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PREFACE,

When the Religious Instruction Committee of
the Benares Hindu University laid down, some years
ago, a syllabus for a course of lectures on Hindu
Religion, it became necessary to select and collect
sacred texts from the Hindu Scriptures relating to
the several heads aand sub-heads of that syllabus.
These sacred texts are now printed with their English
translation under the title of Dharma-Dipikd (A
Guide to Hinduism). They bave been divided into
two parts. The first part contains texts to be used
in the lectures to the Intermediate classes, and the
second part contains texts for use in the B, A, and
B. Sc. classes. The sole object in printing these
texts in book-form is that the students may read
them before they come to the class to hear the
lectures and be thus able to follow those lectures
more intelligently, and also put questions to the
lecturer on the subjects dealt with in the texts.

The general reader will be disappointed to find
nothing original or systematically arranged and ex-
plained in the book. No pretence is made on that:
account. The book is simply a collection of a few
important texts culled from well known sources
giving the prominent ideas on the subjects to be
dealt with in the prescribed course of lectures,

As no English translation of Sanskrit texts can
claim to be thoroughly exact or perfectly idiomatic,
the compiler cannot but confess that his renderings



(i )
into English are imperfect in many respeets. For
the translation of the Bhagwad-Git4d texts the Eng-
lish rendering of Swami Swaripdnand has been
adopted with the permission of the managers of the
Prabuddha-bhdrata Press, Help has been taken
from the English translations of various scholars to
whom the compiler is much indebted. For such
inaccuracies as may be discovered he is solely respon-
sible, Attempt will be made to make the compila-
tion more accurate and satisfactory in translation,
arrangement of texts and general get-up next time in
the light of kind suggestions and friendly criticisms
which are sincerely sought and cordially invited
and without which a work of this nature can rever
be thorough and complete.

When the compiler undertook to eollect these
texts and make their translation he had the invalu-
able help and guidance of the late Professor . N.
P4dtankar M, A, who unfortunately did not live to
see the work completed. Pandit Sri Krishna Joshi
B. A.,, LL. B. his successor has given considerable
help to the compiler in seeing the compilation
through the press and in rendering into Sanskrit the
list of the contents which gives a synopsis of this
compilation,

. Benares Hindu University.

30th April, 1930, } Harl Raxu Paxpe



sttmratfrafrmersg g e
SRR sATETATT gEArneArat aaffwrat
dadfteat (garat |G 1

YA HIT: |

TAHAHFTIATEA] B
ST T |

e fasa: 78!
R AT Agw, aq smazawed, faears @ —2
R TAAMGINT, TIRNCTACTIAT THEHT A

AT Aqa19+ “RatsE” gqe-

et faa=ma adaeuy 33—
3 gAY B TEAR | RATR:  QOEIGE 9—.

fravaA sutaRmufAfrarfysaraanmemy

RIEAAN av Sway, 0 z-Ro

2 FEIT: GEITAL: TATARIAAG: A=y
Wl mfedsi e - 0 -2

4y agat geRTaiat wcmtaﬁfm vrrtmfi‘eﬁ
bkt SR -t
+ wAgew i gy o o o -9
\93‘3&“@ aﬁ'ﬂmmﬁ cee ees .o !:

= atgavﬁféqii LA WEKETE-
garfa  fafgeawnfs argemvifmﬁas
TATYY HART: t=-3



ii
| dea fawa:
& ST SH: mzmegm T
o spETRfmaT: - -
12 ararfuggeefa sasay
2R Afgw smwsdfa:
Y FWATAETSIH,
18 gEEITHEaTC—
( 1) T eTIFIEE:
(R) getagant aw wdsat
(%) wmawegagaa:
( ¢ ) SwengaETasay
(1) stueq ssnr
(1) Gragsataigd ' sngaae gaa fafa:
S v
(o) Frat gtn: Trmearam: Fedfradaageay
( ¢) gahar suma EnbamE I FYnSATg
( ) waaggat
(1) qmAGIATL: ANt ATTAFEAT
(1) Wwatgan  Wiaa@sal Gwa: gonga:
(1) Rager Aear 34 Aqsw: ree
(1) g geeite: afrgeantr @ qEAwnE

aaq‘ﬁ P een sve
Ly |rErcfrman
L& FrATEATA: qx%wxﬁz#immmmrt-
TEsiaa fRrsrasra:

R drarfaant: agatwaafaat mrm .
o coe . 28-Ye

e AT, ST

W-Y
RG-S
-8
&
RE&

e
29
3R
33-3In

3u-3¢
e
-3
32
3%-3o
LR ]
8

Lk
83-yr

2e-B8



iii

e fawa: q8!

L= marfa aReqEraaffaaaeaasraE R
& FRTITEETTAeEaTga &'«gar 51 S
Qg sraf%ﬁrr YyR-y3
Q0 amf\am&m. ces coe vae "13""13
Q{ m&qm .se aee vse .o ‘!8"‘18
(1) Bifrd g genfyar- gatizsafe- el ~
Wtﬂﬁm vos cos wg-ug
(R) =7 did §fagsay sw@dweATIR wg -0
(1) duify gsafiamt  geomatiaagraTta .
( ®) dilyg aigAed gasfamfion we
() dgaran at wne: i A wg-ug
R A, afgwa Iufwgarenta 48
13 Sgdy grada agfirant:  segme
fergran %o

:3 frfad gvd Mara:
Y afzgUuy FradrErsl qEgAIAAfTEa gR-%R
R FIANMITH, AUR (AT ®Aqy, Afque-

auaearfd Traney e o o %R-%3
e TFT: AT yfer: wrgHAr = %
R At fafeaed Mavar Awi f%r'»:n faran: TY-%%
& UGS ATRITRITEARAT A, &
30 AT [HANAA FAG e %S
3 qAT AT WATAT LS TR AFrolg-18 R9-¢T
IR ATH: TNARIA AGEYl: WwERAgUAF T 0 =&
23 ATy agde a0 . 9e=s)

38 arafaaafiagre: e SR 1



iv

e fows:

W wafawer sfaggase 0 o

1% TR TG

S FERAYT TIK R AAT: wASAfa 7

AT [T ATTIARAH
38 IR QT TERTgagI
go FATNIOTEAH, AT ITafaen
mmf%taaaqn& af%rt“ra\mfﬁqq
ey foameywqy, -
(1) gam:
() g
( 1) 3sat: g@en
( 8 ) asatta o
(4) fraR asal: weawn
(1) swstaay fraig: afgdew
(o) faaR semgesngniaig:
( ¢) sonArze: *°
(2 ) gevEtan saagw:

(1+) Fgeusiaacs swa aga: wEefarR

(11) Bagmddadtray
(1?) wifmgna:Ry Rager MengHgsan
(1?) migatasan:
g wAf: -
83 STEH, FqRST IR
¥Q ArEEwan, - TrAaiXsngana:
gy CRfRusTEy
- vy it 0 o

e
SR
2
-0,

ST-TR

TR~-tR
Ty

)
"

L}

PATTA

¢§~-e¢
4R
ZQ-Qo
%029
29-2R
%R
R-q
-]
8%-&8
&8
o

RoR



v

et e q8:
¥ fac: ﬁaqii’m eee .ee Qo3-208
Qe %aﬁrqqég AT | S atsrmﬁﬁt Loy-o9
88 frggeway Qo9

EGRIEIUR
IASTACA: FABT-EFFATAT:
FJTNIAT Ay spenaaET: |

Yo Bgrgrasriyarm: dami Migarara: 0 -1

yg qrgomanrariarsiy  taag
- Fradan: gfy sgiiafasfy sigsc-

ATAY marﬁf"ﬂwtml e QYRR
YR m" vee eoe ‘2\9
Y3 FRAMET FEANAGUIRAH, 0 e
Y2 @FEATTATEMTAAAIINIATA FRTIN

it e
Yy FROEAETTYY R L L8
Y& sgwAfcaat (afsfrzag 3 fAguisfy

{aaﬁ.: e‘qu ces . von 22&
Y TFasy angfa: Mo wq ghr - Re
yz Fifsewdgl Fasafregar asfafy=me Ro
ya FANTR TEagRreagd FH A aﬁzr;twm

FAqrfrfasdsaar {Re
%o gMtW: azfamfig: afghe: - - R
A A 133

R ffgewfemges - 0 0 Rt



vi
eqn frex:
LX] fatngf%mﬂ grfaa &waq
'8 Wieamm: aafaer
%Y TAAAE: ARy FAY immirﬁ

%% FaaTasht st ot Wy

%9 oadt & wa ATRAT

%z Poacaray wfesrara

% AFATUH

9o m‘.wﬁﬁ: cos .ve cos
s¢ FHFTnIfEATTAt fraaweaT:

R Pracsitasrg e dxached anerznﬁf

(%) sufagen
(R) sftarar:-
o3 sitefaed argafa () ga: (Q)wz%

sg srgeafa: (1) safvwgm () Mawan

oy EgafaguamiaTa: yfaegan:

s% FFatfawa: qmwaﬁf‘a

9o FaFTAATR AT

ot TRATER TFeA

\8& %aramg;ar AETACATE ITMAFRIATEHR
ELUL: - o

Zo FIRATATTRIAAICART: guaiQarEa

= Trqufagsw agarfas |

| oR IWIKAATRGR AR, Feafaasy

.=y ATITFAATAIEENAT THITATGARY

w2 fFERTTEsTaEn /Iy ﬁr-a’aazr. w&mm-

© TaE g

I8¢

R

LTS

Ry

RY
R
Re
(&R
ke
=

_}E—R
-3
138138
3-8
LRE-{8]
13-18%
8%
{¥%—-1¥3

189-{8&
Be-{Mo
Mo
R
QR

¥R



vii

ﬁam e gg:
oY FAA: Marai AT T FIAESETT  QYR-E

=% SreerEdan sl 1 v o ua
co geumgarfrglanfaatt - 0 Re-te}
ze Iqafiaw: sares saxgf (Rl
8 Wg?‘éﬂ{am&ﬁf = )
Qo Mtamai enemfara: 0 v Ut QRY-(RR
8t ﬁamawzrm?mmwr&v {msrzrfit
—— L5
& :hrrf%tw SIURITE L) a‘f:&'{lm ”
&3 f=afadeaarr: 1&=
&2 FFAQAT: a‘nﬁr&‘éﬂmﬁ &8
&Y. STUTFAT: "t R&-R
&% Agrrafaem: Fewemafraaw .. ... 63
&o frgETTrTgARTAGATAZT =g = -
AT 253

&c sfmgcengagart ety wfafag 0 we-teo
88 sfromgsrangaagarfa arafs sfafag (zo-1=v

oo wtATeaRAgan(y wfafagrFafa BRI S
Lot sitagamatfy wrfafagmfa 0 0 toe-t=e
LoR FAfAGIT: @zgerHaAfragdy wHQ
HARATTY Tfqrs:
(1) afged sefasgaFafa SRR PT S LY
(R) dgraRtaqaat: sARTE: 123
(1) stm@gunat: gmaaeaty S T S I
( ®) agmfgmansata AT T UL I

Y03 ETACRRIETIEITRISA e



viii
e fanw:
(1) afaegearte
(R) wnaRanFatta
( %) guoammita
Lo% AT
(v)a|e
() ditaat
(1) ngemat -
Yoy ATHANFH: NGETA ATHAIIH
{o% FagENATE@EAEE, T
(1) argacagenat
(R) "grar@
() megguar
( ® ) waagmaary
(w) glesratae

T8

¢

e 1¢—31%%

1%

Q00

(1) Qo,

R0R
RoR-Ro%
RoR

X%}

”
Rod-u
Rof§

”»

L X ] ” Qog



Topics dealt with in the texts collected in the
Dharma Dipik4 ( A Guide to Hindunism ) on which
lectures in Religion to the Hindu students in the
Central Hindu College of the Benares Hindu Univer-
sity are chiefly based.

PART I

Texts to be used in lectures to lntermediate Classes.

No. TOPIC Page.
1. Greatness of Dharma and importance

ofitin life, Eternal nature of Dharma. ... 1-3
2. Definitions of Dharma ; difficulty of
rendering the word into English. The
word Dharma has a much wider
signification than the word Religion,

as the texts quoted will show. 3-7

3. Two broad divisions of Dharma:—

(1) Dharma in general to be observed

by all. 7-8
(2) Particular forms of it to be
observed by particular classes and

under particular circumstances, ... 8.10
4. The four objects of human pursuit—
Dharma, Artha, Kdima and Moksha,
How dharma secures attainment of

the other three ? . 10-11
3. Discussion about the relative merits
and inter-relation of these four

objects. o 11-14



No.

10.
11,
12.
13.

14,

Sources of, and authorities on,
Dharma. .
The Vedic text on the four varnpas
(castes).
The important passage in the Mahabha-
rata and the Bhagwad-Gita on the
four castes and their origin, Conflict
of authorities on the subject.
The four stages of life and the great
importance of a house-holder,
Rules to be observed by students.
Duty towards parents and teachers,
How is a Student for life is to behave. .,
What constitutes  chastity or
continence.
Details of a house-holder’s duties .
(1) When to i)egin house-holder’s life...
(2) Contentment and self-control,
his duty.

(3) Time of getting up in the

morning, Cees
(4) Cleanliness and its absolute
necessity.

(6) Modes of cleanliness. .
(6) Daily  Sandhya, time and
manner of performing it and its

advantages.
{7) Daily havana (offerings into the
fire) daily Swadhyaya (study of
sacred books), and daily worship

.. of the manes and the Gods.

Page.
16-17

18

1S8-24
24--25
26-27
27-29
29
29
30
31
32
33-36

35-38

38



No

16.

17.

19.

20.
21.

( i )

(8) Earning livelihood by honest and
fair means to support himself
and the dependents,

(9) Midday religious duties

(10) The five great sacrifices—what ...

they are—their binding nature,

(11) Rules to be observed in the

matter of eating, resting after
meals &e.

(12) How one is to spend the rest of

the day?

(13) Evening Sandhya and duties for

the night before going to bed.
Rules of virtuous conduct.
Duties of Vanaprasthas i. e. those
who have retired from the household-
er’s life to that of 2 hermit.

Duties of the Sanyasis i. e. those who

have entered the fourth stage of life-
Coditions to be fulfilled before enter-
ing this order.

On vratas i. e, vows, observances, fasts

and festivals—their various forms.

The yearly fasts, festivals and sacred

bathing days ordinarily observed by
the principal sects of the Hindus

Who are qualified to observe vratas 7 ...

On pilgrimages (l'irthayatrd)

(1) Three classes of tirthas 'Moral-m

qualities, holy persons and sacred
places).

Page.

38-39
39
39-40

41

42

43

44-48

48-19

49-51

b1

52-53
53-54
54-59

54=56



No.

22,

23,

24,

25.

26,

28.

29.

( iv )

(2) How one is to qualify oneself for
a pilgrimage and who gets the
full reward of it ? )

(3) Tirthas the only means of puri-

~ fication to the poor,

(+) Tirthas open to all the four castes ...

(5) Who benefit by pilgrimage and
who do not ?

Dana (charitable gifts), Upanishadic

texts on the subject, )
Four forms of Dharma for the four
Yugas ( cycles ) according to Manu,
Charity for Kaliyuga.

The Gitd on the three classes

of gifts .
Glorification of charitable gifts from
Nandi Purinh quoted in Sasvata

Dharmadipiké

‘Who are fit and worthy to receive
charitable gifts and what consequences
follow from neglecting the rules
on the subject ? Kven one authorised
to receive gifts Is dissuaded from
accepting them,
On Yajnas ( sacrifices )—their origin
as given in the Veda and the Bhag-
wad Gitd

Various forms of them given in the
Gita and their three-fold classification..,
Charity in the form of works of

public utility.

"

58
58-59

69

60

60

61-62.

62-63:

64
65-66

66



30,
31,
32.
33.
34,
35.
36,
37.
38.
39.

40.

41.

ii

Page.
Austerity (l'apa), what it means and -
what is its reward ? 67
Various forms of austerity as given
in the Gitd XVII-14-19 .. 67-68
Manu and Matsya Purina on-the
great value of austerity. . (4324
On penances (prayaschitta). Who has
to undergo a peunance and whdt a
penance means ? o 70-71
What effect does it produce ? 71
Some forms of penance. 12
The sixteen sacraments and their
enumeration, 738
The time and object of performing them. 74-76
Upanayana—its importance. - 7
Some particulars and details of it
from Piraskara Grihya Sitra. e 718-82.

Instruction given to a student on the
completion of his studies at the pre-

ceptor’s house as given in Taittiriya.
Upanishad, e 82-84
On marriage

(1) When to marry ? .. 85
(2) Whom to marry? 85
(3) Prohibited degrees of marriage. ... . . . 85
(4) What families to avoid ? vee 88
(5) What girls to avoid ? 86
(6) Different forms of marriage and

their particulars, .. 86-8&

(7) Prohibition about taking brlde
price. 88



No.

42,
43.

44
45.
46.
47,

48,

(8) Honour to be paid to females

and respect to be shown to them. ...

(9) How the husband and wife are to
behave towards each other.

Page.
89-90

90-91

(10) High ideal of married and

domestic life,

(11) Marriage tie indissoluble,

(12) Texts recited at the marriage
ceremony showing the solemnity
and the bhest ideal of it.

(18) Saptapadi texts.

Funeral rites.

On Sraddha—What is a Sraddha ?

Different kinds of it.

Time of performing Fdrvans and

Vriddhi Sraddhas

Time for Ekoddishta Sraddha.

Sapindi Sraddha—its time.

Who are the Pitaras (manes), and

their different classes ?

To what class of Brihmanis are the

offerings made to the Gods and manes
to be presented? Great care to he
taken in selecting them.

49, Reward of ancestor-worship

PART II.

91-92
92

92-95
95-96
96-99

99

101
102
102

... 103-10%

... 105-107
107

exts to be used in lectures to B.A. and B.Sc. classes

50,

TOPIC

Divine and demoniac natures as



No.

b1,

60

61.

( vii )
Page.
described in the Bhagwad-Git4
Chapter XVI. ... 111-115
The eternal struggle of the

two natures as indicated in the
Chindogyopanishad and developed

in the Purdnas. . 115-116
Karma-Yoga (path of action) the
first of the three Yogas. ee 117
How the practice of Karma leads to
Jndna (Knowledge ). 117
Importance of setting a good example.
It is a duty of the wise. 118
Dedication of all action to God. ... 118-119

By the daily performance of one’s

appointed duties perfection is

attained, 119
Preference to be given to one’s

own duty even though defective or

unpleasant. : 119
With what attitude of mind is duty
to be performed ? 119

Certain religious duties never to be
abandoned. How they are to be
performed ? 120
Sankara’s remarks as to how Judna is

attained by Karma and how that

Karma is to be performed. 120
On Jnana Yoga. Who

attains it and how does he

attain it ? 121
Effect of attaining Jnana. 122



No.,
62.

63.
6%.
65.

66.

67’
68.

69.
70.
71.

72.

73.

74,

( viii )

Page.

What that which is
emphasised ? 122-3
Superiority of a true Jnani over other
worshippers of God. 123
On the Yoga of Bhakti (love and
devotion). A Definition ofiBhakti. 124
A true devotee should dedicate all
his activities to God. 124
Even a sinner who turns towards God
is on the right path and soon attains
peace. 125
How God cares and provides for his
devotees ? 126
Bhakti the chief means of attaining
Him, 126
Characteristics of a Bhakta .. 126-128
Nine forms of Bhakti . 128
Inter-relation of the three paths of
Karma (action, ) Jnina (knowledge )
and Bhakti (devotion) 129
On God, individual soul and the
world. Texts about God 131
from (1) Upanishads .. 131-133

(2) Gita . 134
Texts about the individual soul
from (1) the Veda and the

Upanishads

(2) from Smriti } 134-137
On the origin of the world ‘]

(1) Upnishadic text j-.-137-139

(2) Gita texts



No.

75.

76.
7.
78.
79.

80.

31.

82.

84.

85.

‘86.

87.

88.
89.

99,

91.

( ix )
Page.

On the absolute and the condi- ")
tioned Brahman.Textsfromthe Sruf: »... 139-141
and Smritis. ’ '

About Gods. What their number

originally was and how it increased. ... 141-146
Names of the chief Vedic gods 146
Unity of God. ... 146-147
Multiplicity, variety and paraphernalia

of the Gods explained. . 147-148
Worship of different Gods with different

objects by different classes of

people. ... 148-150
On the worship of Ganapati and propi-
tiation of the planets. 150
Bhagwad-Gitd on the worship of
different Gods and its effect. 151
Names of the five principal Gods wor-
shipped in Hindu households. 152
What leads to a variety in the forms
of worship. 152

Avatiras, Texts from the Gitd and
Bhagwata lurdina. Enumeration

of the avatdras. ... 152-158
An outline of the Sinkhya system .,. 159
Chart showing the categories of the

system. . 161
The three Gunas of the system. 163
Multiplicity of souls. . 164

References to the system in the Gita. ...165-166
It is pointed out that in the fourteenth,
seventeenth and eighteenth chapters



No.

92.
93.
94,

95.
96.

97.

98.
99.
100.
101.

102,

103.

Page.
of the Gita full description of the three
Gunas is given . 167
On Yoga—Definition and effect of it, ... 1€7
How to control the mind ? 168
Obstacles in the path of Yoga and
methods of removing them. 169
The eight aids of Yoga. ... 169-172
Vedinta—DPrincipal authorities on
the subject. 173
The four systems of it as expounded
by the four principal Acharyas, i, o.
Sankara, Ramianuja, Madhva and
Vallabha. 173
A few texts relating to Sci Sankara’s
view. . 173-180
A few texts relating to Sri Ramanuja’s
view. .. 180-184
A few texts relating to Sri Madhva’s
view. ... 184187
A few texts relating to Sri Vallabha's
view. .. 187-189
Karma-Vipika, or ripening of actions
i.e. their good and evil consequences ... 189
(1) Upanishadic texts ... 189-191
(2) Vedanta and Yoga Darsana texts ... 191
(3) Itihasa and Purini texts. ...191-195-
(4) Manusmriti texts. ... 195197
States of Liberation, Heaven and hell ... 197
(1) Upanishadic texts, 197
(2) Bhagwad-Git4 texts. 198

(3) Pauranic texts,

... 198-199-



No.
104, Heavenly Region—Sruti texts.
(1) Bhagwad Git4 texts.
(3) Manusmriti texts,
105. Hell—Manusmriti texts on it.
Enumeration of the various hells
106. Relative strength and weakness
Destiny and effort
(1) Yajnavalkya Smriti text
(2) Mahdbhdrata text
(3) Matsya Purina text
(4) Bbagavad Gita text
(5) Muktikopanishad text

of
... 202-208
e 202-3
203
... 208-20%
20¢e
20¢
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& ¥ zgw qu fwa &, ad g fasc ﬁq frm
AT T SFGATA 2, ALAT I TQT * 10 H &R
AAEFIT FIQ & FETH 93 81

31— fHawt I7 foT Fed ITraar FIa 8, I A Fad,
NG TF FaF, TAQ A FgT AAAT wal 7L, -
TTET TR TEq FEF, DIATGF T Fa®, I8 alT @y
F At fyeo] A =7 g A wA 2 |

g—fam® s qeare A7 €, e gt T & |
WTE F AATAT IA A gE ARYET W B geIen
FTAT ¥ |

y—afar 37 St "9 oF 9y €, O S| ® st
feafa arm % 2g &, At 30 &, A gUt M AEy
Faar agn faey g % Gg=97 €9 & ITH AWTRC |

t—8 IF 1T Jrdt Arar ( SIEgdr ) gATR A R
I & WL g TIT A T O FQ M H/q} AL
NS T TFIT AT} WFT & YT /A R FAPTHIT T
a4 |

S—3Tt g1 F Al AT IZA % e &, IR STC R
sifqafa sz azra Grerazgdt § S gt & gaqw Qar
gon 3w € a7 g g gfx § §@g% w3

Z—&F AT FET F AT FE, T BT AQATE 3, AL
wggfs WA &, 9T gaT WAT |

S—ZHA TS I N, TS qifd ara wT, qreq T s
& g £t 2T g AT A A §F FT

o —% §5qT EH AT g% fer )t &y e FT, TF FAT
mﬂmamz“r %, g7 At g% firr @y faasc
QUFH % FH FT, PANT T37 T3 AR &, EH TR
Ay w3 3 gl g orfas )



Obeisance to Ganesa, to the Supreme
Brahman and Trimurti.

1. The Deity Who is in the fire, Who is in the
waters, Who has interpenetrated the whole universe,
Who is in the herbs and trces adorations to Him.

2. From Whom of infinite power (proceed)
unlimited number of living beings, from Which
attributeless (source) those incomprehensible attri-
butes (spring), from Which is manifest the all under
threefold distinction, we bow ever and ever to, and
worship, that Tord of the genas (Higher powers)
i. e, Ganesa.

3. He, whom the Saivas worship as Siva,
Vedantins as Brahman, the Buddbists as the Buddha,
the Naiydyikas clever in reasoning as the Agent, the
devotees of the Jaina doctrine as Arhat, Mimimsa-
kas as Karman, may that Harij, the Lotd of the three
worlds, grant us our desired object.

4., He Whose breath the Vedas are, Who-
created the whole world out of the Vedas, I bow to
Him, Mahesvara (the great Lord), the teacher of all
the lores. '

h. Obeisance to Savitri (Sun, the Originator)
the sole eye of the universe, the cause of the birth,
existence and destruction of the universe, embodying
the three Vedas, containing the three attributes and:
presenting himself as Brahm4, Vishnu, and Siva.
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6. O! Mother (Saraswati) of generous nature,
make a permanent stay in our hearts which are full
of the drakness of ignorance, and with the profuse
bright lustre of the members of your person, soon
dispel the darkness of our minds.

7. He Who is the fountain-spring of the Deities
who is the Ruler of the universe, Rudra (the terrible)
and the great Seer, Who.s a witness to Brahma
being born, may He endow us with the blessed
thought.

8. May every one cross over difflculties, may
every one enjoy blissful experience, may every one
entertain noble inclinations, may everyone rejoice
-everywhere, ‘

9. May the wicked become virtuous, may the
virtuous find peace, may the peaceful be freed from
‘bonds, may the freed ones make others free,

10, Om ! may the Lord protect us both (teacher
and pupil). May He feed us together. Let us both
exert ourselves in heroric practice, May our studiss
grow illustrious. May we never entertain ill-will
between ug, Peaca ! Peace ! Peace !



LIST OF CORRECTIONS AND ADDITIONS
TO BE MADE IN DHARMA-DIPIKA

Page
3
99
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9
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9
99
9
19
L
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5 line 1 Substitute syyegw: for wege:
9 , 3 " at for ar

26 ,, 18 ’ s for R

96 ,, 1 Add “Duties of Students” after
sgaTfoaat:

32 ,,22 Enclose within brackets
(religious rite)

33 ,. 12 Suabstitute 30& for {0 and in-
sert ‘Manu’ before V. 109 in
line 16.

35 ,,17  Omit thecoma after ‘Straining’
& put it after bathed in line 18
and substitute  for & in line
19

38 line 3  Substitute ‘on’ for in before ‘a
holy’ & S for S inSiva in line 6,

39 ,, 10 » Aegrg for eIy
» 25 s oSruti for Sruti
40 ,, 24 ,, ‘in’ for into
41 Insert Ago .4, above the last
line after the Sanskrit verse
43 Add ‘Nightly duties’ after Trf-

i in the top line
44 last two lines Omit “to” after “because”
and insert * fortune favours”
in its place, omitting these two
words in the last line,
45 line 3 Insert Age before 4.{3e
»w 4  Substitute ‘one’ for ‘ono’
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45 line 16 Substitute ewd for Tewn

47, 1 ' A for @Y

61 ,, Strike out FIATFLWH, in the 6th
line from the hottom.

64 ,, Substitute 8o for Yo in the 6th
line from the top.

71,9 from bottom— put bracket mark

after ‘penance’
77 ,, 11 Substitute gfFs for =t
S0 ., 21  Substitute sgardfa for agraTal

86 , 2 from bottom substitute eight
for ‘light’

89 ,, 10th ,, .. ', gex for gaw

98 ,, 16  Substitute QT for AW

99 ,, 2 . Varuna for Varuna

,, 2  from bottom s for fara
100 in lines 9 and 13 substitute Parvana for
Parvana,

127 last line of the foot note—substitute
QUEA for Tt

129 line 2 substitute watarRa: for HAtarfEa:

139- line 2 from bottom make ‘ears’ for
‘ear’ and ‘hands’ for ‘hand’ and
in line 4 from bottom substitute
‘out? for ‘ont’

147 in'line 6 insert S mark between ®qT & f&

161 in line 1 insert a semicolon; after ‘ments’

163- line 12 insert  bracket mark after
‘formative’

» 21 substitute ‘brium’ for ‘braim’ in
in the word equilibrium
» 23 Substitute ‘Sutra’ for ‘Stura’
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17172 ,,

177

181
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199
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( i )
Strike oot the redundant word ogfa:
Substitute & for &
After the word ‘body’ make ‘s’ is
Put accent mark on ‘I’ of Isvara
pranidbana,
Insert a dot under n of Prandyama
and Dhdranad.
Omit the dash mark between
and gfa.
frecm bottom insert a coma after
‘He’
insert & after  and before f&
Subtitute gr&E: for grd.
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Guide to Hinduism.

Q
THATETT,
GREATNESS OF DHARMA.

aat fpsaer sra: sfagr | @ afity gar gadfa |
by b o . ] )

TRy qraRggzta | ad g afalgd | aeaed oo agfat
| —fadaread 10183

Dharma is the support of the whole universe.
People approach one who is perfect in Dharma, By
means of Dharma they destroy sin. Everything
rests on Dharma. Therefore they declare Dharma

to be supreme,

—Taittiriya—Aranyaka 10-63.

aalg @aa aal auatg. sTEstraraa |

qERY  qlaE  aSNEH  @EEa
g |
The object of gain (wealth) proceeds verily from
Dharma; the object of desire becomes elevated
through Dharma; through Dharma one can attain
the Absolute Brahman; one ought, therefore, to

betake oneself to Dharma,
—Kirma Purdna..



2 qagiT |
7 WG FIHTH WA ARATEA ARty ga: |
aAt fea: gag:-acafred sta fan Sgceataca: i
| —AGRE |

Never ought one to give up Dharma through
desire or thromgh fear or through greed, nor even:
for the sake of one’s life, Dharma is eternal while
pleasure and pain are tramsient, The Soul in the
individual is eternal but the cause of its individuality

is non-eternal,
Mah4dbh4rata.

aatgaa W @ g a Jsa 2
—HERIRA |
From Dharma proceeds (attainment of) gain
as also ( fulfilment of ) desire, why then should

Dharma not be practised ?
—Mahdbharata,

g eacft afed qaeganfy gesficfe = sfaafy
YT 90 JATAT Y@ GAY HATS QY [r9gd |
—AEFTIHGAAT |
Just as water carried for feeding the sugarcane
feeds the grass and the creepers, so a man proceed-
ing along the path of Dharma attains happiness,
(fulfilment of) desires as also wealth,
~=Commentary on Apastsmba Dharma-siitra

geafrdaard aafmrar |

Inquiry into Dharma is taken up for the pﬁrpose
of attainment cf the supreme bliss by man.

grean srgfrg ariie: |
Having understood it (Dharma) one practising
it is called Dhdrmika (a righteous man.)
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qEreTa wata @iE S 9 Aas angy |

—aifirg wdaE, |
In the world he becomes most praiseworthy and

after death he attains heaven,
— V4sishtham Dharma-Sastram.

qREU |
DEFINITION OF DHARMA.

qraOrgAftaTg:  GHY fagan saw |

7: WL TRQEE: & 94 gfa Feaa:
~AERTR |
Dharma is so called as it is derived from the
root dhri which means upholding, creatures are
upheld (supported) by Dharma, That which is asso-
ciated with upholding is Dharma. Such is the fixed

opinion.
Mahgbhérata.

mEie At gAnge| §an |

q: &g NTETE: ai gfa fmaa:
—HEARA |
Expounding of Dharma has been made for the
welfare of (living) beings. That which is associated
with welfare tkat is Dharma. Such is the fixed
opinion. |
—Mahdbhdirata.

sfgarata @@t adngwd  saq |
T: wogigqar g @ a7 ¢f fma o
‘ —AEATA |
Expounding of Dharma has been made for the
sake of preventing (mutual) harm among (living)
beings. That which is associated with harmlessness

that is Dkarma. Such is the fixed opinion.,

—Mahébhérata.



é et )

u?hszgquﬁ.amfa& o T8 |
—&8Rw g o
That from which attainment of prosperity and
eternal bliss follow is Dharma.
Vaiseshika Sttra.

- gfa: qan g sERd M&ﬂﬁﬂz )
difqar amAma Fas THEE |
—AY: §, 2
(1) Fortitude, (2) forgiveness, (3) self-control,
. (4) non-theft (or abstention from unlawful gain),
{5) purity, of body and mind, (6) subduing organs,
(7) wisdom ( or knowledge of Sdstra ) (8) knowledge
of the Supreme Being, (9) truthfulness, (10) freedom
from anger—constitute ten-fold Dharma.
-~Maun VI. 92.

wigaT FQATIT FIGET  THEIAT |
AT TS fafgd aRawIq I
‘ — AR ¢
Non-injury, truthfulness, absence of anger,
absence of cruelty, self-control, straightforwardness,
O King of Kings, constitute the fixed definition of

Dharma.
—Mahéabharata.

(FTIALIAT aq: QT GAT A |
mﬁn gfa martsg ademefissm@:
—AGIARA |
Sacrificing (to the gods), study (of scriptures),
charitable gifts, austerity, truthfulness, forbearance,
selfcontrol, absence of greediness—this is the eight~-

fold path of Dharma.
| ' —Mah4bhdrata,



| e | 8
AT T AW WGH: W T A
FEATE A, Sgw %amm fast
—RF: 9, Vo¢
Right conduct is the highest Dharma, taught in
the Vedas as also by the sacred tradition (Smritis) ;

hence a twice-born man, who possesses regard for
himself, should always carefully follow it.

—Manu I. 108.

srarafgsgar Gt @ IAFEIE |
WY g SIF: GIGARATEAI ||
—dq: 1, Yo%
A Brihmana who does not follow right conduct

does not enjoy the fruit of the Veda, but he who
properly follows it will get the full reward.

Manu I. 109.

TR FAIAA WA FAT FA

gF: €Y g MIaHE g =
A FEATY AA GraaiyEn |
—HEARR |

Absence of anger, speaking the truth, mutual
sharing (of goods ), forbearance, compassion, be-
getting children (only) on one’s own wife, purity,
absence of hatred, straightforwardness, supporting
one’s dependents—these nine virtues should be prac-
tised by all classes,

—Mahabharata.
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FATATIHSATEAT AR 9, L2
gfufer sme -
wasRgiusgify  gui gdaaraTy )
FUINATAGE 9 gAr7, fGga Tl
Sandtana-dharma as described in the Bhigwata.
VII-II. Yudhishthira said :—

O Lord, I wish to hear about the Eternal
Dharma (as laid down) for men and giving the usages
of the (four) castes (Varnas) and four orders (isramas)
by (following which) a man attains the highest
(knowledge and devotion),

ang Iaw
Niérada said in reply :—
ad A an W R o ga:
g R 3 8 Y & v =
REET APTT T FOT: TQATATT TIFIA N
& Lo 18 R &
AT GATHAAT AFIEICA: 9 |

{3 ™ {%

Ui fyeddRer  awrcafwgag 68 o
RS ¢ 28

AAGF: GfAEN AT qUTEa: |

Q0

AR gagE: @AW I T=ET U Qo ik
R

HY FAF AET TG Agar T |

R W3 W

QAsarrafagied SegATHERTUE 0 L2
RRE& 9 = R& R0
JqQAT qOA: @A @gIEd |

ferremeaaa Twa, @ater a9 gwfan R
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(1) Truth (2) compassion (3) austerity (4) clean-
liness and purity (5) forbearance (6) right judg-
ment (7) self-control (8) restraining the organs
(9) harmlessness ( 10 ) chastity ( 11 ) alms-giving
(12) studying the Seriptures (13) straightforwardness
(14) contentment (15) serving impartial saints
(16 ) gradually abstaining from worldly pursuits
(17 ) pondering over ( wen’s) turns of. fortune
( 18 ) silence (19) self-examination (20) distribution
of food among sentient beings according to their need
and ( 21 ) regarding the embodied selfs, especially
human beings, as divinities, O Pdndava, and also
(22) hearing praises of, (23) glorifying and, (24) re-
membering, the Lord who is the refuge of great sages
(25) serving Him (26) worshipping Him (27) bowing
before Him (28) regarding oneself as His slave (29)
taking Him as one’s friend (30) dedicating oneself to
Him. This thirty-fold Dharma is the highest
(Dharma) declared for all men, O king, whereby the
Lord, the Self of all, is pleased.

e B
DHARMA IN GENERAL
sfgar son@d  Nafafzafiog: |
af grmfas a9 argaedsaTag: ||
' Ao jo-“:
Non-injury, truthfulness, non-theft {abstention
from unlawful gain), purity (of body ard mind),

subduing the organs, this in brief is the Dharma
declared by Manu for the four castes. —Manu' X 683,



§ et |

W A g arfa: adet gAanag
—YIT Fo o 1. 1N
Charity, self-control, compassion, forbearance,
Dharma for all—added to the above by
Y4jnavalkya, 1. 122.
THT @ gw: N+ graftafagdam |
sfgar gegywr  divigaw  gar
MAFIAANE  FgATal T qRA |
FAIGAT A AAT qH: AT I I
—H{ETARR |
Forbearance, truthfulness, self-control, purity,
charity, subduing the organs, non-injury, serving
the preceptor, going on pilgrimage (or it may mean
following the ways of respected persons) compassion,
Faithfulness to the self, ahsence of greediness;
worshipping the gods and absence of envy are called
PDharma common to all.

