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PREFACE TO FIRST EDITION.

— e
£

While 1 was a student in the college, I took delight in studying
the Nyaye, in which I felt keen interest, especially owing to the
able lectures on the subject by ihe late Shastri Bhimachirya whose
very deep study of the subject has resulted in his Nyayakosha. In
1902 T was a guest of Professor Deussen in Germany and in his
company I attended the Oriental Congress at Hamburgh where I
made acquaintance of many able Sanskritists especially of Professors
Jolly, Eggeling, Macdonell and Bendal, and found an occasion to
come in contact with the late lamented Professor Cowell, whose
profound knowledge of the Nyaya, the Vedanta and Buddhism has
remained unequalled in the West. During my visit to him in
Cambridge we twice discussed some knotty points in the Nyiya
Mulktavali and as a result thereof, he advised me to undertake an
edition of a good Nyaya Work. In the month of October of the
samo year I visited Prof. Tiggling in Edinburgh. He also advised
me to do the same and by way of encouragement, he proposed and
got me elecled a research student of his Universily, so as to make
me concentrate for an year my studies of Sanskrit literature to that
subject. Since then for about an year and a half I worked over
several manuscripts in the India Office Library. About the middle
of 1903 I undertook to prepare an edition of sraere: of wrgag:.

T collected in all six copies of the work, four of which are in the
Library of the India Office in London, and two were found in India.

1 The first, a copy only of the text in the India Office Library,
is writben in Nagari Character with several letters in Jainic
form, Thesc are folios, 94 in all, from 19 {o 28 in continua-
tion of Keshave Mishra’s Tearke Paribhdshd which is
completed in the middle of folio 19. Both the works are
copied by the same scribe. The portion of the Zarka-
paribhish@ seems to have been very much used and studied,
as appears from marginal notes made on that portion of the
Ms. The portion of wqrggx: has remained untouched.
The Ms. is tolerably correct except in the last page whoere
there is a repetition of two lines and twice over of one line,
It is written on very strong paper 12“x 0" with 15 lines
on each page. The colophones at the end of the parichiedas
are very short and simple. They give no information as to
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the author except his name and he is described as gqeard-
aifssarsme.  This shows that, by the time this MS. was
copied, the author was recognised as an able and much
respected scholar of Nyaya Philosophy. This Ms, T have
noted as B.

The second is a copy of the commentary interposed with the
text. The commentary is by wgrga: son of wxg. This was
composed, according to Professor Hall in S'ake year 1174
or 1252 A.D. This manuscript goes as faras the end of
second Parichheda only. The Ms, is very old and very slovenly
written, but it is mostly correct. Raghava is a bold writer
with flashes of originality and independence. henever he
differs from his author, he is clear and strong in his view:
This copy I have noted as R.

The third MS. is that of the wxryarygdifiar a commentary on
AEaR: by sgfégaf: pupil of #ReggR: of Fwifin=g: who
seems to have flourished in the year 1037 A. D. He is known
to be the author of gyggdt and is mentioned in the Fg¥s-
gdtgr of yigmw:  This copy I have noted as C.

Besides these three, there is a fourth copy in the India Office
Library and it is known as Gaikwar’s copy. This is very old
in appearance but to my mind it is not so. The person who
sold it to the learned collector of DMss. seems to have used
the artifice of putting it in a smoky and dirty place which
has given it the oldish appearance. It isa copyof the above
No. 3 and often incorrect, This I have noted as G.

The fifth copy which I saw belongs to the Library of the
Deccan College and was procured for me by Mr. E. T. Giles
sometlime Director of Public Instruction, Bombay, I have
noted this as D.

A copy of this work, a very recently made, is in the Library
of the Bombay Branch of the Royal Asiatic Society and it was
kindly lent to me by the Hon. Secretary Mr, Haigh. This
came in my hands very late, after almost the whole of the text
was printed. I have however compared it with my text

- and made such use of it as was possible. I have noted it as E.

A seventh copy of this was seen by me at Benares in the Queen’s
College Liarary. I could not go through it, as in spite of the
strong recommendation of Mr, E. I, Giles, the principal of the
cullege could not be induced to allow wme Lo bring it to Bombay.
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The first four copics aforesaid belong to the India Offce
Library of London and my thanks are due to the Librarian Mr.
Thomas for allowing me the use of them in London and also procuring
the same for me in Bombay on my return.

I intended to write an introduction discussing the comparative
methods of reasoning used in eastern and western systems of logic and
had collected” some materials for the same. Engagements, over
which I had no conirol, and several difficulties which I had not
anticipated, so much hampered my work, that for years together I
had either to completely put aside this work or had to do it at long
intervals only. The printing of the text and the notes had heen
completed for over a year and yet I have found no time to put
the introduction in shape. I have therefore thought it proper to

publish the work without it with a hope, however, that in no distant
* future T may be able to put it before the public.

BOMBAY :

22 CATHEDRAL STREET, VISHVANATH P. VAIDYA,
13th September 1910.
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P. 1. L. 2. srrgg—The author is a devotee of Shive. As will be seen
in the last part of this work, that the author, though he discusses
several definitions of Mok vha, is neither a follower of Shankarda-
charya school nor of any other of the wellknown six schools.

P, 1 L &5 ARIARgagFAsag—Geutama and his commentators
base their theory of Nydya on twenty-four Padarthas, the
existence of which they take for granted. Bhasarvajna strikes
a new path, holding that there is one Paddrthe only and that
one is Pramana. All the other Padarthas discussed hy Gautama
and his followers are, according to our author, different divisions
nnd subdivisions of the one Padartha, Pramdnae. Jayasinha,
the Jain commentator of our anthor, says that this taking of
one Padartha only as the object of discussion is a reply to the
theory of Sadgurus'ishya.

