwm having to be performed seriatim, the order of succession of
1e second, third etc. subsidiary actions is regulated according to
1 order of the subsidiary action performed first, that order of
1ccession is called order according to procedure (pravritti). So

i, in the case of the subsidiary actions connected with the ani-
\al sacrifices offered to Prajdpati (during the véjapeya whero
wenteen animals are offored to Prajipati), with regard to which
o read “having offered the vai§vadeva oblation they proceed with
10 animals for Prajipati”. In this sentence the animals meant for
'rajipati are, as pointed out by the third case termination, enjoin-
d, together with the actions constituting the mode of procedure, as
aving to be offered at one time.  Consequently they (the sacri-
ces of the animals) as well as the subsidiary actions connected
herewith as the leading on, the tying to the sacrificial post ete.
of the victims) have to be performed together (or connectedly,
aha). This performing together becomes, with regard to (the
ctual sacrifice of ) the prijdpatya animals, possible by performing
he actual sacrifice (of all of them ) at the same time as one di-
inity (viz. Prajipati) is fixed (for all of them ).(1) On the other
and it is impossible to perform all the subsidiary actions as the
sading on, the tying to the sacrificial post ete. at the same time
nd the only method of performing them together is therefore to
cxform them in such a manner as to scparate the subsidiary ac-
ions to the least possible degree from the principal actions. For
his end one performs at first the lcading on of ore animal and
fter that the leading on of the second and follows the same order
vith regard to the tying to the post ete.  And thus selecting from
mong the animals about to be offcred to Prajdpati a certain one,
me begins with it and performs the same subsidiary action with
egard to all animals; after this one performs the second subsi-
liary action on the same animal on which the first one had been
ierformed and again proceeds following the same order with re-
ard to all other animals. The order of succession determined
«ccording to this principle is called order of succession according

r - .
1 (1) The Comm. remaiks that another reading 1s * sampratipannadevatdkalatvena”,

d that the time meant is the time afier the perfurmance of the vaidvadevi while the
vinity is Prajapati,
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)
to procedure, It is of less weight than order of succession found.
ed on dircct statement etc.—IHerewith we have given a short ae.
count of injunction of performance by defining the six different
kinds of order of succession. ’

By injunction of claim or qualification (adhikdravidhi) we .
derstand that kind of injunction which intimates the ownershi
with regard to some result which is brought about by some actio,
By “ownership” we understand the position of one who enjoys th
result—To this class of injunctions belongs f. 1. the passage “hy
who is desirous of paradise is to sacrifice” ; which passage while
it enjoins the sacrifice with regard to paradise intimates the staty
of enjoyment of the result consequent on the sacrificial action by
him who is desirous of paradise.~Another example is the [)ﬂSS(lgv[
“he whose houscs Agni should burn down after he has construct
ed the holy fires, is to offer to the merciful Agnia cake on eigli
potshecds.” This passage enjoining a certain sacrificial action o
the occasion of & conflagration cte. intimates the ownership o
him who acts on the mentioned occasion with regard toa resul
which consists in averting a calamity and which is produced by th
sacrificial action.—In the same way the passage “heis daily t
perform the sandhyd” intimates the ownership of him who lead
a pure life, observing the proper times for all his duties, with regar
to a fruit-viz. the avoidance of disaster which ensues on the prope
performance of the sandhyd.