Q
fagraa;
PARTICULAR FORMS OF DHARMA.

TR TAERAT: SORNEHAT 9T |
quiwmegdtasg Mar A faweaar o
First there is the Dharma of the caste, next to
it is the Dharma of the stages of life, the third is
that of caste and stage combined, and then that
due to special functions as also due to special
circumstances

TqEREAET @ W daeaq |
O @ IFEG  qAgAgA I
That Dharma which proceeds with reference to
one’s belonging to some specific caste that is called

Mahdabhdrata.
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caste Dharma as upanayana, (placin'o'r u’n'd’e‘r a pre-
ceptor) O King. S
STAAS vsrmfim =}t T Ewgad |
q TearaAaneg R goEfrw
That Dharma which proceeds with reference to

a stage of life that verily is called dsrama dharma,
for example, carrying a staff and begging food ete.

qUaAEmE Aisfrre sgad |
@ quinmgHeg TR da@r a9t )

That which proceeds with reference to one’s
belonging to a specific caste and a specific stage of
life is called Varndsrama Dharma, as for example,
girdle of Munja grass (for a Brihmana student.)

M AT ggdd qUIH: d I=9A |
qur gEifafreer  sarar oflkaraeg i

That Dharma which proceeds with reference to
a particular function is called Guna Dharma as
protection of the subjects by a king duly crowned.

fafgaasatirr Ot aa:  €@ugda |
Sufas: a AT aafmefafsdar
| —3&ms

That Dharma which proceeds with reference to
a particular object is Nimitta Dharma as for example
the performance of an expiatory rite.

" Hem4dri.
frawaatananstaateganizaisad aat:
gfufed afy Wiwg=y gfaan |

- QgATRAT & ae Tt qef draart
fieadg gatgt « SEgEAAATZATE
—afragdfir » 1-2



10 w1

Included in the particular forms of Dharma are
woman’s Dkhkarma, Dharma in adversity or distress
and various other Dharmas. They are referred to in
the speech of Bhishma to Yudhishthira—‘Only
briefly do I speak to you about eternal Dkarmas ;

fully or completely the end of Dkarmas can never
be reached” Sdnti Parva 7-1-2,

TRTASIAIGIAT ATCATIY

COMPARATIVE MERIIS OF DHARMA,
WEALTH, DESIRE AND OF L1BERATION

TRAAY ®WG A wEfa wa !
Feq @it fafirsTisy ae afy faag o
T BlGAT: A AFATIICAT: |
TIfTFT qRAedtE F JArEa F sriEa: |
I gawar sfugH g WA geq |

—AERIRA FIRTITIETaY b

O Bhédrata! the Vedas speak of Dharma, wealth
and of desire, which is of greater gain? Tell me that,
O grandfather !

- Gods, Brahmanas, sages, Yakshas, men 'and
Chdranas revere pious men here, not the wealthy or
those given to the fulfilmeunt of their own desires.

In wealth there is a fraction of happiness but
in Dharma there is the highest happiness.

—Mah4bharata-Kundadharopikhyinam.



gaiisEmAgTY arasay | 11

wargfidAT @ @ wfasgafy ¥
walgdhy RS o f&Wd A s 0.

—gent sarEite:

- With uplifted hands T ery aloud but no one
listens to me. By dharma both wealth and fulfil-
ment of desires are got. Why is it not followed ?

'—Vyisa’s words to Suka.

grater:—
a8 =l 9 w1 T Aregla: aarfgar |
At TG FAA TqA: B AGA F: |
Yudhishthira : People are engaged in pursult of

dharma, wealth and desire. Which of them ,ls
weightier, which of middling value and which is the
least in weight ?

R S S - g -
Ty e ffy g ad ek gafEa
T T W G A g I |
st garfafa = sagfa sl o
Vidura : By dharma alone the Rishis attained
(the highest state) On dharma are the worlds sup-
ported. On dharma the gods in heaven are (living)
and wealth rests on dkarma, O King, dharma is the
best qualification, wealth is said to be next to it.
Desire is stated to be the last by wise men.
wf—
' sgfaftds wafer gl o
hatfrerig foenfa Rt s o0
wd @AY @hdct  sHaAsafE: |
Fgasd @ ada  adwmfyfeta o
fregarda. wdwraafiggeng |



12 aagifrEr

W o g gR gENTAFACAR: 1|
sUEITEAArER (), () wdwmrATRifef: |
wifrar  Rfgagmad afisaa: |

Arjuna :—This (world) is the place of action,
O King, hers livelihood is extolled (i. e.) agriculture
trade., rearing of cattle, and various other arts,
wealth is the natural result of all these. The Sruti
says that without wealth neither diarma nor fulﬁl-
ment of desires can be had.

. A wealthy man is best able to serve Dharma and
is also able to fulfil his desire, which, a man without
means cannot attain. It is said that Dharmae‘t’ and
desire® are simply the limbs of wealth; without
wealth neither is possible,

AgeaEa—
Mgt qHY d@ger aAt FEAET: |
aRgargadags®  aEE@  waraE
srdEn A srAsia auratsafaq: Fa:
FeATgfEad s aatatvat afgssarg
qH @HTER qH ddisd  GAdgaq |
aa: $TH Svquarg fagrdes frasman

Nakula and Sahadeva: That wealth which is
united to dharma and that dharme which is united to
wealth is like honey mixed with nectar, hence they both
are recognized (as necessary). One who hasno wealth
cannot ( éatisfy ) any desire and how can one devoid
of dkarma have any (legitimate fulfilment of) desire ?

(1) Dharma (virtue, piety)
(2) Kama (desire for pleasure or enjoyment)
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Hence men shrink from one who is devoid of
dharma and wealth. TFirst practise dharma and then
(acquire) wealth combined with dharma, then enjoy
fulfilment of desires, that being the reward of one
who has acquired wealth (lawfully).

Qe —
AT TIRTAT AR aafisgiy |
At FregaTAsia aeraETa fafasan

- mfer wEtw afgar gd FwEd oo
TaeE  #EIaR 9GEigtas S )
Agdld U FUEAAT | FIHISHIHA: |
Staedd @ frvamwt g4 Ra gfega
ST QR FYIF FAT TAMARG |
geqat afigg 9 wTATy E@Rad ged |

THISRIAT GART AT Al HFEE: & A0 AT |
gateg @« qagf~a mad | It arstrateest

Bhimsena: ==

One having no desires does not wish to get
wealth, nor does one having no desire wish to
(practise - dharma. Nor is a desireless person desirous
of anything. Hence ( enjoyment of ) desire is the
chief thing.

Nor is there, nor was there, nor will there be
any being without a desire, On this, O king, do
these two essences of dharma and wealth rest:; as
butter out of curd is extracted so (enjoyment of)
desire out of dharma and wealth.

The best thing is the oil not the oilcake, Ghi
_is likewise the best part in the butter, flower and
fruit are the best things in the wood, so (enjoyment
of) desire is superior to dkarma and wealth,
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As from a flower very sweet honey is ebtained,
80 pleasure is got from fulfilment of desire. All
the three dharma, artha and kdma are to be served
simultaneously. He who is ‘attached to the one is a
wretched being. One attached tothe two is a middl-
ing person. The best one is he who is closely
attached to all the three.

gﬁ&t S ‘ '

SERL CELGEE CE SRR TS EE G
fagegv: anwegaTa figsad pagag a fag: |
warfa srdtncarfaart safimts aafgarty
e ATty Mg agafa & @ fw

—AEIARA |
- mdmEre | s@agaAmatafafeata:
qlo o ¥Jo

Yuddhishthira :— ,
He who is not attached either to sin, or to
virtue, or to wealth, or to dharma, or in seeking
fulfilment of desires, who is free from all faults,
indifferent to things light or weighty, he is freed
from pleasure and pain, he is an adept— a
perfect man.
| Beings who are subject to birth and death, and
suffering from old age and change, and liable to
them over and over again extol moksha (final

liberation) and we do not know it.
Mah4bhdrata.

Dharma Sdstra i3 of higher authority than

Artha Sdstra,
Yéjnavalkya Smriti
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' §OUROCES OF DHARMA.

aﬁS&'@ aAgay sgfrfid = afagrg)
WY GgAEEAREgeE @
—ag: R. §
. The whole Veda is the source of Dharma, the
traditions and the conduct of those who know it, as
also the usage of good men and one’s own self-satis-

faction.
Manu II. 6

mm::tmwarﬁﬁfim !
%qr et et g s agdyw

—qIATSHT TFo -}

The (four) Vedas along with Purdnas, Nydya,
Mimémsd, Dharma Sdstra and the {six) Vedangas
are the fourteen sources of (all departments of)
knowledge and Dharma.

Yijnavalkya 1. 3
gay ety

Purdnas are Brdhma Purapa and others.

ST T

Nydya—Science of reasoning.

Hraien SgarEafr

Mimdmsi—Inquiry into, and rules for the inter-
pretation of, the Vedic texts,

qHgTEd AT
'Dharma-S4stra—Law codes of Manu and others.
T sty 9z

Angis—Grammar &c, Six
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g & R wilarst g & wafd )

& watdepfaia avat aat fy Gl o
| o oA, e
Sruti means the Veda, Dbarma-Sdstra means
Smriti. They are both unquestionable (authorities)

in all matters. Dharma proceeded from those two.
Manu II. 10

ANy agsin SwAgwdy )
AT Ffdar  agigEgaisaday o
Rig-Veda, Yajur-Veda and also Sima Veda

together with the fourth Atharva are known as the
four Vedas.

foar  soraew frew  geaarE |
wifad sara agwmft =27 g
Sikshd, Kalpa, Nirukta, Chandas, Jyotisha and
Vyékarapa are the six Veddangas.
rrafrfrgrrdaarraerngafga
quTIETEat: FATIAZEETAT 1)
quEcEaTEngfafaar Feenan |
gratadt AT THRISTAAAR: |
—aF TR
Manu, Atri, Vishnu, Harita, Y4djnavalkya,
Ushand, Angird, Yama, Apastamba, Samvarta,
K4tydyana, Brihaspati, Pardsara, Vydsa, Sankha,
Likhita, Daksha, Gautama, Satatapa, Vasishtha, are
the leading authors of smritis.

Y4jnavalkya Smriti,
theragoaral 9% Sgudedq |
ficasagaEnt  Aawd sgfsata

—aTGIUT |
The Veda is to be expounded and expanded
( with the aid of ) Itihdsa and Purdpa. It is afraid of
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being misunderstood and misinterpreted by one

whose knowledge is limited.
Viyu Purdnpa

T afseee g9t asgaTfy =)
dargaflld S gUg  Tsaw@wad |
Creation, secondary creation ( or dissolution ),
geneologies, periods of Manus, and history are the
five marks of the Purdna.

qUATHATA—

“gre, i, shaswd, Qd, sawraag, aeE, AT,
Wy, wfaed, amdad, fagq, aoeq , o6, e,
%\H, ATy, MEEH , s@ae”’ gfy goarararfe—

—qrEd 92, 1}
Names of the leading Puranas:—

Brdhma, Pddma, Sri Vaishnava, Saiva, Srf
Bhagvata, Ndrada, Mdrkandeya, Kgneya, Bhavishya,
Brahmavaivarta, Mdtsya, Garuda, Brahmdnda—these
are the names of the Puranas. —Bhdgwata XII. 13

gmtgRERFIUrgeInEataan |
qEyerngsifae  w=wa

Itibdsa is so called (because it contains) lessons
on dharma, artha, kdma and moksha connected with
old history and stories.

agrAnfg:
FOUR CASTES AND FOUR ORDERS.

mEw: whe et aut e |

agy oF sufaeg wF ik g agm:
—¥HF: 10, 8
The Bréhmana, the Kshatriya and the Vaigya~—
these three -castes are the twice-born ones, and the

2
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fourth, having one birth only is a Stdra, there is no
fifth (caste),
Manu, X. 4

AT GEEITT  qOANER afaeaar |
Td  PEEANTATEATC: Gl )
—HY: 8§, ¢9

Brahmachdri (the student ), Grihastha ( the
house-holder), Vinaprastha (the hermit dwelling in
the forest) and Yati ( the wandering ascetic or
Sanydsin ) these are the four separate orders which

spring from the house-holders,
Manu, VI. 87

AW &1 GEAEMZIE VFea: Fa: TE TRET AR
g LR A 1|

The Brihmapa was his mouth, the two arms
made the Rdjanya (Kshatriya), his thighs became
the Vaisya and from his two feet was the Stdra
born.

il awa e gal s g@!ﬁaﬁtfﬁm
SRUIERRASEA |
—3, &, 0. %0, 13-93
—aFag. 29. 11-9R
—ayd. A, 92, §-§ -0

The moon was born from his mind and the Sun
from his eyes was born, from his mouth Indra and
Agni, and from his breath was born Viyu.

Rig Veda X—90-12-13,
Yajur Veda XXXI.11-12.
Atharva Veda XIX. 6-6-7.
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TG AGr GY GUFACRATY: |
aex Fareafy #f fraawatersaan |

—Ifar ¥, 93

The four-fold caste system was created by me
differentiating it by Guna ( quality ) and Karma
(vocation), though I am the author of it, know me

to be non-doer and changeless.
—DBhagwadgit4, 1V. 13

TG T
sre: &7 wafe afir av fawram
aen: gae faad ag afy agatac
Bhdradwéaja said :—

O best of Brihmanas, how does one become a
Bréihmana or a Kshatriya or a Vaisya or a Stdra, O
Viprarshi ( wise sage ), the best of expounders! tell
me that.

FARAT
FasAtEiaeg d@en: qega: g |
ARSI 9T wHEIAfea: |
Bhrigu said :—
ile who has been purified by Jdta-Karma and

other sacraments, i3 pure, accomplished in Vedic
studies, is intently engaged in six duties,

MevacRua: awfigaardt guf: |

frasdft @=qT @ § sty SsEd 0
is established in cleanliness and right usage, eats
that which remains after sacrifice, is devoted to his
teacher, observes daily vows and is given to truth.
fulness, is indeed called a Brihmana
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Y AT SggEd Jqv 9aqr |
qe Ty@d a¥ @ sy gfa wga
In whom you see truth, charity, non-hatred,
compassios, shame, mercy, austerity, he is a
Brdhmana.

FAX QIQ  FH  AFEAIIGFA: |
FEIgREeg @ o qfrw IeEa |
He who performs the duties of a Kshatriya, is
attached to Vedic studies, is devoted to giving and
acquiring (wealth), he is called a Kshatriya indeed,

faxemrg  agvaza semgache g
AqreagaEsIs: W avg gfa @l
He who easily takes to cattle-rearing, is devoted
to agriculture and acquiring weulth, is honest and
accomplished in Vedic studies, he is called a Vaisya.

ganacfafia gaRRFasgE: |

AFATEINAC @ § gF o A
Always ready to eat anything and everything,
taking up any calling, impure, having given
up the Veda, and not following the proper

mode of hfe, such a one is known as a Stdra.

g8 Jagdedey R asw 4 =

a % gAl WAASFA THEY Y AT
—3 AL | T
—_, 162

If these marks are found in a Stidra and not in

a twice born man that so called Sudra is certainly

nota Stdra, nor is the socalled Brahmapaa Bréhmana
(if he has not these characteristics).

Mah4-Bh4rata Sénti 189,
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gfafgc sara

‘“riasEead @9 39 O WS &G |

giasw waq 97 o gxfafa &Ega”
— AGWL. a <0

Yudhishthira said ;-

O Sarpa, in whom this conduct is observed he is
a Brdhmana, in whom it is wanting, O Sarpa call
that man a Stdra. Mab4abharata Vana 180

JAETT

a fdmisRa quiai @7 avafid Jwg)

aEQT gagy & sAtEqa g il

FIT etz ar: sraan: faa agan |

ARETIA  THEFTEY {gsa=ar @@ |

Wagt Fha GurEAT drar: Fegasiye: |

spamengfrefa & fFar ayaat Tae |
Bhrigu said:—

There is none particularly superior a nong castes.

The whole universe is the creation of Brahma. The
first created ones of Brahmd took to caste on account
of their deeds. Those of the twice-born castes ( or
Brdhmanas) who were fond of sensual pleasure, were
harsh, wrathful and adventurous and also gave up
their natural duty and were red in complexion be-
came Kshatriyas. Those twice-born men (or Brdhmanas)
who earned their livelihood by cattle breeding, agri-
culture, and were yellow in colour and did not follow
their Dharma became Vaisyas,

feausgalmrgea:  dwAlgsa: |

T Mrafegere fgan gl e |
Such of the twice born (or Brahmanas) as were

fond of destroying life and telling lies, were greedy
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and earned their livelihcod by any and every means,
were dark in complexion and did not follow rules of
cleanliness became Stdras.

At sdfrdearfaa  auiFat @ |

At aw: frar gl fed @ sfafad

Segregated on account of their deeds, these twice

born castes (or Brahmanas) took to diiferent castes.
Dharma and sacrifices are not forbidden to them for-
ever,

gAY IFA qUO AT et ACETAT |
fafgar s g8 dAeEEal T o
AL, At ;| V¢¢
These four castes, who had the Brahmanie lore
formerly allotted tothem by Brahmd, becameignorant
of it by greed. Mahd. Bha-Sdnti 188
srmudfrafini gmw = T
Iy gaer EsTasaaa: i
Mar 14-319
Of Brihmanas, Kshatriyas, Vaisyas and of
Stdras, O scorcher of enemies, the duties are
separately assigned according tothe Gunas (attributes)
born of their own nature.
gH THEAT: M Flaudang = |
Tt fraramRasd smEwd TATEST I el
Control of mind, control of senses, austerity,
purity forbearance, straightforwardness, knowledge
and wisdom, balief in after life are the natural duties
of a Brahmana.
MT AN gfagied g8 SreaT@EmEA |
IAATATE T FA TFATTAL A
Bravery,  vigour, fortitude, dexterity and mnot
flying from battle, charity and administrative quality
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(or ruling power) are the duties of Kshatriyas born
of their own nature.

Mgy IasA TqArTag)
q=atas &9 ggeatfa  awEsgn w8
dfiar 1¢-21-8%
Agriculture, cattle-rearing and trade are the
duties of Vaisyas born of their own nature; action
of the nature of service is also the duty of the Stdra
born of his own nature.

Gitd XVIII, 41-44,

gfufac sa=
afecy AFTET AgWER AGMQ |
wgua, @dautal grdeata & afa
Y udhishthira said :—
O great Sarpa! here in this world, O of high

mind, owing to mixture of all castes among men
it is extremely diflicult to find out their caste.

wd EategTeaTfy waafa |@gr A
T AYAAGT S0 ATUY @H JU
All men always beget offspring in (all sorts of)
women, speech and sexual intercourse, birth and
death are also common to all men.

Y SWqy ¥ GWAE AT
FeaTsHtd  sarAg  @gd  qcagtde |
—HEL, Al qF 1<0

Those who pronounce ‘“Ye Yajimahe” (we who
are performing this sacrifice ) is enough Vedie
autherity (for determining caste). Hence conduct is
the chief consideration known to sages.
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T F I Nw: FIAG FAfF T
argaed afgesft @ og fw aga

—lle T, 93

One is not called a Kshatriya by mere caste, but

one who protects men from injury, even if he be

outside the pale of four castes, he is called a Kshatriya.
Santi Parva 73.

oy oy fawT: sfgadsadsfy afba: arfaedfy |
This very topic is dealt with in the 60th Chapter
of the Santi parva.

srsAafagT

ON ASRAMAS (FOUR ORDERS OR FOUR
STAGES OF LIFE).

RPATR YEEAIT  qragedt afqeqan |
T PETANTETINATC QERTISTAL 1| 1 = |
—Hg: &. <9
The student, householder, forest-dweller and
sany4sin these are the four separate orders (of men)

born from householders.
Manu VI, 87.

gasfr FAgEIX Fav ques wafan |
qaisFiy s aafa qear afaq n==n

All successively, and even any of these orders
followed in accordance with sistra, lead the Brah-
mana, who acts according to the preceding rules, to

the highest state,
: Manu VI, 88.

gaamfc  <Sawt  Sgegfafeaee:
yEEy IoUa Ay @ Mg Tl fE nesn

Of all those the houseliolder, who observes the
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Vedic and smriti injunctions, is called the chief,
since he supports the other three.

Manu VI, 89

AT T AN T QW Arlea afeafang )
adqrafig: @9 geed arfa d@feafag ugol
As the bhig and small rivers all go to rest in
the ocean so all the (other) orders (sisramins) find
rest in the householder.
Manu VI. 90
—FFo Ao 3
quT G WAT  JIA FESEE: |
qqT YEETATRIA qFed @ SOHAT WSSl
As all living creatures depend for their existence
on air, so do all the orders (dsramas) depend (for
their maintenance) on the householder.
Manu III, 77

AT SATA (AW Fraara AL |
YaERAg T azm-éimmﬁ T szl

Since all the three dsramins (people of the three
orders,) are daily nourished by the householder with
knowledge and tood the householder is thus foremost
among the orders.

Manu III., 78
q @I 9g@A aRgatasgan |
gd Agsgat e Aisnar gaatga: nsan

This order (of housebolder) must therefore be
observed carefully by one desirous of everlasting
heavenly bliss or constant earthly happiness. It can.
not be (properly) maintaived by one with weak
organs.

Manu IIIL. 79
a
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srer=fiaat:
—Hg. I-194-3¢o
FFanteyg fAgwra agard giTEd |
gfagafzamd afiggagaea |
A student living with his teacher should observe
these rules, controlling all his senses for the sake of
increasing his power of endurance.

fad wreat g peaicatifmada |
ceriro o B O (oo BT BT
Bathing daily, pure, he should make offerings
of water to Geds, Rishis and 1wanes and
also worship the Gods and place sucrificial fuel on
the sacred fire,
LA ARG = o T THIA ETD: |
& ity |ty aifeat ST fEgag
Let him abstain from honey (or wing), flesh,
perfumes, garlands, tasty and savoury dishes, women,
all sweet things turned sour, and from injury to
sentient creatures.
SITEASHT  |EUl  TTFSFTITCNH |
FHE R T AR T Adqq MAITAR N
from ungents, collyrium to the eyes, the wear-
ing of shoes and umbrellas, from lust, anger, greed,
dancing, singing and playing on musical instruments,

gd 9 §A9E 9 ORaE  qugan |
W T AFWARTGTTE T A ||

from gambling, gossip, slander and falsehood, star-

ing at and touching women and from striking others,
T QA AT T 2@ THEAG Fafa |

FATly Twad Lt feafka srameas: |
Let him always sleep alone, and let him not
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waste his seed, he who from lust wastes his seed
breaks (or destroys) his vow (of Brahmacharya,)
Manu II. 175-180
FM @A, @Y A0 aEtEreg |
. gwrar fFai gygtesgio
~—RY 2, %6
As a man who digs with a spade gets water, so
one who serves his teacher willingly acquires
knowledge which the teacher possesses,
Manu 11, 218
gEgATAr far gevRAR wwA v
gaan fyaan fyar =sgeft  Awas
FANW fHo 1—1%
Knowledge is acquired by willingly serving a
teacher or by (spending) much wealth orin exchange
for knowledg:, There is no fourth means to get it.
Kumara Com. 1. 34
AR FAT AT ATAT FOAE A GAS: |
SIEEICGES e I (i B O i c Al
~ —37q. ?. &
The teacher, the father, the mother, the elder
brother must not be treated with disrespect
specially by a Brahmana even if one is provoked or
offended.
Manu II, 226
T AAIAD FAT T27 SAT g |
7 e fasgln g &1 atgach o
—#T R
That pain and trouble, which the mother and
the father suffer in producing and rearing children,

canro’ be compensated even in a hundred years.
Manu 11, 227
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A e gl 9 @agr|
sy fig giy am @9 W o
——HJ. R. MW

Let a man constantly do what may please them
(parents) and on all occasions what may please his
teacher—On these three being pleased reward of all
austerities is obtained,

Manu II. 228
asi T gUN 9 av IS4« |
A ACIATETR  TRE AT

Willing service of those three is called the
highest austerity, without their approbation no other
dharma is to be performed-

7 ag f§ 9 e g qT W |
q oF & 97 AT THRBETASTD:

They are the three worlds (lokas), they are the
three dsramas (stages of life) they alone are the
three Vedas and they are said to be the three fires.

firar & TREA st R wa: |
PERUTTANIEY  SEaAar Tt |

The father is the Garhapatya fire, the mother is
known as the Dakshina fire, the teacher the Ahavaniya
fire, This triad of fires is the most venerable.

frsammrasaay  semw Faag g€
fegata:  w@Iagwr  Fafkfa  w@ga

A house-holder who neglects not these three
conquers the three worlds, shining with his body
like a god rejoices in heaven.

/& Qs wrwacar fagaeen g A |
/ gEgRwAr  @d  agdw GEga |l

He euvjoys this world by devotinn to his mother,

and mid-region by devotion to his father and by
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willingly serving his preceptor he likewise enjoys
the Brahma-loka (region of highest bliss,)

—HAF. . Y-y

He who honours these three has honoured all
dharmas. He who has not honoured these three all
his other pious acts are fruitless,

Manu I1. 232.234,

AfgRt ager g FRITETEEt |
ATAMSET qAT qeat agaraest ar i
HY. -
The Naisthika-Brahmachdri (student for life)
should dwell near his preceptor. In his absence
should live with his son, wife or near his sacred fire,

gsaw fafrer 38 araaa &t
FAAHEATIAfY A Ag @A g
Ag. -3
Passing his life in this way and remaining sell-
controlled attains Brahma-loka (world of bliss) and

is not born here again.
Manu 247,-249,

TG
CONTINENCE.

TG FAA &K@ YU TAATQA |

dxetiswaaEy @ fAgfata =

T AR gagfa AR

fahd ARAARTLATTATTH, |
wfa:, AT go JoR
The eightfold sexual intercourse spoken of by
wise men consists of—Romsmbaring (thinking on),
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talking, dallying, staring, privately speaking, resolu-
tion, attempt and actual act. The reverse of these

eight acts is Brahmdcharya (perfect chastity).
Smrtis

TEEATAL:
DUTIES OF A HOUSEHOLDER.
SEAMIN  wergieard qd s
fghaargsr Wi gag@ g8 F @

—3Ag. 8. ¢

Having resided during the first fourth part of
ones’s life with one’s teacher, a twice-born man shall
dwell in his house during the second quarter of his

life having got himself married.
Manu IV, 1

IFfed s w4 feg galgafaa !

Al Taa aurals Sr=iE qoat afag
—ag. ¥, 1%
He should diligently perform daily his own
duties as laid down in the Veda. Discharging them
to the best of his ability he attains the highest

state.

Manu IV. 14

g gArea™ gardt @aar waq |
admge & g9 gagd  fqedm
—aT. ¥, I
Resting perfectly contented, one desirous of
happiness should be self-controlled. Happiness has
its root in contentment. The opposite (discontent) is

the root of unhappiness.
Manu IV. 12
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wige migsgaafa
Abstract of the rules for daily duties.
(ADAPTED FROM AHNIKA-SUTRAVALI),

ATAGqTARTA?
Time of rising in the morning.

A gEA TAT gAAl AgErFIa |
FTFAAET AL, AT =
—a3. 8, ?R
" One should get up in the Brahma-Muohirta and
think of dhariny and acquisition of wealth and also
of the trouhles of the body arising therefrom and
(ponder over) the true meaning of the Veda.
Manu 1IV. 92

axTr: aiaaaeT A gEa: | SraeardisaT |

Brahma Mubtrta is the third Mukdrta (43
minutes) of the last quarter of night i e. about 11 hr,
before sunrise.

The true meaning of the Veda is knowledge of
God.

| ATIFAT |
Necessity of Cleanliness.

W Ffas@Tag
Smearing with eurth (is preseribed) for cleaning.
M gt G w1 Magat G 3 |
MArcder anEar e B
. —aE
One should always strive for cleanliness, a twice
born person is said to have his roots in cleanliness.
All religious rites are fruitless of him who is wanting

in cleanliness and right conduct.
Daksha
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M= T fEfd SiF armATEET qun |
FSAATIAT TS ATITAYRT A=A |
—q&:
Purity and cleanliness are said to be of two
kinds, external and internal ; that with earth and
water is known as external, and the pml‘fymﬂP of
one’s nature is internal.
Daksha
TR o< qUel  TEATTREAT  JTL |
IwTeat g gfedeg @ gfadan g
—

External cleanliness is to be preferred to un-
cleanliness and internal to external. But he who
is both (externally and internally) pure is really
pure and clean and not the other (i. e. clean only in
one respect).

Daksha
qrd aqrsfraEr g a@wa:mn
T FAlS TN T GB: A S\
—HF 1. o4

Knowledge (spiritual , austerity, fire, food (pure),
earth, mind, water, smearing, wind, action religious
rite; the sun and time are the agencies for the

purification of embodied beings.

Manu V. 105

gaa@y  qamEdiE 7 wga |

aisd ghafE = gid gz gt gl
—aF. 1. 108
Of all the purifications the highest is honesty
in money matters. He who is honest in it is really
pure, not one who only uses earth and water for

purification.
Manu V, 106
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Tt gt fgiat grmmmasiia: |

IGAAAT FAA  JUET  AZAFA:
Ag. 4. 109
The learned are puritied by a forgiving nature,
'by pious gifts (are purified) those who have done
forbidden deeds, the secret sinners (are purified) by
muttering sacred texts and those who best know the
Veda by austerity.

Manu V. 107
sfgmiy geata am: w@w ggai
fravadnat  qatargferia gt

—Ad, 4. jo¢
Bodies are cleansed by water, mind is purified by
truthfulness, individual soul Dy sacred learning and
-austerity and intellect by knowledge.
Ceoev .4y V-109
gagFraarTal  gegle—
After washing the mouth cleaning of the body.
“grafaee afyEr ar’ gfy d3w gG7 Are

“Apavitrah pavitro va” &e. is the text with

which one should sprinkle water over one’s hody.

FATITAATATL gEATdar—
After washing the mouth prayer to the Sun.
sficaea anewc o Fafa a4 G
WA E@Eeg  grRgasEd i
Those who daily bow to the sun they have no
poverty for thousunds of births.

% arqfaz: qfast ar qataeat adlsfy ar
7: el fEdFE @ TR g n

Pure or impure or in whatever condition one may be, if he remembers
the lotus-eyed God (Vishnu) he is pure inside and outside.
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TATATYE AFUEIAT: gerat:

Things which may be taken before bathing.
TEUT: FE go TIERgaaeTq |
ety = TR R 0

In cases of ill-health, Even after having chewed
sugarcane, taken water, fruits, roots, milk, betel leaf,
or medicine one can perform acts of ablution, alms
giving &e.

TR aard iy | snasy afa g ewger-
frs FASETR wad F1E |

snfgs g2

This is allowed in cases of illness, When one
is well he should take the sugar-cane and’ other
things after batbing and performing sandhyd and
other religious duties.

Ahnik Sttra

T —EqiRcagTFal =it Gmasterr
Time for Bathing.

Seeing the eastern quarter tinted with red rays
then let one bathe.

A EATRAH |
T EAATCET ETET X AA T0H N |

mmﬁwn@h'gw FEATETNES T AT )

qIJAITE
T TAATATT MG |
MEQ FIAET  ATFATAAH |
Advantages of Morning Bath.

It has ten virtues—it gives beauty, lustre,
strength, purity, long-life, health, freedom {rom
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greed, destruction (of the effccts) of an evil dream,

fame and retentive memory.
: Yéajnavalkya

When full bath cannot be hadits substitute is
wiping the body with a wet cloth,
T frfvgee ax aeaeaft—
Dhanvantari’s rules for not using eertain con-
demned waters for bathing.
FUIUIRTT Fgd  fwEgd |
qAsgmed  guig g adww |
| @A, QA0 oA Ryaaafd o
He who bathes in water mixed with blades,
leaves, rubbish and which is turbid and poisoned, or
drinks newly fallen water in the rains, he at once

contracts diseases internal and external.
Dhanvantari

facdier TarAqEst g UYENq @9 QEEE |
After straining, the wet cloth with which he
ba.thed} let one perform the sandhyd.

EATETEG A TASHIEATRAT |

o aEME (ratg SAAE S aeEad |
— NG |
Japa (muttering of sacred texts) or homa or
whatever other rites are performed with wet clothes

they all go to demons
Apastamba.

e A - ATRAH
Sandhyopdsuna—its Advantages.
avaeatsEat gfasai fg Redeareg & fem |

ast 3 qEATata @eET T ESEear
—arg.
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Whatever twice born persons on earth there are
who may have misbehaved, for their purification
was sandhy4 created by the Self-existing Being.

i Yéjnavalkya.
greqr 39 A fgrar v FergartEar |
st wAsgEl ga wWr SirEa

—rdifa:

He by whom sandhyd was not learnt and by
‘whom sandhyd was not practised, while living he
becomes a stidra and after death is born as a dog.

Marichi,
s sgfatiema: HIFAG |
AGAFEA FH A €T FAATT 7AG
—atieg® gay

One who is devoid of sandhyd is ever impure,
not fit for any religious rite and obtains no fruit
from whatever religious rites he performs.

Ahnika Sutra
gt w@wri siftmg foda sadE
afi=ni g aureEa Ad ga fTarEa
—#dg. R, 10X

He who stands during morning twilight per-
forming japa (muttering the sivitri) destroys the sin
incurred at night. So also one, seated in the evening
twilight for the same, destroys impurity incurred
during the day.

Manu I1. 102
a fagfa g o qal’ Aare aga afiswng |
® guazfeetd:  adengfywwdw
' —AF. }, 10}

He who does not perform his japa in the

morning, nor sit for it in the evening, he must be
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excluded like a Stdra from all the rites of the twice

born castes.
Manu IT 103

AR TR — A AT, 9F 5 ik
Time for morning Sandhya is two ghatis (48
minutes) before Sun-rise,

SEAT JAICHAAT  ASGAT  GRATTH |
s gEaEfya sraEer Saraar g
AW
The best sandhyd is when the stars have not
become invisible, of middling quality when the
stars have become invisible, the least efficacious when
the sun has risen—morning sandhyd is thus taken
to be of three kinds, :
Dharma Séira
trarerarTArT A —
Names of Sandhyd at three times.

TSt AW gEe At e /@
et o |TaTE O et fGrar gar o
— SRz
In the forenoon it is named as Gayatrl at
midday as Sivitrl, in the evening as Sarasvati—
thus it is known under three names.