P. L L. 6. grgugsraqigag—Lromane s the cause of correct ex-
perience. Rdghave in this connection annotates on the
definition of Praména by sggargrg and his followers, According
to them, a thing incidental to Prama or knowledge is smyopg,  In
that way, says Rdghava, even £ay: will be a Pramdanam. gy
(wame) & amoEdReEftgegaEg: { od SaRaq RaRiRaaae
=il garEfEadi® Sish ymaffy o awced afbed s
IR SHIIERATSSTS SAICHHFESanE | ea: il

P, 1. L. 6. geyiggo—LRdaghave discusses also the significance of the
word §3qg. Prabhdkara Bhatta and his followers, according to
Raghava, think that there is nothing like stgsgg or freqisgwy:
or incorrect knowledge. The word gsgyg therefore in the
definition of ywopy is unnecessary. Rdghave says that Bha-
sarvajna differs from this view and thinks that gegg is necessary
to exclude gz and fgdy: from true knowledge.

P. L L. 7. sremarog—Fragraaara e ( Tem:).

? Y g gEEaaAi—As Rdghara remarks, this classification of
gz is according to Veatsyayana. The sutra of Gantamae men-
tions only three cases of gzy: and Raghava sticks to that opinion,
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P. 1. L. 10. fynfrefdcd—wefegdaa fafeffed: s Ra-
ghava says that by the word o3 the author means the Naiyayikas,

but he does not say who are meant by the word 1=y, Accord-
ing to Jayasinka the word sy is used for the followers of
Sankhya philosophy and in support of his view he guotes the
gamiga. This gxrg: is symfis: os ib is based on the different
sty of the two schools,

P. 1. L. 11, ggsss: (—The question is wether the sanshayas based
on Upalabdhi and Unupalabdhi ave not included in the samdana-
dharme sanshaya. Righarva, though he discusses these two sources
of sanshaya, is decidedly of opinion that they are not independ-
ent sources of sanshoye. Jayasinha holds a different view and
explains it thus: garayaiaradiie 5 I7 gu@ede Yq@AERTNE
FryereaeARFAR: | In support of this view Jayasinke quotes
ORI whose explanation runs thus—z ggaftygEa 3= wilca-
sguetaatm efgudamed el amanRAqEgIecagIesal
QIATITETIRTAL,

P. 1. L. 13, AT — T GRARA R g a1 wqaﬁmzr'
HAFYR A e IRl qe | (Gafae:). 9g g

SECELERIHCE I S e IR e SRR R LS IREL L BRI
(zea:) ZRaghave alwags tries to be very concise. But here he

does so at the sacrifice of clearness. Bhasarvajne takes mg: and
sraegaqy: as not different from ggy:,

P L L 14 qrEnetadf—aT 3 aeme @y aaekgsn (GafiEs).
This is an instance of &g: which is the same as gf:. 3 @rad-
TR ) § AR WARIERIREE TRY 730 7R wad g dseRTdq
HAEgAT g Afasd,  As to sig: see the sutra of Gautama,
CERIGRIERD] zﬁr{v?rqqf‘ﬂa«rasrrawmm 12-%¥o. This sutra gives
a distinction between a g&: and an &z: A question raised to
ascertain an objeot which is not till then known or ascertained
iswg:. A gh: which may be an &gt is a question raised in a

. case when the object is either unascertained or already ascer-
_tained. This very author in his yyusy says RmzfaRaE
% gagR N

P L. L. 16, faegrsegggrat tgde:  Qedy: is incorrect knowledge.
Raghava and also Jayasinha say that, as illustrated in the texs,
this is incorrect knowledge. Quoting a similar passage from
Bhasarvjna's Bhushana, Righava says a7 MR 9rsrEat

frefi aeRdnraarsalaReglead | a0 g wEdagEe ?ﬁﬂﬁﬂﬂ
SIFIHAE 77 W wzsh wiifyw <.
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2. L. 2. GIIAIRGAIGE--GRIgaT 0T SATTRSHRY SRR e

FERAT Q4T GRER @7 maemmene (sfae: ). The knowledge is
the result but saqor is the source of that knowledge. The word
@rgae, was also necessary in the definition to show the distinction
between the cause and the effect,

P. 2 L. 3. sursrr: SATGTNATT S GREriFRe smEm wadend:

Pv

( stfas: ).

2. L. 4. gixfggm—DBoth the commentators agree in saying that

501 is only one and not three or four as suggested by the author
of the Sufras and other writers. This author’s view is that sy
is only one but owing to three different operations employed, it is
of three kinds. JBhdasarvjna thus admits the unity of knoyledge.

P. 2. L. 5 gryuqrenrgaaqras saas;—This definition of werge is

P,

peculiar to Bhdsaryne, ZRagheve in his commentary discusses
the difinition of wwrgge given by Gautama which is zfiggrigfasdi-
X FARARIIAANAR Aqqaeh q9e ¥ If we adopt
this, it gives the knowledge (gra3sr) acquired in & particular
way as the definition of sy, But, as has alveady been
dicussed, a so, is not the result but the cause of that result
viz, knowledge. The geraysuimay is the instrumental cause (wmya
or o ) of the direct or immediate and right cognition. If we
adopt the definition of Goutama, says the commentator, we excludo

_ from gergrgrers the direct cognition acquired by the gifvs: which

is undoubtedly a gmemias, and yet it is not produced by the con-
nection of the object and the senses (sfgariufamala=ma). The
word qQigrt in the definition is explained by Zéghava by gr=ziemms
s grerr—the knowledge whichis not produced either by greg: or
fomy which are instruments of knowledge in grezgma and ergfifa:
respectively. Raghave would thus divide grsg into qQegs and
st ( mediate and immediate ). The latter is acquived by the
s The qdgsras is acquired by one of the two methods,
Yirstly it may be acquired by the help of a {&nsy which means
literally a characteristic and stands in -the position of what we
call o middle term in the western logic, In this casc the cause of
cognition isthe sigargwios. The other method is that of zrez-
sHopg, wherein grsg: is the cause of knowledge.