This kind of ownership with regard to some result belong
to him only who is distinguished by the necessary qualifies
tion (adhikéra). By qualification we understand that which
in the passages containing injunctions, is mentioned as a dis
tinguishing attribute of the person (whom the injunction con
cerns). This is, in the case of those sacrifices which are per
formed for the fulfillment of a certain wish, the wish for th
particular result; in the case of the sacrifices performed on
special occasion the ascertainment of the occasion; in the case?
acts of permanent obligation as f. i. the performance of the san
dhy4 the circumstance of the man leading a pure life and observin;
the proper times for all his duties. For this reason too the pas
ave “a king who is desirous of the kingship of the heavenly worl
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sto perform the réjastiya-sacrifice” notwithstanding its enjoin-
2g (the réjasfiya) with a view to the kingship of the heavenly
;orld does not intimate that the enjoyment of the result will be
btained by any one who desires the kingship of the heavenly
corld, but only by him who being at the same time a king is de-
irous of the kingship of the heavenly world; for the passage con-
ains a clear statement of the kingly diguity being a necessary at-
ribute of the qualified person.—Sometimes a necessary attribute
f the qualified person is to be understood although it may not be
lirectly stated as an attribute of the person. This is the case f. 1.
vith regard to the knowledge dependent on the injunction enfore-
ng the study of the Veda. (This knowledge is a necessary quali-
jcation for any one who wishes to perform sacrifices, ) since all
he injunctions of sacrifices as they require a knowledge of the
natters (used in the sacrifice) are given for those only who have
cquired a knowledge of these mutters in consequence of comply-
;L;; with the injunction inculeating the study of the Veda. In the
jame manner the quality of being provided with the sacred fires—
which quality is obtained by the first construction. of the fires—is
1 necessary qualification for all sacrificial acts which are to be
sficeted by means of the holy fires 5 for as all these sacrifices can
not he performed without the fires the injunctions prescribing
them can be given for those only who by the construction of the
fires have acquired the attribute of being owners of the sacred
ﬁrcs. In the same manner capability (to perform the duty is an
understood qualification ) ; for the injunetion applies only to those
who are capable (by bodily strength and health, mental power
ptc.) to cwrry it out, according to the principle expressed in the
words “power (of understanding on the part of the hearer) co-
pperates with the verbs expressing a certain sense” (the verbs al-
hough possessing a certain sensc have no cffect on a person not
ble to understand it.)- -Herewith we close the discussion of that
art of the Veda which is denoted by the name “ Injunction”.
“Mantras” serve to recall to memory the matters connected with
10 sacrificial performance. By this their property of recalling to
temory the matters mentioned they have a purpose and it is not
) be supposed that their enunciation merely tends to produce
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some unseen result, as it would be improper to assume mercly

unseen result while a visible result (in this case the circumstan,
of the performer of the sacrifice being reminded of certain thing,
exists. Nor can it be maintained that the recitation of the myy
tras is purposeless hecause the visible end of reminding one of cer
tain things can be obtained by other means also (as f. i. by t},
brahmaaa-passages of the Veda which would point out the diviy.
ities ete. of the sacrifice even without being combined with th
mantra-passages ); for (the exclusive use of the mantras for th
purpose) is founded on an injunction of a necessary arrangemen
(niyama-vidhi) according to which the mentioned matters are t
be recalled to memory by means of the mantras only (not by any
other means). By an injunction of necessary arrangement is to L;
understood an injunction which, in the case of one particular instry.
ment heing established (by some other means of proof ) with regar
toan action which can be performed by various instruments, estal.
lishes the use of some other instrument which is not yét establisl
ed (by other means of proof). As it is said “An injunction take:
place when something is absolutely non-established; an injunctio
of necessary arrangement when one alternative is already establisle
ed; when both alternatives are alrcady established, (the injunctior
required) is called limitation (parisamkhyd).” The sensg of thi
passage is as follows.—That kind of injunction which establishes
something not established by any other means of proof is called an
injunction of something new (apiirva-vidhi) (or simply “injunction”
as in the quoted $loka). Such an injunction is contained f. 1. &
the passage “he who is desirous of paradise is to sacrifice”; forit
enjoins a sacrifice for te parpuse of obtaining paradse whichs
not established by any other means of proof.—That kind of injuue-
tion which establishes something that is partially (i. e. on certain
occasions) non-established is called an injunction of necessary ar-
rangement (niyama-vidhi); as f. i. the passage “he is to beat the
rice-grains.”  If it is nsked ow this passage can be said to estal
lish something partially non-established, we answer: in the follov-
ing manner. The passage does not intimate that the beating of the

ricegrains has the effect of - from the husks; (for?
special passage intimajfr TAMSHBNANgy altSkcther unnecessir)


