AT IqH, —
Place for Sandhyd and other Japa.
YR AT G A& MY O T34 |
TR F qAMA FEAPY  I94Q 1|
YA A W@ T q9YIEG @
sigeR:  fgaEfandy
wig g

Vyasa,
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In the home the virtue of Japa is declared as
ordinary, in a cowpen a hundred-fold in a garden or
forest a thousand-fold, An a holy mountain ten
thousand times, on a river bank a hundred thousand
times, a million times in a temple and unending
near the god Siva, ’

Ahnika Sutra
FIATARAY FFeIeT T |

In eass of (unavoidable) delay in the perform-
ance of Sandhyd a fourth offering of wuter (arghya)
s made to the usual three offerings,

R FAE ST W AT T
FES arads a1 SmEd TREweTdE |
Y

Asana (seat) may bemade of silk cloth, blanket,
deer skin, flax, a wooden board, or palm-leaf,

Vyisa

EHS:, ITTHAT AT FFA o ArAIrETHTEL |

Facing east or north, becoming pure and self-
subdued a Brahmans should perform the sandhydd.

FEARATZATLICTA |
Applying ashes and sandal pasto &e.
T AL |
Morning and Evening homa (making offerings
into the fire).
TAMATATTTA |
Daily recitation of the Veda.
FAYAC |
Worshipping the Gods.
qisgId @rgargifa
Providing means for support of the dependents &c.
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AIATAAAAd wdsd ST |
sFqTaA g At g aEsAatEea: |
' —qav
One should maintain oneself only with money
earned justly. He who lives by unlawful means
is excluded from all rites (religious acts).
Parisara

weqTgHeaTl
DUTIES OF MIDDAY
WEATEEATAR—EATH MeafZy pategsassh feraa: |

Midday buath should be taken at the time when
food taken in the last meal has been thoroughly
digested, and it should he taken by one who is in
aood health.

AR AT—ETIATINEAY , STEATAH |

Midday sandhy: should be performed by invok-
ing sdvitri and by standing up to offer prayer to
the sun.

TSARETAT:
FIVE GREAT SACRIFICES.

“aguadl, TN, AgwEEw:, fraam, qEuw? fa
oJa: | AT T qAGi—
spmad agT: fraameq adQe |
A et g
-—3. Yo

Sruti mentions‘(l) Brahma Yajna (2) Deva
Yajna (3) Manushya Yajna (4) Pitri Yajna (5) Bhita
Yajva, so also in the code of Manu. Teaching
and (study) of the scriptures is Brahma Yajna;

offering libations of water to the manes is called Pitri
4
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Yajna; offering of sacrificial oblations into fire is
Deva Yajna, offering of food to lower animals is

Bhita yajna, and hospitable reception of guests is
human yajna.
Manu III 70.
Aivgd _Fqas  gagd 1 |@aEgn)
a8 fgad a awfs @ grada
—#g. 8.
So far as one is able, these five yajnas i. e.
study, worship and offerings to guests, manes and
lower creatures should never be omitted,

Manu TV 21.
sfafagamn
HONGCGURING GUESTS

ford ar afy ar 3% ga afegads ar)

wfafa ax  @ured  g@A=aEETEET |
~—Jaraq:
One should welcoms and receive with honour
any guest who happens to come, he he a friend or

foe, a learned man or an ignorant one.

TR

TR mraits fm—aqRw et vz afen gy frshay”
Vaiswadeva is performed inte the fire of one’s
own household. The sacrifice {of cooked food) should

be performed in the same fire wherewith the
food is cooked.

. AR g el
“mRRtTgd: Tt , gEOTRTER A
The sacrificial materials wused in Vaiswa-

deva are fruits, curds, butter, roots, vegetables,
water ete.

Sititapa,
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WS,

ABOUT EATING.

e —
Praise of food:—

Qe ﬁmmsammu

TGr g qHiR=w srfﬁﬂé-a T

'{ﬁﬁ' mg {oed aaqa T gegia |

TR g aggeged AERT

A R, w8

One should always worship food and should eat
it without treating it with contempt, One should
always be glad to see it and should find pleasure
in praising it. Seeing it, one should rejoice and feel
pleased and praise all kinds of food.

The food which is worshipped (before eating)
always gives strength and vigour, but the food
which is not worshipped destroys both,

Manu IT 54-55.
AIFAAAT FAY,
Necessary acts after meals:

(R ) qaugTTHTg

(1) Walking a hundred steps

(R) araamES @3

(2) Lying down on the left-side

( 2 ) fAtergaEIgy

(3) Chewing tulasi leaves oftered to a deity
ARA frarErceaar 9 Agi—

Necessity of moderation in food as given in Manu:—
FALAAMLTAET AT, |
NngUd R mtav&aa&an "3
b2 o *"*M -— ¢

Overeating is prejudicial to health longevity
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and heavenly bliss; it is injurious to virtue and
odious to men and should, therefore, be avoided.
Manu II. 57

TfErEgTaE: YgEannt SEd AAq , SRRy
SrEdd | A a gt )

The sixth and the seventh prakara (Lth of a day)
of the day should be utilized in the study of history
and Purinas ete. study of Dharma sistras should
be pursued. Sleeping in the day time should be
avoided.

TR FFATAT g AE: GFET g g |
£t Wiews AT aTEg JEEAF
Away from his residence one should go to per-
form Lokaydtrd during the eighth part of the day
and then perform the evening sandhyd, make
sacrificial offering into fire, and then take food and
do other household duties.

AT AT gl afigaE |

AEwarfa wfaar ai FET guramEg
Lokaydtrd consists in the act of visiting those
temples of the deities which exist in the village (or

town) and by such visit to sacred shrines a man
acquires merit,

(S1E RS 1 E (G
THE TIME FOR EVENING SANDHYA.
TIEAAATqS  afFgsr  agr A
| EregunEta gt 9 gEaa
The time of performing evening Sandhy4 and

performing HOma is just a “Ghati” (twenty-four
minutes) before sunset,
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ufaganfa
NIAFIT—ITNET TRAAT Al FEATAEAFNET A |

e qftgar gEear arfageara S@fRa N
The time for sleeping— \fter performing even-
ing sandhyi and after performing evening Homa
and worshipping the fires, and taking light meals
with all those whom one has to support, one should,
without overfeeding, go to sleep.
qd T3 sdia g E@rs3gfanEfieg)
wr%' TRAATT  qHrSYTAT AT, ||
After the first part of the night is over, then
one may go to the chamber of his wife and on
returning back to his bed for sleep, one should
first wash one's feet.

QAATY, E EATTEAT:
Those ( names of the gods) whom one should
rem ember before going to sleep :=—

IR TG AT TR TG TR |
wzegt Arfags @aa: g RO |
May Virdha protect me when I am in water,
may Vdmana protect me when I am on land, may
Narasimha protect me when I »m in a forest, may
Kesva protect me on all sides.
AR TG A T TG NG
AT froAg  @aa: g OFC
May Nandisa protect me when I am in water,
may Bhairava protect me when I am on land, may
Virabhadra protegt me when I am in a forest, and
may Sankara protect me from every side.
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azrafaaarn
RULES OF VIRTUOUS CONDUCT.

M AR wEmd Q9 SRk
Tfs aws @ woelg = @ifvag)
Ago ¥-43%
Let him show no particular attention to his
enemy or to his enemy’s ally, to an unrighteous man,
to a thief or to another’s wife.
Manu IV. 133

ey @ fRgw fGea

aiext gETEE  qgraudeey |l
3-3%
There is nothing more destructive of a man’s
longevity than criminal intimacy with anotner’s

wife,

1V. 134
AHTAAIHAT qatfacasfafa: |
s Brmtasga aaa gaaT |l
_ 3—-13w
One should not despise one-self by previous
failures, until death let him seek fortune and never

regard it as unattainable,
IV. 137

JITHAT FANY 0 oo G g |
FatemoEny fr gew  efifisea o
Hdo —-3J00
Let him start again and again his operations
even though he be tired ; becausete a person, start-

ing (afresh) his operatgons,{ﬁflﬁqe ¥avour.§_
Manu IX, 300
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SECCRECECLECICRHELE

firf & Argd gAY Wl @Ew:
N '?%;ﬁ: 8-3%o
()n'@; should speak the truth, speak what is
pleasant, He should not utter a disagreeable truth ;
nor should he tell an agreeable falsehood. This is

eternal dharma.

Manu IV, 130

AagrafafkEwgEa  Fadira @t
wozeafydtaig snfadat AfEma
2-12%
One should not insult those who are defective
in limbs, who have redundant limbs, who are
ignorant, who are aged, who are wanting in beauty
or wealth, or who are low in caste.

1V, 141
TeRH FAGN ST TG TR SFaTTHA: |
qegaa FAlw fodd g asqq

3—-1%1%

Let him do that diligently in doing which his
heart feels satisfaction, and let him avoid the opposite
of it,

Manu VI, 161

Arfeasd At I Jgaral T FEA |
REGEELEE CECCEECET T
) ~ e-18%

Let him also avoid atheism. speaking ill of the
Veda and contempt of the Gods, hatred, hypocrisy,
pride, anger and harshness.

Manu 1V, 163
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a dgaft gEw wmAsad Ao
SATAFIAT TTITATHIG aRET, fATaas

=199

Though suffering on account of righteousness

let him rever set his mind on unrighteousness. The

fall of the unrighteous sinners is seen soon.
Manu [V. 171

mataftE @ @@ gty i
gROAAAEg FqEaAt gt
i 8—-18R
Unrighteousness practised in this world does
not bear fruit at once, as does a cow!, but working
slowly the roots of the doer (ol cvil) are cut off,
Manu IV. 172

afy awafa g3y A IFgAg AWy |-

AT g FTASTH: wFata  AewE: |

' : - 3—393%

1f not on the doer himself then oun his sons, if

not on the sons then on his grandsons, (the punish-

ment falls)—but iniquity committed never fails (to
bear fruit) to the doer. ,

1V. 173

A qEwar  Agiy g

qa: @eengEfa @gasg et

. 8-998

For a while one prospers through unrighteous-

ness, then sees prosperity, then conquers his ene-
mies then perishes root and branch.

IV. 174

(1) Giving milk soon after feeding it.
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afeadigdeE R N At adatiE |

a7 AAgEET AR 9 )
a7 v-19%
Let one give up that (acquisition of) wealth and
that (fulﬁlmeht of) ‘desire which is against dharma
and also that dharme which leads to unhappiness

and is oflensive to people.

Manu 1V. 176

a9 g7 fegargaerrt g |

TR AT SEE G RiEDC ] |
Ad. 8. 3¢

By vefraining from giving pain to (sentient)
beings let one store up gradually dharmae (spiritual
merit) as ants (gather) an anthill, (to help him) in

the next world,
Manu IV 238

TanETafie  EeeITrEReE |
fefty:  FAgERTTTATTTAIEESR |
Ag. 8. e
One desirious of raising his family should always

form connections with hest people and shun low ones.
‘ Manu 1V, 244,

vt ferga: Hsrmarﬁaﬁr A
qieg @ TWAHE @ FIRTFAC ||
A7, 9, 4
All things rest on speech, are based on speech

and come out from speech. He who steals that

speech (i e. tells a lie) steals every thing.
Manu 1V, 266.
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cwrat raafva &R fearmr )
cwrar At a9t smstrrssfa o

3. e

Alone let one always think in solitude what is
hest for him. He who thus medifates alone, obtains
the highest good.

Manu 1V 258

AT
DHARMAS (Duries) OF A VANAPRASTHA.

TEERY A TAEGH af@aAr: |
ATFEAT AR qFE ARG
Ag &R
‘When a householder sees himself (covered with)
wrinkles and (his hafr) turned grey and his son has a
son, then he may retire to a forest.
Manu 1V. 2

Heqsq arAAEE @9 A asggd |

gy Wt fafaer a4 T=3q @dT ar i
Ad. 8. 3
Giving up food grown in a village and all his
belongings, placing his wife under the care of his

sons or taking her with himself, he may depart to
the forest.

Manyv VI. 3
ATy freae: TaTeat A EatiEa: |
Frar  (remargrar | @ERETgERaE: 1l
A & <

He should always be engaged in the study of
sacred books, self-controlled, friendly towards all,



FETHT: | 49

of collected mind, charitable, not accepting gifts,

and compassionate to all living creatures.
Manu VI 8

fnge:  gatdyg G 9OOE |
QAT AT TR |
AY. &. W8
Not exerting himself for comforts, chaste,

sleeping on the bare ground, not caring for any shelter

and having his dwelling under a tree.
' Manu VI. 26

TATAATS A4 e et a7 a&@1 |
fafrriafrfiomefagd et
A Brihmanx dwelling in a forest must practise
these observances for attaining emancipation and
study the various Upanishadic texts
glfariatEy  geelts afyan
Frar gqr Rgga o 5 g8x |l
Ag &. -}
and also (observe) those practices which have
been followed by sages, Brihmanas and householders
for increasing knowledge, austerity and bodily

purification.
Manu VI 29-30

affraar:
DUTIES OF A SANYASL.
Ay = fgedd gt wwg:
TGAATYR W e ", afEwa
Ag. & 32
Having thus passed the third part of one’s life
in the forests one may become an ascetic during the

fourth part of his life giving up (all) attachments.
Manu VI 33
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TR et gagnn | afga: |
franafaaferra: sasa Sa T9a 1l
Ag. & 3¥
Having passed from dsrama (stage) to dsrama
and having performed the sacrifices, baving
controlled his senses, getting tired of giving alms and
daily ofterings, then (becoming an) ascetic one attains
bliss on death. - -
Manu VI 34.
puf Noaaga qqa Mg [agE)

FAQER MY g QAT T8 |
AY. &

Let one set one’s mind on moksha (linal liberation)
after discharging three * debts; without discharging
them one who seeks moksha goes downwards,

| Manu VI 85

sfter ffraggrgaisicaa ada: |

g = ofed aada @ R
AY. &.°18
Having properly studied the Vedas and having
legitimately Dbegotten sons and having performed
Yajnas (Sacrifices) according to his means, let him

set his mind on JAoksha (liberation).
Manu VI 3

srrftey fia\r aatag‘m'a aqr gar |

sifagt A7 Tz Aghisga S
AA. & o

A twice born man without studying the Vedas,

*Deva-rina—debt to Gods is .pai'd by performing sacrifices; liiahi-
rina—debt to sages by study of scriptures; Pitri-rina—debt to ancestors
by begetting a son,
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without begetting sons, and without performing

Yajnas if he desires Molsha sinks downwards.
Manu V1 37

AW IREA FAAAEETEA |
grar 97 FEANAEEET a9 |l

g. 8%
A potsherd (for a beggar’s bowl), roots of trees
(for dwelling), tattered garments, lonelinessand even-
ness to all, these are the marks of a liberated person.
Manu VI {4.

atfiga  Acy arfasda shfa

FIART  Sfiga MEG g FAT

], 81

He should neither desire to die nor to live,
He should wait for his time as a servant for his

wages.
VI. 45

Q
E D CAEH EXQUIT

ON OBSERVANCES, PILGRIMAGES
AND CHARITABLE GIFDS.
ERIRSEITRR S
VrATAS L.E. Vows, OBSERVANCES,
Fasts AND FESTIVALS.

ffgar TARRT  ATTTAFAIY |

LGE | mmgﬁmﬁ Ecenicut:

TF ms U AFFPIATEEER T T

a9 |9 W gat a9 waf awan
TGO BRI AW
Non-injury, truth, non-theft, chastity and
absence of impurity—these are called the mental
vows for those who take to observing vows (fasts,
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observances). Taking one meal a day, or eating only
once and that at night, or total fasting &c., all that is
regarded as men’s bodily vow or observance—not

otherwise,
Virdha Puriina quoted in
Hemddri’s Vrata Khanda

Swuaral AT R aEAaHt | s SgaeATEd |
THEH | Saagaat | g |

Important fasts and festivals observed by
Vaishnavas are Sri Rama-navami, Sri Krishna
Janma-ashtami, Ekiddasi, Anant Chaturdasi and
Nrisimha Chaturdasi.

gt st —arfaat:, stay agian,

Mahdsivaritri and fortnightly Chaturdasi,
QUHRTAT FAT ACERTA ALY S0 FOF HLFA0y

Fasts and festivals observed by sakti worship-
pers in honour of the goddess Mahakili Durgd
during the nine days of the bright fortnight of the
month of Asvina in autumn—also fortnightly
Ashtami,

FrqATAFFT RSAETCGGATAT = AGTATHISA Fa5T

On the diwdli day and on Kojigara fullmoon
day worship and fast in honour of the goddess of
wealth.

JEAITART ACETANTAT,

On Vasant panchami day worship of the goddess
of learning, fine arts and sciences.

WAt fgsw gEaTg—
aqraarar@v?argcasra-aﬁmatfrmn-srsgsﬁmr aTqH, JaA-
TR AT AT

Particularly important annual rite for the
twice born on srivana full moon day,
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Conclusion of the previously commenced Vedic
studies—offering of water to the Rishis with recita-
tion of Vedic verses and geneological texts—putting
on a new sacred thread and tying of the rakshd.

qfrarat aactg gger GeaETEras:
Syarat AaATRIRRT AEFGSr QAT Sfwe:
Particularly important to Kshatriyas, Vaisyas
and Stdras are Durgd pijd4, Vijaya Dasami, Diwdli
and Holi respectively.

ety et wifas, AT, A, SRR, ST
Trat gt =

Sacred bathing days and months for all are
Kirtika, Magha, Vaisikh, Samkrdnti, the day previous
to new moon and full moon days.

& fswrifasad

Who is qualified to observe a fast or take
avow ? .
fasataaErfa: FEATA: |
AP AT 9 G@HgEEd @l
TR, FATaiEys  agwafaatsa: |
FASTIFA T, FFadn frwe: »m: |
gt
One who is engaged in performing the duties
of his caste and stage of life, has pure mind, one
who is not greedy, who is truthful and intent on the
welfare of all liviug beings, one who is’ faithful,
just, free from pride and hypocrisy is alone qualified
to undertake vows (or keep fasts) otherwise, O King,
his toil is fruitless.



B4 aaF s |

FHET  AUT M SARHTIAA, |
gawarty =it aftgwifa Fam
| T

Devala in his work on Smriti says: Chastity,
cleanliness (of body and mind), truthfulness, absten
-tion from taking flesh, these four among vows or
observances are the best, Such is the fixed opinion,

Sqrgfeg QI aEg arEl IO 9@ |

sqqre: & faFat Aoaraeg @gad
Abstention from evil deeds and union with
virtues is a real upavisa (fast)—uot mere abstention
from food—(a pun on the word IIFW upavisa
which means hoth fasting and dwelling together—

union.)

Q
ATTATATARTYH
ON PILGRIMAGES.

e frfend—( & )E&"ﬂl‘{, (R) nmq( 3 ) Ty
() | sgd g feld ardsfsy |
Tt qrERTHAT geata afesT e |
Tirthas (holy objects and sacred places) are

classified thus :—
(1) moving or itinerant.
(2) mental.
(3) fixed or immovable.

Saints and holy ! men are itinerant tirthas, pure
and fulfilling all the objects (of one’s desire.) By
the mere water of whose words unclean persons are
purified.

A QEAE T ENeAT FAlr i af
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o g gar A Arafabafee: |

sra&q\a—’mﬁb:r "EITHIRTH ||

amaT 9 At A = foernfar

gtd g gfrefa gl Adgaean

dArataafy a<ty  fagfgaas: a7

gad FUd M wEaE Agago
O sinless lady, hear me relate (to thee) the
mental tirthas, having properly bathed in which a
man attains the highest state. Truth is a 7irthe,
forgiveness is a tirtha, controlling the senses is a
tirtha, eompassion to all sentient beings is a lirtha
and straightforwardness in all things is also a tirtha,
almsgiving is a [lirtha, self-control is a {tirtha,
contentment is called a ¢/r¢tka; chastity is the highest
tirthe, pleasant speech is also a firtha, knowledge
is a tirtha, fortitude is a tirtha, virtue is said to be
a {irtha and the tirtha of all the ¢/rthas is purity of
mind. What I have told thee, O lady, is the defini-

tion of a mental tirlha.

(3) NArAmfT At grEER wTy sy |

T FATERAR AT Ffiegann: w@an

aun giyrggan: #faq goaann: wgan |

TATNTEAE i afaaer =1 asar |

qiErgeEt = dratat gugar Sar |

aenArg WAy drdy maag 9 ferge

A T aarﬁraarfﬁ Tt e |

FHTAUS 1-8
Hear the reason why the earthly t¢irthas (places

of pilgrimage) are made sacred, Asin the body

certain parts are considered the cleanest, so also on

the earth some localities are regarded as the holiest.

Owing to the peculiarly wonderful grandeur (or
5
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effect on one’s mind) and the lustre or clearness of
water, as also on account of their having been chosen
(for habitation) by sages, the sacredness of a (tirtha
is determined.

Hence one who always bathes (i e. has recourse
to) hoth the mental and local tirthas attains the
highest state. Kisikhanda 1-6

AT AT 2R A1
gea & FAfFomifa gzdwl guEwe |
AMFAAA:  gF 231G AUY  ToRAE
TET ETN T QIR T AT GHATH |
frar aum wfew @ FfrawaAEg |
affmgEag: @g9r 9 A A
sExifgas @ drIwanRTEgd
TFFR [ACTHRN @qErq St
e @9 aha @ AawaEsEs
SERNIATS AT gl TEHa: |
ACAITATT YAy & dSIREATIa |
Al swam: diwr aFfge gauwRag )
R 9T FUEE S99 g F GEw
a 3 mv glgu gwn: sreg A |
TEIFTAT AT ATrERNT I |
TR QI "EEat A% safae
A Rt RETA: | *
@ gl fiftn gvn gg atgaT
Hw oW gofE  waEed |
fratfrms  qud g@cy  ffiead
Mahibharata Vana Parva Chapter 82.

O Dear! I will tell thee that which is the
highest object of the sages. That, O son, hear with
single-mindedness, the reward of visiting tirthas.
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He whose hands and feet and mind are well
controlled and he who has knowledge, austerity and
fame, he enjoys the reward of visiting a tirtha.
He who has abstained from receiving charitable
gifts, and is contented with what he gets, is free
from egoism, he enjoys the reward of visiting a
tirtha. He who is free from deceit, is not given
to undertaking enterprises, is abstemious in food, is
self-controlled and is free from all sin, he enjoys
the reward of visiting a tirthe, Free from anger,
O king, truthful, of fixed vows, looking upon all
beings as on oneself, he enjoys the reward of a tirtha.
Sages have prescribed in the Vedas sacrifices in due
order and all their rewards here and hereafter, which
are sure to follow, But those sacrifices are not
practicable, O king, for a poor man, Sacrifices
require much material and much extensive prepara-
tion. They are practicable only to rulers or to some
rich folk and not to men of poor means having no
one to help them, or to a single helpless person.
That course which is practicable (to follow) even to
“the poor, O king, is this great secret given by the
Rishis, O virtuous among the Bharatas, in the form
of visiting tirthas and which is superior even to
sacrifices.

G .
TA IIFAT Nd qUEx TAA 3744 |
FURREE AT AASGETEAT @
Sankha;—

" In a tirtha sins of the sinners are destroyed. The
stated reward is likewise obtained by the pure-
minded.
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digaenat @ qut stswion:
ALY gAET:— ATt geFwfaga
ST A T R AT ORE9H |
a fnfr awaa fid war ageEa:

All castes are entitled to perform pilgrimages.
In the Mahdbhdrata Pulastya when speaking of the
pilgrimage to Pushkara says:

O virtuous king, Brahmanas, Kshatriyas, Vaisyas
or Stdras having bathed in a ¢irtha, these great souls
are not born as lower creatures.

AR gERR  wEA ARsTEIR |
TEt wgdER fmasntis @)
A pious man should dwell in Prabhdsa, Pushkara
Kidsi, Naimisha, Amarakantaka, Gayd or on the
banks of the Sarayu.

A e —argruy

Atateagaes, T 9 |aTRa: |
Fama gsda & gm gEwEsq
ST <1 qUarent arfRawislEgs g )
dgtem ==a 7 daweTRE
Vayu Purdna on tirthas :
Even a sinuver is purified by going to tirthas (if
he be) contented, faithful and self-controlled, what to
say of one pure in deed.

These five do not benefit by pilgrimage, i. e. one
who is wanting in faith, a sinful soul, an atheist, a
sceptic, and a rationalist.
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AFAEA T

FIH FAR AT T gt Greqr Arqaradq |

7 aq fhfygw md Sratfmaargagn
Mahabhdrata: Anusdsana Parva Chapter XXV,

Is there anything which cannot be obtained by
going to a tirtha by one who having conquered lust,
anger, and greed dwells in a lirtha ?
wianagead

AR ol fa R FaF A gl
qregh wraar ger fafgaafs arzd
Smriti-Sdra-Samuchchaya :

In a mantra, a tirtha, a Brihmana, a god, a
toreteller, a physician and a preceptor fulfilment of
one’s object is in accordance with one’s faith.

IAARIYQY
CHARITABLE GIFIS.
FEGROARANY UIRNL
FTEAA 7 gy K@ a3aq A4 fasg 7d ragarg ol |
gregrataad R, 3
HAT HERAT FF(SETAA Frafafea gqqa: a7 o Faa:
qGATY it |
FEINUARIAANT 2. 8. W,

aNd JETgTAa A ffrgafea aga graa agar sargHa
Brihaddranyaka Upanishad V, 2.3.—

Subdue the senses, give alms, be compassionate,
Learn these three i.e. control of senses, charity and
compassion,

Chédndogya Upanishad Il. 23 :

There are three branches of Dharma, the first is
sacrifice, study and charity. the second austerity, the
third continence.
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Brihaddranyaka Upanishad 1V, 4-22—

. Brihmanas desire to know (or find) Him, the
Supreme spirit, by reciting the Vedas, by performing
sacrifices, by giving alms, by religious austerities and
by unselfish deeds.

AT 9. ¢’
ar: q¥ FAGA [aE  FEAGSA |
AR FEAATEIANE  wAr g

Manu 1. 86.
Austerity was the chief (dharma) in Satya-Yuga,

Jnina (knowledge) in the Treti-Yuga, in the Dvipara
sacrifices, and in the Kali-Yuga charity alone (is the
dharma).
wiar, 99, Re-2
Figeafafa  age  fmasgawRa |
29 FA T WA A AT Grfeas wgag !
9 SIURTT  FEgRT v g
fga | aRkfFay agEgITEaq
SROFE  agiEAaTERAas Aad |
AHFAAATTS FATHEHITZAA ||
Gitd XVII. 20-22—

To give is & duty—gift given with this idea, to
one who does no service in return, in a fit place and
time, and to a worthy person, that gift is held to
be sdtvic (i.e. truly virtuous) and what is given with
a view to receiving in return, or looking for the
fruit, or re’uctantly, that gift is held to he Rdjasic.
(Selfish or passionate),

The gift that is given at the wrong place or
time, to unworthy persons, without regard or with
disdain that is declared to be tdmasic (worthless or

vicious).
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FrAafEar araagaaifasEai 222 98

GLORIFICATION OF CHARITABLE GIFTS
AS GIVEN IN SASWATDHARMA DIPIKA
PAGE 111.

siaea FEafus afq giw aoe: SagEgsy |
o Go oo R9¥ .
A% W gH: M AR STETAR |
T afl  amIdHdaEaTst "Rl
FWET TRATE o FATATFIQTATATAA  EqEAT |
frfag faaa afgqaer)

T gt agEfa  FAAg  qoEad |
T IGATEI ZH R g9 |
0 g 9T g2 9 Avar A aqr)
a gma fFar FwReafdd saare
AT AATATAET gAT q€qT a4 (FaA |
A4 FTAMTAATATAEAEGIA  @Arsda ||
TRATE MY A TARTI: |
ARwguETfaziaay & a
On account of this, Dharma declared to Yudhis-
thira that Fame was his own body.
Vana Parva Chapter 314—
Fame, truth, subduing the orgaus, purity, mild-
ness, modesty, steadiness, charity, austerity, chastity,
these constitute my body

FAAHRIYF

On examining the subject of charitable gifts the
fact of charity being the body of Dharma is obvious,
It is, however, thus shortly stated in Nandi Purdna :

They extol charitable gift as the highest (act),
charitable gift is the highest state, it is the
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kindred of men, it is the best treasure. Charity is one’s
son, best wealth, also one’s parents. No sought for
object is obtained without charity. There is nothing
that can be compared to it. Never does misfortune
come to charitable men; therefore have recourse to
charity. Best mansions full of necklaces, anklets,
music, beauty, qualifications and prosperity are all
obtained by charity.

FAAIT-AL., T, YT, 3=R00—303, 213
A fyaar Fgawr agar arfr qrsEr
a3 gafaR Ay afg o awfEaq uree
it i faw femenf w3 grasmtaag) |
at urs fagar fwfagems: Sig gsgar 1R
fraraaiat fAw a g oa: gfdme: |
YA,  FIATAA  AGQUEATAAT T IR0
AT Tag qra  fafmEy  R{gwa
AT qTasd AFIYA  ETWE: IR0k
ufaganRaistt arg] @ afawEg)
T FRT FTALATAT & ATATATT TERATT, UL

Who is fit to receive charitable gifts ? Ydjna-
valkya Swriti I. 200—203 and 213.

One does not become a fit person to accept cha-
ritable gifts by mere learning or austerity; in whom
both these (learning and austerity) are combined
with right conduct that is known as a fit person.

Cows, land, sesamum, gold &ec. should be given
to a fit person after worshipping him. A wise man
wishing his welfare should give nothing to an
unworthy person.

No charitable gift should be accepted by one
devoid of learning and austerity. If he does so, he
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thereby leads himself and the giver downwards,
Charitable gifts should daily be made to worthy
persons and particularly on special occasions, One
should also give when asked to do so with true faith
and according to one’s means,

He who, though entitled to receive a gift, does
not accept it, attains those ample (heavenly)
regions which are (intended) for geunerous people.

Ao ¥. 148§
sfomandisfa  a@d  ax  FRAq
afqngu ZEATY At@ ast gwreafa |
Though entitled to accept a gift one ought to
abstain from eagerness for it. By accepting gifts
one’s Brahmanic lustre is soon lost
Manu IV. 186,
AGINIT MG 902 —10
qat & ad g9 grareRfT diedq)
Wealth given to evil doers (or sinful men) causes
aflliction to the giver also. i
Mahdbhdarat Santi Parva 109. 17,

AAARIYUH
ON YAJNAS.
Mar 1¢, 1~%
FETAITHFA @ A FIAT A
T FIA AT GTAATT FAANQTA
qareafe g FRIRY S qohT RAIA T |
Fasafa & ot fAfsd aagewg
Performing sacrifices, giving charity and prac-
tising austerity should not be given up, but they
should certainly be performed (because) performing
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sacriflces, giving charity and austerity are the purifiers
of wise men.

But even these works, O Pirtha, should be per-
formed, leaving attachment and the fruits—such is

my best and settled conviction.
A 4

FFQ—=R. . o, w;;s&
- | | - \
AR ARHAR qEAy TANY  gyaEaE |
wEgE: g9 gyr guaT st |
waa  gafergay Aisfeawags

Mar }. 1o
Origin of Yajna—Rig Veda X 90. 16
The Fods by means of sacrifice worshipped Yajna
( Supreme Being ). Those were the first acts of
worship
The Prajipati, having in the beginning created
mankind together with Yajna said—“By this ye
shall multiply, this shall be the milch-cow of your
desires.” Gitd I1I. 10
Tiar oA, R
FATFATTIAAR & a0 GG O |
qTET  AEFR: 0 GCAITEETD RN
TUARTE, f t 39T grea=a Fgantaan: |
aFaITRE @ gd @A O | LR
aEfeTiA: avdt geasa @ fafe: |
A A O AT A THRATHRTTATY L3
sFEafa  garf  adegeEsaa: |
FMRARM  oRA TEw:  FAGGET: 120
F agiwa fafy  ssecEgwERaE |

JEATEXTE  am (g aw StaEaEsg 1y
11. Cherish the Gods with this Yajna, and
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may those Gods cherish you, thus mutually cherish-
ing, you shall get the highest good.

12. The Gods cherished by Yajna will give you
your desired objects; so, he who enjoys objects
given by the Gods without offering (in return) to
them, is verily a thief.

13. The good, eating the remnants of sacrifice,
are freed from all sins; but who cook food only
for themselves, those sinful ones, eat sin.

14. TFrom food beings come forth, and food is
‘produced by rain, and from Yajna arises rain and
Yajna is born of Karma. -

15. Know that Karma to have arisen from the
Veda (i.e. is prescribed there) and the Veda from the
Imperishable. ‘Therefore the all-pervading Veda is

ever centered in Yajna. Gita 111.
FSAATTEATATT  AWEATEIAT T |
TATATATEAI  Aqd:  @igagan Rzl

4 X X X

ag agfrar agr fqmar aga g@
Hiar 8-ve, R
There are those who perform Yajnas with
material objects, or perform austerity, or others
who practise Yoga, or study the Veda and acquire
knowledge, or are ascetics of rigid vows X X
In this way various kinds of Yajnas are spread
over (described) in the Veda
Gita 1V. 28, 32
gt Brar Ag-dar, 19, 19-13
srasatea  fAfed 7 o
qusgAdfy ww @urag | arlaw: 1R
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sfvaars § & gaEwl ST 79
A WAy § a8 @Aty asEm ik

fatadianggrA CE AL LA
wETicfed ad  amE gitsgd 1kl

Three classes of Yajnas—Gitd XVII, 11-13

11. That Yajna is Sdtwic which is performed
by men desiring no fruit, as enjoined in the ordinance,
with their mind fixed on the Yaina only, for its
own sake.

12. That which is performed, O best of Bharatas,
seeking for fruit and for show, know it to be Rijasic
Yajna.

13. The Yajna performed without heed to the
prescribed method, in which no food is distributed,
which is devoid of Vedic texts, gifts and faith is said
to be Timasic.

Titat 8. R
AT ACKISTAITET FAIST: TEAAH |

(Even) this world is not for non-performer of
Yajna (i. e. one who makes no sacrifice) how then
another (world), O best of Kurts ? Gita TV, 31
g2 —

FHAgE AT G AFTAGIAAAA |
wifdwr  dgagasw cefaafedad

qrfigrasrnfy  aar@aw =)
| SEASTTARTC: gafaeafindftas 1
ubraarat
Pious acts and works of public utility.
Agni-hotra, austerity, truthfulness, acquiring
Vedic knowledge, hospitality to guests, Vaiswadeva,
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are (all) called Iskta. Making of ponds, digging
wells and tanks &e. (for the public), building of
temples for Gods, distribution of food, (laying out)
gardens (for the public) are called Pirta

—Atri Sambhiti,

aq:
AUSTERITY.
atﬁ Z3RETH—ANGAATIA—
agEad  Agad a{rr e VR |
|4 g aver@nd anfe gl |
AF 19-R%¢
AEIMACFATST QTSR |
audT gAaw goTa el 1IR3
Tapa is endurance of the pair of opposites (as
heat and cold &c.)—From Yoga Sitra commentary.
Manu chapter XTI
Whatever is hard to be traversed, whatever
is hard to be attained, whatever is hard to be reached,
whatever is hard to be performed, all this may be
accomplished by austerities; for austerities possess
a power which is difficult to surpass 238.
Both those who have committed mortal sin
(serara=) and all other offenders are freed from their
guilt by means of well performed austerities. 239.

Mar 19-93-1Q
Fafaergasays Rr=rATSa |
ag;a&qﬁ.:m I AT aT I=qd 1esl
sPganwd vl w@ fafed = 2
m&mmma a9 TIEHT a7 ISF 1
; wETy: W SR |
mwgf%&ﬁaa'ﬁ araagsaa gl
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HEAT TOAT a8 agearafast % |

ARARIJNIR: arfeas  afRe=r=a 1Sl

TEHFTAAGAD  qqt AT AT Fq |

fhad affg =iw s a@EgIg UL

gearRurAAar  geftgar frad  am |

QCEEAEAIG af  aaragzrEad 138l
Gita XVIL 14-19

14, Worship of the Gods, Brihmanas, teachers
and wise men, purity, straightforwardness, chastity
and non-injuriousness are called the austerity of the
body.