2. L. 6. yxmmemwroaniagerg—Lt is doubtful if Rdghave had

this phrase in his copy. In his commentary he explains only the
words gymidarga in the definition of artRisergr, Even Joyasinha,
although he oxplains this phrase, distinotly snys thal sysrdsamesa
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- is the principal part of the. dehmtlon of anﬂf?fngpq;( SFRIE, BT,
Fre:, wd: and others arc talken as’ common causes (gmr(um:,-
q—,[{mﬁ%f) of the effect. The author of -gwHady, and authors who

- are of his view, mention several common causes, but gz does
not appear in their works as-one of them. Rdghava does not
mention the phrase and has not therefore any explanation to give,
Jaé/asinha explains it as gy Rurenaras: (2 lamp or other light ):
This seems to be a very gross meaning to be .attached to the
word. Do we not acquire knowledge even in dark? This
reminds one of the dialogue of Janake and Y@jnavallye in the
Upanishad where the prince Junake asked the sage YTwjnavalkya,
*What is that light by which all this is known? The sage began
with the apparent source of light, the sun, and on that being
doubted, said the lamp light in the absence of the: sun; the
sound in the absence of both and pure intelligence in the absence
of all of them. I think BAdasarvajna by g7z, meant intelligence
a5 onc of the common causes with space, time, duty and others.

P, 2 1.7, gﬁ.;,rqmgaqf‘q%mm—- By later writers the r{amqqmz{ is
defined as zf‘mmqﬁraﬁqarq grad. Thus they do not seeni to make

distinetion between the qfigergr and aifigerey unless they
take niq: as one of the organs of senses, There are various kinds
of connections (F4y7:) as mentioned here, viz, s or E‘[z?m:,’g'fgm-
|HAg:, GIRGATTIAI:, TAIT:, GRAGEAAE: and {RrgRERToRIE:.
‘The instruments of direct cognition are the senses which are
recognised to be five viz the eye, the nose, the ear, the skin, and
the tongue. The knowledge acquired through the ear is not
considered to be by a very immediate process and the knowledge
acquired by the nose, the skin and the tongue comes under one
class of the sense, of touching. Bhasarvajna thercfore says that
" ‘an object (e. g. a pot) is known cither by the eye or the touoh.
These are the two instrumeuts to acquire knowledge of a
corporeal object.

P. 2, L. 8. ggwanaaweat aacanqutqrcrf“tmmﬁamq;—l‘o under
stand properly the phrasc, one has to know the various nameables

"given by Hanad in his - Vaisheshika-Sutras. He enumerates
them as substance ( gegq ), quality (gm:) action( ), genus
(@mraa ), differentia (&3 ), and concomittance ( gmamE: ).
Nonentity (srwrg: ) is an additional nameable given by the later

“writers of the school. After explaitiing how the immediate cogni-
tion of substance is arrived at, tlic author, from this phrase down-
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. avards discusses, how the knowledge. of quality and other name-
ablesisarrived at. This knowledge is also acquired by. the eye and
the touch, but not directly i.e. not by the one process of connection
(gai: ) but by the twofold process of connection (ﬁzﬁ'q) and con-
committance ( gugrg: ). For an explanation of concommittance
(gnarg: ) see ghgug:. The mgrarg: is an eternal connection be-
tween an object and its inherent qualities without which the
object can not.exist. Thus, in the language.of the Naiyayikas,
a pot (gz2:-) can not exist without the aggregate qualities-which
go to make a pot (gz@mw). It is -a matter of controversy what
this grgrg: is. Is it a quality ? It.is very difficult to say,
Some authors try to show that it is a quality, but itis not so
according to Kenade., He puts it in the nameables as one dis-

. linet from the quality (go:). We cannot call it a connection ;
becnuse in that case it would become one of the qualities. Vide
the enumeration of qualities (zgoi:) in HNenada's Vaisheshika
Sutras. In this place the word is used for a sort of connection
‘which is different from g#im: (connection which is enumerated
as one of the qualities). When we want to know the genus of

. :an object (¢ g. gxegy) we do so by a twofold process. The
eyes or any other sensc which is in operation fo know our
object, comes in direct contact with she object, and by our in-
tuitive knowledge that the genus ( gzasy ) resides in the object,
we know the genus, Similarly we come o know the qualities of
the object under operation. Jayasinha in this connection enume-
rates the twenty four gunas mentioned in the Faisheshika Sutras.

P.2. L. 9. gimronfc—Jayasinha explains this phrase by siymezrag:.
Al this time we have been discussing the cognition of objects
either by the sight or by one of the senses of touch, But there
are those objects which though recognised by one of the five
senses have the necessity of this second kind of operation,

P. 2. L. 9. qggig—The colour, he says, is known only by the eye,
tonch only by the skin, taste only by the tongue, smell by the
nose and pleasure &c. by the mind. To know colour ong has
to know the object in which it is inberent, that is, one knows
the colour of an objeot by first knowing the object. The same
process takes place in acquiring the knowledge of the smell,
Tt is understood that smell never exists by itself, but-exists
always with an object. That object, in which a smell resides,

~is not-known -by the sense of smelling. but by either the eye
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or the touch, It may here he doubied, if the knowledge of the
objeob is at all necessary for the knowledge of the smell. Often
we do seem to experience smell without the knowledge of the
object from which it emanates. Here again we have to go by
the theory of the Natyayilas, which presupposes an object for
the smell to reside in, and holds therefore that knowledge of
the object is essential for the right understanding of the smell,
Then follows the discussion of knowledge of the taste by the
tongue and that of the pleasure or pain by the mind, In almost
all the schools of philosophy in India, mind is taken as an organ

of knowledge. It is never taken as one and the same with
the soul,

P. 2. L. 10. gaga gmifgsmag. We mark here one distinction be-
tween different illustrations of dywandaseryw. In the case of
the cognition of qualities, the four senses of the sight, the nose,
the tongue and the skin receive qualities which reside in ex-
ternal objects, but the mind receives qualities which are
inherent in the soul (&rrr). One more point should be noted
here which Jayasinha discusses. As has been already said,
according to Indian Philosophers, the mind is not one and the
sawme as the soul. The reason is plain enough. The soul (srey)
is always acceptod as all-pervading and consequently must be

all-knowing which it does not appear to be. The difficulty is
solved by accepting the mind as an organ which is neccessary

for a particular or specific knowledge. We come across here,
several qualities and the processes of knowing them.

P. 2. L. 11, udg geaifg—This is a further development of im.
mediate cogunition ( ggyezsr ). The Vaisheshika recognise & name-
able known as qrategs. which is aptly translated into English
by the word genus, This nameable is accepted to be residing
both in the substance ( zsgs ) and in the qualities (3puips ).
The genus residing in the ( z=qifor ) substances is kncwn by the
operation known as HIHEAITITALR_ but not so the genus rosid-
ing in the qualities ( quir: ). The qualities ( g ) themselves
are known by ggwaagrangygs and we have therefore to go a
step furtlier to know the genus of the qualitics, This further
process is thatl of dywanadagagly:. Take for example the pro-

~ cess by which GeaTegs is known,  gwar is o quality residing in a
substance and cannot therefore be known unless the substance is
known, The substance is known by gey: of the eye or thesense
of touch with the object and the gy of this substance; being a
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qualiby thereof and residing therein by qagTIHELgy:, is known by
HITUAAETAGE, G, IS in gRamddy with geqr and the
operation to know this genus is that of HITIATTHRATANTLT,
P, o L. 13 asaqafag—Jayasinke  thus explains this line-
AT | G AgTERAE GIRARITAN: G W TERAE AR
HAT: Haar F o DRSS §NEer 7 4 RRavRRentT
TR RR ST ae aR T iaT fasgmta-
WHERNEAFTAFEAGAA L Lt is Lo be remarked here that Bhasarvajna,
who never mentions the seven nameables of Kandada, and accord-
ing to his commentators limits himself to the discussion of the
nameables mentioned by Gautame in his Sutras, mentions
several things which are not alluded to in those sutras. This
passage again refers to the knowledge of guar: and sppg: both
of which fiud no place in the Padarthas of Gautama. One more
point to be marked is, that although Bhdsarvajna seems to be
aware of the seven nameables of Kanada he discusses the mode
of knowing five of them only, leaving ont the action (% ) and
the differentic (A9: ). Differentia ( BRy: )as understood by
Kandda resides in the atoms only and they being out of the
province of yerggsampy, differenta may well be omitted from the
consideration of g, 16 is the opinion of several Naiya-
yikas that the action (&# ) is known only by inference, This
explains the absence of these two nameables from their discussion
in this chapter. The explanation of RRyaRsgwg: is very
‘ important, Abhdve of a substance, that is non-existence, is
cognised by the senses, YWhen there is no book on the tablo
we can know the absence, of the book, on the table. But there
"are many things which are not on the table, and how do we
mark this one particular absence of the book and not of other
things. Here comes in the importance of RFgufReqwg: If
there is this knowledge of the qualified and the qualifier in the
table and the book, we c¢an know the absence of the book from
the table. This ysyerr can be arrived at only by this method
and no other.

P. 2. L. 18, qurfy daa:..gzaaam gfs—There is a difference in the
reading of Raghave and the three other MSS. Rdghava reads

as it is put in this text before z4 wgix | This reading is more
correct than the other, as without it the parngraph is certainly
incemplete in as much as that will omit the consideration of

gwErg: | This ffqunSenng: is applicable in five different ways
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as shown by Raghava who says g # daafie o RS-
#rarmreraqarqﬁﬁ?aq | e | w5 AReEdeRRERaed ) qaf
&Y TEARd T @ AR | T SIEIATAAAZY SIAGHAT R )
a1 GgwRANIaERIY | aurfy Lo

P, 3. L. 1. grame g sataga xgorg—The meaning of the word
&M in this phra-e is very doubiful. One explanation given by
Raghava is that the cognition of gwarg: by sEgswme is not
accepted dy all the schools of philosophy but only by the
Naiyayikas. The particle g however suggests that this mode of
cognition of muarg: is not taken in all the five different connec-
tions as in the ocase in spyg:.

P. 3. L. 3. gtfermeast g—Having so far discussed the sitfmzge the
author now comes to FRgmgs by which the TYogi acquires
knowledge of objects without any regard to space, time or nature.
One natural question which arises here is that to a Yogi, by his
powers, every thing is known and consequently further discussion
as to any mode of acquisition of knowledge is useless. Réaghava
cxplains it away by quoting:—

St SRer Tgerergnaafolt | q FaEeE gEiar w&lﬁramﬁr l
This qiRrgeryg is again of two kinds, one, when the person isin
gwnig®, and the other when, he is not so,

P, 3. L. 4 aa-'g-ﬁ-,[aﬁqmi—'l‘his is clearly the case when.the Yogi
is in gwwrgway, that is ingmfy:, 4 e. when his sFmigymy is
incessantly connected with his soul, which is the result of his
gif: or religious practices. In that state he is supposed to be
able to know anything and everything.