15. Speech which is unprovoking, true, pleasant
and beneficial, the study of the Vedas are said to
form austerity of speech.

16. Serenity of mind, kindliness. silence, self-
control, purity of motive—this is called mental auste-
rity.

17. This threefold austerity practised by stead-
fast men, with great faith, desiring no fruit, is said
to be Sitwic.

18. That austerity which is practised with the

object of gaining welcome reception, honour and
worship and with ostentation, is here said to be
Rijasic, unstable and transitory.

19. That austerity which is practised out of
foolish mnotion, with self-torture or for the purpose
of ruining avother, is declared to be Tdmasic.

Ig A9 w1 WEATEwEr, fase: |
fqrael fy fawer aw ochereaa i
AY. . 188
Let a good Brihmana desirous of performing
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austerity, always study the Veda, The study of the
Veda is said to be the highest austerity in this
world for a Brihmana.
Marnu II. 166
AT, 13 —IWg—1p,
afg@tE % AW g9q |
AN A T ME anstd AFTRIRT 13RI
TATET qU T AT T QA |
dvgeq g A0 Gral aT QEET AT U3
WYY SAATATT: FAGEAATLAT: |
auag gogEfd Sdwd SsRrEy 1IR3
Nesrsanityar 3 Ak fafa:
ARy afagefa agew & anwag 1R
All the bliss of Gods and men is based on
austerity at its root, at its middle and at its end, so
declare the wize seers of the Veda. 234

The austerity of the Brdhmana is pursuit of
knowledge, of the Kshatriya protection (of the
people), of the Vaisya his business and of the Stidra
service. 235

The sages having self-control and living on fruits,
roots and air see, by austerity alone, the three worlds
with their movable and immovable creatures. 236

Medicines, freedom from disease, learning and
several divine states all are attained by austerity
alone. Austerity is the means of attaining them. 287

Manu XTI
aaifin sregasie aened g quea |
THE  gaTEEl qEd |l @

T qUm
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By austerities the desired object is attained,
there is nothing unattainable to one performing
austerity, people unnecessarily suffer misfortune
though means to remove it are already in existence,

— Matsya Purina

TrAfAATRIT ( AIFIRTEIA T )

ON PENANCES—i.e. ACTS TO DESTROY SIN

gt AR AT A (A e IsEa |
aqt fayewegs waflEd ag=a3

g
Priya means austerity—Chitic is firm belief.
Austerity combined with firm belief is called Prdyas-
chitla. .
Angird
fafeaeaaggmtiafaaea 3 9|
sfamevRfgmiat @ qaagsgi
mFEea | 1R
By not performing that which is prescribed for

one, by doing that which is condemned and by not

subduing one’s organs, a man sinks low,
Yajnavalkya Smriti, I11-219

aeaNg wAed wafed  frged
TIAEATEATAT X AETST S

3. RWe

Hence one should here (while alive) perform
penances for his purification. In this way his

inner nature and the people (about him) are satisfied.
Ibd. 220
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salimangatar: Qg f&ar
SAERATAT(IA: FETATHTA AT FrEal
a1, Y, I-R1-N
Men addicted to sins and not performing penance
and unrepentant go to hells of terrible sufferings.
Yajnavalkya Smriti {11, 219-221
‘gra: qrd @gfRy < asa fagraag
IRE
Prdiya means sin— Chitta means its purification.
Paraskara
FAT 91 & Haw JEATITareIg=aa |
d5 gt gaftfa fgem gad g @
A9 99. R3a1l
One who feels repentant after committing a sin
is freed from it. By turning away from it with the
resolve “I will not do so again” he is cleansed.

Manu XI. 230
HAFAG: Fa ML AAREE  fQgaan |
FIAETTHA SCATELR: srfafeara—

AT 19, ¥4
Sages prescribe penance for a sin committed

unintentionally. Some say that according to the
Vedas even for intentional sin (there is penance.

Manu X1I. 46
FAFTNAR AT FIATEAT FH (AT |
aenfgfFranfaga fahd 7 qur=g iR

Ag. 91
He who, having either unintentionally or in-

tentionally committed a reprehensible deed, wishes to
be freed from it should not commit it a second time.

Manu XI. 232
6
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qET| T TG SR |
wﬁm’g YT FEAA AQEIT G Ul
frgen  drimrsgfaegfista at

G AR CHE TR U
O Dhananjaya—
A sinful deed, committed by one, is destroyed by
a benevolent deed or by openly proclaiming it, or by
penitence, by charitable gifts, austeritv or by
refraining from is, or pilgrimage or reciting the
Sruti (Veda) and Smriti texts
Mabd. Bh. Santi. 7-34-35
Haa:—
sArfFey WUy  SEEENAdETa |
FIACIARATE  STETRISRR AT |
For sins not specifically mentioned the penance
is charitable gifts, offerings into the fire, muttering
sacred texts, control of breath <prdadydma,) and by
the verdicts'of Brihmanas.
Namvarta
T aqrwmt:ﬂ L

g=qa qemriiw‘r TESATIEA A |

IS AYIAT @G A=A 0
FTAW VIR PET gead
By studying the Vedas one is undrubtedly freed
from sins, so also by repeated muttering of the
Gdyatr: verse By muttering the Gevatri verse for
one hundred thousand times one is freed from all

sins, | |

From the collestion made
by the Kashmir Darbér.
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MA Aaqr fred gepareag faaaa |

AqET ArAATR A AX: QUG AH=TQ ||
ahar, 9, g

l.et one feel daily sorrowful in mind, thinking
over mis-deeds committed by one, practising austerity

and being vigilant. Thereby one is freed from siu.
Baudhdyna Dharma Sttra.

AWHAESTE TFAT ATaw O Fav |
LA warfd  AgraEwAea
AY, 19-38%
Daily Vedic study tc the best of one’s power
and performing the Mahdyajnas (the five daily~
Yajnas) and forgiveness soon destroy the guilt

caused by mortal sins,
Manu X1 245.

NETEHERITTR{YH
ON THE SIXTEEN SACRAMENTS.

Tt g@gd Etaeal JraEd o |
amfrar  fAeRmsmee  qaefiar o
FUAN  FARW dgresawaTRly: |
Fgrea:  wragEEt  fGarerfraiee:
SAPTETETRY SERIC: SISO |
Garbhadhinam, Pumsavanam, Simantah, Jata-
karma, Ndamakriyd, Nishkrama, Annaprisanam,
Vapana Kriyd, Karnavedha, Vratidesa, Veddrambha
rite, Kesdnta, Snanam Udvidha (vivaha), Vivahégni-
parigraba Tretdgni-samgraha are known as the
.sixteen sacraments.
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The sixteen samskdras (sacraments) are—

(1) Garbhadhdna—sanctifying the first creative
act of impregnation (2) Ceremony to have a male
child (3) Parting of hair—to guard the would-be
mother from evil influences and have an ideal child
(4)On the birth of a child the rite called Jaita-
karma-ceremony (5) naming ceremony (6) taking
out from the room of confinement (7) feeding with
solid food (8) tonsure 9) boring the lobes of the ear
(20) initiation (l1) beginning of Vedic study (12)
first shaving of beard (13) concluding the period of
studentship (14) marriage (15) setting up domestic
fire (16) taking up the triad of fires.

qEAT: TQATCGAT AFwaS GRar fEar )
faardl arvaTET:  QIETHTAEY N
The first nine sacraments upto that of ear-boring
are, in the case of a girl, performed without reciting
any Vedic texts (mantras). but her marriage is
performed with mantras ; all the ten sacraments of a
Stidra are without any mantras.

MW qaAaegary Arfa gae |
darasmred A [y Jrafwar \wag )

awzRsly aAEeEr afa Sgas |

98 ATETATATSYSEA  Fartaad |
The ceremony at impregnation is the first sacra-
ment, the ceremony to have a male child (takes
place) in the third month of pregnancy, the parting
of hair in the eighth month, and the birth ceremony
at birth. Naming (the child) takes place on the
eleventh day, and the child is brought out to see
the sun in the fourth month. It is given solid food
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in the sixth month, and the tonsure ceremony is
performed according to the family custom.

FATT T AR T RGN frE |
fat meR ¥ [IEAFEY  agr

FEAN SRRt FdIAgaar |
JET MATIEATT e wqvigaiers:

Boring of the ear-lobes is performed after the
tonsure ceremony and the initiation (upanayana) cere-
mouy takes place in the case of a Brahmana in the
eighth year of conception, in the case of a Kshattriya
in the eleventh year, In the case of a Vaisya in
the twelfth year. The time of initiation may be
extended till the boy attains double the proper age.

JzEasgal AT @ ATAEAHARH |
2 awst fEardtat wvg: s agd ag: o
faeid  grei mgsrTiafragaa: |
oy fganfomasn fqo=t aegtea: |
syfereg fergoraatt AAAAAGA: |
gy g
Tailing to take the Vedic vows (at the appointed
time), he becomes Vidtya (one who has to be initia-
ted in vrata) and needs Pwitya-Stoma (a special
initiatory rite).  Nwijas (men called twice-born)
have two births —the first one of those births is from
their (natural) mother; the second birth consists in
duly receiving the mother of the Vedas (Gdyatlri or
Sdvitri mantra) from their preceptor. Having thus
attained the status of a twice-born man and becoming
free from the faults of childhood, one becomes fit for
the study of the Vedas, Smritis and Purdnas,
Veda—Vyasa Smriti
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adg. R,
e Ak | gu%ﬁ&w&fiammm
] GOTEERIT qE: Jeg A T UKW

By performing sacred rites beginning with the
impregating ceremony as prescribed in the Vedas,
the body of the twice-born men should be sanctified
(by sacraments), so that it may be purified here and
on death. |

miEtRatasR=eA s fgaT: |
S foe iR S frrTATETa IRel!

The taint inherited by the twice-born from their
father and mother is washed away by Admas (offerings
into fire) during pregnancy, at birth, at tonsure and
at the tying of the girdle (wpanoyana),

TWIE  FasASEAsEaT ga |
AETads AR A GRwa ag: uRen

By the study of the Vedas, by vows, by offerings
into fire, by the knowledge of the three Vedas, by
offerings to Gods and manes, by begetting sons, by
the five daily sacrifices, by Yajnas (like jyotishtoma)
one’s body is made fit for divine state.

Manu. 1T 26-28

qernegR
sgaaistrgiars fafasgagasayr |
RIS IRICIEAR WEC (S CE A C U]

By the sacrament of looking at the sun (Slrya-
avaldkana) the child ( for whom it is performed )
acquires longevity, lustre. grandeur, success in under
takings and certain increase of life.

X X X X
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freramry: o gigcgfer adftfyfin
TAAFATINIATIIRT gty

By performing the sacrament of b;inging the
child out of the house. say the sages, longevity, and
prosperity of the child is secured. By anndsana
sacrament the child is also freed from the taint of
having lain in the impurities of its mother’s womb.

X x X X
TAMTTAT ARG YSTFARATAA |
Syt RAEAgSara R grE |
Fefeafaseer EfeRifraian
FAfrqurTETaT FEEer G6 SFE

By performing tonsure ceremony there Is
increase of strensth, life and lusture ; the same is
the effect of initiation, with this addition that it leads
to success in Dvijatwa {the duties of the twice-horn).
The sages also declare, as ibs elfect, achievement of
competence to study the Vedas The  fruit of
marriage i3 the discharge of the debt due to Geds
and manes,

Samskira Kaustubha
oAt [gE: @i AErEarglagEea |
TR e e

qr, T, €W 3. 1

A preceptor, after having initiated his pupil
with the Mahdeyihritis ®(the great pronouncements),
should teach hilrf the Vedas, rules of c¢leanliness and
proper bhehaviour. Yajnavalkya Smriti I. 16

&8 Pronouncing names of seven regions :—-

aar. 2% . Sorage 2% . 2% . orrre 9%

BAY: IPYT: SPET: IPAF: JIRAA: IRJQ: IRHEQH
Om bhu’h, Om bhuvah, Om svah. Om mahah, Om janah, Om tapah,
Om satyam.,
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FIRAGAIRIYH
qIERVIAGAFIS R FITH —3
ON UPANAYANA
Paraskara Grihva Sutra IT 2-3,
HEAY MRUHIATAZAEH ar 1 ¢ |
One should perform the Upanayana (initiatory

rite) of a Brihmana (boy) when he is eight years old
or in his eighth year after conception. 1.

THRELETT TG N R 1l

Of a Kshatriya (boy) when he is eleven years
old-2.
ZTEEY a3 1 20
Of a Vaisya (hoy) when he is twelve years old:3
AT AKA IV I 11 2 ||
Or of all (the above classer) as may b. auspi-
cious: 4,
A, WS T TR ASSantaa i 1| v |
He should feed the Brihmanas, They lead (the
boy) with his head shaved all round and decked
with ornaments. 5.

TRERFENT  F@IGATATE  qemfy agam-
avfife | ugu

The teacher seating him to the west of the fire
makes him say “I have come here for being a
student and wish to be a student.” 6.

[ qre: qfearaafy | FrgE grefyate: adaar-

ggan | a1 @1 afpaearg? falgar qam gud
gfa nes

He then makes him put on a garment 1eciting
the text. *“As Brihaspati made Indra put on the
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garment of immortality, so I put on thee this garment
for longevity good old age, strength and lustre.”

Aarat avta | §9 TES  qRCANTATAr qq afys gAdt
A HAET | AT SARTLITAT €T 87 G A
Qufafa n =

The teacher then ties round the boy a girdle
'making him recite this text-—‘This girdle has’ come
to me, keeping away evil speech and purifying my
-sacred caste and holding strength with in-breath and
out-breath, this sisterly goddess, this blessed
girdle.” 8.

a0 garEn: ol i wng | 9 st aafy s-
qrA: | & O AT SAAS TATAT AAET 3qq77 Ll A

Y| gt v Lo Il

Or this text: “A youth well-dressed and attired
has come here. He becomes glorious as soon as born,
'wise sages: steadfast, exalt him, devout men, wvith
‘their minds set on the Gods,” Or in silence. 9 10.

Fo¥ gy 11 g 1 & affgefa @t & o awwE-
FEEEishapay | anE gRUET WER vEd Amas
|afa n R

The teacher gives him the staff. 11.
‘The student receives it reciting the text :

“This my staff which has dropped down for me
from the skies on the ground. That I take up again
for the sake of long life for Brihman (spiritual
‘*knowledge) and Brahmanic lustre” 12,

Some teachers say—he takes up the staft as for
dikshd as he enters upon a long saftra ( sacrificial
term ) 13.
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garerntirafamafa qafar =@ fesfa
fagfin n 2

.3, 99, wo—uR

Then the teacher with his joined hands fills the
joined hands of the pupil, reciting the three verses.
“Ye waters”—Yajurveda XJ-50-52 14,

s gty | amglifan w

7, q. R -3®

Then makes him look at the sun reciting “that
eye”—Yaj. Veda. XXVI. 24. 15,

FAET THAWEACT TZAA@IS | a9 T8 3 g39
oGRS HTREN] |

‘Then bending over his right shoulder he touches
his heart reciting the text *f place thy heart in my
will ”  16.

HAET TR ged gEteate A ararErta e

Then taking hold of his right hand asks. “What
is thy name ?” 17.

SIHTE A 3 T 9@ 1 Rz |

He replies—So aund so, Sir ? 18,

sAAATE e agfEete € e
He then says to him. “Whose pupil art thou ?”

AR CYSAAA TR AgraeIRO=aEaIEar-
SgEFIRR 1l R0 1) |

On the student saying—“Yours, ~ir!” the
teacher says “Indra’s pupil art thou. Agni is thy
teacher ; I am thy teacher, so and so. 20

s+ s aftgEifa | senaaa @ ezl W
ar @3 ofigmfa wggendn afgnfa ar-
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gfftvat & oftgofa  Redvgead@a:  afRgmfr
FeaET Yo afiEggraigar gl n ke

The teacher then makes him over to the living
beings (or Deities) reciting I give thee in charge to
Prajipati, I give thee in charge to the God Savitri,
1 give thee in charge to the waters and herbs. Ta
the Heaven and Earth I give thes in charge. To
the All-Gods (Visvedevas) I give thee in charge., To
all living beings T give thee in charge for freedom
from harm.” 21.

azfraati ad=mafaafd u

Having gone round the fire with his right side

turned towards it, sits down.
e o -
TS FEATGA G AAFASAT wrla | a@-
c < . .

TMIEIASA FH FE& AT ZAT FLEAT A1 =3 @ irgars:
ETSTNATT 11 R 1l

Taking hold of the pupil and having made the
Ajyihuti offering and partaken of rhe remains of
the sacrificial food, the teacher thus instructs the
pupil. Thou art a student (Brahmachdrin). Take
water. Perform the necessary rites and duties. Do
not sleep in the day time. Control thy speeclh.
Put fuel on the fire. Take water.

el @fEfaearSiaTdisd . ST gardafae-
NI GHTFATUR FAtEIarT 120

The teacher then recites the Sivitif verse to him
while he is seated to the north of the fire, with his
face to the west, sitting near the teacher. each
looking at the other 3.

Fiauafeags sreftrg a8 1 2 )

Some say the pupil standing or seated to the
south of the fire. . 4
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qsgisdeiq ot ¥ A aErgaaa il i

First Pada by Pada, then half-verse by half-verse
and lastly the whole verse reciting it with the
student.

HYET TUMENS FITAR FIFATE TR SR AT U % M

After one year, or after six months, or after
twenty-four days, or after twelve days, or after six
days or after three days,

TURaT ISt (WA 2 tR-%0 T T 3 )
GUTATITATA AT Q@ T 533 11 9 Ul

Buv to a Brdhmana, the teacher should recite a
(Sdvitri) verse in the Gdyatii metre (Rig Veda III.
62.10 Y. V. III. 35) immediately. As the Sruti says
“Verily to Agni belongs the Brihmana.
fresd (. 9. 2. 39 R T3 33:83) TFET ll T
A Trishtubha verse (Rig Veda I. 35. 2 Y. V.

XXXIII. 43) to a Kshatriya.

WA (A Y LR AT R ) AW UL
A Jagati verse (Rig Veda 5.81. 27Y. V. XII. 3.)
to a Vaisya
ST T It o3
qIEST JagR RUR |
Or a Gayatri to all classes,

afadaiafasfe fagrearm:

The section on Instructions in the Taittiriya
U panishada.

WTAT=As At saqrfarag i

Having taught the Veda, the teacher thus ins-
tructs his pupil.

-
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e 3% | 9497 | @EqEEa 9eg:

Speak the truth, Practise Dbarma (Virtue)
Neglect.not study of The Scriptures (the Vedas)

i B/ gaaga sseeg A s9ass) &l

Having ULrought pleasing presents for your
teacher, do not cut off the line of your progeny (i. e.
get married and beget children).

|Ew Safdasay | gaia SaRasay | AN SHEas-
g1 e A sulasaq | @eaagasaat F safgsag o g (b

Oue should not be negligent or heedless about
truth, One should not be heedless about virtue.
One should not be heedless about welfare. One
should not be heedless about prosperity. One should
not be heedless about study and teaching.

Fafigsalai a saiasy |

One should not neglect duties to the Gods and
to the fathers.

agRaY WA | figiawa | =nwE 2E wa | SffaRd
g |

Regard your mother as a god. Regard your
father as a god. Regard your teacher as a god. Re-
gard your guest as a god. |

arFgRaefy saifw | aift afasaf@ | S saafa |

Those acts which are irreproachable should be
practised and no others.

arawE B gafafa | aft ety |9 gaafy i

You are to revere only those deeds of ours which
are good and not others.
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3 & wrasgdisdl mg: | e @aissadd wafy-
gsa |

Whatever Brihmanpas are superior to us you
should offer a seat to them aud remain quiet (breathless
in their presence).

wgal 3 aq | FwgAIsIaq Har | 2 au K 1 3 aa |
At & o1 | @fg 2 o |

One should give with faith. One should not
-give without faith. One should give with plenty.
‘One should give with modesty. One should give
with fear. One should give with sympathy.

= afy ¥ snfafafea a gafsfafecar ar g 2 @
a3 e Hafa: | g Wy | WGET 9y By 6 |
1 & ax aq 1A | agr ad ad qn

Now if you have doubt about any =act, or about
your conduct, then if there he Brahmanas there, who
are competent to judge, devoted, not harsh, iovers
-of virtue, behave yourself as they would have behaved
themselves.

TAFAETA G | T a9 AFUE GAQA: | JH T |
FER 99 HAC BT | A4 A 9 a4 A | 497 3G aq 4T

Now with regard to pcople who are spoken
against, if there be Brihmanas who are competent to
judge, devoted, not harsh, lovers of virtue, you
should behave as they would towards those people.

q¥ WRW: | 99 S | oW gufied ) weggura-
A% | gaguifiEsan | Qagaagae

This is the teaching. This is the instruction.
This is the Vedic secret. This is the command. This
should be acted upon, This one should revere.
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fasgawigy

ON MARRIAGE.
Y. AT R

Tarasiier At v A avfy aarRae |
Afgamaaat  gEEaTHAATIA I R 1
After having studied the (four) Vedas in due
order, or two Vedas, or at least one Veda, one who
has not violated his Brabmacharya (vow of chastity)
let one enter Grilmsﬁl(l':"rmnu (householder’s order)

Manu II1 2,

YEAGA: ST |ATgar garfafe |
SZRA fZa WAl SaU aQattaarg 1 i

Having obtained his teacher’s permission and
taken the formal bath (on the conclusion ot student-
ship) and performed the Samdrortuna ceremony in
proper form, let a twice- born man marry a wife of his
own caste who has auspicious marks.

Thd. I1I. 4.

FAAUST = T ATTH AT T T 4G: |
| agEar  (Frear reRARy "R 1Y)
|G -2

For twice born classes a girl who is not a
sapindd of the parents (i. e. is not descended from
the paternal or maternal ancestors within the sixth
degree) and who is not of the same gotra (family) as
one’s father, is recommended for marriage and conju-
gal union,

» 1II. B

am=aft @y msufaaaega: |
shreeey gdafr gty aftsetaq n g
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fafed  feged fget QuagEa|

gamrTeE Gaftr gy saane
Ag. ¥
For purposes of marriage relationship one should
avoid the following ten families, even if they be high
and rich in cows, goats, sheep, money and grainie.
those ( families ) which do not perform religious
ceremonies, in which no males are born or which are
devoid of Vedic knowledge, or have too much hair on
the body, or sufler from piles, consumption, dyspepsia,.

epilepsy, white or black leprosy. .
Manu I1I. 6-7

MgRewtrar &t Arawny @ afrfg |
Attt arfaaat @ qrant T fGgag e
A7 1.
Ope should not marry a girl with reddish hair,
or with redundant limbs or who is diseased or is
bald or who has too much hair on her body or who is

garrulous or who has reddish eyes.
Manu III. 8

dfiawrfafed  Awergge  fasraa
AT ALY qEATA LA 4

Ag R
The twice-born men who foolishly marry low
caste wives soon degrade their family whith their
posterity to the state of Sudras.
Manu ITI, 15
STE ia%aﬁm AT EIATGT:
MeaEt TRETET  QEEEigEsTE: 1A
Adg. %
Marriage is of ;lghb forms viz (1) Brahma (2) -
‘Daiva (3) Arsha (4) Prijapatya (5) Asura (6) Gaan-
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dharva (7) Rakshsa and (8) Paisécha, the eigth is
of the basest (form). . Manu TII. 21

Fgq ARTEITTAEATERT g | .
o e N
ugd qEwETnIgl Sw@gEan k% wg. b
The first four (forms) are known to the learned
as commendable for a Brihmana, the Rikshsa (form)

for a Kshattriya alone and Asur (form) for a Vaisya
and a Stdra, . Manu III. 24

qarar 3 srvfr T FTTAEt T |
GOTTEETAS A HAsHt  &qTS RN WA

Out of these (last) five (ie. Prijipatya, Asura,
Géndharva, Rikshasa and Paisicha), three (i.e, Prija-
pitya, Asura and Gaondharva ) are considerd to be
lawful and two (Rikshasa and Piisicha) are considered
to be unlawful iu this Smriti. Paisficha and Asura,
however, should never be performed.—25. Manu II1

gmqwﬁraﬁm&m@aaa‘i&aﬁn "
TrEt UREAY IRl gae @ @ IS Ag. o

The above mentioned two forms i.e. Gindharva
and Rikshasa, either separately or in a mixed form,
are lawful for a Kshattriya by tradition (Smriti). 26,

Manu IIT

srsgta Srdfen @ yfigieay g
WES T FATAT FIEN TH: A 1) Ay, Q.

Inviting a man, well versed in the Veda and
of good character and making a gift of the daughter
to him after attiring and worshipping ( both) is
known as the Brdhma rite. Manu III 27,

. | .
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7% g faaa mﬁrs‘? am Faa |
WATFA JALH 5 9F q99A IRell A L
The gift of a daughter, duly decorated with
ornaments to a priest (Ritvik) while he is duly per-
formmg his pmestly duties is called Daive marriage.
Manu III 28

T% MEYd 3 qU aULE 98w |

Fear gz frfaaget W | 3=d 1R8N w1y, R,

The giving away of a daughter in the proper
form after taking a cow and a bull or two pairs of
them from the suitor for religious ceremonies is

called Arska marriage. Manu III 29.

Qg Swar wnfafy  grsgarer =)
FR T SETARIAST ATl &ga: Ukell w3 2,
‘The giving away of a daughter aft~r duly
worshipping (her and the bridegroom) and saying to
them—“May both of you perform together your reli-
gious duties”, is the Prdjdpatya rite. Manu III 30.

Frferat ZRIG geaT Ferd Qg afea |
TN TAMSFFATTGA T I=qQ 3] #. 2.
Receiving a bride by voluntarily paying to her
kinsmen or to her, money according to one’s means,
is called the Asura rite. Manu III 81.

YEFACRAGANT:  FFqTaTel 9T 9 |
Wi @ g Red Agew w13’ AL L

‘When the mutual union of the maiden and her
lover is voluntary, that is known as the GAndharva
marriage. It is for sexual intercourse and has its
origin in (mutual) amorous desire. Manu III. 32
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et e < firear =t Mt ageft ggra )
gam  weEy et fafawsad wan a3 e,
The R4kshsa form of marriage is said to be that
in which erying and weeping maiden is taken away
from her house by force, after killing and maiming her
kinsmen,or breaking open herresidence. Manu II133.

gat #«ai gREt av @l aNarsgia |

| qiagl fyareErai GuTSaTsATSS: 1381 A, 3.

Where a man secretly approaches a sleeping,
intoxicated or wmentally deranged maiden, that is
called the Paisicha form, the eighth and the basest
and the most sinful kind of marriage. Manu III 34

miffga: sffrgRcfrar wafy e
fafzafifzar aut aembarafaastag s ag 2.
By the approved forms of marriage the progeny
of men becomes blameless; and through disapproved
forms it becomes sinful, therefore the disapproved
forms should be avoided. Manu III. 42

Aeatan fTar fagradiacgarnval |
TERge (& WA EAACSTAMRAT 140 Ag. 1.

Thefather of a maiden knowing the sinfuluess (of
selling a child) must not accept any thing in the way
of bride-price, for by receiving such price through
greed, he becomes. theseller of hischild. Manu III 51.

fgfratafirmanr afafdalen
gear s agFwenuHteght: 1Yyl ag a.
They (women) should be honoured and adorned by
their fathers, brothers, husbands and brothers-in-law,
desirous of much welfare (for themselves) Manu I1I §5.
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F¥ AraEg 9FAAd TARR A g4t |
FAATEG A YA FArEATRAT: AT Wk AF. &
Where women are honoured, there the gods
rejoice, but where they are not honoured, there all
religious ceremonies hecome fruitless. Manu IlI 56,

qrfea StAar oy faaggang aspad )

a qafa g o ada afy @EgT Ivel #. L.

Where the female relatious live in grief that
family soon becomes extinet, but where they are not
feeling miserable, there the family always increases
(in prosperity). Manu IIT 57.

JAA A dgrfa gasatagfaan |
arfe gengardtg tFawfa aasaa: el ag. 2.
Those houses which are cursed by women for
want of due respect for them, they utterly perish,
as if destroyed by Kritysd (magic). Manu TII 58,
FEATIAT: ETT 54T JAWSFLATA: |
qRwmaftd  deRiRgeady T el Ay, .
They must, therefore, be always honoured by
(presents of) jewels, clothing and food at the time of
sacramenis and on festive occasions by those men
who desire prosperity. Manu IIT 59,

WgOr AT At aA wrat agg =
aftna T el Feard ax & 9T %ol ag. &,
That family, wherein the wife and husband are
pleased with each other certainly has lasting pros-
perity always. Manu I1I 60.

q&&waﬁﬁagﬁd q qagaq |
ATNIRGT: O A A qqAd Ugkll w7 8,
If the wife does not look bright she will nof
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exhilarate her husband, and by the husband’s want

of hilarity no offspring will be produced. Manu III 61.
ferat g Qamerat @9 agE FAG |

FEGT FAUAIAATAT QAT q A=A &R /7, &

On the wife’s looking bright all the house looks

bright. On her not looking so, nothing in it looks:

bright or pleasing Manu 11[ 62

Ffaae:  rndmdTmITan T
FAFITAAT AT AGWIRERAT T UL 79, 1,
By contracting undesirable marital connections,
by omission of religious rites, by not studying the
Vedas and by irreverence to Brahmanas, high families
become low. : Manu III 63.

TS RETARI:  gATE ERIAd: |

fara: faaga figg @ fqgTisfea w399 1w 7g. <.

For bearing children as great blessings,
worthy of honour, illuminators of the house, wives
are not to be differentiated from the Goddess of
Fortune ( Sri ). Manu IX 26,

JQIIAATEET  ATAET  T[qraEaq | |

TIE ATRATACAT:  TeqT BAATIAG RSN 7/, <,

Kvidently wife is the cause of birth of children,
of their bringing up when born, and of daily life’s
journey (domestic duties). Manu 1X 27,

HTE  TAWAR gRmlaeaar |

qrersiaeaar Tt fqQatAass € IRel - &g, <,

Progeny, meritorious deeds, willing service, and
be:t enjoyment and (abode in) heaven of one’s own
and one’s ancestors depend on & wife Maau 1X 28,



92 arYrET |
AN R T S €
farst: srgERAT St WAl G SFAFAT 1| AG. Q. W,
Then only is a man perfect when he consists of
his wife, himself and his offspring, so the Vedas say.

Learned Brihmanas also say the same i. e. the
shusband is one with his wife. Manu IX. 46

FEAT AT ATRTATAGACG TIAN ST —

The extract from Vajsaneya Brdahmana quoted
in Kullika’s Tik& on the above sloka. .

‘gt g ST OF WEAAEATATASHAT A g Jaray
qaraa wEat & atggaaf® s 737 s freasy g
qa afg &=t WAk’

A man is only half of himself so long as he does
not take a wife. He is not perfect till he gets
offspring. When he takes a wife and begets off-
spring then he becomes perfect.

a frerafrantat agatat fagsad )
ag o st gt aafaftiag e g, <
A wife cannot be released (from her marriage tie)

by sale or relinquishment. This we know to be
Dharma (law) first made by Prajdpati, Manu 1X 46,

qrfquzga=arn
TEXTS RECITED AT THE MARRIAGE
CEREMONY.

1 .
% peafi @ anena g v g FEfbAwsE: |
et Q
wit swzdar afaa  gifaragwaisgne e 3 e

| WIAY: 1012UIRR
I take thy band in mine for the sake of good
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fortune that thou mayst have good old age with me
thy husband. The gods Bhaga, Aryam4, Savit4,
Purandhi have given thee to me for garhapatya i e. to
be the mistress of (my) house-hold. Rigveda X 86-36,

srisgafen Qv AT qREEnSHE |

armgAfA |qw e gfadt @m Rl
I am the soul or self—thou art the speech—* she

thou art—1I am the vital breath. Tam the Sdma, Rik
art thou, I am the Sky, thou art the Earth. 2

iy fPgmgra? | wel® qumad)

qA ARATTARGATRATAL TgT ¥ Teg FELL: 11 2 11

Now let us marry, let us unite our procreating
powers. Let us beget offspring; let us have many
sons—may they (sons) be of good old age. 3.

dfit Afyeyy gaaaaiAt oxlda WE: O AT W
Q¥ 9 AW W q3G 1 ¥ HeaigR

May we (two) loving each other, bright and.
cheerful, see together hundred autumns, livehundred
autumns; hear hundreda utumns. Samsk4ra I)ipaka

gar ganf AG:  GIGUFAHT |
aAafieg dga: gaw gunr afy Rul wwg: 10 4y,
From here (thy father’s house) I free thee—not
from there (my house)— closely I fasten her there,
so that, O Bounteous Indra, she may be blest in
good sons and good fortune Rig Veda X, 85-25
QU @@ Tag  g@y@RasrE sagal W@ |
R 7T Jeve awiel’ IR o RiguaEgfy &N
May Pishan hold thy hand and conduct thee

1. Ama and S4.are variously mterpreted as male and female powers,
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from here, and let the two Aswins carry thee on
their chariot, Go thou to the house to be the mistress

of the household, and speak as a lady to the assem-
bled people. Rig Veda X 85-26.

z¢ i gwwd ade@Efesg? mE waa SR |
wAr g g QagaEar s figuaEgE 1Rl

Happy be thou and prosper with thy children
here, be vigilant to rule thy household in this home.
Unite closely thy body with thy husband and so
shall ye full of years address the assembled people.
Rig Veda X 85-27.

R & a A aY'ed Frezmgsa ggan |

Aigedt  glaafmiga® & 98 18R R 1

May vou two live here, may you two be never
separated. may you two enjoy your full life, play-
ing with sons and grandsons happily in your own
house. Rig Veda X 85-42,

oW gA SWag  SERUSTE gRawRaaT |
sgana: dRdmaig o A v el agsd 191

May Prajipati generate progeny to u$, may
Aryaman unite us up to the very old age. Enter
thou thy husband’s dominion free from all inauspi-
ciousness, may good fortune attend our bipeds (men)
and quadrupeds. Rig Veda X 85-43,

gt @fier sfex: ggai gt o
qukal g AR afviwas SR ngan
- - Bounteous Indra, you make this (lady) fortunate
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and with good sons, produce from her ten sons
making the husband the eleventh (with them). -

Rig Veda X 85-45.
awE) WYk va auEl @A W |
adigR anEh wa asE stfiraﬁg HR I
Be of full authority over thy father-in. law and

over thy mother-in-law, also over thy husband’s
sister and younger brothers. Rig Veda X 85-46

aidg faed'dan @l A R
& arafen & gEr 9g 3R aNg A 1Rell A 1o
May Viswedevas (All-gods), may Apah (gods of
water) unite our hearts, may Métariswan, Dhatri and

the goddess Deshtri clesely unite both of us.
Rig Veda X. 86- 47

AT dANwT
TEXTS RELATING TO SAPTAPADS
CEREMONY (going round the sacred fire seven times)
$ g B sy & Tag R | )
May Vishnu lead thee first step for obtaining
- food.
& & ¥ frsupeeat aug g |
‘May Vishou lead thee second step for obtamlng
vigour.
3 iy R Rasgeea 7ag €l 1
Third step, may 'Visbnu lead thee fqr' increase
of wealth. |
$ e aravaTE gt a9g o | |
Fourth step, may Vishnu lead thee for i mcrease

of welfare.
8
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- & qew qgvat ResyEat qag of |
Fifth step, may Vishnu lead thee for cattle.
% qggva Rasmean aug € |
May Vishnu lead thee sixth step for the seasons.

3 Q& WAL 3T G AATAAT A fAsgEan a9g 1 |
Friend, be of seven steps, be faithful to me, may
Vishnu lead thee.

T FFATATAT /A
Text recited on touching bride’s heart,.