P. 3. L. b. ﬁ—a—mmmmi-——‘.\?hen the Yogi is not in samadhi, the
knowledge is zxcquu’ed by not only the connection of the sense
and the obJecb but it is either by fourfold, threefold, twofold or
single connection as the case may be, The fourfold connection
is, ﬁrsb the connection of soul with the mind then of the mind
with the organ of sense and lastly of that with the object. By
this he acquires the knowledge of any outward object. The object

comes in connection with the oye, the eye with the mind and
the mind with the soul who receives the impression of the object.
Tor the instance of threefold connection we take the sound
which being in guapg: with the ear is taken identical with the
ear which comes in contect with the mind and the mind does so
with the soul. Feelings such as pleasure and. pain which are

merely functions of tho mind ‘are known by the soul by his
connection with the mind, :



(9 )

P. 3, L..6. stfrdw=aaiag—Some writers suppose that sidsgas is a
third process of smpyswo. Arshe knowledge is the same as
revelation which, Bhasarvajna.says, is included in gyfigeerg and
it is the result of a higher Diarma,

P, 3. L. 8. g fgfagy—Bhdsarvajne mentions a classifioation of gg-
&, on another principle which has been laterly adopted by
Vishyandth Panchanana and his followers. It is into gfigeyr
and fif§gweg, For explanations of these terms I had better
refer the reader to the elaborate notes on them by Mr. Athlye*
in Tarka Sangraha, The following table shows how Bhasarvajna

divides ggam.

AL,
' I
Ny ‘ A RIS
| shraa R,
[ [ qafy: gfasd:
TR frgwawan,

*  Tarks Sangraha annotated by Mr. Athlye t\nd Mr M R. Bodas Bombay
Sanskrit Series pp. 216-221.
2
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P. 4. L. L geyafrarda e@agwaanganagarag—The constru
tion of this sentence with which the author begins his

discussion on the second kind of qATOH vz, inference, is a matter of
controversy between the commentators.. Raghava says that the
word grgg should be construed with the phrase qi‘rmgqqmqqq;
and not with eriyqrarya as some authors do. Raghave mentions
and adversely criticises one Rambhatta, an author not much
known. Jayasinhe, who follows an old writer, says that SERET
should be construed with eifyqri@s. To understand the con-
struction clearly let us compare the four definitions given by
Bhasarvajna where this word is used. gas is defined as
TN . TAGTAOE, 25 FRUAGIHIATAY.  SAgaiag is
defined as gwgnEaRIET qﬁ&ng:qqam:n{, and the definition of

SIFIHSATONE, IS GRITHT GIFAATIHI@ra=. In all the definitions
except that of the ergmrsy the word g+gg qualifies, without

doubt, wigwagmHw. ARy, for example, is an instrument of
correct ( H¥ng;) knowledge. This correct knowledge in the
case of wegmwas is ( wqdgsr) immediate, but in the case,
either of the sygaTagaE or svmyAE it is mediate or T,
I think therefore that Raghave is correct in consbruing azzfﬁ
with ygygrrgag: in this definition, and not with AT aé
Jayasinha does,  HwEgapE: is a qualifieation which distinguishes
AgaEgTE, from spqmgwioyg which is also a source of qFgIg-
Qgrgwa:, but is to be arrived at by gngqes, which means
geuFadda: or conventional signs adopted by people. The
distinetion becomes very clear. In the first place an instrument
of knowledge (mmiopsr) is defined as the source of correct
knowledge ( g¥gngugaraas). The knowledge is either im-
mediate or mediate (s1qQe or wligsr). The mediate knowledge
is either Dby constant concomitance (afyapya: ) or hy the help
of signs of human convention ( geomagHa: ).

SR

|

qAGT AL

AGHEH SEA:

In this way, it is aqqfr?gaam: which distinguishes the q_amﬁmum;
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" from the sighrasy and syarm: both of which have the clemont of

Yy in them.  grgaqs which permeates in the definition of
all the three Pramdanas is o part only of the definition of STHII,
(wifaararg: ) Constant concomitance, distinguishes sygwrasm from
sipm: which latter, though it is grgaqQenrgwagrgas, is not so by
constant concomitance, but by the force of human convention.
Jayasinha and other anthors whom he follows, hold the different
view and say that gryg qualifies sigqpma: by which they would
render the definition of sygwrasy as the instrument of mediate
knowledge by (the help of) good concomitance. Jayasinha
defends his interpretation by explaining that if the word gewyg
is not construed with wi@swig: any sort of concomitance should
be able to give knowledge. But, as he thinks, that is not 50,
The concomitance, to give knowledge, must be of the correct
order. This stretehing of the meaning is certainly unnecessary
and incorrect, when we see the explanation given of &ifyqrvm:
in the following line of the text. siapyE: does not mean, as
Jayasinha thinks, the concomitance of any two objects, bub
necessarily and naturally that of the grege and the graa.

Jayasinha notices the view of Bhdsarvajne in his syrRpmer,

. that g=g is introduced in the definition to avoid yrfeg:-delusion-

P. 4

-y

being mixed up with gy, How this supports Jayasinka’s inter-
pretation of the definition of srgmrae, I fail to see. Bhdsaavajna
is correct in putting wgsgx with the object as explained by
Jayasinha, The very definition of gyur given by Blhasarvejne in
this work (See P. 2. L. 2.) is very clear on the point, but there
cven gryg goes with srgwg:.  Raghave laughs ab these authors
and says that their interpretation does not bear out the con-
struction of the sentence. Both the commentators agrec to say
that the definition is aimed at the views of the Chdrvakas who
recognise no other gaue but the geea.

L. 1. wmaraa: quead @t sqigeamara—A qras is the
thing to be proved and corresponds with the major term of tho
western system of logic. gygws is the {wwsg or 3g: or the middle
term. The literal meaning of sifmnTa: is ¢being together.” =T
means without, and Fqpig: means the state of being without.
s1fdsmnas is the state of ‘not being without,’ or the state of being
together. The technical meaning given to this awkwardly form-
cd word is ‘the state of being together of the major and the middle

terms by their nature.” Such a state would occur between the cause
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and the effect, such as the clay and a pot, the smoke and fire &c.
Both the commentators, while discussing the word wiga:, bring
in the discussion of 3qrfyy: which means an accident. What they
want to say is, that this concomitance between the major and
the middle term is very often the result of an accidental circum-
stance, in which case the conneotion is nob siRwmITg:.