& gwena A g39 nfh an faaugfas assg |

AW SURATAAT FeET Ssrfagr fgasg Ao | den fod
Lady, I place thy heart on my will and purpose;

may my heart be in concord with thy heart, With

single mind follow my speech., May Prajdpati
¢losely unite thee unto me. Samskara Dipaka

W srseafefaga: |
FUNERAL RITES.

srefiEr g  geSwtiegag |
Fhagufoed M affsast fEde | afieeat 2
Having bathed the feeble (dying) man, cover
ing him with a clean cloth, turning his head to-
‘wards the south, place him on the ground strewn

with Kusa grass. Gobhila Smriti ITI, 22

FANHTATAIA gaeguEifaag |
qRAfaaaty gaAttRheag 1R3
Anointing him with gA¢, bathing with water,
covering with good cloth, putting on sacred thread,
perfuming all his body with sandal-wood paste,
decorate him with {lowers, Ibd, 23

e o
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ftxm gwaraes fyear fglyg @wg |
gersafyardd Py gawm: ikel
Putting pieces of gold on the seven main orifices:
and covering him up, his sons and others may carry
him (to the cremation ground when heisdead). Ibd 24

HHTIRSAATLD Saafigra |
THRISTTISFREAMTAT  qegegRF T 1
Taking food on an unbaked (earthen) vessel,
with fire in front of the dead body, one who follows
it may, on the way, place on the ground portions of

that food. , Ibd 26

IAAES  Wrq AL qf%mrgtq :
5t Freare QAR @faw o ike
After reaching the cremation ground, being
seated facing south, bending the left knee, slowly
offer balls of grain mixed with sesamum. 1bd 26

I GAIRASSGea FARIETE ALY
AR gt 3 qarfEatfy @Sy iRl

Then the sons and others, having bathed, may
pile up a big heap of wood on a clean spot of ground
fit for a funeral pyre. Ibd 27

asvar fraredd gRrarface ga
ssargfa  garg) Rz
‘Placing the dead body on the funeral pyre with
upturned face and its head towards the south, pour
an offering of ghAf into its mouth Ibd 28

AIGAR  Fedagraw:  fogReme |
st @57 st garg giwow xR g
(l'he son of the deceased person or other male
relation) having done this with his sacred thread on
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the right shoulder and in silence, turning his face to
the south and his left knee bent down, may apply fire
slowly (to the funeral pyre ) from the south side, 31
TERTEATASAtstE agd At ga: |
& T AFRE ARE agAET 1R
uttering the following Yajus:—

“Thou wast born out of this person (i.e. he
generated thee ( fire )); may this person be again
born out of thee, may that (person so born) be fit to
go tu heavenly region—Swih4”. 32

ud wEafyges: @g acfd  gewam
qud FrEgeEish sarATReaffRran 123

A householder being cremated in this way crosses
over all iniquities. And he who cremates him, he
too obtains blameless offspring. 33

—sfgaie=afy fravan: @q:

Abridged from. Gobhila Smriti on the funerals

of an Ahitdgni.

FEraRa @gfa: Ro, ®
fvgengd Sd frargsanfaag )
FRAWEEAT 7A@ sgrEa i

Laghu-Aswaldyana Smriti says :—

A dead body should never he cremated naked
but should be covered with some cloth and its top-
koot (Sikhd) and sacred tkread (should remain) on
it. It should be cremated with recitation of holy
texts. 20.4
KIRT—90198)6~% |

9 A afifa: zﬁ@ﬁa‘r a: qF fat: 9y |

AT A WA W TH 9T TG T XA W 1)

Go forth, go forth upon the ancient pathways
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on which our forefathers have gone before; there thou
shalt see the two kings —the gods Yama and Varuna—
enjoying sacred food. Rig-Vedic texts X. 14, 1—o9.

d deg@ fyghn © a@esgee 93 s W |

frnal'ad  gawdfy drgE g gast o

In the highest heaven meet the forefathers, Yama
and ( the fruits ) of thy sacrificial and charitable
deeds, leaving off all blameworthy acts, go to a
dwelling with a (renewed) hody of great lustre. 8

od'q g & o QT aAsH T fAE avsasw |
wQfifreafieds a@  ggraIarEas || Q|
30 hence, depart, glide away from here, the
fathers have made a place for thee——may Yama give
this person a resting place made maunifest with days
and nights and waters. 9

HIZARIYH
ON SRADDHAS.

( faargaaTy)
maaw&qeﬁ JTEATR

TG ATHIAATT QEATATET AT F5AET SARYA AZAT
| aufafd caganfRefits | ey AgaeRde ag
fraad @q qdw THIEIRA AR | g
fafyd frd afafas s Sfy) g fed Gaafafie-
ot SfamecgcEareRTe Ry sfrafifirdten
aNfyd dfafas aar ooy | wewwAenh ffyd
we T ey wwAl sfemiTEiy ) g o
frar—stgey: o way gfgsnERRily afndt s
wafy | awneTe: e, ‘av fgugsna” ey
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Aqr X AT —
TATELE: HTEAATENTRAIT |
T amaay e st

From the Mitdkshard on Slokas 217-218 Yé]na-
valkya Smriti Achdrddhysya.

Sriddha means offering of eatables or their
equivalent in money, with devotion and faith, in the
name of a deceased person. It is of two kinds,
Parvaya and Ekoddishta. That which is performed
in the name of three ancestors (i. e. parents, grand.
parents and great-grand-parents and also mother’s
parents, grand-parents and great-grand-parents) is
called Pirvana Srdddha; that which is performed in
the name of one person only is Ikoddishta.

Srdddhas are again classified in three ways i. e.
daily, obligatory on fixed days and on a particular
occasion and to obtain a particular object. Of
these the daily and obligatory ones, such as on
amivdsyd (the day previous to new moon) ashtakd
days (eighth days of dark fortnights), come under the
first head. The second (Naimittika) is that which is
ordained for particular occasions as on the birth of
a son., The third one (kimya) is as the one
prescribed for attainment of heaven on the krittika
days (when the moon isin Pleiades.)

Sraddhas are also divided into five classes : daily,
on parvas, vriddhi, ekoddishta and sapindi. The
daily one consists in offering of food to men and
pxtr:s (manes) as laid down in Manu :

- Lot him daily offer food and. other eatables or-
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water or milk or roots or frmits to the manes for
their everlasting satisfaction.

AIFATIATIAL ATICATA—

Q
qrIqgfg srgwmrar

TATFIEATSTFT IO FQISTTFIH, |
FCu) mauEafatigarana: 1Rl

Times for Pdrvana and Vriddhi Sriddhas (from
Yijnavalkya Smriti-Achirddhydya)

Amavasyd (the day previous to new moon),
ashtakds are the four ashtamis (eighth day) of the
dark fortnights of the winter and sisir seasons,
vriddhi days (days of rejoicing as on the occasion of
the birth of a son), dark fortnight, the two solstices
(called the Northern and the Southern), materials
for sraddha, and suitable Brahmanas, the two
equinoxes and the days on which the sun passes from
one sign of the zodiac into the next one,

Yajnavalkya I. 217,

SAlqTEl TRSPIAT ALY eHERA: |
ot afiefary srewar affEan 1kl

Vyatipata (a special kiond of conjunction of the
moon with a particular constellation), the Gajachchdy4
(when the moon is on the maghd constellation and
the sun on the %aesta), an eclipse of the sun or the
moon, are the times for the performance of a sriddha
(Pdrvana) or when one is inclined (to perform it),

Ibd, I. 218,
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qRiEeRIa:
TIME FOR EKODDISHTA SRADDHA.

Fasel axqsd aamE g geaTy |
afdEgeat  SgAmEdAwgAsei iRyl
In the ( first ) year the ZLkoddishta Srdddha
should be performed every wmonth, on the tithé
(lunar day) of the death of the person (for whom
Sriddha is performed), the first Srdaddha on the
eleventh day after death and in subsequent years

annually on thelunar day of that person’s death.
Yajnavalkya Smriti I, 256

SRR ERQUEA Gt
SAPINDI SRADDHA TIME.
qq: GEEl U SR
g ar agr aratn gferaad agr
ZIEEE aT  WeaTC gy ghaan: | Gawaat

On the completion of a year after a person’s
death his Sapindi Sraddha may be performed, or after
three fortnights, or before that, if an occasion for
Vriddhi Sraddha bappens to fall, or on the twelfth
day. Four alternatives are given in the Mitakshar4

for Sapindf Srdddha time.
sty afieEts ae d@aEagag |
Femers SRER qawEsE R 1wy
One whose Sapindi srdddha is performed before
expiry of a year, for him food and a water pot is to be

(daily) given for a year to a Brihmana.
Ydjnavalkya Smriti I, 2656
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fame:
MANES
snﬁsm Mo Gqd  agana: |
eEgelt AETE: AT gddgan ek age v
The manes are the primeval deities, free from
anger, careful about purity, ever chaste, who have

laid aside fighting weapons, and are highly virtuous,
Manu III, 192,

TEATgeafaant mnwiiva |
¥ 9 Anuan: TYaRTaTRTET 1830

Learn from whom all of them (the manes) had

their birth and who they are and how they are to be
worshipped. | Manu III. 193.

A TR & A= gan |
Al st gaT: e A 18
The various classes of manes are known as the
sons of Marichi and all other sages who were the sons
of Manu, son of Hiranyagarbha. Ibd. 194.
AAfrsTEcet gued gag s |
qXqE FMEAE T PE ATEHAT T URY AGo 9. 3.
Marichi, Atri, Angiras, Pulastya, Pulaha,
Kratu, Prachetas, Vasishtha, Bhrigu and Nérada
(were the progenitors first created by Manu),
Manu I. 35,
oz gan: Swmeg: aranat frac sa |
stfaaTarsr Jawt AT ATFR{erRgaT: UR&YN
The. Somasadas, sons of Virdja, are known as the
manes of Sidhyas, and Agnishwittas sons of Marichi
.are famous in the world as.the manes of the Geds.

9 - Many. III 196,
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TR ISR |
guafvaaya 9 gar affagrsfam 1gds ago 2
The Barhishadas, born of Atri are known as the
manes of Daityas, Dinavas (demons), Yakshas,

Gandharvis, snakes, Rikshas, Suparnas and Kinnaras.
Manu 111, 196,

dwmqrara et it gfnds:
QPAACIAER  LITAE T FHRAA: 12890
The manes of the Brihmanis are Somapas, of
Kshatriyas Havirbhujas, of Vaisyas Ajya.pas and of
Stdras Sukélins, Manu 195.
HATEg w9 g fsweasfye: gan
gRETEaq: gt afagea gwifas: 138z
Somapas are Kavi’s sons, Havishmantas of Angiras,
Ajyapas of Pulastyaand Sukdlinsof Vasishtha. TT1.198

HfugIAiagsEaradgTaar |
wfnearata Srata trarg@a [ nea
Agnidagdhas, Anagnidagdhds, Kdvyds, as also
Barhishadas, Agnishwattis, Saumyds are called the
manes of Brahmanas alone. Manu 199

7 a3 g T g fragiaReitwar: |
Jeadie  f@d  grdvsEAEE kool
Of these principal classes of manes stated here,
one should know there are also innumerable sons
and grandsons in this world. Manu I1IT. 200

sfig: fas sman Qasd g |
TG A I WTAFTEAN: HRoL
- From Rishis were born manes, from the

manes gods and men, and from the gods the whole
world, movable and immovable in due order. 201
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Wena gt gEaweaTy RaTf o

“To what class of Brdhmanas are the offerings
made in honour of gods and manes to be presented.

AW TAXT A wARy  waAfre)
s iy g =& qORa sg@Ed: ULLAN ago 3 1

A knower of dharma may not make close inquiry
astothe fitness of a Brdhmana in the ritesin honour of
the gods, but in those relating to the manes, a careful
inquiry is to be made. Manu III. 149

sitfarmag Sy sawsmfagfin |
FEAATT (A aed g9 ALRA, L= Ago #emo 3 |

Only to a Brihmana learned in the Vedas
should the offerings made to the gods and manes be
presented. What is given to the worthiest Brahmana
yields great reward. Manu III. 128

dwafa fygid 37 s s W9@q)
i RAMAIE  ATAEAFIL, TG URREN

Even only one learned ( Brihmana ) may be fed
in rites relating to gods or manes, that brings ample
reward—not so (the feeding ) of many who are
ignorant of the Veda. Manu III. 129

a3y TAWd  WHY  AqUwrq |

v ageamsaTAt ST WSt T 1gen 7g. 2

Long inquiry is to be made with regard to a
Brahmana who has studied the entire Veda—he is
the fit recipient of the offerings to the gods and

manes, a8 he is regarded ( as sacred ) as a guest,
II1. 130
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el ff ogenumEE TW gA |
RS ela: | SaiARte g 123

Where a million who are ignorant of Vedic texts
feed (at a sriddha ) one knower of Vedic texts,
being satisfied, excels them all in spiritual merit.

Manu III. 131

FEETE g weafa o gefif @)
afd gemagfiznn AT gewa: naR
The offering made to gods and manes should
be presented to one excelling in spiritual knowledge.
The hands smeared with blood cannot be cleansed
with blood. Manu III. 132

AN TS ATAFEARATAT G |
aTadt A9d T N gEULAGSTL 1R23
As many mouthfuls are swallowed out of offer-
ings to gods and manes by one ignorant of the Veda,
so many mouthfuls of burning spikes, spears and iron
balls must the giver swallow after death,  III. 133

arafer e Sfaew Freaama |
AT wraEfag SREASETINT 130

Some Brihwanas are devoted to koowledge, some
others to austerity, some toausterity and reciting the
Vedas and some others to performing sacrificial rites.

I11. 134

Frafgy  Featfa  sfagranfa aga:
ey g Tuvend @deag SgeEfT 1gy
To those devoted to knowledge should the offer-
ings made to manes be presented ; but the offerings
made to the gods may be given according to law to
men of all the four classes (mentioned above). ,
Manu 1I1. 135
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wifira: far aea gx: @EgEE: |
SN qT g Evfoaar sTEITGT: 1R3E
If the father is ignorant of the Vedas but theson
bas fully studied them, or if the son is ignorant but the
father is versed in it, Manu I11. 136

st RfSra TRt frav )
RAEYSE g SeRrCHaasef ngasi
Superior is one whose father is versed in the
Vedas, the other one (who himself is versed in the
Veda,) should be respected for his honouring the
Vedas. Manu III, 137
= S o i €t Mg gart =)
qq=H i 4T tt@!in"rarg@iﬁ'amzrzlmsmt AToFo EFo 1-3%
The forefathers of men being pleased (by the
worship offered to them), confer on them long life,
offspring, wealth, learning, heaven, liberation, happi-

ness also dominion (or sovereignty).
Y4jnavalkya Smriti I. 270
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- qrgrasgfaann-iar 4§
DIVINE AND DEMONIAC NATURES-GITA XVI.

it mgma--m waagfaindreaafeafa: |

L I T TFT TATATEAT snafar:( NeN
The blessed Lord said :—
"~ - 1. Fearlessness, purity of heart, steadfastness in
*k’nowledoe and yoga, giving charity, control of the
senses, yajna, reading of the Vedas, austerity and
-stralohtforwardness, )

| SifEET SEAREAT: Quiaaga |
AT Aaeged ATEd  gIesTaan i R
2. Non:injuriousness, truth, absence of anger,
renunciation, tranqulhty, ‘absence of calumny, com-

passion to animate beings, non- covetousness gentle-
pess, modesty, absence of fickleness,

as: ﬁmgﬁzﬁawa arfermferaT |
wafa wweg ddwlisiEer wr@u

3. Boldneas, forgiveness, fortltud,e ‘ punty;
absenge . of hatred, absence of .pride, these belong
to. one born for a _divine sta,te, 0] descendant of
Bhai'ata.
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TP FUisfrmrassr st qresades |
R AT TG FgHgAE U B |

4. Ostentation, arrogance and self-conceit,.
anger and also harshness and ignorance, belong to one
who is born, O Partha, for an Asuric (demoniac)-
state.

3at avrgfritars fararatssgd e |
o g @y Sdafienarsfy qregg 1w
6. The divine state is deemed (as mature) for
liberation, the Asuric for bondage; grieve not, O-
Péandava, thou art born for a divine state.

A yaadl ansRakg wmge g T\
A freaT: e maweTd A STy 1|
6. There are two manifestations of beings in-
this world, the divine and the Asuric. The divine-
has been described at length; hear from Me, O
Partha, of the Asuric.

we a fAgfe T sa@ra fgogm |
a M Arfy [rssA 7 g g =@ s
7. The persons of Asuric nature know wnot what
to do and what to refrain from ; neither purity, nor
right conduct, nor truth is in them.
NwEAAAfAY X SIIgCE |
TIEIERIE  fhReaq, wwdgwE =l
8. They say, “The universe is without truth,
without (moral) basis, without a God, brought about
by mutual union, with lust for its cause; what else?’”

Cai T AUrHTASTIEEy: |
wERgAETAY: T wwresfian u g

9. Holding ﬁhis view, these ruined souls of small
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intellect, of fierce deeds, rise as the enemies of the
world for its destruction.

FAMEBAT TUL  FRWEEGAT |
Mg FRETEETE SgasgiREar el

10. Filled with insatiable desires, possessed with
ostentation, pride and arrogance, holding evil ideas
through delusion, they work with impure resolve.

frmaufthat = seawamgara: |
sTagETgear  wanafkfa  fafaan uekn

11. Beset with immense cares ending only with
death, regarding gratification of lusts as the highest,
and feeling sure that that is all;

TR SIARITTTRQT: |
e SIRIIAEAT AT 18R0

12. Bound by a hundred tics of hope, given over
to lusts and wrath, they strive to secure by unjust
means, hoards of wealth for sensual enjoyment,

TERY AGT Wi ey WA |
aegafy & afysafy  gadwg ngau

13. ¢ This today has been gained by me; this
desire I shall obtain; this is mine and this wealth
also shall be mine in future.

W WAT T ARG TSI |
taAserERRl faeisd aaeT gelt 1Ll

14. “ That enemy has been slain by -me, and

others also shall T slay. I am lord, I enjoy, [ am
successful, powerful and happy.

STMRRFeMRa WssRa @t man |
m grenfy @y o Rehigan

« “I am rich and well born. Who else is equal
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to me ? I will sacrifice, I will give, I will re]owe
Thus deluded by ignorance, N

ssRafraraT ﬁmm l
C TEE: STAWAY qafa achsgel IR
16, Bewildered by many a fancy, covered by the
meshes of delusion, addicted to the gratification of
lust, they fall down into a foul hell

srerasATiaan: e wmf?aar.
TR AwEEE  qEReTrgEEa Lol

17. Self-conceited, haughty, filled with the pride
and intoxication of wealth, they perform sacrifices,
in name, out of ostentation, disregarding ordinance ;

TEFT T@ T VW AT A ShEn1
| ATHIIRY afgea syagasn sl

18, Possessed of egotism, power, insolence, lust
and wrath, these malignant people hate Me (the Self
'within), in their own bodies and in those of others.

- amE fava: HUE Wy ATl
frrrsEngTmTgaaT Fiferg 1gaN
'19. These malicious and cruel evil- -doers, most

degraded of men, I hurl perpetually into the Wombs
.of Asuras only, in these Worlds.

sttt MFTTAT get weRft s
- AIATTAT AT adqr qreaTat T el
20. Obtaining the Asuri¢ ‘wombs, and deluded

birth ‘after blrth ‘not atta,mmg Me, they thus fall,
‘O son of Kunti, into a still lower condition,

&f&am@ammmn

T MTEANTAAEIETRaed SR 1R

- 31, Triple is this gate of hell, destructive of the



FargTETTg eI | 115

self,—=lust, anger and greed ; therefore one should
giive up these three. |
gifiges: NRAw e )

STATATA: Sqead arfy au affm u_n |

22. The man who has got beyond these three

gates of darkness, O son of Kunti, practises what

is good for himself, and thus goes to the Goal
Supreme.

poEfifrgegsr  qqa  wwE: |
a @ fafeaamfs a g&@ a qdafag 2
23. He who, setting aside the ordivances of the
Sdstra, acts under the impulse of desire, attains not.
to perfection, nor happiness, nor the Goal Supreme..
TEATSITES TATY & FIATRIasgaieaat |
grar grEfaEte w7 wgfiEEfr 1R
24 So let the Sastra be thy authority in as-
certaining what ought to be done and what ought
not to be done. Having known what is said in the-
ordinances of the Sastra, thou shouldst act here.

—Taken from Swami SwarGpananda’s English Translation:

greraigfagg {—1-2
CHHANDOGYOPANISHAD I-2-1,
. 2aTET € ¥ a¥ AR X AIRMIATETEIAT INY-
ArRg AR o u L
~ared— BaTgT AT | AT DegadiaArtes
grenRfaa fFaages | wguwEizdan: awangy
frsaffararg sraatkarg Ty, sanafaeasan sufeaswr

tfgager uq | ax afefafie aeclvarmgeey
AfR avgder aad: STt R dard sagea gt |

TR (AT XA AT IEasET g
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gudisge: | aur afgedan grerdfeatResat-
AT AT SRS TEU ST SgAT €T -
TRRTETRTST: SuW €F SAnfy afdE Javgedma-
sarfwranga Al |

When the Devas and Asuras struggled together,
both born of Prajdpati, the Devas caught hold of the
udgitha, ( thinking ) ‘with this we shall vanquish
them (the Asuras)’.

Commentary —* The Devas and Asuras ”—Since
the word ¢ Deva” is derived from a root denoting
illumination, * Devas” stands for such functions of the
senses as are illuminated ( regulated ) by Scriptures.
And « Asuras”, contradictory to the former, stands
for such functions of the senses. as delight in activity
towards all ( sensual ) objects appertaining to them,
and are naturally of the nature of darkness ( ignor-
ance) “Ha” and “Vai” are particular forms denoting
past events. “Where’’ i. e., for what cause, namely,
on account of their trying to take away one another’s
belongings, * they struggled ™. The root * Yata”
with the prefix ‘Sam/, signifies ‘to fight’, hence the
«Samyetire”, means “fought” or “struggled”. The
natural functions of the senses, partaking of the
nature of Darkness-called the ‘Asuras’—are engaged
in suppressing the functions illuminated by the
scriptures. In the same manner, the ¢Devas’,—
opposed to them, and partaking of the nature of the
light of discrimination in accordance with the
soriptures,—are engaged in suppressing the ‘Asuras’
who mnaturally partake of the nature of darkness,
And thus in the body of all beings there is a psrpe-



FATETTHC | 117

‘tual fight among the Devas and Asuras, the one
trying to subdue the other. Such is the sense (of the
passage) —Taken from Dr. G N, Jha’s translation.

Q
RATITIRIYH,

ON KARMA YOGA.
Faag sANG fastfavesga o =an |
ag @fy aradarsfea @ ®d faemd a2 | faaed R
1. Only while performing Karma here (in this
‘world) one should desire to live a hundred years,
‘There is no other way but this for thee (O man), thus
Karma does not taint a man. Isi-Vasya 2
FHARM RS A qEATY A TG 739~
2. Jndna which springs from Karma leads to
that highest state.
AT e grasiTer aras: |
FRAT  (Far T FeafaAg  og@d | ae gudt s R
3. This Kriyd-Yoga! alone is the means of
.Jndna-Yoga—without Karma Yoga no one has ever
been observed to have Juana.
Matsya Purdina Chapter 52,
FAQY & @fafzmferar swwga: |
WsEAGANMT  EHag@Aa, KA || whar 2. 20
4. Verily by action alone, Janaka and others
attained perfection;~—also, with a view for the good
of the world or its guidance? thou shouldst perform
action. . - Gita 111, 20
(1) Yoga-Sutras define Kriya-Yoga thus:

- aq: regERgafoarafa fwaraian: R,

Practising purificatory austerities, study of scriptures, devotion to
God and dedicatiog all our acts to Him is Kriyd Yoga.

(?) Lokasangraha-has been’variously rendered into English as good
ox welfare or guidance of the world, or keeping people to their duties.
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g Sgeaagaaqan: |
T TN o AFETEITA | e 2, R
5. Whatsoever the superior person does, that.
is followed by othera. What he receives as authority

that people follow, | Gita II1. 21

L ﬂﬁ@ﬁaﬁﬁwﬁﬁaml
satFpramaaEatgatsangg 1 2.

6. As do the un-wise attached to work act, so-
should the wise act, O descendant of Bharata,
( though ) without attachment, desirous for the guid-
ance of the world. Gita III. 25

afyr aaify Faify SasararmsaEr |
fromR et e gorer farase noa. e
7. Renouncing all actions to me, with mind
centred on the Self, getting rid of hope and selfish-
ness, fight free from (mental) fear, - Gita III. 30

FTAT AT AT FAARRAThY |
Afra: w8 TRA AT AFATS ST A |1 v «, 19
8. Devotees in the path of work perform action

only with mind, body and senses (i.e. without egotism
or selfishness) and intellect forsaking attachment and
for their heart’s purification. Gita V. 11

figd g7 w9 @ & A AFAW: |

gaaE X ¥ a  afasgEHG: | dar 2-¢
| 9. Do thou perform obligatory action; for
action is superior to inaction, and even the bare
maintenance of thy body would not be possible if
thou art inactive. Gita III. 8

] | satrE: @iy wa aw ) '
T fafy aar frgfa asgo o dar 16—

10,  Devoted each to his own duty, man attaigs
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the highest perfection. How engaged in his own

duty he attains perfection, that hear. Gita XVI1I1I. 456
Fa: sgfadami ¥ wdfag q@agl

AT amva=g fats fAgld ama | far 1e-et

11. From whom is the evolution of all beings,

by whom all this is pervaded, worshipping me with

one’s own duty, a man attains perfection,
Gita XVIII. 46

ST, TATAT (FTQ: TRl T Farg |
warafad &0 gaamte GfRawgu 1o-ve

12. Better is one’s own duty, (though) defective
(or unpleasant) than the duty of another well per-
formed. He who does the duty ordained by his own
nature incurs no sin. Gitd XV1II. 47

ARTEX: T& FANY QAEATAT TAHT |
fereaferegt: |@t iyt |aed T ISR 1 dar -ve
13. Being steadfast in Yoga, O Dbananjaya,
perform action, abandoning attachments, remaining
unconcerned as regards success and failure. This

evenness of mind (in regard to success and failure)
is known as Ydga. Gita 1T, 48

gERET STE I ggegaafaa: |

faaafasaifafdau wal arftas s=2d 1 dar 12-28

14. An. agent who is free from attachment,
non-egotistic, endued with fortitude and enthu-
siasm and unaffected by success or failure, is called

Satvic. Gita XVIII. 26
AT mff‘m I T wAfa T | ,
A 7 @ QA OOTTRTENET 1L et wte

*- 16.. He who does actions forsaking attachments,
10
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dedicating them to Brahman is, not tainted by sin,
like utto a lotus-leaf by water., Gita V. 10

AGLEATFA d  oqed  FAAT A
gl g aTYAT qraAry Aoy | dar 1w
.16. The work of Yajna, charitable gifis and
austerity should not be relinquished, but it should in-
deed be performed ; (for) Yajna, charity and austerity
are purifying to the wise Gitd XVIIL 5

Al g Rt a T aagear warfw = |

FasTAIE A TG (afg=wd aagany | wdar 12-%
17. But even these works, O Partha, should

be performed, leaving attachment and the fruits—
such is my best and certain conviction. Gita XVIII. 6

FTAGFTaT YEi FIATTET FRQ: |
AAINAAAET  TRIATCATAATEATT || Fogrdtmmi-v 18
18. (Divine) knowledge arises in men on the
destruction of evil action, and then as on the clean
surface of a mirror one sees the Self within himself.
Quoted in Kulltika’s commentary on Manu 1V.14

QAEGATATTIIT TR

FIA3T de: Rrerla g a39 o weagly frar Ae-
a¥ ¢fy 77 aw - ATy FAgETd Giagiiw auiiy
qME A WA eRaearatt watfy gaEta)

In his commentary on Sanat-sujdtiya (a section
of the Mahdbhdrat) Sankara says:

Liberation is accomplished by knowledge (jnéna)
but that knowledge does not spring without puri-
fication of heart; this we assert positively...Therefore,
for purification of heart one should perform all acts
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of body, mind and speech, preicribed in the Vedas
and Smritis, dedicating them to the Supreme Lord.

SIANTAFITT,
ON JNANA YOGA

aft wAw wed  afysfe fagd
aq €9 AN Eies: wraaeat gl i dar v-ae

Verily there exists nothing in this world as
purifying as knowledge. In good time, having
reached perfection in Yoga* (i, e. Karma Yoga and
Samadhi Yoga as given in the Git4a Books III and
V1) one realises that oneself in one’s own heart.

Gita IV, 38
HFIATRIS T WwOC Sqatad |
g @A ou mtanfacarfrrsgfa o dar -1

The man with Sraddha . faith), the devoted,
the master of one’s senses, attains (this) knowledge.
Having attained knowledge one goes at onve to the
supreme peace. Gita IV. 39

agfafy sfamas oRasa aaan )
Iqdglfa @t arfAaccagfga: 1 diar e-xe
Know that, by prostrating thyself, by questions;
and by service ; the wise, those who have realized the

& qitsw wAAM: | ghatg s qurag Rfgargemn dfae
fagga s g Freds R tafra anagasasgn seal caaddtegu.
A A SR Lead: | — TG AR |

Here Yoga means'Karma Yoga—By duly performing all the duties
prescribed (in the Scriptures) one becomes perfect after a long time; being
purified in heart and feeling a dislike for sense-pleasures and being engaged
in devotion to the Lord, one experiences a sense of wisdom (Jnéua) rising
within .onesslf. ‘Vésudeva rasénanda.
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Truth, will instruct thee iﬁ that knowledge.
Gita 1V. 34

garETer A gwiteRd arerfE aieT |
A ARG FeTEATRIEt ARy 1) A -1

Knowing which (knowledge referred to above)
thou shall not, O Pdndava, again get deluded like
this, and by which thou shalt see the whole creation
in thyself and in Me. Gita 1V. 35

Furgwt frgeran e et )
FEhAenE@EAT Faafe a faeaa o dar w—e

With the mind purified by devotion to per-
formance of action, the body cuonquered, and senses
subdued, one who realizes his Self as the Self of all
beings, though acting, is not tainted. Gita V. 7

faaifimagea army oy efeala
gfa S saqd 3 qfvean: gagflia: 1| dar w-1c

R affa: &t Aaf @y fad a= |
fagie ft o sm aeaTg sEfy @ fegar: | dar w-1e

The Knowers of the Self look with an equal eye
on a Brdhamana endowed with learning and humi-
lity, a cow, an elephant, a dog and a pariah. (Rela.
tive) existence has been conquered by them, even
in this world, whose mind rests in evenness, since
Brahman is even and without imperfection; therefore
they indeed rest in Brahman, Gita V, 18, 19.

Qv at wwafy sy o 9 wfw awmfa
FETE 7 et @ = & A T o fw -2e

;‘Hg.who, sees Me in all things and sees all. things.
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in Me, never becomes separated from Me, nor do
I become separated from him, Gita VL. 30

oK TEACT WA TAT:  TATERT |

am: qeat (afaamagfea aeisa
afr wafnd Wd g afErgr € | far o-s—o
1 am the origin and dissolution of the whole
universe. Beyond Me, O Dhananjaya, there is
naught. All this is strung in Me as a row of jewels

on a thread. Gita VII 6-7

agfiar wswx AF s@n gwfarsga |
grat fgrgoatdt mdft a1 wEdT ns-L& |
Four kinds of virtuous men worship me, O
Arjuna—the distressed, the seeker for knowledge,
the seeker for enjoyment, and the wise, O bull among
the Bharatas. Gita VII 16

awi s frags  onafetaisaa |

ot fx gifaAisaang & T A7 e 1s-qu it
Of them, the wise man, ever steadfast, and fired
with devotion to theiOne, excels; for, supremely dear
am I to the wise, and he is dear to Me. Gita VII 17

I @9 THA A AT § 7a |
wifera: & ff gerear ArATTgTAt afaq 1 Rar o, 1<
Noble indeed are they all, but the wise man I
regard as My very Self ; for with the mind steadfast
he is established in Me alone, as the Supreme Goal.
B Gita VII 18

QA SFAAAR AT, Af A0 |
quga: AR @ AgreAT gIAW: 1| dar e-1e
At the end of maay births, the man of wisdom
¢akes refuge in Me, realizing thit all this is Visudeva,
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(the innermost Self). Very rare is that great soul.
; Git4 VII 19

ASF AT TG FATAT qUAnETy )
q 7y Atg fAgwr wee At egEan || far o, ¢
The men of virtuous deeds, whose sin has come
to an end,—they, freed from the delusion of the

pairs of opposites, worship Me with firm resolve.
Gita VII 28.

Tfwai
ON BHAKTI YOGA.

g5at 'Ittgtfiﬁz;Intehse love of God (is Bhakti).
—mfuzey g —Sindilya Sttra

YT Ay afsqmm gqife: |
SRTEATY U T AT AWTHA || wad 2.AR.3%
Intense love and devotion directed towards Lord
Vésudeva soon produces dispassion and knowledge
whereby vision ( realization ) of the Brahman is
obtained. Bhigwata 111, 32-23

gET: | YT YT WHRAT AITETAIAT | |

FEAA R il A7 |Afad qaqn o dar ¢, 2

That Supreme Purusha is attainable, O son of
Prithd, by whole-hearted devotion to Him alone in

whom all beings dwell and by whom all this is
pervaded. Gita VIII. 22

AT agfa asgaIT gvia aq |
FATEAfE HAT  TFEA ATYH_ | iy -3
‘Whatever thou doest, whatever thon eatest,
whatever thou offerest in sacrifice, whatever thou

N. B.—Bhakti leads finally to Jndna and thereby one gets Rig-
{Moksha) liberation—-see Gita XI, 54 and XVIII, 55 quoted below. '
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givest away, whatever austerity thou practisest, O
son of Kunti, do that as an offering unto Me.
Gitd IX. 27

aAIsE EgAg A A awsRaa i
FuAFa g At aFr afr FAgTIEA N *-39
I am the same for all beines: to Me there is none
hateful or dear; but those who worship Me with
devotion, they are in Me and I too am in them.

Gita 1X. 29
A GIUAMQA AR ATHATAG, |
QLT & TFF=T: G saqfaat fgan a-2e

Even if the very wicked worship Me with devo-

tion to none else, he should be regarded as good, for
he has rightly resolved. Gita 1X, 30

fast wafa watar geasgifa fasgly

w7 afawrfe & & s sl o odar -
Soon does he become righteous, and attains to
eternal peace, O son of Kunti; boldly canst thou

proclaim that My devotee is never destroyed.
Gita 1X, 81

at f& ma samfea Asfr @ aregdEg: |
oA dyarerar gEasfy arfa aaafag a far 2
For, taking refuge in Me, they also, O son of
Pritha, who might be of inferior birth,~—~women,
Vaisyas as well as Studras, even they attain to the
Supreme Goal. . Gita IX, 32

& gastqQn:  qUar Wl UTATIEQAT |
sfamagd AwMEE wer A A a2
What need to mention holy Brdhmanas, and
devoted Réjarshis! Having obtained this transient,
joyless world, worship thou Me. Gita 1X. &3
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TAeTfasadat af ¥ s@n qgarEd |
vt Frenfgsmt Aayw g ) dar -2
To those men who worship Me, meditating on
Me and on none elss and who are constantly devoted
I give them what they lack and preserve (or take
care of) what they have acquired. Gita IX. 22

aTE AIV qgET A TEA T ST |
T aF fordt 7w egarafa af aar o dar 19-ut
Neither by the Vedas, nor hy austerity, nor by
gifts, nor by sacrifice could I be seen as thou hast
seen Me. : Gita XI. 53
AFAT qA-TAT TFT WEAG FrasFA |
g € | AAT AIY T qAT || dar 11w
But by single devotion 1 may, in this form, be
known, O Arjuna, and seen in reality and also
entered into, O scorcher of foes. Gita XI. 54

¥ g @iy sAtRY Al d@rgeq geqa: |
HAAAT TR Al qEed ST | & 1| -1
auAg  S@gEal  gEarEmnay |
warfy @ fa ard azanafaa Ja|m 1o |
But those wh) worship Me, resigning all actions
in Me, regarding Me as the Supreme Goal, melitating
on Me with single-minded Yoga ;—for these, whose
mind is set on Me, verily, I become erelong, O son
of Prithd, their saviour out of the ocean of the mortal
Samsgra (transmigration). Gita XII, 6-7

HAhAJUH |
CHARACTERISTICS OF A BHAKTA.