This concomitance of the major and the middle terms (@megs
and gy ) is expressed in two ways. One way is by an affirma-
tive general proposition and the other by the negative general
proposition. In the first, the generality of the middle term is
asserted as concomitant with the generality of the major term.
Take for example the typical syllogism of the Naiyayikas wday afee-
wregara, which when expressed in strict syllogistic form would be:

FRET—gd@ afeaag

8T —AR

IIEWH—AT I JRWF qF qfeq4r qagay
I AT IgRAAT qdas
Frmaa—aeagar afgar

Here the third member of the syllogism gives the affirmative
general proposition known as ategg=ifg:. The proposition affirms
that all cases of smoke are cases of fire, The same proposition
when converted gives an instance of sgRAF-1RanNg: €. 9. 5 a7
TR G5 AT %, e, all the cases of the absence of fire are
the cases of the absence of smoke. One has to bear in mind that
Sanskrit logicians always manage to put their propositions into
universal affirmative although in meaning they may be either
negative or even particular. The elasticity of the language makes
it easy to do so. This explains the definition of sqfi3w: which is
the concomitance of the absence of the generality of the middle
term with the absence of the generality of the major term.

The middle term is the sign ( fgns~gg:) by which we arrive
at the conclusion. This middle term is again of two kinds be-
ing either guw as gy g89. '

Réaghava says that sifaqrarg: is the same as syrfy:.  The latter
term is the most common one used by later writers, while
afqraE: is mostly found in the old works.

P 4. L. 4. g@ras f@wg—The gryes is the sign which leads to the
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conclusion. This sign is of two kinds gt and giareamy geq. By
the ¢ @y is meant the middle term, which perceptibly co-
existing with the gregay brings the knowledge of the same, One
has to cleatly mark the two senses in which the word gpyee is
used in this paragraph. The word gygmy is the definition of
sigame, (P. 4. L. 1.) is identical with sigame, but in the phrase
under note and in the two following lines it means the ‘middle
term’ ¢, e. f&mw. It may be remarked here that the word FHITOT,
so wery commonly used by later writers, has not become pro-
minent in the time of Bhdsarvajna, Nor do we find Bhasarvajna
enlarging on the theory of causation which led later writers to
distinguish between terms like HRURL Htww, and =qqrLs.

P. 4. L. 5. g5 {gRay The commentators, in the explanation of this
phrase, and in the one following in the next paragraph viz. gegafg-
fargeg hopelessly mix up things, so distinctly kept apart by Bhdsar-
vajna. The word g in this expression refers to grgms or fang
the middle term and not to sigmuraH, as Rdaghave thinks., g in
the second phrase refers to srgaray and not to feug as Jayasinha
explains it. As has already been said the middle term is of two
kinds the ggs 7. e. the apparent one, and gEEgAIgE @ 6 seen
commonly. The first one is not difficult to understand but the
second requires explanation. §UIRT =gURGANE GHFAAITE
femg. The knowledge of colour, is a sign by which one can infer
that he has the sense of seeing.

P. 4, L. 5. qx S@rs @y enelgw s o gt gEsi—Raghove in an-
notation on this line gives the interpretation put upon it by those
whom he calls gr=i=: 7. . the ancient writers. The interpretation
given by them is sreqgrdiffggEnEs & 6. recpiver of what could
be received by the senses of people of our type. This is too narrow
an interpretation. The test is not based on the capacity of the
cognizor, but on the fact whether the thing to be known is fit to
be known by means of gerymHH. The author means to say that
if there was a prior concomitance established by sereysmory 4. e if
the sqrfyy: or srfywpwrg: of the gregsy and the gy was established
by sergsTRY, any future perception of the gryms, gives a know-
ledge of the gy by inference. On the same line the author goes
on to explain the definition of gr=aaY e, which is not what
the anecients called srmgEifrgasaiamnesq 4. ¢ & aygaq which en-
ables one to infer n thing, which can not be known by a person
by his own senses, but it is a gryws, which is reputed to be in a
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* gonstant concomitance with the generality of gregsy, Kaghava very
boldly says zer=agi®g s==n=araRatifd Awgsqq. The commentator
in support of his view cites the vicw of one Vadindre, a fellow
student of his who says q;f{\(gqmmm(: Eﬁ(i:{m HIFRFEAAFE
sy HITEY G SURIIERRE | sfqamrerrag | Ldaghava is nob
very happy in the elaborate quotation from his fellow student in
the explanation of a very simple phrase of Bhasarvajna.

P, 4. L. &, aegqf‘g“_fém’q\-——'l‘he two inferences given herc are only two
different processes of the inference, It is in fact one process, bub
in two forms. They are mrdagamy and qyudugarad. The first
SERGATA, is o process of reasoning which one goes through for
his own conviction. No one says what that process is, but one can
understand that it can not be any other than that of the syllo-
gism either of five or of three members. The process is so very
swift that sometimes it is reduced even to two members, giving
only the conclusion and the ground for it ¢. g. g sfgarFyAR.
This mode of expressing syllogisms is often adopted by Shankard-
charya. The @rdq and gydy modes of inferences are not the
same as the discovery and instruction given by Jevons in his
work on logic. Discovery as explained by him is a process of in-
duction, which, though not differently treated by the Indian
logician, forms a necessary part of their syllogism viz, the third
member of the syllogism which is commonly known as IITERROH,
but which involves zqfy: or aifyaprg:. The third member is in
fact a conclusion arrived at by induction. It gives expression to .
generalization arrived at by the knowledge of particulars.

HgHae as explained here is a converse method. There we arrive
al a particular conclusion by the application of a general propo-

sition. Thus both the @idy and gpdwgwmsg are deducive

syllogisms, the only difference being, that in the latler we go

regularly step by step through all the five members, while we do

ot necessarily do so in the former, wrdmgnms, being AR
Ygrsg may be the method of instruction mentioned by Jevons.

The @rangaad_ being only a shorter form of the qgsg no fur-
ther discussion is given thereof by the author, who now begins to
discuss the five members of qdgaraa which are necessary for the
proper instruction of the person to whom an argument isaddressed,

P. 4 L. 10, gfgsiieqgreoivaafaaaagagyn —This cnumeration or
the five members of a syllogism is bedily taken from Gantama (sce
W g, 3-2-3R) It is interesting Lo know that the number of these
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different members of a syllogism was not originally fixed to five
Even Gautama does not expressly say that these members are

five and five only, although he does not mention more than five.
The Mimansakas admitted only three and the Vedantins.made

use, very often, only of two. The laler Natyayilas stick to five
members but the logicians, who flourished before Gautama, had
as many as ten, The five others, besides those montioned in this
Sutra, are given both by Vaisyayan in his Bhashya and by
Udyotkara in his Nyaya-Vartika. They are frgrar, d3a:, mermf,
w3t and {i‘{rqegqm Very plausible explanation is given by
Udyotkara in his Nyaya-Vartikae as to why the latter five were not
included in the dvayavas by Gautama and his followers. Accord-
ing to him, a complete argument forms one whole sentence, and

the different members of an argument are component parts of
the sentence uttered by one person and one only. &zr: and other

members, dropped by the later Naiyaikas can not form parts of
ono and the same sentence because all of them taken together are
to be spoken by more persons than one, It may be said that
taken as a whole all these ten members, mentioned by the early
logicians, form part of a controversy, which begins with a desire
to know ( frgrar) on the part of one, who wishes to instructed
and ends with the removal of his doubt ((.qum:), The other
three viz dgrg:, TFgqrfy: and qq}aa';{ are intermediate steps to
discuss the assertion of doubt, possibility of coming to right con-
“slusion and the object of the controversy. These are certainly
parts of a debate and need not have a place in a single argument.
Gautama, who in this part of his Swutras deals with logic proper,
and nothing else, tries not to enter into questions of a debate and
its riles, but sticks to the consideration of strict rules of reason-
ing, Further on in the last portion of his work, Gautama does
deal with the question of fallacies and tricks used in debates by
dehators, but that portion stands in a separate chapter alto-
gether. The five members of a syllogism, adopted by Gautama
and copied from him by our author are gfgy, ¥g:, SILWRL,
gya: and faAws. When interpreted in English they would
be an assertion, the ground, (for it) the illustration (or the
instance ), the application and the conclusion,

P, 4. L. 11, gx afafqogfar geeas sfasr—This is the definition
of the first member of the syllogism, Itis a statemént of the
mejor term (ggg: ) with the desire of asserting (something) of it.
The example given is mz3ysfer:— the sound is uneternal, Tni this
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case, ‘the sound’ is the major term of which ‘uneternity’ is to
be established. This should not be confounded with famas,
the conclusion. Although in hoth the propositions, the state-
ment is the same, the first proposition ( yfiygr) sounds of a
question while the other is the conclusion. The sense of
questioning is borne out by the word afifiqrefrgar in the defini-
tion of ufxgr. The definition given by Gautama of gRygs is very
short, gregfiyEg:~—a statement of that which is to be establish-
ed, which is very obscure unless we supply the phrase g&
gfiftqigRar as our author does, or the words q& fRgifaway as is
done by the later writers on the subject.

-

P, 4. L. 12. gigacaeaias feaasd §g:—CLhe second member of the
syllogism is the expression of the ground which leads us to the
conclusion tu be arrived at. Translated into literal English the
phrase means & statement of a sign which expresses the nature
of tue reason. DBhdsdrvajna becomes more methodical than
Gautama, who gives two Sulras to explain a hetu but our
author gives one phrase explaining the general nature of the
hetu, and then gives its three classifications and discusses them
in detail. There is some obscurity about this phrase explaining
the hetw. The Helw in the first place is a statement of the sign.
One has always to bear in mind that a regular syllogism is
expressed in the form of a sentence, and a hetw, is, like others,
a clause in that sentence. Hetu then may be expressed either
in the instrumental or ablative case, mostly in the latter.
QUITHTIIIHH, 45 it stands in the phrase, would in the ordinary
grammatical construction, qualify the words fenaams, but the
construction would not ke proper. The proper interpretation
is that the et is a statement (g ) of the sign (f&na) which
expresses ( T+ ) the cause-the instrument ( /A ).

Of all the five members of a syllogism, the hefes is the most
important and difficult to be understood and treated. It is of
three kinds, or to say more correctly, can be expressed in three
different ways. It may bean aflirmative, or a negative or it may
be a ket which oan be expressed both aflirmatively and negatively
In this connection Raghava explains the two senses in which the
word Sadhane is used. The reader will find the word used firstly
in L. 5 P, 4, and secondly in this phrasé, Tn the former
sentence it is used as meaning an instrument and identical. with
hetw bub of two kinds, In the latter also it is identical ;vith the
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hetu but is expressed 1o be of three kinds, Jayasinha is silent

about it but Raghave explains it thus :—gafy g+ fEnR@EEIe
A9 gy SRt qnf arEralsRcaasurEger SRy
gf&rad | The phrase is not very happily worded. What he means
to say is, I think, that although the author in the very first in-
stance, should have said that spyasy is of three kinds, to avoid a
side misunderstanding, he mentioned there, of two kinds, He
wanted there to show, that the linge which leads to conclusion
is of two kinds. I think the justification given by Raghave was
not necessary. The ideas expressed by Bhasarvajne in the two
phrases under discussion, are quite clear. In the first . e. gy
f&nsg, the author explains, what a linga is, and how it is classifi-
ed. TIn the second phrase graaEaes fenaas gg:—the author
explains the Letu, and not the linge. The hefw as distinguished
from the linge is a statement-an expression of the linga, and is
not the same as the inga. This expression of linge, the anthor
says, is of three kinds.