HNIST GRIAAT AN HEY T T |
fada g gapaga: gft 1 3 darnR

He who hates no creature, and is friendly and
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-compassionate towards all, who is free from the feel-

ings of me and mine, even minded in pain and
pleasure, and forbearing,! Gita XII. 13

qegy: Tad Jui qARAT TElAgag: |

meaftanAigfeat & a&: & & faw 10 18 1 da R

Ever content and steady in meditation, self-con-
trolled, possessed of firm conviction, with-mind and
intellect fixed on Me,~he who is thus devoted to Me,
is dear to me. Gita XII. 14

FEATAIE TS AT @ARCAETR T T |

grtadamgiget @ @ = A B u Qe 93

He by whom the world is not agitated and who
cannot bs agitated by the world, freed from joy,
envy, fear and auxiety —is dear to Me. Gita XII, 15

sw:  gfadw  SsgrEidl  Tasads |

gateraaftear 9t & w: & & {57 0 % 0 @ar R

He who is free from dependence, who is pure,
prompt, unconcerned, untroubled, renouncing every
undertaking,—~who is thus devoted to Me, is dear

to Me. Gita XII. 16

at a geafa @ &fe 7 M=l 7 siwly
g Reant afeAra @ @ & g 1e) dar 1R
He who neither rejoices nor hates, nor grieves,
nor desires, renouncing both good and evil and who is
full of devotion, is dear to Me, Gita XTII. 17

W gAY T AR T q9r ATATTHTAGN: |
MAvgEgEy A G@afqafia: uL=idar 1R

He who is the same to friend and foe, also in

———— s 4 e e o —

(1) Compare these verses on Bhakta's characteristics with those
given in the Giti II-54-58 and XIV 21-26 as the characteristics of a

sthitaprajoa ( fRygsy ) and gunétita (momrdta) respectively.
)
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honour and dishonour ; the same in heat and cold,. i
pleasure and pain, free from attachment; Gita XII, 18

geafaeg faalt @wget ¥= 3 faq)
sfagm: fegcafaifear & Sy aT ngan d@ar sz
To whom censure and praise are equal; who is
gilent, content with anything; homeless, steady-
minded, full of devotion, is dear to Me. Gita XII. 1%

TIIT AfE:
NINE FORMS OF BHAKTI.

way FAa+ s TnTy Eaad |
[T g & ATF Eﬂim%aajﬂl{ I| wmad, e, s, k3,
(1) Hearing (the praise of Vizhnu), (2) chanting
His praises (or glorifying Him), (2) remembering
Him, (4)serving His feet, (3) worshipping Him,
(6) bowing to Him, (7) servitude to Him, (8) trusting
Him as one’s friend, (9) dedicating oneself to Him,
Bhagwata V11 5. 23.
TATATRT AERSERT 9&i Tl T wWga: |
afearmt  wmafd aamagmfEie o s e ke
Intense devotion %o the Tord by reciting His
names and other acts of worship is the only supreme

dhkarma stated in the Scriptures for men in this world.
Bhagwata VI 3, 22

ANt qu=Aa:
INTER-RELATION OF THREE YOGAS.

gfanagsd aq 9@ fsQ: of gy |
qF ATRA AHRTTHIT AT FICSATTHEL: ||
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watarfeaeasn grafify sweewd st |
agarErgRreTE e SrosAras | agggHdsat
To attain the perfect God-head as Sat-Chita-
Ananda (Existence, Intelligence and Bliss) the Vedas
were revealed in three sections. 'These are Karma
(action), Updsti {(worship or devotion) and Jnina
(knowledge) the tliree sections in due order embodied
in the eighteen chapters of the Gitd —(Bach section
consisting of six chapters). Madhustdana’s
Introduction to his Gitd—Dbhasya

FAGs rFacEaTHAF G TATA |
segEr (& wfage Fgafzonsgd o da o s
Greater is their tronble whose minds are set on
the unmanifested ; for the goal of the unmanifested
is very hard for the embodied to reach. Gita XII-5.

aAafym wsgd  eREfrgean)
SAMIATH AT YT FGAATR N At 2. R
Of sciences the highest, of mysteries the
deepest ; of purifiers the supereme is this ; realizable
by direct perception endowed with merit, very easy
to practise! and of an imperishable nature, Gita IX,2

A ArAfaArATh Frae ganfEn qea: |

ad@t At qeAAl FieaT (AU agARATH | Aar 1e—aa
By hshakti (devotion) he knows Me in reality,
what and who 1 am; then having known Me in
reality, he forth with enters into Me, Gita XVIII. 55

FEwAEfT T FAW AF STUNT: |
IR gread QAT |1 dtar 14—k
Even doing all actions always, taking refuge in

1. This is interpreted as referring to Bhakti Yoga.
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Me, by My grace he attains to the eternal immu-
‘table state. Gita XVIII, 56

Ay qEFEAtly 7y d@=ET T |
gfgamyguiftra afew: gad a7 | dfar 12-ue
Resigning mentally all deeds in Me, having Me
-as the highest goal, resorting to the path of know-
ledge (Buddhi Yoga) do thou ever fix thy mind
.on Me, Gita XVIII. 57
fyaC: |dyaral glAsda fagfa
HTART e fa darsatf® avgar i1 dfar 1e-<
The Lord, O Arjuna, dwells in the hearts of
all beings, causing all beings by His MA4y4 to revolve
(as if) mounted on a machine Gita XVIIT 61.

AT WG ey @gWEad W |

FeAWTITR 9 grica e Sreeaf nrggay | Aare-s: 0
Take refuge in Him with all, thy heart, O

Bharata, by His grace shalt thou attain supreme

peace (and) the eternal abode. Gita X VIII. 62

gaqEmad T AAg A qTH g |
gt 7 zefafy adt gearfn a fEag n dar1e-g0
Hear thou again My supreme word, the pro-
foundest of all; because thou art dearly beloved of
Me therefore, will I speak what is good to thee.
Gita XVIII. 64

A/AT A AFH AATHA AT FACES |
amAsafa g ¥ afaa@ fdsfa & 1 dtar 1e-as
Occupy thy mind with Me, be devoted to Me,
-gacrifice to Me, bow down to Me. Thou shalt reach
Myself ; truly do I promise unto thee, (for) thou
art dear to Me. Gita XVIII. 66



fearsiaanTiaTa: | 131
gyaaia  oftersy OTiw Ry AN |
NE AT AGAAXA FMfAsariyy /v gt | far 1685

Relinquishing all Dharmas, ! take refuge in Me-
alone ; I will liberate thee from all sins; grieve not.

Gita XVIIL. 66
Srarsfiasmizes:

ON GoD, INDIVIDUAL SOUL AND THE WORLD.

geaTiaga:;
TEXTS ABOUT GOD

FFATIET ARG 1. 1. R

gat qr garfd qafe snasa = swartw saffa | ag
arafadfyafa | ag Afdmaa iagaa . & 3.2

Brahman (God) is that from whom the origin
subsistence and dissolution of this world proceed.

Prahma Sitra I 1.2,

That from whence these beings are born, that
by which when born they live, that into!which they
get absorbed on dissolution, desire to know that.
That is Brahman (the ultimate Reality—God),

Taittiriya Upanishad II. 1

fiimygd: gew: | ImnTad as: |
Q' TAAT: FHT AT, TG TT: 1 g2F 2. 1. R

CITATHIAY ATt AT QEfeganiy = |
- @ argwatfaue: giuEt feaer wldtn , 2000
That divine Purusha (God) is formless. He is
inside and outside (of all beings), is unborn, without
vital breath, without mind, pure and beyond even
the imperisable unmanifest (Prakriti).

1. This means all other paths of reaching God and attammg libera-
tiom - - : : SR : :
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From Him are born vital breath, mind, all the
organs of perception, the sky, the wind, light, waters

and the earth which supports all.
Mundaka Upanishad 2. 1. 2-3

FEATH AT GTIT GO | Qredr Age: ma#it
qaifa | s St avm e @@ aaed
faferaa - R.9,8

From Him are born Gods of various kinds,
Sdhyas (a class of semi-divine beings), men, beasts,
birds, ingoing and outgoing breaths, rice and barley,

austerity, faith, truth, chastity and ordinances (vidhi)
" IT, 1.7

za: @gan frcam adsearedg=a faag: adsan |
AW ot SATA THiA FAT JARATA aiecreT |
g3F 2. 1. ¢
From Him are all the seas and mountains, from
Him flow the rivers of all kinds, from Him all grains
and the (six) flavours, enclosed by which and the

(five) gross elements the inner soul stands,
Mundaka II. 1.9

T qER enféarq wﬁftﬁa e 7 Ay g T T
fown | & wcy searfaafdt @ srer s sl

a =i 4.3, 5 %

In the world there is no over-lord of His, nor His
ruler ; there is no distinguishing mark of Him; He
is the cause (of all), ruler of the presiding deities of

{the organs, and there is no progenitor of His, nor is
there any ruler over Him. Sve, Up. 6-9,

. TAET 97 AYTET qqrER AT gatagae fogh
fogm:, uaa av e qaaR mft arangfeed frgd
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frga, waex ar w@eew agraa wfit fiRwr ggat sw-
TNTALATEAT AT FAT: Fgea i fagarfeagla

Z.¥, R=¢, %
Yajnavalkya says adiressing Gargi.

O Gargi! at ths command of that Imperishable
Being the “un and the Moon stand apart (in their
course) at the command of this Imperishable Being,
O Gargi, the Earth and the Sky stand apart, at the
command of this Tmperishable Being. the twinklings,
muhirtas (period of forty-eight minutes), days and
nights, half months, mouths, seasons, years stand

regulated. Brihadaranyaka Upanishad ITI, 8-9
Warsemg @i oAa | ATRin gE: 1 dirseAry-
firgdegay | geguriafa oz gfa ) Q32 ¢

. Through fear of llim the wind blows. Through
His fear the sun rises. Through His fear the fire
and Indra and the fifth, the Death, run (to their
work) Tait, Up 2-8

ST FIAN  TAAT TIEAY: F AWAFQ: |
w Ifa 94 7 o gemfEm qar awgTAT gET AL U
. 3. 4, 1%
Without hands and feet going fast he seizes
every thing, sees without eyes, hears without ears,
knows every thing that is to be known. there is no
knower of Him.. Men call Him the Great Primeval
Person. | Sve, Up. 3-19
gmaArEs  affad  sadiE gew |
agi'ser fodt il Pragerad RANL % * o202
Such is His greatness, Even greater than this
(which is manifested) is the Purusha, All beings
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are a fourth of Him. Three fourths of Him which:
is immortal is in heaven (i.e. He is manifest and hid-
den, Immanent and Transcendant.) Rig-Veda X, 90,3

gifgm gEM @B FEAWL oF T |
FC FAHY AT FTEASTT I=qQ L& 1 dtar 1w
IAA: TEW TG TCARHGETES: |
At drw 5 A faasaa $sa Qe 1)
qEATY  FAAE sEATUI(T A |
sdtsfen did 43 = afaa: gaaiaR: L= |

There are two Purushas (categories) in the world—
the Perishable and the Imperishable. All beings are-
the Perishable, and the Kitastha (the changeless.
one) is called the Tmperishable. Gita XV. 16

But there is another the supreme Purusha
called the Highest Self, e who, the Immutable

Lord, (fsvam ) per'vadmfr the three worlds, sustains.
them. Ibd 17.

As I transcend the Perishable, and am above
the Imperishable, therefore am I, in the world and
in the Veda, celebrated as the Purushottama, (the
Highest Person). 1bd. 18

st faea:
TEXTS ABOUT JIVA (INDIVIDUAL SOUL.)

a1 GUT ST AATAT AT I9 TRTEwA | aq-

T foeas wa&# mam‘i sifaarwaitfa u
}® q.3. 18%. R

Two birds of beautlful wings, joined together
as friends have taken shelter in the same tree, One
of them eats the sweet fruit, the other not eating
(merely) looks on, Rig Veda I 164,29
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A7 FeF AT GG WG
fregfam agam g g T |
Farsearg  fafean ser wEn
TATTRA ax  aafy affan gws R0 s,
It is true, as from a well blazing fire thousands
of sparks of the like form come out, so from the
Imperishable, O dear, come out beings and return
thereunto. Mundaka TII, 1,1.
freefa aar el aa wpfagsn |
ARAFEAAEAGIEAT: S g ks
FIFTATEA L. A0
As from a glowing hot iren bal! sparks issue so
from the Supreme Self individual Selfs issue.
Yijnavalkya Smriti T1T 67
frarga—aafy shaaoarma: oot J5 @i
aqreareRs: g Ttz dtareara: srafa
f& gwmyg aTmg T wE  SAATTATEAANZSATRQ: |
aurfg CEIE TR LS ER DGR SR AR E A LSRR R e
fratfa fogaraspfass=ae3d Tvd 989, A ST
st Reaat gesa gfa
Mitdkshard—Though there is no essential
difference between the Supreme Self and individual
soul, still, as out of the Supreme Self individual souls
issue, owing to the difference caused by the distine-
tion of Upddhi ( limitation of Awvidyd nescience ) it
is only fit and proper to differentiate between the
designations of the Supreme Self and individual soul,
As from a hot iron ball sparks having luminous
bodies come out and when they have come out receive
the designation of sparks, in the same way it is fit and
proper that the individual soul should be looked
upon as resting on the Supreme Self,
11



186 qeifaeT | |
Fgrsand: 7Y GIREAY 98 ¥ aEAQTEEt 2y
TR ATATE TR e Wy | feac-
My | qaft GEREIU  A@GATWAT  THAETATCATHAR:
T frataririg Rraae sftereana: saafa ga: saame
TragQasfimfadt srasd qearsargar  fafafade:
AT TIIMAGATEAENIE T | e

Or the text may mean—

As during sound sleep and on universal dis<o-
lution all individual souls get absorbed into the
Brahman it may be asked for whom is this ordinance
of upésani (worship) of the Self prescribed ? Hence
the explanation in the words—*“Come out &ec”
though at the universal dissolution the individual
souls in subtle form become merged into the Supreme
Self, still individual souls are horn out of the Su-
preme Self on account of the ditference caused by
the limitation of nescience and again, owing to their
actions, (individual souls) identify themselves with
their gross bodies. Ience there is no contradiction
with regard to the ordinance about Updsand (wor-
ship). On account of the similarity of the heat being
distinet (from the irou of the ball) the illustration
of an iron ball is here used.

aAgidt  aa® ey aaa |

#a: sgrigafy awfEenfc @ oo

TGL  qEATER{E  FWIGEERAITET: |
gl d@arfa argaeafraTETE 1= )

s Y WA F @A ;g T |

sftrgrg  mavErd fAwmgeRad u s
gemtAe feqd auf et a1 garfaag |

frqer arguzafa agafa wsgE: 1ol Aat 1u
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An eternal portion of Myself (i.e, of the Supreme
Self),having become a living soul in the world of life
draws toitself the (five)senses with mind for the sixth
abiding in Prakriti, When the Lord (the ruler of
the body, the Jiva) obtains a body and when He
leaves it He takes these and goes as the wind takes
the scent from their seats (the flowers). Presiding
over the ear, the eye, the touch, taste and smell, as
also over the mind, He experiences objects. Trans-
migrating from one bhody to another, or residing
(in the same) or experiencing,—as He is united
with the Gunas—the deluded do not see Him, but
those who have the eye of wisdom behold Him.

Gita XV 7-10
sttat fg A Aqae ghras: St gefEr |
q, g, WY WHC ¥. 1. Q

Jiva means the intelligent principle which rules
over the body and sustains the vital airs—Sankara
on Brahma Satra I—1.6.

sgeafafawa:
ON THE ORIGIN OF THE WORLD.

AT qT TZATR TITA A& Tq—
gy (e=w fwg— 2 s,

This Self alone was in the beginning,
Nothing else winked (moved or stirred).
o {99 fwrgaw fi— 2 v

He thought—¢* Let Me send forth ( create ) the
worlds Aitareya Upanishad.
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HISHFAAT TE TqT TAAA | § AN ST & AIEALAT
¢ angVa afyE 9| aq gy sdagniEeg) d e

He desired let me be many and beget creatures.
He meditated intensely. By meditation sent forth
all this that exists and sending it forth interpene-
trated its very being.

qEATY AT TIAEATIAT  HOEW: SIS | TR
Mg : qraireRa: | T | sz gfaet gfisar s
ﬁ?aa‘wa\rsam AT, GET: | AT TT YRS THAR: |
I K
From this Self procecded the 4kdsa (space or
ether)—from dkdsa the wind, from the wind the
fire, from the fire waters, from the waters the
earth, from the earth herbs, from the herbs food,
from food Purusha (embodied being), that Purtsha
is verily -made of the essence of food.
Taittiriya Upanishad I, 1

TAWFIET:  qAl gﬂﬁ?ﬂﬁtmﬁl
TSATWA  Sdlga asgreasam® sl

AT | CATH AT AT gHad o
TEAWTASTM: TR TITTIELOR A sfiar <

At the approach of (Brahméd’s) day, all manifes-
tations proceed from the unmanifested state ; at the
approach of night, they merge verily into that alone,
called the Unmanifested. The very same multitude
of beings (that existed in the preceding day of
Brahma4) being born again and again, merge, in spite
of themselves, O son of Prithd, (into. the Unmani-
fested) at.the approach of the night, and re-manifest
at the approach of the day. Gitd VIII. 18.19
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N. B.:—Over and over again the world process,
endless succession of universes to universes, goes on.
fxa< sfra swfyed rfreramraratargy s

For the different views of the four great
Acharyas on the nature of Isvara (God), Jiva (indivi-
dual soul) and Jagat (the material world) see the
texts on Ved%mta. The three great schools of 1the
Hindu Philosophy Nyaya, Sinkhya and Vedinta also
have their own views about these three entities.

wuufaguamfEaes:
ON THE ABSOLUTE & THE CONDITIONED
BRAHMAN,

[T AN AR WA | A F gHIA—R, 3. 200
In the beginning non-existence ( unmanifest
or undeveloped ) verily was this. Thence verily
was existence born.
Taitt. Up. 2-7
3 19 S §U gF AT T, TF AAA 4, fRad
qqY, ST FST 13, 3. 2, 1.9
Two ( are } verily the forms of Brahman, the
formed and formless, mortal and immortal, the

stationary and moving, the existing and that beyond.
Brihad Ar. II. 31

um&mmmthsmarﬁm@ ot agarfyarg | fa
forg @wdnd gued aarzm ggqaafa afggafa
AT 1 Go 9. 9. & e

That  which cannot be pointed okt, cannot be
grasped, has no gotra (family), no caste (or colour), no
eyes, no eary without hand$and feet, eternal, all-
pervading, omnipresent, extremely subtle, imperish-
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able source of all beings, the wise see (Him).
Mundaka I. 1-6
T oy A AfrEtsTE 7 @ qud—g. 3. v 1, 1
He, this Atma, is not this, is not this, ( is not
that which we can point out) ungraspable, cannot
be grasped &ec, Brihad-Ar. 1V. 515
7t gral fAade worey gaar gg—R. 7. 2 e
That from which our speech turns back along

with the mind (being unable to comprehend its
fulloess). Taitt. Up. II1. 4

gafeada = a!m&a Iar | FAGIAT g WET-
AY—TR. T %1%

He knows all that is knowable. There is no
knower of Him. They call Him the Primeval Great
Person. Sve. Up. ITI. 19

AsATAFaTne: TEAISHE: GAmaa: |
ghpEERsirer: @ o ETmEgEER nagos.e

He who is perceived by the internal organ alone
(or is beyond the cognisance of senses), is subtile,
unmanifest, eternal, embodiment of all beings, incon-
ceivable. He himself became manifest, Manu I.7
ared e wragss

o€ f& geNt dt fafery: dafags:
friqt Fresaes frge feoRa: ne

gt @ fed suwfafa omma

(g GEARATINSE WA g e

AT & ST 7AT quw Twafa g |

whErdde® R & @rgAely el ated. A
The Lord addressing Narada said :

I am indeed to be known as the actionless
Person, consisting of twenty five elements (of the
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Samkhya system), without attributes, without parts
without the opposite pairs (dwandwas), without
any accessories. You are not to take as real this
embodied form that you see (before you). If I wish
I can destroy it in a moment, I am the ruler and
teacher of this universe. What you see of me, O
Narada, is my mayic appearance which [ have sent
forth as endowed with the qualities of all beings.
You are not able to understand or know that.
— Santi Parb CCCXXXIX-42-14

TUEAEATE AT ST SSAFNSSAHIG, AT |
T @ g JAY ;g A (qazafa u ian <. 20

But beyond this unmanifested (Prakriti) there
is that other Unmuanifested, Eternal: Existence. That
which is not destroyed at the destruction of all
beings. Gita VIII. 2(C

FAEA T & 7 FFHEAX —har 13, R

The beginningless supreme Brahman. Tt is
called neither being nor non-being. Gita XIIIL. 12

wgfae faud ggammd Sara-ag, . wifed e,

He is the twenty sixth (over and above the
twenty-five elements of the Samkhya , Pure, Intelli-
gent, Lnscrutable, Eternal. Mahd. Bh., Santi-308,

N. B. Sec p. 147.

ggar faga:
ABOUT GODS.

A R'adl ReAwgg @ SfismAsT 3 |

sgfal afgdwign &3 ¥ ardl aghid g
- ) .2.1.9132.91 4, & 338-99
Those of you Gods who are eleven in heaven,
who are eleven on the earth, who are eleven dwelling
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in glory in the mid-air, may you Gods accept this
sacrifice. Rig Veda I 139-11 Yajur Veda VII. 19

=1 e AR wEd fRedafial * agda afaar ) wg-

@ifl's wiaifa ged Aud 39 wad @ g [ K 3 0. 2w
119 . 19, g
O truthful Aswins come here (to our sacrifice)
with the thirty three gods to ( drink) the sweet
draught (of Soma); prolong our lives wipe out our
sine, restrain our enemies and be ever with us.
Rig, I. 84-11 Yajur Veda XXXIV. 47

N mar it AR G o a1 @ S@EI | S

Three times a hundred, three times a thousand
thirty and nine (i e. 3339 ) gods have worshipped
Agni, they have sprinkled him with G4i, spread Kusa
grass for him and have seated him on it as their
priest (hot4).

Rig Veda II1. 9,9 Yajur Veda XXXIII. 7

TEAT LT AT QUG

Sayanpdchdrya in commenting on the above verse
says ;

29 et 9 gEgrevasstafear afgaranast o =Sa-
fergeaa am gfa)

The number of gods with their greatness is
stated in the Brihaddranyaka. These gods are only
thirty three.

=g & fyger: mvve: ousy &Y =T greweTany
wlady faffgr afA? T deaRaer  ffigsaR
7Y St 9ar 795 S qEsaw iy v sag 3an
FgerRfy wafaaiaifufa Qara 539 T TMEE-
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sAafa sfeaqifafy Qare s |1 TETeEafd = A
fufs Qe £ a1 gy mffenfafa Qo
FEAT FAT ATFIFAATT LAY GTT FAT 34T AT~
TJFAAT AU QaTs Fa7 & TqIF O qar  FAT=H
st qEetfd 1| 1| gggread. 3, <, 1. @

Then Vidagdha son of Sakala asked Ydjnavalkyas
O Y4jnavalkya! how many gods are there? He
~declared, by the following Nivid, that they were as
many as were mentioned in the Vaisvadeva hymn i.e,.
three, three hundred. three and three thousand.
“Yes® he (Vidagdha) said—"Ydjnavalkya ! How many
gods are there Thirty three. ‘Yes’ he said—-How many
gods are there Ydjnavalkya? <Six’—Yes’ he said
‘How many gods are there Ydjnavalkya.” ‘ 'hree’-*Yes’
he said ‘How many gods are there Yijnavalkya?’
‘I'wo’—‘Yes’ he said ‘How many g¢ods are there’
Ydjnavalkya ? ‘One and a half’—‘Yes’ he said ‘O
Y4jnavalkya! How many gods are there. ‘One’—
‘Yes’ he said—Which are those three and three
hundred and three and three thousand ?’
‘ Brihaddranyaka 111, 9. 1-9

g DT AfEwT Caemy  Safeigds 34T o w9

A AW o RN qTET THREY W FEATEETE
ol v g serafdmrraies o g el n

2. He (Yéjnavalkya) said—These are their
mighty powers. - The gods are only thirty three.
Which are those thirty three ? The eight Vasus,
eleven Rudras, twelve Adityas. They are thirty
one, Indra and Prajipati make up thirty thvee.

T3} qag afea gfeh o siguraiaaficas
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Yy TFEaTE AARy 98 g9 13y iE g 94 © f{e-
furfa e ¢fr

8. Which are the Vasus ? Agni (fire). Prthiv{
(the Earth), Vdyu (wind), Antariksha, (mid-region),
Aditya (the sun), Dyaus (the sky) Chandramas (the
moon), Nakshatras (the stars) ; these are Vasus as
all this excellent wealth (or the world) is placed on
them. Therefore they are Vasus.

FaRTAT £fF TN gET AAT AHAFREE WS-
AT gERTAT VI agigal~a awrgan ofa usu

4. Which are the Rudras ?

These ten vital breaths, the Self being the
eleventh. When they go out of this mortal body
they make the relatives weep., As they cause toweep
therefore they are Rudras—(the root rud to weep.)

wan sy off 2gw & wEn evaEEEs ;e
o FRuaantggrar afa ¥ afguaduaeaa afa
qeATETiaEn gy uul

5. Which are the Adityas ?

Twelve months of the year, indeed. These are
the Adityas, for they go along taking with them
everything. Asthey go along carrying everything
they are therefore Adityas—-—( Yanti-go, ddd-to take)

FAOAH TF: wa: sorafaffy saafegRaem aw: ae -
gfaftfy wom: woefrgfemfiffe son avofy oo

gfa s
6. Which is Indra ? Which is Prajapati?

The thunderer is verily Indra—The Yajna
(sacrifice) is Prajapati. Which is the thunderer ?—
The thunderbolt. Which is sacrifice? The sacri-
ficial animals, S
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R afEafag glirft= argrEaftesr-
s aRfy qé%mam‘ » R s

7. Which are the six Gods ?

Agni (fire), Prithivi (the Earth), Viyu (wind),
Antariksha (the mid-air), Adxtya, (the sun), Dyaus
(the sky) ; these are the six, all this is these six.

FAN A AT AT AW o TAAET ag AR | v
o walt A B Jarfymmsdy mas & Fawisas qsd
qagfa =

8.  Which are those three Gods ? They verily
are the three worlds, for in them are all the Gods.
Which are those two Gods? Tood and vital
breath. Which is the one and a half god? He
who purifies (i, e. the wird)

AATEATART (AT UFAST FANAZT (A mzfinf"aqv.
aénwtsﬁfﬁamé gfa san o= 2 gfa ww gfa aam

afyraga us

9. Then ithey say—Since he who purifies is like
one alone. How then is he one and a half? Because
in him all this (whole world) did grow and increase
therefore he is oneand a half—(root radha-to grow).
Which is the one god? Vital breath, He is that
Brahman. So they say,

On this Samkara in his commentary remarks

ATATHARFed AAled o Wewaai Jqr  frfresean
fafagsarata: (=&, 1.¢2).

Thus there is unity and diversity of the Gods.
These gods infinite in number are included in those
specified in the Nivid bymn. (Rig Veda I. 89)
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foer o Jgan ofd dwwn | wfn gl o agd-
TS s QEIOEATA: SRl ATETAATE R e
=fY agfa am s wafa | sifvar &7 gaw @ st
TN € gUfT Tgaat wafa amfeafi )l fes, o

Nairuktas (i. e, Etymologists of Vedic words)
say that there are only three gods—Agni, having
its place on the Earth, Viyu or Indra in the
mid-air and the sun in the firmament. On account
of their great glory even one has many names—or it
may be on account of different functions which they
perform (different names are assumed), or it may be
they are separate (entities), as separate hymns are
addressed to them, so also separate names are given.

=fiaqr said Rad@r gEalgadr @sgAr EAr sAEaAr
Fmar sgRadifyen Rad aga) dFar ey Rar gaar ggeal’
TaA+R 31 sauq FA4T |l 4. 3, se. Re

The god Agni (fire). The god Vita (wind). The
god Strya (the sun). The god Chandramas (the moon).
The gods Vasus. The gods Rudras. The gods Adityas
The gods Maruts. The gods Visvedevas. The gods
Brihaspati. The god Indra. The god Varuna.

Yajur—Veda XIV, 20

% fus avw afwig @' s & gudiner |
|fas1 agar ageafl 36 MEGRTEM aIg: | w2 1. e, u8

They call him (the sun) Indra, Mitra Varuna,
Agni and divine beautiful winged Garutmat. The

wise men call Him by various names as Agni, Yama,
Mitariswan, Rig Veda I 164. 46
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wit'qaE @aar g sigEan 9 GHEAad | A
%0, IR, R

(In the beginning) that One alone, breathless,
breathed by His own nature, apart from Him there
was nothing else indeed. Rig Veda X, 129, 2

e {fgdtaen Pesmeradfeg:

IqTEEEA  FAl FEW ®T HET S
The attributing of a form to that Brahman who

iIs pure consciousness, who huas no seecond, no

parts and no body, is for serving the purpose of
worshippers. *

FqEAEAEAT  FTATAT YBAFIANT  FHeqar |
fgmetR wewrssai g gEw TMEguc
YA KA gear garfgtagar: |
FESRAIET el aU qrEa Fwear &
gfF@arTeraE  agaAafg  aser |
Ffedqea QATET T€T AT F@qA el
MuATTTIRATIEY
Similar is the attributing to the Brahman’s
assumed five*~fold body of an army and other
things, likewise is the attributing to gods (the fact
of) having forms male and female, wielding weapons,
possessing two or four or six or eight, or ten or twelve,
or sixteen, or eighteen hands with conch and other
things (in those hands), so also attributing colours or
vehicles of a thousand kinds.
Sri Rimapirvatipiniyopanishad.
aTRas TR 9 aHel T TARE: |
freeg paa: e giufraagam 1R

*i. e. form, sex, colour, vehicle, army.
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greqreAT wTaTa, freg: d@earaafy @aqr
gREIET T GiA: WELq, ATAD T RS
FATW 9, IR

Three are said to be the forms of the self-created
Lord—S4atvic, R4jasic and TAmasic—which are the
causes of creation, preservation and discolution.

The Lord Vishnu is the embodiment of satva
(goodness). He always preserves the (created beings).
Brahm4 being the embodiment of activity (Rajas)
creates (beings) Hara being Tamas (Darkness)
dissolves (fhe creation)

Kiarma Purina Part I chapter XXII verses 26, 27.
TAgTIQAASITagAAfETr  fFar a@fa |
faa: | |
aragder  gEdar  afggrar aurda: |
ar FEETmar g&@: @iy aelT EaEr 12

thg watew gfier Sugr g
faQwrg @agr AE fagm @eAgr Jan ugell
JU a9 frsgmds 9 goRT |
fanuiafaafien s@r S famwgw g

i 2gd frogrivamt fgea
TIRIGE IGT QT AEIQAHTT w9 18R

ﬁmn'mmf gt fagmi wran gfe |
@El OFU & (ATt | quEet 83

Hhat wam g AERafeaIq |
AT FrargAT 4t a«r fsraty wrEwn 1L
YEEIAl T GEegAG §  AGWARYH |
IATAGAAR:  TATE qNA T ARIAT Nyl
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PATAt AT B GERiSEr famaw: |
gESt  WUgra. SAr 2939 TR 1R
FHGUH-1.]R,

On a dispute arising among certain princes
about the worship of the different deities the decision
given by Vasishtha and other sages was:—

The sages Vasishtha and others said to the
princes that it was true that a person’s deity was
according to one’s liking 39. But being worshipped
with a particular object He (the deity) gives men
their desired object. This special rule, O princes,
has no exception 40. The deity of kings is Vishnu
as well as Indra. The deities of Brihmanas are
Agni, the sun, Brahmd and Siva 41. The deity of
the gods is Vishnu, of the demons the wielder of the
trident i, e. Rudra. Soma is the deity of the Gan-
dlarvas as also of Yakshas 42.

Vigdevi (goddess of speech) is the Deity of the
Vidyddharas, Lord Hari of Siddhas, Samkara Rudra
of Rdkshas, Parvati of Kinnaras, 43. Lord Brahma
and Mahddeva holding the trident (Trisdl) are the
deities of the Rishis (sages). The deity to be revered
by women is the Goddess Umd, as are also Vishnu,
Siva and the sun. 44. The deities of the householders
are all these. Brahman is the deity of the Brahma-
chiris (students’, the sun is the deity of the Vénapras-
thas and Mahesvara of fhe Sannydsis 456. The deity
of the Bhutas is Lord Rudra, Vindyaka of Kush-
mandas, Lord Brahmd, God of Gods, Prajdpati, is
the deity of all 46.

: Kiarma Purdna Part I. Chapter XXII
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Y AFIER {gefiw wvraen gdfaranasf gus sw-
Tt fraggaTgeaTgATaTat

THA: QAFAT AT AGRA IZICAT: |

SEL m'%azﬁha aRa guv¥ 9T |l
fimgmad .9
In the Srimad Bhégavata, second book third
chapter, after enumerating the different Gods to be
worshipped with different objects, it is remarked 3—
A noble minded person desiring nothing, or
desiring all things, or desiring liberation should wor-

ship the Supreme Being with intense devotion,

qaatat muarmaEEiegagwn | frg w@e g
Tt @fgarmi arai satagg ®ifr dwae a9 gy
I|T dS—

wg fagan @9 @at @ at a@ |y |

ST & SafemaniEeeraarsaTd
Mostly thirty three is said to be the number of

gods; but with their female consorts and attendants
their number is taken to be thirty three crores, as
is stated in the latter part of Padma Purdna.

“All the gods with their wives and with the
hosts of their attendants number thirty three crores
in the three ‘“worlds”

TQUfireTNFy agmtan armasFIETal |
ON THE WORSHIP OF GANAPATI AND PROPITIATION
OF THE PLANETS.

famram:  wdfieafaemd Rrfrifa: |
QAT 9 &ZQ AHYT Q9T 1l 31-209
Vindyaka has been appointed for the purpose
of putting obstacles in the performance of sacred
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rites and at the head of the hosts (of gods) by Rudra
and Brahmd4.

sfgra: mfEnR o gETd SATRA |
gmrggfﬁ'wﬁ ar  adgrsfracafy i 1. 2en

SCHIRSIC U BT o LI Sl
g RO g RgTA oEn |4 ), s

One desirous of good fortune or peace should
perform a sacrifice to propitiate the planets. Also one
who desires rain, long life, and prosperity or to em-
ploy some spell. |

The Sun, the Moot;, Mars, Mercury, Jupiter
Venus, Saturn, Rihu and Ketu are known as the
(nine) planets, (whom people propitiate).

Jqseaey JFAT ART TFA srEatfEar 1
asfy afg ST FRefERgEsy 1N
o€ & SagErat MWt T Ty T
7 g wafamafa  a@arasaate & uwn

arfea Bamrar 3ana, R arfa fregean: i
sarfraTRengr arfaraTiEtsf s 1Ry
wWEdar .. W-m
23. Even those devotees who endued with
Sraddh4 (faith) worship other gods, they too wor-

ship Me alone, O son of Kunti, but by the wrong
method, .

24. TFor I alone am the enjbyer and Lord of
all the Yajnas, but because they do not know Me
in reality, they therefore fail in attaining the real.

25. Votaries of Devas (gods) go to the gods,

to the pitris (manes), go to their votaries, to the Bhi-
12
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tas go the worshippers of the Bhiitas, My votaries
too come to Me. Gita IX. 23-26
sfdcd IO @ i vk = O |
qggafrgs qEEAT IRl arews
The Sun, Ganpesa, Devi, Rudra and Vishnu
these are known as the five gods to be worshipped in
all sacred ceremonies,

N § e @ & =Y O = @ fRarAe: |
TRy giaear av exfosglraragn: o
He who is known as Vishnu is verily Rudra,
and he who is Rudra is Brahm4. One entity func-
tioning as three gods i. e, Rudra, Vishnu and Bra-
hma4.
= awgEt ginTasaT feasa dist wearfa aran
: gniqamd
O you Goddess who are the Energy of Vishnu
of infinite forms, you are the seed of the universe
and are -the Highest Power (of Him).
Durgd Saptasati
sehiai éﬁszm{ WIS AT qagTy
FUHT! TEEAS TGS €, afgwa,
On account of diversity in tastes, like travellers
some following straight and some winding routes,
thou art, O Lord, the one goal (of all), as the ocean
is of all the rivers. Mahimna Stotra verse 7

AR
ON AVATARAS,

ot agr X wAEr arfetaf are
WHAMARTHET AR Qe
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ufeure avgai By a e
qieareaty At g oW e v-e-e
Whenever, O descendant of Bharata, there is a
decline of Dharma ( righteousness) and rise of
Adharma (sin) then I create myselt for the protec-
tion of the good, for the destruction of the evil doers
and for the establishment of Dharma. ] eome into
being in every age. - Gitd IV 7-8

agag frqfom, @ sfagfedT qr |
IO & WA AN STETATH |y 10-91

Whatever being there is great, glorious, or
powerful, that know thou to be a product of a part
of my splendour. Gitd X. 41

a3qa—

F8 Al «G  ArETHRTRIR: |

hid TEUmEETR m&mnznaﬁwmﬁ:t

ShOta said=—With a desire to create the worlds, ,
the Supreme Lord, in the beginning assumed the
form of Purusha together with the great element
(mahat) and its evolutes (ahamkara and five tan-
métrés) and the sixteen sub-evolutes (i e the five
organs of perception, five organs of action, the mind
and five great elements). Bhiigawata 1. 3.

gty gamer anrfei Rama
afigigardigen  Ragsiefa: u =z
On His sleeping over the waters in His Yogic
sleep, out of the lotus springing from His navel: -
fount was born Brahmé, the Lord of the progenitors-
of all beings.
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TEAGAT WEaT: wwa wewfer |
B, AR &5 RgE Segfe i
‘That form of Supreme Lord is pure, full of
goodness and is mighty. It is on the configuration
of the limbs of that form that the world expansion
is made. 3

mm'{'} SIATH G Hﬁawrﬁmmgm |
agags MaUy s GeateET gma'@ﬂaa?ain B |l

The Yogis by their divine insight see that won-
derful form with its thousand feet, thighs, arms,
faces and thousand heads, ears, eyes, and noses,
glittering diadems, attires and ear-rings. 4.,

LGB ICEIGUEIEE O IC I it copt: §
FEigiRn geara 39 fade atEa uv
This is the store-house and seed imperishable of
various avatdras (incarnations), from a fraction of
whose part gods, birds, beasts, ammals and men
are sent forth. 5
o o 99 Fq: RAIC  SErATRAa: |
qAR T AGT  AGEEAEREg I &
That very Supreme Lord, first assuming the
form of Sanat-kumdra practised as a Bréhmana the
hard unbroken austerity of Brahmacharya.

fadftd g wararen TEEETAl A€ |
Sgierguga agq: @ qg: el
Thensecondly the Lord of Yajnas for the welfare
of this world  desiring to- recover the earthly sphere
which had sunk down to the lower regions assumed
the body of a boar (to rescue it).
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ghmafat @ Faftamia @1
dd ArAEANT AewRd St @ sl
- In the third avatdra He assumed the form of a
Deva-Rishi (divine Sage Nédrada) and promulgated
the sitvata system (Path of Bhakti) whereby libera-

tion is attained.

gd aAs@Ed  acaraagred |
FEATAIGAIIARAT  TEE a@: h &
In the fourth avatdra becoming Nara and
Néardyana Rishis performed hard austerity which
accompanies peace of mind.

duam: sfraam fadm sralrgas)
MAMGA died  qeaAratHfFgag 1ol
The fifth avatira was of Kapila, the perfect
adept, who taught to Asuri the Sénkhya system
which determines the whole group of categories and
which had become forgotten by lapse of time,

8 SOiCTeged ga:  ATAlSA|aar |
=Ryt aEwta ggrafea S i
In the sixth avatdra the Supreme Lord, being
asked by Atri to become his son by Anastyd, taught
the Science of Logic and Psychology to Alarka
Prahlida and others.
qa: GET AFAT AT SHANIT |
AT GUTYaTaETERgaaT 1L Il
Then in the seventh avafdra being born as
Yajna from the parents Kuchi and Akuti protected
Swéyambhu’s period of rule with Ydma and other

groups of gods. 12
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steR ALFsAt g ARG ITHRA: |
g frugt aataRresa 181
In the eighth avatdra, the Lord of wide strides
born from the parents N&abhi and Merudevl as
Rishabha showed the way of that ascetic order which
is observed by wise men and which is honoured by all
other orders (i. e. Sanydsa), 13

ittt 3 aaw ofdd 9g: )
TR fsTeaTd @ sgan: 1Ll
O Brahmanas, at the request of Rishis He (the
Supreme Lord) became King Prithu and milked
(extracted) from the earth (personified as cow) all the
herbs Hence this avatdra is the most agreeable. 14.
T4 @ R Areed gz rend |
AR ASATITANZTETAZH 1LYl
In Chékshusha Manu’s period when the oceaus
inundated (the earth) He (the Lord) took the form of
a fish and saved Vaivasvata Manu by placing him on
the earth transformed into a boat,

guguugztaawa dgasay |
TR FHSENU I8 TwEd fng: ngw
On the godsand demons churning the ocean, the
All-Pervading Lord, in his eleventh avatdra, took the
form of a ftortoise and bore on his back the Mandara
mountain 16

- afEl g SaEoERE 9
RIETG TR A ferar ugsu
In the twelfth as Dhanvantari he made the gods
drink nectar and He deluded the others (demons) in
the thirteenth avatéra as the female Mohini. 17
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wgad e fradeiggfve |
A R wEHI 1z
The fourteenth was the avatdra of the Man-Lion
who tore up with his claws the breast of the king of
demons, who had become very powerful, just as a
mat-maker tears a reed. 18
gy A% TS MR |
qZ g AR SeqriegfEafeeyg ngan
In the fifteenth (avatira) making himself a
dwarf went to the Yajna of Bali, desiring to get back
the heaven from him (for the gods), begged for three
paces (of land). | 19

FEA VSR TR, AWEE T

fingare: Sfua FoarAsERe 1IRoll
In the sixteenth Avatdra (the Supreme Lord)

seeing kings hostile to the Brdhmanas, made the
earth Kshatriyaless twenty one times in his wrath.

g 9Ty N Seqgeat qoed |
H JFAL: [T TGP g AISTARATR: 1R
Thereafter in the seventeenth Avatira He was
born of Pardsara by Satyavati and divided the Vedas
into different branches, seeing that men were get-
ting weak in intellect (unable to study the whole
of it),

AR IIATAN: gearafasidar |
aggfemf o8 ot R
Then (in the elghteenth Avatﬁra) desiring to
carry out the work of the gods, assumed kingship and
performed such heroic deeds as that of conque’rmg
the ocean, | o
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chiatm ol giag st s )
Trwffd gt wrETAR TR iR2
In the nineteenth and twentieth Avatiras being
born among the Vrishnis (Yddavas) and known as
(Bala) Réma and Krishna, the Lord relieved the
earth of its burden (of evil-doers)
@ O @age @amm  geliet)
g mEr fege: swdy wlrsafa ire
Then on the advent of Kali-Yuga (the same
Lord) will be born in Kikata as Buddha as the son
of a Jina to delude the enemies of the Gods, 24

IO grEwTal qEgIEY g |
afrar fregaal s wiewstTiR: 1Y
At the end of Kaliyuga, when kings become
robbers, that Lord of the universe will be born

from Vishnu Yasas and be named Kalki. 25

FIAT WESRG g Wit |
garsfagriaa: e atE: ¥ |gmg: RS
O Brahmanas ! the incarnations of Hari who
is the store of goodness (3atva) are innumerable ; as
from an inexhaustible spring there issue thousands
of channels (so his avatdras). 26
A wAE AT AT AN |
AT TWd BT AIIEIEHT IR0
Rishis (sages), Manus, gods, mighty sons of
Manu are all indeed portions of Hari, so also are the
Prajdpatis. a7
T} Siowen g g WAy |
mfengd @%  FEEfs @ gv kel
‘These (the other Avatdras) are fractional por-
tions (i. e, partial manifestations) of the Supreme
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Lord but Krishna is the Supreme lord Himself-
These {Avatdras) give peace and happiness to the
world from time to time when it is troubled by the
enemies of Indra (i. e. the demons).
AT F[HL qUEA AU S9 TIAT: |
TOHT T SSUe g9 Feara a gl
Matsya (fish), Kdrma (tortoise), Vardha (boar)
Nara Simha (Man-lion ), Vimana :dwarf) Rdma
(Parasu R4ma with the axe), Rama, Krishna, Buddha,
and Kalki, are the ten (principal) avatdras.
"temga: |
AN OUTLINE OF SANKHYA SYSTEM.
71 g araatafacasa: gead: 1 gt g.9. 1
AT TR JEIE 7 qAq0 gETFfaam: | anrsmirga)
ity agaatafy 3acs fAfige faaasn gt g .08
The final and absolute removal of pain is the
chief pursuit of man, Sénkhya I-1.
Man does not long for pleasure so much as for
freedom from pain. No body is anywhere pleased or
happy. Pleasure mixed with pain is cast on the
side of pain by the discreet.
S4nkhya. Chap. VI, Sutra 6-8.
T HFTRITAITATGIITTATG | g9 & R
- freEArRAR sETETRa: | 610
fuatssgaomisfawma | s
srrfRcfaas: | sfafmasruarmmareraaag |

g, 1%, 18. |

T syTE AT Rra e 1 ke
-The world is real as its cause is not unreal, and
as its reality is never shaken off.
The soul is without qualities as in the Vedas it is
declared to be Asanga (unattached).
13
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Even though wunattached it gets tainted on
account of Ignorance,

Ignorance is without beginning, yet it is des-
troyed by its opposite i, e. knowledge, as darkness
is (by light).

It is finally and absolutely removed by means
of meditation, concentration, practice and dispassion,

Sdnkhya Sttras VI. 62, 10, 27, 12, 14, 29,

TiTTIaR TEIanfA AT

FURUSHA AND PRAXRITI OF THE SANKHYA SYSTEM.

g Swfa s fadegran sefafygan a=
dewEg freQ, 7 asfd fawhn gan o gier aifew @
Prakriti (Nature), the root (of all material
objects and forms gross or subtle) is no effect. The
Mahat (Buddhi, i.e. the Intellect and the rest are
seven, both causing and caused (i.e. producing and
produced) ; sixteen are the evolutes (products).
Purusha (Soul) is neither a cause nor an effect (neither
producing nor produced). Sdnkhya Kérikd 3.
AN FFTGEN THA: AFRIETT |
AEASERASERU 4 aAragaatafa |
AR €qq Jarie gew ¥fy asafyofy qau (gt )
qiea g5 9. &9
Equipoise of Satva (Goodness), Rajas (Passion)
and Tamas (Darkness) is Prakriti (Nature). The
first evolute from Prakriti is Mahat (Buddhi, in-
tellect), from the Mahat the next evolute is Ahamkéra
(Egoism). From Ahamkara the five Tanméitras
(subtle elements) and two sets of the organs (i. e, the
organs of perception and organs of action) as also
the mind. From the Tanm4tras the five gross ele-
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ments these with Purusha make up the twenty five
categtﬁ'ies of the Sdnkhya philosophy.

gET:
Purusha—S8oul
a agfa s
Neither producing nor
produced.
Neither a cause nor an
effect.
TEFST TET—-8I L%
This Purusha (Soul) is
without attachment
— Sttra 1.16.

Sénkhya Sitra I. 61.
srfer:

Prakriti—Nature
(TTFTEERT QAT )
Equipoise of the three
Gunas. AfgEfe: It is
not the modification or
product of anything. Itis
the Primordial substance.

(%) agqg Mahat, Buddhi
Intellect.

(%) =ERT: Ahamkira—
| Egoism.

() q?aam\ﬁtﬁ!

Five subtle elements.

- | | | |
(@) rxamafiaaiy (@) rawdfaafa (@) am: (@) Twr-

Five organs of Five organs of  Mind. garfa
perception. * action. (@)WewEg TFive gross
(%) Ta 9&fy fAwaa: fawT elements.
These seven are These sixteen are

both producing and products only,

produced.
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SRERE T STATH, R, TeA®, NEATA%, ATAT | Awqigwick
The Synonyms of Prakriti are Pradhdna,
Brahma, Avyakta, Bahudhdnaka and Mdyd4.

sifts—And also these are given in Sinkhya
Sdra:—stsr Aj4, Wfw: Sakti, aw: Tamas, AT
Avidyi—ateaan,

geaqatan —Other words  for Purusha are swedt
Atmé, Fzea: Katastha, gioq: Kshetrajna fAssm:
Niranjana, :1@§: Asanga, — gieqagr Sdinkhya Sdra.
AEeqAT:

T EREIgIEARd A arad | e gl
saT T T afasawan qgtan | —ateagR |
Synonyms of Mahat:—

From Prakriti’s proximity arises the Great
element known as Buddhi—Mahdn, Buddhi, Prajnd,
Khydti, Jndvaw, Matih are the other words for it.

Sdnkhya Sira

TEERITAATING: AR, U5 § AGHRIATGTad
TEE CEXAHNTIFG, AFIATATEAY:, FTTHITIC:,
TwaarAT e, T | —altgnig: gfanfaasfisnnsd

Gaudapida while commenting on the twenty-

second Kidrik4d remarks—

From the five subtle elements the five gross
elements arise, as is said,

From the subtle element of Sabda (sound)
develops Akésa (ether), from the subtle element
Sparsa (touch) is produced Viyu .air), from Ripa
(form) originates tejas (light or heat), from Rasa

(taste) proceeds Apah (waters), from Gandha (smell)
arises Prithvi (earth).
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g PaaTRy =y: Wi |
TH, FRGALTIRETL, T fFqaraang: It wber e

The eye, the ear, the nose, the tongue ard the
skin have been called the organs of intellection; the
voice, hands, feet, the excretory organ and the
generative organ are called the organs of action,

Kdrika 26.

IAAIHEAT A GHTRAFET T ATIAi |

gUIRgrafrQereTars IrEad | kst e

In this set of the organs the mind partakes of
the nature of both (i.e. organs of perception and
action). It combines (or is forma,tive} and is a
sense organ because cognate with the rest. The
multifariousness and the diversity of external objects
is caused by the modifications of gunas (constituents

of Prakriti), Ké.riké 217.
FEET FAT A GO &, uv | wdrasTefyafasd |
i HIETH | at. g. & v1-8R

Egoism is the active agent, not the soul.
Variety in action is the cause of variety in the
creation. The equilibrium and non-equilibraim (of
three modes satva &ec.) is the cause of two actions
(dissolution and creation.) Sdinkhya Stiira VI-54.41-42,

wE qY ARORATHIEHAE T@ G T |

FEICYFAF  aw:.  AFtogsardgar g u sfiw 1

Satva (Go dness) is considered light and illu-
minating, Rajas (Passion) exciting and mobile;
Tamas (Darkness) is Leavy and enveloping. Their
sotion is like that of a lamp for a purpose.
| Kérikd 13.
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g fgfyfafrd sftcer aar mgfager
geafymgfifad an myfe:  auaraer | sfis e

As the secretion of the unintelligent milk is for
the purpose of the nourishment of the calf, so the
activity of the Pradhdna (Nature) is for the purpose
of the liberation of the Purusha (Soul).

Karikd 57.
FRATURCA Sfafranmagreg Tas |
gauagE  (as srg@%wénra“'ar | iRt 1e

Because birth and death and the organs are
separately allotted (to each individual being), be-
cause activity of (all) is not simultaneous, and
also because (the play of the) three Gunds differs
in each being, the multiplicity of souls (purusha
bahutva) is established. Kdrikd 18.

JEVIEe  SATETA: | at. g .o, a0 |
Multiplicity of souls (is proved) by ( their )
separateness, Sttra VI-45.

qerrsa fywniany fagt arfiremsr geves |
RIS ATATT FOZCARFAATIR || wifewr 12

From the contrariety (difference) pointed out
above it is further established that the Purusha
(soul) is a mere witness, being isolated, neutral,
spectator and inactive. - Kdrikd 19.

G TR YT |
FAA  ATIAT (Aoegariead g || wifwr e
By virtue one ascends to higher planes, by vice
descends to the lower ones. By knowledge one

gains salvation, by the opposite (i. e. ignorance) one
gets bondage, Kdrikd 44
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- shwgTEdiaT gevTnfnraaTdil aggeaay-
FAE: L qAX AHA: ( AT ) WA A AT qqr—
Iu the Srimad Bhagwadgitd too there is in many
passages mention of the Purusha, Prakriti, Mahat-
tattva but the Prakriti (Mdy4) there is dependent on
the Supreme Lord and not independent of Him. as:—

AT FRSTAAT arAaHTEQ s |
ypfa amim EREFEEe JTEar i dar 6.8

Though T am unborn, of changeless nature, and
Lord of beings, yet subjugating! { or resting on )
my Prakriti, I come into being by my own M4dy4.

Gita 1V, 6.
q—
And again in
gfrdsTet oy | w gfade =
MEET  weltd AR famr  sElrar | der o
sqiafaaeaat swta fafy ¥ oo
W AEEE A% G} J| o, 3
aaHift  qar Eatdegeate |
NE FTEATT FOAA AT q@FEeqqr i, o, &
A AT Avgq Ghfagfa aesw |
afr wifid 9" | afemr @, .

Earth, water, fire, air, ether, mind, intellect,

egoism; thus is My Prakriti divided eightfold. 4
SRS —QGita VII

This is the lower Prakriti, but different from
it, know thou, O mighty armed, is my higher Prakriti—
the principle of self-consciousuess, by which this
universe is sustained. | b

() a1fysm—-Adhishthéya is variously translated
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" Know that these two Prakritis are the womb of
all beings. [ am the origin and dissolution of the
whole universe. 6

Beyond Me, O Dhananjaya, there is naught.

All this is strung in Me, as a row of jewels on a
thread. S |

Aiq=T—alxo again
TREAT wida wefa aifa avfe |
FETRE FEA FengY Frgweagsy U far <. o
At the end of a Kalpa, O son of Kunti, all
beings go back to my Prakriti; at the beginning of
another Kalpa I send them forth again. Gita IX. 7

AGTSARY THfQ: G337 Ty | dar ., 1o
Under my supervision Prakriti produces all the
movable and immovable beings, Gita 1X. 10

aefe ged 97 fggay swafr
frarcies quivdy ffras s | dane
TR Ry swfaesad |
gEW: JEEAWT W dgesaa ll ,, e
gew: ssfren i g+ s gum )
TG JUERISTT TFAEEN FRGN 0 39
ITXCFAAT T WA W ARET: |
TaaAfy argan asfer, gen aey ,, R
Know thou that Prakriti and Purusha are both
beginningless; and know thou also that all modifica-
tions and Gunds are born of Prakriti. Gita XIII. 19
- In the production of the body and the senses,
Prakriti is said to be the cause; in the experience
of pleasure and pain, Purusha (Jiva) is said to be
the cause—Ibd. 20
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Purusha seated in Prakriti, experiences the
Gunis born of Prakriti; the reason of the birth in
good and evil wombs is its attachment to the Gunas.

Ibd. 21

And the supreme Purusha in this body is
also called the Looker-on, the Permitter, the Sup-
porter, the Kxperiencer and the Great Lord and as
the Highest Self. Ibd, 22

an Afadeg ag aftwa ™ gawIEg |
WAT: FhEEt qar wafd g | e ek
My womb is the Great Prakriti, in that I place
the germ ; thence, O descendant of Bharata, is the
birth of all beings. Gita XIV.3

AT vamar ggRasygw fasfa
AR, |Ehgarh FAER AT 1 A .09
The Lord O Arjuna, dwells in the hearts of all
beings, causing all beings, by His M4y4d, to revolve,

(as if) mounted on a machine. Gita XVIII. 61
- sfagmagiamat 9gde SagegaraTy U
geel e e |

In the fourteenth, seventeenth and ewhteenth
chapters of the Srimad-Bhagwad-Gitd the description
of the three Gunas is fully given.

qinfaga;
ON YOGA,

TG TIRSEA;
FrrfrmagfafdT: 1l
AT FYTEARASTEATEAR 1 R 11

Yoga is the restraining of the mind’s fluctua-
tions (or modifications).
14
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Then the Seer stands in his own real nature.
Section [—Sitras 2 & 3

glaaresafaTT 1 2 |
Otherwise he identifies himself with the modifi-
cations or fluctuations. 1-4.,

SRATEATIATSRT ARATT: (13X
The fluctuations and modificatiors of the mind
are restrained by practice and renunciation.

Compare Gita VI-35. sraqd agrargl adr gwmg
A | mméagﬁ'%ﬁtrﬁma gaa— Without 1oubt,
O mighty armed, the mind is restless and difficult to
control ; but turough practice and renuneciation, O
son of Kunti, it may be governed.

tore it e A SUCER]
Or by perfect devotion to God. 1-23.

FATFATICRGATTARY: FETRERAT 73T 11 *3 1)
God is the distinet Being unaffected by afflic
tions and fruition of actions. 1-24.

TJET QUAH: TWT: U2
The syllable “ Om ” is indicative of Him.,

AATEITANTAR | 2= Ul

Repeating of that syllable ¢ Om ” and medita-
tion on its meaning (leads to Samddhi).

srfreaTdgaam st darasT-
YhrramaRagenty rafifar@saaas 12

Distractions of the mind which are obstacles
to (the practice of) Yoga arer—(1) illness (2) sloth
(8) doubt or indecision (4) carelessness (5) laziness
(6) worldliness (7) error (8) not having a settled point
and (9) unsteadiness. I-30.
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AR TR TR 1Y

B sEmiateT gug-agrargE Ry
wrEATAfarwaaEad 133
| gegEafrarenet v swee 1R

To get over those obstacles one should practise
the fixing of the mind on one element. Cherishing
feelings of friendliness towards happy men, com-
passion towards the suffering ones, delight in
the virtues of men and toleration towards sinners
leads to tranquillity of mind. Or, the practice of
Pranidydma by the expulsion and.restraint of the
breath. I. 32-34.

qirga fzatgiseqra:
FrmFrgSrAR ey e aufEawe 1z
By practising the (eight) aids to Yoga im-
purities are destroyed and light of wisdom to the

extent of discriminative knowlédge is attained, Sec-
tion II—Sttra 28.

AR AT A QTSI IO T T S A AT AL S-
srawifa 1R&N

12. Yamds (restraints), Niyamas (observances),
Asana (posture), Prandyima (regulating the breath),
Pratydhdra (abstraction), Dhdrand (concentration),
‘Dhyédna (meditation) and Samédhi (trance) are the
eight aids or accessories of Yoga.

sfgaT gy smamtsTRuEr 74T kol
Yamds mean ahimsé (harmlessmess), salya
(truthfuiness), asteya (refraining from unmlawtully
‘appropriating any one’s goods), brahmacharya (chas-
tity) aparigroka (abstaining from greed). II1. 30
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T} MIRRTFAGATIAIRGAT: ATRNAT TLEIA_NUL

These restraints, called the great vow, not
limited by birth, place, time and circumstance are
universal. I1. 31

MaararareeTaaEaCT Rt faae nu

Niyamds mean Saucha ( purity of body and
mind), santoska (contentment), tapgausterity) swd-
dhydya (study of sacred books), [svarapranidhdne
(devotion to God and dedication of one’s acts to Him).

II. 82
sfgamfygmt aafast g 1w

On harmlessness ( ahimsi ) being confirmed
hostility towards one (or in one’s presence) ceases.

gufag@i  RaTRAEIREy 13k
On truthfulness being confirmed result of
action follows speech.

SEAAAfagEi  FaTATRTAE | 26 |l
On perfect non-theft being confirmed all jewels
(wealth) come to one. I1. 37
sg=Egfagral figant: 1 2=
On chastity and continence being confirmed
vigour is acquired.
NIy  SEATIFAETENT: | 28 1)
When one is firm in freedom from greed,

one knows how he came to be what he is and what
he will be i. e. knows the how of his birth (Janma),

| METETHIIET  qLTHEN 1| 8o |l

TEgfRrdrE s frasamgiaaraat® @ |8 i
By being confirmed in external and in-

ternal cleanliness one feels dislike for one’s own
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body and contact with that of others; one’s inner
nature is purified, one becomes cheerful and one-
pointed, acquires conquest over organs and gets fitness
for the vision of the self. II1. 40 41

HANIIIACFTTATA: || B8R |l

By contentment the highest happiness is
gained, ' 1. 42

srtrafatzaglamaraTa: usa

+ By tapas (austerity ) impurity being des-
troyed the body and the senses attain perfection (of
their functions).

EATATATREITATEIANT: 1l BY. 1)

By the study of sacred books access to the
desired deity takes place,

garfuafafeteatafmararg 1 vy

By devotion to God and dedication of cne’s
acts to Him success in Samadhi is attained.

fRracgEaTaTyg 1 9% |
e AT S AT R, 1 2 |

aar gegrAfiana: 1 g=

Asana is that posture wherein one becomes
steady and comfortable. By the slackening of one’s
effort for it and by tuning oneself with the Infinite
the pair of opposites (as heat and cold &c.) do not
assail one,

afem afd sqraTzaradriffsaT: T o es
When one has attained success in it (4sana)
{( then ) prdndydma which is the proper regula-
tion of inhalation and exhalation (is practised). II. 49
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aa: efiad TRATSSTTUH_ I YR N

ATCOTY F AFFAT AT 1 Y3
By it ( prdgdydma ) the veil which hides
illumination is removed and the mind becomes fit for
concentration (dhirand). I1. 52-53

wimarsawnd (a9 wsargwEafaamt
AATEC 1 4 1l

Pratydhdra (abstraction) is withdrawing the
senses from their objects and making the mind
follow as it were its own nature. 11" 54

qq: TCAT ARTAFFATTA N Y4 )
Then the senses are under full subjection

(or control). I1. 65

g gar s
e a1 L
AT TAAHATAATATAH |1 R
maaAafatd  ssagrafm @ o3
AGAFRT ST 11 8 1|

AeRITERGTAE: 11 4 1)

Dhdrand ( concentration ) is the fixation of
the mind on some object, Continuous flow of the
mental effort towards that fixation is dhydna (medi-
tation),

‘When that dhydna (meditation) on the particular
object only remains on the mind and all else is
absent then samddhi is attained.

The combination of the three viz. Dhydna
dhdrand and samddhi is called samyama.

By achieving this samyama (combination) one
obtains perfect knowledge. 1T 1—5
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reafiaa:

ON VEDANTA.

I geaEAIR—(R) Iafeg: (g ), (R) am
TRy (wgTEweEr ), () shagwmadiar s

Three authoritative sources of the Vedanta
system of philosophy are (1) Upanishads called
Sruti (2) Brahma-3itras of Bddardyans (3) Srimad.
Bhagwad Gité.

AR Ay agaiag: wa: (1) off gw
ATIAISZT  OIATH Wi, (R) BT TATTATATAET AT
faferad, (3) of meatandeq 4 a@gTasy (8) o ag-
WIATAET PET3d TYATH |

By commentators the Vedinta system bas been
interpreted in four different ways—Sri Sankara’s
Advaita (non dualism or monism ) in Sdriraka
Bhdshya. (2) Sri Rémdnuja’s Visishtddvaita (quali-
fied non-dualism) in Sri-Bhdshya (3) Sri Madlva’s
Dualisw in Brahma sitra Bhdshya (4) Sri Vallabh4-
chiarya’s pure non-dualism in his Apu Bhéshya.

it GwCraTAEATEARATATIN HETETEAT |

Mabh4-Vdékyas (the great statements) on which

Sri Sankardcharya’s Advaita doctrine is based.

TET @Fgan srERsRafgdam oo st 3o

O dear! Sat verily alone existed in the begin-
ning. One alone without a second,
Chéndogya Up. VI. 2. 3,

ey | gt 3. <. »
That thou art. Chd. Up. VI. 8.7
o% ATl | g, 3.9, ¥ Vo

I am Brahman. Br, Up. 1. 410
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. SIAATCAT 54 | g.¥, R, W 9Q
This self is Brahman. Br, Up. II. 5-19

aSaT @9 | 4.3 % %09
“All this is Brahman, Mundaka Up, 11. 2-11

q graneed a4 | IR
Brahman is Truth, Knowledge and Infinity.
Taitt. Up. IL. 1

Fat a1 Atk gart SR, AT swanfa daffa, ag
- grafiefufa, ag fAfera aga 139

From whom verily all these beings are born, by
whom, when born they live, to whom they go and
in whom they merge, Him thou desire to know. He
is Brahman Taitt. Up. 3-1

SFATAET q<: | " amyd v, 1, R
Brahman is He from whom are the origin, pre-

servation and dissolution of the universe.-
Brahma Sttra 1. 1. 2

W ITEFFRICY AfFamcuss 13 awad @fda-
FIY | TACEAT 1. ¥, 210

Brahma is both the material and the efficient
cause (of the world) not merely the efficient cause.
Sdriraka Bhdshya 1. 4. 23-27

ATHIYT  STTAIAITRINT o Xad @I
FCq aEfagsfa fRaag | . AT -1=11
On the groucd of Scripture ard on tke ground
of reasoning which i3 subordinate to Seripture
that Intelligent Brahman is to be' considered the

cause and the substance (Prakriti) of the world is
gettled. o “Tbd, IL. 1. 11
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7 ft wigwTganE: sfiranmarat ar It
RrogrTma, srogely e S | oA R, -1

The Veddntins acknowledge neither the separate-
ness of cause and effect nor their standing to each
other in the relation of abode and the thing abiding,
since according to their doctrine the effect is only a
certain state of the cause.

S4riraka Bhashya II. 2. 17

TAYAT HQ IR ARy oatgs qon
YA | L WL R, 1. R
Brahman rests exclusively on the holy texts,
‘holy texts are the sole authority for His existence
not the senses; so He must be accepted as the holy
texts declare Him, Sériraka Bhdshya I, 1, 27

97 ATHITHTAT TARIFI | 2, %, 1o
Outside the Veda there are various kinds of
theories about the Lord. S4riraka Bh4shya I, 2. 37

yerFrde wasafi ags acawitzfin
a8 |ed erfeaay At sEe A
In one half verse 1 shall declare what has been
told in millions (krores) of volumes. Brahman is
true, the world is illusory, Individoal soul is
nothing else but Brahman,

‘v srad fama an faafi=sa’ | s 2o 12000
R smogafRdm  afrgmmd oo
t‘ﬁ{’ 'q'!ﬁﬂf% ! ] T, Wl 1-8-§
“ The knowing self is not born, nor does it die
(Katha Up. I, 2. 18)—this text by denying birth and
death of the self shows the non-difference of the
embodied self and the Supreme Self which had to be
established, Sariraka Bhdshya I. 4, 6
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wig sfat ATt sew Cawaia” CsE sgar-
fer” ety gfear | genfy sofaed g R
5@ @ M wai sewr 7 95a@ | wr, e, 1.0, 20
The Vedic texts ‘ That thou art, ” **1 am Brah-
man > ete. show that there is in reality no such
thing as a Jiva (individual soul) absolutely different
from Brahman, but Biahman in so far as it differen-
tiates itself through Buddhi mind and other limit-
ing conditions is called Jiva (individual soul), agent,
enjoyer. Siriraka Bbdshya on [, 1. 31
os freat 91 $a o7 SqeeAEEiigt 7 95gFa: |
L) A LA TR PR R
So the difference between Jiva (individual soul)
and Paramesvara (Supreme Lord) is caused by igno-
rance. It is not caused by a difference in their sub-
stance. Sariraka Bhédshya I. 3. 19
FETRY g wenafen eengfacfar ) moan 1 R
The conception that the body and other things
included in the not-self are our self constitutes Avi-

dy4 (nescience). Sdriraka Bhdshya I, 3, 2
N. B. see the definition of avidyd in Yoga sitra
I1, 4.

TF O qUAWT FEereen  ferngclraar At
aatfazgasn fGaead awr ReaagdEoa
;. A/ 9, A IR

That there is only one highest Lord ever un-
changing whose substance is cognition (f&wraaTg:)
and who by means of avidyd (nescience) manifests
himself in various ways just as a juggler (or thau-
maturge) appears in different shapes by means of his
magical power., Besides that Lord there is no other
substance of cognition. = Sdriraka Bhdshya I. 3. 19
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TR AR RRaafn— & g, 2 1.
nfas g Azfdag ~ 29, R

garey MATEr agras saelRgfa g a
weAT FEAf |WF &A@ (8t 3 oo ) ¢y afy
FIATE, 987 @T T ARy grauTRd saufy: gla—
“gq |Yr” ARy faga’ (& @ =z ¢) tfr a@sg
figaer agw: wATIIART WATHETHAN A -
gisfira: grAw gearq 99 qaqW sz DT |
HAH AT FAl A FARAIERT: DNAAAFE TG A
wfed | =it g A7 e 7q @9 «dufs @ fe
U ¥ J& TNHITE QrOTgirs seaq aq 39 ST e
g | 7 afera et Qi sesa | a g as
faet ffaq sderafia wfid av wRed=s faea g Tawre--
[T A qey maAgfaaeT: gleafana ar | grdcEmad-
e | sz sfa gfge: “aanfy”’ od sdftas: | w4
AT fredY dhrdarat | A v | SR AIIRY A
AATEITER |

The other i, e, individual soul being designated
non-different from the Brahman, the fault of not
being able to do what is for its benefit would attach:
to it (Brahman) Brahwma Sutra IIL. 1, 21

But the additional (the Supreme) Brahman is.
the creator as is declared by its difference. ,, 11, 1, 22

In commentir;g on these two Sttras Sankara tries
to get over the inconsistency of maintaining both
difference and non-difference (bhed4-bheda) of the
two (the Supreme soul and the individual soul) in the-
following manner.



178 TR |

The Sruti (Veda) declares the other i.e. the
-embodied soul to be the Brahman as is shown by the
text “That is the Self ; that art thou, O Svetaketu !”
(Chénd, Up. VI. 8-7) Or else if we interpret “the
other” (itara) in the Sitra in a different way the
Sruti declares the Brahman to be the Self of the
embodied soul, for the text “Having created that He
entered into it”’ declares the Creator, the unembodied
Brahman, to constitute the self of the embodied soul
in consequence of His entering into His produects,
Thus the embodied self is not different from
Brahman. Therefore the creative power of Brahman
belongs to the embodied self also, and the latter
being thus an independent agent might be expected
to produce what is beneficial to itself and not what
is against its nature. But we declare that the
omniscient, omnipotent Brahman whose essence is
eternal, pure cognition and freedom and which is
additional (adhika) i. e. different from the embodied
self is the creative principle of the world. To that
Brahman the faults of doing or not doing bene-
ficial things do not attach. There is nothing
beneficial to be done or non-beneficial to be avoided
by it, as its nature is eternally free, Nor is there any
impediment to its knowledge or power. The embodied
self is not like that. There are passages, however, like
the text “That art thou” declaring non-difference; and
difference and non-difference cannot co-exist. We
say this is no objection. The parallel instance of
universal ether and ether limited by a jar make
both possible.



e | 179
AN TR

In his Shatpadi Stotra the same idea is repeated
by Sankara. |

aaaft A7raarR Mg T T aTATAEEg )
AP O T GAT A AAGE
O Lord, even when the difference (between
Thee and me) is done away with, T am of Thee and
not Thou of me. The wave is of the sea but no-where
the sea is of the wave.

qQUAFKITATT  AGWSAIASTITTX  SAFTARTAZTAL
fermer: EgEa IR | A wed R, 0. 13

The distinction of enjoyer and objects of enjoy-
ment is possible, although both are non-different
from Brahman, their highest cause, as the analogous
instance of the sea and its waves demonstrates.

Sériraka Bhdshya I1-1-13.
TN T 99 NG TREEAN @A shrasa: |
m&mo R. §, Ko

This Jfva (individual soul) is merely a reflection
of the Supreme Soul. 1t is like the reflection of the
sun in water, Sariraka Bhdshya II. 3. 50

Ag AmfER R gow v e
Here there is nothing diverse, Brah. Up. IV 4.19
qraved (R) st siffmar—are

Diversity is superimposed (on Brahman) through
Nescience, ' | Bhdshya

Rax & YrwrTmATaREIRTENEd Qw: o

(A ) 3TRiIg—Adhy4ropa is to superimpose or ascribe fictitiously.
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Afq AR, ARWsT  qeAeansRea: | qoaemd
- QIFIIHIN: AT NAFF WeRAgyear fraeay feds: |
TR EARTAT ATH AT A3q ggansa dhad o

AL AL 1-3, N

As the individual soul and the higliest Self
differ in name only, it being a settled matter that
perfect knowledge has for its object the absolute one-
ness of the two; it is senseless to insist (as some do)
on a plurality of selfs and to maintain that the indi-
vidual soul is different from the highest Self and the
highest Self from the individual soul; for, the Self is
indeed called by many different names, but it is one
only. Sdriraka Bhdshya I. 4. 22

N
A ATINTHAT |
SrI RAMANUJACHARYA’S SYSTEM,

fafireraagents areaf |

Vedic texts on which qualified monism is based.

TaeRd fAeaaraeed e ) affesd iy R
st Wi ARATE T e @ st Rrfed swiTa—

T2, . 1. 1R

This Eternal (Being) who is seated in the self
-should be known. There is nothing, indeed, higher
than that which should be known The enjoyer, the
object of enjoyment and the Actuator being known all

(that is to be known) has been said. This is the
threefold Brahma, Sve. Up. I. 12

S SETHTN WEEG AWAVA | A ANSART @ qTER-

mm wdugea | aRd fra) ey ARegmio
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JEgAfaTy gwgsaay few wiftew Sefy o
Rz a8,
He desired to be many and to procreate. He
practised austerity and having practised austerity,
created all this whatever there is. Having created it
entered into it. Having entered into it became what
exists ( @a_saf ) and what is beyond (tyat)—defined
and undefined &ec, Taitt, Up. 11.6

T: girsai faga gfaswt wsat 4 gfyelt 7 37 ae
gt AT T giTaTRzaTr TATRAT A ACAT FaAT TG |
TaT W TePRE A, NS, Aisalky fagy, av aen
faga - @ag qag faga @ fag@ fya - aataanafy |

gg. 3. .

He who, residing in the earth, is still different
from the earth, whom the earth does not know,
whose body the earth is, who controls the earth from
within. He i3 your self (soul),” the controller from

within, the Immortal. Similarly, He who resides in
‘the waters, in the fire, in the mid-air, in the wind, in
all beings, in the self, controls all (living and non-
living). Brihad Up. IIL 7

SRR FEETT, TR QAL | angd A 3
o7 ghIEEEERIsTEaeAT R 37 aar Ao
it | g awr gdcEn Gifer aeawds
AT TR | el 1. 1. 91

“Who moves within the Imperishable, of whom
the Imperishable is the body, whom the Imperishable
.does not know, He the inward Ruler of all beings, free
from evil, the divit{e, the one God N4rdyana®. A}l these
texts declare that the world inclusive of intelligent
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souls is the body of the Highest Seif and the latter
the Self of everything, Sri Bhdshya 1, 1.13

s Q@ g9 QaARAd S 5@y Hea@a 97 @qq+d
T A AT wafa —shtarsd 1. 1, 92

Thus Brahman being the self with regard to the
whole universe of matter and souls, the universe inclu-
sive of intelligent souls, is the body of the Brahman

Sri Bhéshya on 1.1. 13

gex gfaa g8 | IRaRgaT | 7T AXWAT eanly
A QIEAT Al CARAGATE  Trgafa-
ad | s 0. 9. 12

The Subsla-Upanishad states quite clearly that
all beings constitute the body of the Highest Self,
He of whom the earth is the body, of whom waters
are the body, of whom fire is the body &ec. &e.’

Sri Bhdshya I.1. 13

tvacfagfaefy  ografyas, gft)

txaeq foa ot st exanfag g 1 dgsivene

fsvara (God), the intelligent principle (ckit) and
the inanimate creation (ackif)—thess are the three
separate entities, Hari is Isnara, chit (the intelligent
principle) is called Jiva, the visible world is ackit, the
inanimate creation, Sarva-Dargana-Sangraha

fasgsgm=ar g R @y fem

framer qur 9 g rgagt @y« a@En et |
| % 2. 1, 148, Re
g 3.1, 1.9, 9 4

Jivas (selfs) indicated by the word ckit are
distinet from the Supreme 8elf and are eternal asthe
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Vedic texts,~“*Two birds companions and friends &e:
&e.” declare.
Rig-Veda 1. 164. 20 Mundaka 3. 1. 1 Sve. 4. 6,

T ST e ar Ruflawe afE sy siieq)
wstt forea: grEEAlsE QUMW A TR gAR TR 0

% I, 1. R 1¢

The knowing-self is neither born, nor does it die.
It sprang from nowhere and nothing has sprung
from it. It is unborn, eternal, everlasting, prime-
val, nor is it slain on the body being killed.
Katha. Up. I- 2- 18
sifregegatsd T A AT | T A FAOLT |
feaTaqTd: gEvIaAt aTgRARIRaRdT: agegd |
TMEIA: THEH  FEIUEY: |
FAATAHAIA  &at QA | gagTAgE:
The word achit denotes the inanimate visible
world. The author of that world and the material
of it is that substance fv.?am, the Lord, the Supreme

Being, known by the words Vdsudeva &c. That also
has been said thus:

Vdsudeva is the Supreme Brahman, endowed
with propitious attributes, He is both the author
and the material cause of the worlds and the ruler
of the Jivas (individual souls),

Sarva-Darsana Sangraha

9 TT qEIT TONRERIR  qHIEA  CHGET
WINERFIUATARATLAY AT AT
grATAAtaAd eI famR | 4. 7. 9.

That same Vdsudeva, the most compassionate,

gracious to his devotees, the highest person, stands
16 - |
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out, owing to his sportive nature, in five distinct
ways as image, avatdra, four-fold form (i, e. Vasudeva,
Sankarshana, Pradyumna and Aniruddha) subtle na-
ture,and ruling power, to give reward tohis worshippers
according to their deserts. Sarva-darsana-Samgraha.
Tsd  rgRarsit SureaTRerAgad |
gqaugfaciid &&ftd am gasgfa . ad geiw ang:
Again having secured eternal bliss for his de-
votee Visudeva gives him his own region (to reside)
from whence there is no return (to this world),
Sarva-darsana-Samgraha
FTLSATATTR | 8. 9. 30
ArrTATTETEfETE | . 6. 0
sAgfaTsgIa | 8. v W
ffy gEEly  GEEATICATAARTETAY TR |
“Kxcepting the power to regulate cosmic order”
{(IV.4,17) “On account of the indication about equal
enjoyment only” (IV 4. 21) and “Non-return accord-
ing to seripture” (VI, 4-22) difference and non-dif-
ference between the liberated individual soul and the
Supreme Self are pointed out in these three aphorisms,

Q
wiweqraraes Fanan |
SRI MADHVACHARYA’S SYSTEM OF DUALISM.

TR & gl
Two Vedic texts on which the system is based.

i fraa graes dk get sfrdt o qoed

Frar TN agm &GN agha | = 1. L s,

In this world there are two souls which taste of
the fruits of action, both of which are lodged in the
recess of human heart and which are as different
from each other as light and shade. Katha I. 3, 1.



Qgreafaaa: | 185

T gUW S A @nd 39 Tfeemwe
AN frord TagTaTae  wfrErehfa o g o

There are two birds, companions and friends,
both sitting on the same tree, of which one partakes
of the sweet fruits of the tree, while the other with-
out eating merely looks on. Mundaka 3. 1. 1.

waeanayg  fafrd awfaead

Taes g fsgfiEiasiy aggm i adgdaane
Two kinds of entities are acknowledged, one in-

dependent and the other dependent. Lord Vishnu

is independent, free from any blemish, and possess-

ed of all good attributes,  Sarva-darsana-Samgraha

MAzgfigr [ FRzgefigr  aur
Mt fraydg sesdafmr agt

g SER @ S9Nt ATISATR: |
Hsq geqiseaATiy arfgaatgargara

AN AN AFRAT T @ Grieawaa: |
wfeqadfagda a1 =t Rrfaaa

gd a fdma fa awmgmbat q&aq |
w{ f& arfaariafad ard i fasgar o gagaagne:
There is (1) distinction between Jiva (individual
soul) and fsvara (God), so also (2) between God and
inanimate objects (Jada). Then there is (3) distinc-
tion among Jivas themselves, again (4) between Ji-
vas and inanimate objects. and lastly (5) distinction
among different kinds of inanimate objects, This
universe is made up of five fold distinctions This
universe is real and also beginningless, if it had a
beginning it would be subject to destruction (or
disappearance), ‘as it does not come to such destruc-
tion, nor is it an outcome of illusion. If it were
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imaginary it would be dispelled but it is not so dis-
pelled. That there is no Duality is the opinion of
ignorant men. The opinion of the wise is that the
universe is the work of Vishnu and it is protected by
Him. Sarva-darsana-Sangraha,

fren f& wggeTtem | @ « fen | Rregrere-
ARG T TA |

7 wsdvar gew geefy freea

%a‘\'é'm{'ﬂ%smtd‘it f‘érm [

freg aagvit mearr mf%m |
fag: wmﬁm Jq EFT T AR || gaquaaEng:
Moksha (liberation) is the highest among all the
objects of human pursuit (Purushdrthas). It is
everlasting. It is not obtained otherwise than by
the grace of Vishnu. Even a liberated soul does not
become identical (with the Supreme Soul) owing to
essential difference which consistsin the independence
and perfection of the One and dependence and little-
ness (imperfection) of the other. x x x Knowing
Vishnu to be perfect in all His attributes, the indivi-
dual soul is freed from transmigration, enjoys bliss
free from pain and rejoices for ever near Him

*X.

(Vishnu). Sarva-darsana-Sungraha.
simgrandAd “sigvat am Swran” g sgwsd
frsgaret “aradifee gl e g

TG WA AT AR |
FEATATIQHT e fazafirdaa |
ATATTHAATET =T M08 T faa |
RS FFafEEd dg el Faatae
According to Sri Madhvdchdrya in the very
first Veddnta Satra~‘Now the inquiry into Brahman™
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Brahman denotes Vishonu and in the third Sitra
“From its being the source of scripture (S4stra)” the
word Séstra means—Rig-Yajuh-Sdma and Atharvan,
the Mahdbhdrata, Pancha-ritra and the original
Rémdyana ; what is in accordance with these is
known as Sdstra and the rest is multiplication of
books, It is not Sdstra but a misleading path,

Q . o .
stqgrraraeg gEa -wrarErasae ge
SRI VALLABHACHARYA’S SUDDHADVAITA~
FREE FROM CONTACT WITH MAYA,

agaq & T g wEwg Regplaw gy
TERR @EA: | vy fafan S s
Aqify afeq | gew 2.

This is the truth,—as from a full blazing fire
thousands of sparks of like form issue, so from the
Imperishable, O dear, various beings originate and
go into it. * Mundaka Up. I1. 1
opTIed R, 2, 2SI ATAT YUY |

fraza agesafa sugsad | N T agtsT |
FA: AT SARATY | HE TF FeR-t sysAcha K7 ITQL:
g I gfr | x x faegfgr gaat® sy sftar
fofaetar | waa: wfyaET=arg SArsfylrd garn k-
fexarg TrsAy arem Ry fage | BT wyn 97 R
Aaatsfr o1 1 o=y Afadrarat gasgEtseadta: |

x X SR FRATEAAN X X “gay ayq ag”
x x “qEiseqartt” (% 2 1020) qaWT vava
o |

In the Anu Bhédshya of Sri Vallabhdchérya
the 8dtra—‘Jiva is a part of fsvara ou account of
deelarations about difference (II. 3- 48.) is explained
thus:—The nature of the relation of the Jiva (in-
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dividual soul) with Brahman is stated to be like that
of a part to the whole because of the declaration of
diversity, All come out from the Self both those
whose conduct is good and those whose conduct is:
bad. Like sparks from fire animate and inanimate
creatures issue. It is settled that they proceed from
one who has hands and feet on all sides, who has.
eyes, hands and mouths in all directions, who does
not possess organs and is such in form. The exis-
tence portion of that Supreme Being is prominent
in the inanimate objects and intelligence portion is
prominent in the animate beings, who, wanting in the
bliss portion, due to the will of the Supreme Being,
are dependent (on Him), Being a part of Him they
all have His likeness, The Vedic text “This all is.
Purusha. The beings are a fourth of Him &ec.”
(Rig Veda X. 90)

B T THGA (W A . 2. 8Y.)—Moreover Smriti
also states (Brahma Stutra IT. 3. 45.)

ARTIG TR A AT —  har 1,

An Eternal portion of Myself having become
Jiva (living soul) &e. Gita XV. 7

aRAT GF AR TRT —fafreamiegaf |

This is all Brahma-sa¢ (existence or being) chit
(intelligence or consciousness) and dnanda (bliss) in.
its nature. - ‘ '

Tedegend 11 24 ) g v i v sy

In explaining the two Satras, “Not the other on
account of impossibility’’ (I. 1. 15) and “On account
of the declaration of difference” (I. 1-16) Anpuw
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bhishya arrives at the conclusion that both the.
animate and inanimate creations are wanting im

bliss (4nanda). Thus the former is sat and chif part.
of Brahman and the latter only saé.

A AT
RIPENING OF ACTIONS, ¢. e., their good
and evil consequences.

AT FIQ FqT A qqr =G FrgwEd anpiEty
QIOFT qray WEfa 9 T A e iy g
qEd | O Tedrg: ®WAICHd gEr fa
| Fqr s wafy aawgdafd aawgwafy
a9 FH TEX AFETaT | TEIRoTR wivin
As one acts, as one conducts oneself so one
becomes. He who acts virtuous!y becomes virtuous.
One acting sinfully becomes a sinner, By meritorious
deeds one becomes meritorious, by evil deeds an
evil-doer. And they say man verily is desire-
formed. As is his desire so is his will, As is his wil}
so he acts. What act he does that he attains-.
Brihaddranyaka Upanishad IV .4. 5
sgAtaeggEr faay agAaT frar a9l |
| FEITUAT AT
Kralu means will, resolution, determination
which is immediately followed by action.
- Commentary

FTHIL T FIHAX WG & FraAfSaa axav |,

He who eagerly hankers after desires is born
with those desires at those very places (where his
desires take him). Vedic text quoted in the Bhdshya
referred to above.

99
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€9 q ¥4 Sa=gfH i s @Iy |

qqr F ATY W0 ARAT WAy Maw i g

A aea<x  ghTaa A

TNYAASIEAFT a9 T 47 FAT N S |
3T ¥R, &~

Now I shall tell thee, this mystery of the
eternal Brahman; as also how the self survives
after death, O Gautama (Nachiketd)

Some selfs enter the womb and become embo-
died, others become immovable objects according to
their deeds and according to their knowledge.

Katha Up. II. 2. 6-7.

quEl & gUAF wAan aafd qre qraafy areaert
AT fd | g7, 37, 2.2 12

A man becomes virtuous by virtuous deeds and
sinful by evil deeds. Ydjnavalkya to Jaratkirava
Brihad-Up. I1II. 2. 13

AT € THUG FITAT AT € 9] At qfaa-
wica srmTEtT ar afraat ar et g 7 g w-
|TYr FTRATAT € T FIAT A fFATaGTT, sty a1 gwe@ia
T IrTETEART ar 10 Ul

X

X X X

W fcasr gu fam gQsdeaAaad ser
T qafq T TIRATICERRL U & |1 otgwd -0
Of those whose ccnduct here ( in this world )
has been pleasant will quickly attain some pleasant
birth i. e. the birth of a Brihmana, the birth of a
Kshatriya or the birth of a Vaisya. And those whose
conduct has been stinking (or vile) will quickly attain
some evil birth i. e. the birth of a dog, the birth
of a pig or the birth of a chdndéla (lowest caste).
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One who steals gold, who drinks wine, who
-dishonours his teacher’s bed and who kills a Brahmana
these four sink down and so also the fifth one who

-associates with these (four).
Chéndogya Upanishad V. 10. 7,9.

Swey AYTX A AT | AwaR AN

AT —JRIATE ATACET TGN | FEATY AAS-
g | fead Bt gl AR | Gt iy A
aatgAl wawd e aga: |

Inequality (in the lot of beings) and cruelty
(which is found) in the world cannot be imputed
to God as He dispenses them according to merit
-and demerit.

'We cannot impute inequality and cruelty to God.
“Why ? Because He takes into account (merit and
demerit). God makes the creation unequal, If one
were to ask what does He take into account ? We
say He takes into account righteous and unright-
.eous deeds (of beings).-Brahma Sttra Bhéshya IT 1-34

FAYIA: FAWA TCISTUSTAATAG: afa ga afg-

QR AEATFAT: | ATFACATRAT  UATgEIARgeATa
arrgeio 21 917, 13, 9%

Karmdsaya (store of tedencies produced by good
and evil actions) has its root in klesas (afflictions-
1 e. avidyd, asmitd, raga, dvesha and abhinivesa
referred to in sitra II. 3) and is experienced in
-vigible and invisible births (here and hereafter).

If the root exists its fruit is birth, duration of
life and (happy or painful) experiences.

Those experiences will be as joy-giving or sorrow-

ful (sweet or bitter) fruits according to virtue or vice,
Yoga Sttra 11-12,13,14.
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In these three Yoga stitras (aphorisms) the law
of Karma-vipdka (fruition of actions) has been pub
in a nutshell.

%: FEY 89%:OE ®YF BF: EET A |
WEHNAFAT &y gag:Ear I

ASAUEAURIAT R 2. 4,

‘Who is the cause of one’s suffering and who is-
likewise the cause of one’s happiness ? The cause of
happiness or of suffering is only that which has.
been acquired by one’s own previous action.

Adhydtma Rdmdyana II, 5-5
g aife: gvega J S fafeaar |
I I7 ghq Fga w4 wAfd 30
¥ d O AW, FAGIEGS |
AR AFAGAT(T »
Whatever long desired state one attains on death

and by whatever body, whatever deed one does, by that.
ery body he attains that very fruit.

Mabdabharata Anusdsana VII,

FHQ! TAGT T GCRST FALA T2 1
TENS A FAfT Hd q€T QA 1| Frsoggad +

He who by thought, speech or deed causes pain
to another, the seed of that bears abundant fruit in:
an ev1l life (life full of pain and suffering).

Vishnu Purdna

at&#iﬁmmuij TIHE TRAYY i @t uqfa
3t T | -

s mr?r Fat mmmzn
2 qaie W gE gl
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AfSrTTa S q qrart mmf FA |
afyaran e gFav ww 1
Sri Rdma rebuking Khara said :

As surely as a tree, on the approach of its time,.
bears the seasonal flower so does the doer get the
terrible fruit of his sinful deed. As in the ocase of
taking poisoned food, not before long the fruit of

ovil deeds is obtained in this world, O Rékshasa.
Vilmiki R4mayana I1I. 29

qur dgEeay Tt frgfa mag )
Td§ gaFa &9 warwgasgia i
Tt ATt A iy = wanfa = )
TIHTA ATfIgda qqr FH GOAFAH_ || Ao Ao
As among thousands of cows a calf finds its
(own) dam so (the fruit of) the deed done in the
past closely follows the doer.

As flowers and fruits without being urged by
any one do not (fail) to appear at their appointed
season so does the deed doune in the past (is sure to
fructify). ' Maha- Bh.

qrq w trmas'tf%. MIATILGX R4 |
@ FEAA qEEsi: UaREaasga 1521
One of evil reputation ( a habitual sinner ) by

committing sin is overtaken by evil consequences,.
so a man of good reputation (one who is always
virtuous) . performing virtuous deeds enjoys very
great happiness = . . . . gy

aeMg Td A gela  gEw, gfEEEa )

qq i argafa GRaErg g g NERN

Therefore a man of praiseworthy vows should:
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.not commit sin—sin committed repeatedly destroyeth
-one’s intelligence (discrimination or understanding.)

agmE: QA frammeaa qw)
qud srat aBAfd BRaAryg ga: g 1kal
One whose intelligence has been destroyed
-always undertakes sinful deeds; virtue, by repeated
practice of it, enhances intelligence.

ggaw: guadw  feemor S
QU FT AT TUAEATH T TG UL
One whose intelligence has been enhanced (by
virtuous deeds) always undertakes virtuous deeds.
By practising virtue a man of virtuous reputation
goes to blessed places.

Radda aq gt ¥ ot gE 94|
WA aq T 49 a9 g& Q9 I&=l
Let one do that during the day-time which will
enable him to be happy at night. Let one do during
the eight months (of the year) that by which he may
live happily in the (four months of the) rains,

99 Fafy agaia Ige: g9 994 |
Mastan IATaq YT GA T %]

Let him do that in the earlier part of life where-
by he may live happily in old age. During this
life let one do that whereby he may live happily
hereafter.

ghiaaf g fraaagaaty )
P WE FAAA T AT JAT FAG | = 1
Whatever deed one has. done in whatsoever a
manner it runs after him even if he be running very
fast, It sleeps with him while he is-sleeping.
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ure frefe fee ardangatafa
sOfr st & grangfefad ns
The sinful deed stands on the sinner standing up,
it rans after him on his runnig, it acts on his acting;.

it behaves like a shadow.

aqr grarad frd gead froaog |
AT &R F KA o« GAGTATATAR: |
As light and shade are constantly closely con-
nected, so the doer by his acts is connected with.
his deed.

wE syt |
FANt FAfEfa g@ amwEa: U | wg. 1%,
The great sages addressing Bhrigu said :
Please tell us truly the final consequences of

the deeds. Manu XII.1

« argars aAteAr Agdi awE 39 |
TET e YA wWHNEr Fdam
That righteous soul Bhrigu, born of Manu, said’
to those great sages— “ Hear the decision about all
this connection of deeds (with the doer).
TGAFA &/ AAERIEEAT |
FHN TAA  TOHGATTITEAT: 1R
Acts whether relating to mind, speech or body
bear good or evil fruit. States of men—highest,
middling or lowest,—spring from their actions.

e Grfraenfa  safrgmessiea: )
TOAIUIFET  AAraresEasg 1 e |
Know that here in this world mind is the mover
of the three kinds of actions relating to the body,
which again has three seats and those actions have
ten-fold division, '
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s ARETfrefaeaan |
fgaafafawss Bfed sdmaER g

The three- fold (sinful) mental action is (1)
coveting another’s property, ( 2 ) harbouring evil
thoughts, and (3) adhering to false doctrines,

qEeEAgd 99 Qe st @l |
HETGIATI IS =g |l & !

The verbal (sinful) acts of four kinds are (1)
harsh speech (2) falsehood (3) slander of all kinds
or backbiting (4) gossip.

sEaEALE  fgar SatfraEa
goraeaar = qrae fafed sgag s

(1) Taking of things not given to one, (2) cau-
sing unlawful injury, and (3 ) criminal intimacy
with another’s wife are the three (sinful) acts
relating to the body.

AE  AARTTAETER GG |
FTHT AT T FA FAAT S FHAFL N 2 ||

One gets the good or evil results of mental
acts in his mind, of verbal acts in his speech and
of bodily acts in the body.

| gacR: wANSAE gt w<
arfers: afiggaat aadceaafian 1 &

By bodily sinful acis a man becomes (in the
next birth) an immovable object, by (sinful acts) of
speech he becomes a bird or a beast and by mental

t (sinful acts) a low caste man.

TEICRISYT AT FITITIEAAT A |
763 fafkar g Brgodife @ =23 10

One who has imposed these three restraints on
himself i. e. restraint of speech, restraint of mind as
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also restraint of body, he is called tri-dandi (a man of
three restraints).

frrreRafafgw @@y @t |
TR g @3 aa: fafy fasglfr nn
A man who has imposed on himself these three
restraints towards all creatures, and subdues desire
and anger, thereby fully attains success.

RN — TN ATHG IR
STATE OF LIBERATION, HEAVEN AND HELL

T4 g F aq O a@dT ady waty aremafyg TR aaf
aefa Mm% acfq qrond grEaffasnifagsisaar wafa
fgesafang 8, 2. @

It is said that he who has verily known that
Highest Brahman becomes Brahman Himself. In
his family none is born ignorant of Brahman. He
crosses over all grief, all sin and being free from all

knots of mystery, becomes immortal.
‘Mundaka Up. III, 2. 9

T |4 qgsTFR wAT AsEW gl e |
HA AGISHA FATAT TA GAGA | safieq €, 90
‘When all desires dwelling in the heart vanish,

then a mortal becomes immortal and even here
(while alive) becomes Brahman, = Katha Up-VI, 14

TTHRIAAATAL FISKHIAT (AFH ATAHIN SeAFA
qEX AT ISR AGAT AL AWART 17, 3. v, v ¢

Now, he who, not entertaining any desires, is thus
desireless, devoid of desires, has attained his desires,
or desires Atm4 only, his vital airs do not depart,

being Brahman he merges into Brahman,
Brihad. Up. 1V. 4. 6
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g AW @t At v Rud a=e )
fagis & @ ag qearg amfy & fegan 1 Rer a1
Bondage of birth and death has been conquered
by them, even in this world, whose mind rests in even-
ness, since Brahman is even and without imperfec-
tion ; therefore they indeed rest in Brahman.

Gita V. 19

gFATY AT Gd T qIRE} A |
TFAT ATFANI(AFTATSSTAS gz | afian <. 38
Truly are these bright and dark paths of the

world considered eternal ; one leads to non-return; by
the other one returns, Gita VIII. 26

e frgarn sqqEa: aEra: Qg g o@mwd |

B, 1%, 2 1 W®, Jo, 1=V

For an exposition of these two paths as Devaydna
and Pitriyana see Chdndogya Upanishad
1V.15. 5 and V-10- 1-7

gfneg fafrar arfie | gegsr adammrT |

fratgeeget = eftafeagr i

gRufeeasarg gfs asgha  asgat |

w2 fagiaeat = giafisgfa aaan o e

O virtuons lady | salvation or liberation (mukti)
is of two kinds, declared by the Vedas and accepted
as true by all. One which. gives total absorption
( nirvapa ) into the Deity and the other giving
to men devotion to Hari ( the Lord ). Vaishunavas
( devotees of the Lord) desire that form of salvation
wherein they may have devotion for the Lord;
other sages desire salvation in the form of
absorption. Garura Purdna 230.
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ARATAT TAfd X AT aged |
tegfa gar ouh: s sera wrafgaa il wwrd &9 o

Those sages who are satisfied with serving Me
do not desire the four kinds of salvation inclu-
ding abode in My region, which is offered to them,
what to say of things which are subject to destrues
tion by time. Bhagwata I1X: 4. 67

freaaft—aratrany agui—TTAEd  fAEgAr €@
tteﬁ&na ik amsu wifd—aarRad | arsfter freeafie |
IS GRTISTAT | NI THA |

Note—84lokya means dwelling with Vishnu in
his region; Sérshti-—-having the same lordly power as
He. 84mipya—being near Him. Sirupya—being like
Him in form; S4yujya—being united with him,

N
HEAVENLY REGION

witere @ W G aawa T s ety
FirefreatararRraTa GrEThni Aigd ST | 85 39, 0. 92

In the heavenly world there is no fear at all,
nor art thou (Yama) there, and no one is afraid
(there) of old age. Overcoming both hunger and
thirst and free from grnef one rejoices in heaven,

' Katha Up. I. 12

| aaailf%f e aftd 't af&aqn i’ aﬁ% =R

a3 mﬂ Raegs it Re: | @ e ag | g

oW Wy B BRY R | dwtas 'ei}fam 1 ag

oR framee a7 mae gy ) @ g ay ghie
16



£00 gt |

uanamaa Adivy gd: 59T TR | mmw TR BT
e TN A AUSETEY

. Where (there is) everlasting light, wherem hght
of heaven is placed, in that immortal undecaying re-
gion where Yama is the king, where there is the
seoret shrine of heaven, where there are these vigorous
waters, where movements are unrestricted, in that
third sphere, highest hewen where the worlds are
lummous where various wishes and desires are
(formed and fulfilled), in that region of the sun where
there is ambrosia and satisfaction, in that region
there are joys and transports, delights and felicities,
and desu'es are fulfilled, there make me immortal.

Rig-Veda, IX. 113

N. B. This is regarded as the purest and highest

conception of heaven.

Sfrer @t @man qaern adftgr Tt ardae
& guanTETd glrEarnasata f?rq-ra & I 1Re

aamm@mﬁmﬁiﬁ%gﬁnm’ﬁx famfea |
LR mfwgwgmr nama TRIHAT - FR IR
: | | ’ . et o
- The knowers of the three Vedas, having Worshlp-
ped ‘Me by Yajnas, drunk the Soma, and being
thus purified from sin, pray for passage to heaven;
reaching the holy world of the Lord of the gods, they
enjoy in heaven the divine pleasures of the gods.=20
Having, enjoyed the vast. heavenly world they
entet the mortal world on the exhaustion of their
merit; thus abiding by the injunctions of the three
Vedas, desmng desxres, they (constantly) come and
go. &) . L Gt IX,
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ey W@ SswEIean:
Sy rgdr gk e FEFIHA. |7, 130
If the human soul has practised virtue mostly
and vice very little, it attains happiness in heaven
being clothed with thosevery elements (which formed
its body here). ~ Manu XII. 20

CEL e

HELL.

THT T AL Ser gofemi gamy | |
g FamrdizagaEd gFEN A e
“With the very five elements, on the death of those
men who have practised evil, another strcng body (of
thelrs) is born which is meant to suffér torments. . . -
Manu XII- 16
aﬂ@zzar gt gAWe Fraan |
qreA MG AR frAmETE: 0 Ag. 12, v
( Evil doers ) baving suffered with that body
the torments inflicted by Yama, that body again
disintegrates and they ( the evil doers ) resolve into
fthose elemental particles proportxonately (or it may
be that the body - dissolves).
gudftear araan: srew st diawe: |
aAE oA gAY W | ag. R, R
The individual soul, having suffered those tor-
ments inflicted by Yama and thus having becoma
freed from tdint, “again resolves into thuse very five
elements proportionately. , -
o fofy T awnfl . sy v 4:4, ¢, %o,
- Names of twenty one hells:=~ .
atfremeaarfel  TEAEAT |
S FAGS & ALATHEAT = yee)
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geftgt Ageife qud Ewarqan )

dard S TETRE w'{ﬁxz&m{ ne=&N

WEGEISiY ¥ qere et a8y |

. fagaad R AETCFEAT T lIgoll AF. 8 R0

(I) Tdmisra (2) Andha-tdémisra (8) Maharaurava

(4) Raurava (6) Kdlasutra (6) Mahé4-naraka (7) San-
jivana, (8) Mahd vichi (9) Tapana (10) Sampratdpana
(11) Samghdta (12) Sakdkola (13) Kudmala (14) Prti-
mrittika (15 Lohasanku (16) Rijisha (17) Panthdva
(18) Sélmali (19) The Vaitarani river (20) Ampatravana
(21) Lohadéraka Manu IV. 88-90

- armgt werffy mfa wwaa eI g2
WY AN WHEITYH ATHASAGUY  FTLATEATT 574 |

.- For the naraes of 28 hells and for their descrip-
tion see Bhigwata V.26 and Mdrkandeya Purfna XII.

T Tgrey NaeT e R JaaEr
wddsadardy aff ooy @graw 0 ag. e

Seeing these states ( good and evil ) of the in-
dividual soul by reflection in one’s own mind as they
are ocaused by virtuous deeds and by sin, one should
set one’s mind on virtue. - Manu XII, 23

%agswmm’hmq |
RELATIVE STRENGTH AND WEAKNESS OF
DESTINY AND EFFORT.

X gewi? @ wHfafxsgataan)
ax zqnﬁwna Qg PR ficws 1esal

Success of actions rests equally on destiny
and one’s effort, wherein destiny is the effort made
in previous bodily (existence) which manifests itself.
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*RReremrTaTar FrwTgETHCm |
W wfa=gfa wd FoagER: 1ol

Some wise people hold that results of actions are
due to Destiny, or to natural causes, or to time, or to
personal efforts, or to coincidence.

SEARA TWY TEEXT A AW\
ag 3mﬁm fmr 3 7 fawafy
qr. &, @gfa: 1. tee-tu
| As a chariot cannot move with only one wheel
so without personal effort Destiny does not succeed
(in accomplishing anything)  Y4j. Smriti I. 349-351
TAFET TAT ¥ o wAOEAGE v |
g wHY wasd mika fafycada: I age wte 10-3¢
Consider how the world (i. e. the beings in it) is
engaged in its own actions. Therefore action alone
should be performed. There is no success for 'an
inactive (or actionless) man. “

o L
2 gETwIt T fF saraeayg wifg /)
WY A YN 3T évﬂma I
Manu said— ‘ ‘
Of the two i.e. Destiny and effort, which is
superior, tell me that? O Lord! on this point you
are able to completely remove my doubt. -

AEAIATI—
why w9 dared fafy Reractiier )
aeTq, qeTAYE  Sgargddtf i
The Lord, as fish (avatira), said— |
Know that Destiny is ( the result- of‘) one’s own
aetion acquired in another bodily existence. Hence
the wise call man (i. e. his effort) superior;
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“ 8o+ (even) adverse Destiny is vauquished by
manly effort of people engaged -in auspicious: acts
and constantly exerting themselves.

et qdwd w0 wfas ngﬁml ~
AERY ﬁm%wr%mf@a'{!m% wER N

O' best of men | those whose past action has
been good (sdtvic) in some of thelr cases, fruit is
seen - even without any effort.

FHr A W THTET TATRAY |

- gegu sHa fRify amEes qar w4 |

Of Réjasic (action in past life) fruit is obtalned
by some effort in this world ; know that of Tamasic:
(aotion in past life) fruit is got by hard effort.

REAYLS SqX TIAT, AT Tet A2 |

Rty fowafa ww devaien o

O king | men obtam the desired fruit by effort,
Only men wanting in effort recognise (speak of)
Destmy .

aeaTy ﬁmmagera g mu'&qu
Red  Jq@ITAT T AN QAT W
Therefore Destiny bears fruit being umted to

the three. factors—O. king!. effort By fulﬁlment
of Destinx bears fruit m tlme -

M germom wew et |
AqAgFAgE fftgdeara s ||
. Destiny, effort and time, O best of men ! these:
three being ldmped togebhe;ﬁbe;ar fruit for a man,
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sigfanmrng e safaga |-
AGFR TR AR I

From the joint action of tilling and rain is
observed success in fruit, but this too is observed
in'due season ; nothing happens but in due season:

AT afY weed aa dad Al |
el @y wAdd 99 w0

Hence a man should always, with due regard for
Dharma (righteousness), make effort: even if that
effort should fail in this world, in another world its
fruit is sure and certain.

arq|r srma'-amfa = ST |
ey, SEwEeM fed g J
Neither the lazy nor those who solely depend on

Destiny obtain their objects. Hence let one by all
means exert oneself in making effort. :

mma%amnammgm&m ]
nitasy Aoy AR WY AHRqTATATRATEH |

ATQ IO T

O king of kings! deserting the lazy men
dependent on destiny alone, the goddess of fortune
chooses those men, after diligent search, who are
endowed with power to exert; hence you should
always be exerting yourself. Matsya Purana 221.

IZLLTAATSSTATA mssmm !
sflgaEAt agodls Rgom
TAGTIATS STAATAET QTS saT SSTiNa|

HMOTRY U  gaarssA  ggaall
MAT Q=g

Let a man uplift himself by the Self. Let him
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not drag himself down. For the Self alone is the
friend of the self. And the self alone is the enemy
of the Belf,
~ The Self is the friend of the self, for him who bas
conguered himself by the Self. But to the unconques
red self, the Self is inimical (and behaves) like (an
external) foe. | Gita VI. 56
WW? Artha qgedt qEar e | ey s
gﬁ iy | wigRY Fwrhd gaETTara -
W, ug,
The stream of tendencies, flowing through good
and evil channels, is to be directed (by manly effort)
along the good path; when it has entered the evil
pa.th it is t6 be turmed towards the good path.
Muktikopanishad 2. 5, 6
Qmw& gsm e ARTarfagsfe erdtwasn
Superiority of manly effort over Destiny is
elearky stated in the Yoga Vidsishtha also.
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