P. 4, L. 13. g qaeqtragsafquni—This Zetw has five requisites,
q5&q: does not mean ‘of five kinds! The word gy: is misleading

and should be properly interpreted and understood, The five
requisites are enumerated and discussed hereafter,

"P. 4. L. 16. gz gregaa g geri—To understand very clearly the five
requisites of a Jefw, it is necessary to understand the Vyapti-
concomitance as understood by the eastern logicians. Take the
most typical and oft-quoted syllogism, gdqt afrgmryary, In this
argument gJg:-is the gg:-the subject, of which gfrgazae firyness
is predicated. gdq:~in the logical phraseology of the West is the
minor term and gfgamy is the major term.  The hetw is gmg—
because there is smoke, Smoke is the fewyg or the middle term,
geee is the quality of concomitance of the Zefw and the minor
term, I may mention here that very often the word hetu is used
for the linga. The distinction between the fwo is already ex-
plained, but they are used indiscriminately. The one word qerydar
or ngqﬁa:i isa prelude to the explanation of the theory of Vyapti
which, in short, is the explanation of everything we mean by in-
duction in the Western system of logic. qg: is defined hereasan
object which has the quality (4§: ) of the major term ( @1egs ).
The explanation thus given of gg: looks like anticipating the
conclusion. As far as we are treating the process of reasoning,
it is neither unimportant nor anticipating, In fact a minor term

3
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" ( gag: ) cannot be & minor term unless there is the corresponding
mejor term. It is interesting fo note, in this connection, the
definition given of the minor term by Annambhatta in his ZTarka-
sanpgraha, He says gRrggregaraey:. He seems to have felt the
same difficulty of anticipating the conclusion and puts therefore
the definition in a different form altogether. In spite of the
great elasticity of Sanskrit phraseology, to give a very correct
and appropriate definition of a term of logic is a difficult task,

P. 4, L. 17. greagaraaar adt gger:—In detecting a formal fallacy
it is important often to know a Sapaksha-a term similar to the
minor term, It means an object in which, the proposed major
term is known to exist, In the syllogism gdgy gfgarg g, &
naraE:—o kitchen—is the gug: of giq:, which the gy:. Annam-
bhatte defines gggy: as ﬁﬁqamtqqx:t. A gug: is one on which the
major term is ascertained. In the case of a kitchen the predicate
‘fire’ is an ascertained thing, The second requisite of a good
hetw is that it should exist in a guey: (gu@ g@a ). It may happen
that the common quality may appear in the whole or only a part of
the gugy:, The reading printedin the text as adopted by Jayasinha
is also to be found in the Deccan college Ms, Rdghava has g
only. I see no reason why the reading of Jayasinha should be
rejected and yet I feel that Raghava’s was the reading in the text.
It is uncertain how the reading was changed and who did it.

P. 4 L. 18. grewreamawaat uHT @yer—A f[ysy: is an object which has
o quality, not to be found in the major term. If an object is not
seen in concomitance with another, the latter issaid to be Tywvritia
of the first. In the case of fire and smolke, the smoke cannot be
in concomitance with that which is devoid of the major term,
In the case of the syllogism of smoke and fire, the smoke, which
cannot be in concomitance with a pond of water, is said to be
Vyawritta of the pond of water. The third requisite therefore is
the absence of the Aetw from Vipaxa. In this case hetze must be
absent from the whole of the Vipaae, and not only from a part of it,

P. 4. L. 19. guonfaRifafy &o.—This reading, as found in C, and G,
seems to be better and more correct reading than that in B which
may be a mistake by the copyist. Raghave explains the last

. two words of the definition only and we therefore cannot make out
what reading he had before him. When the %etu residesin an
object without contradiction from authority it is erqifygRivaeas
which is the fourth requisite of a proper srazsgfief) inference.
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P. 5. L. 1. grenafgadiagn: &o.—This is the fifth requisite for a good
I gT=aTaLAhr g, The hetw must not fulfil the first three conditions
in the major term to be established and also in some other term.
This requisite is called sggufgergsw. In short the same hefu
should not prove the contrary of the conclusion,

P. 5. L. 3. g fgfrq:—Having explained the five requisites for a good
sy alay g: the author gives the twokinds of this sort of Aetu.
The principle of division adopted is the nature of the hetrr found
in a gag:. The ketw may be good of the whole of the gyay: or only
of a part of it. As an instance of the first he examines the syllo-
gism—zssfer: | @@ When expanded it becomes:—

ML B R BN SRS
g —RAL
IYAT:—IT FEA TASFEAS q47 T2
IFIENH — A TFIAETT T2
Mwag—aena weask:.
In this argument gz: is the guy: and HiFea is true of the whole
of the matter known as gz:, As an instance of the second kind

he takes the same syllogism with the same conclusion but with
a different kefe which when expanded becomes:—

N —ReRIsHa:

T —a SRR e

IR —I7 GAFY FEEIRAAGIaEE askHare | 747 82

TR — A A TH LA Fe0r eev 00 eseve sae s TEFAAT T

P —aw TRIsSHE:.
In this syllogism the expression of the middle term is worth under-
standing, zrez: is the gay: and ga: is taken as the guyg:. The phrase
used as the fietu—a long sentence as it were of five different phrases
is one from which, even for brevity's sake we cannot omit a single
syllable, The process is thus explained. We have to prove the
sjivereasy or non-eternity of “Words'. sifigrege or noneternity is a
term which includes, according to some schools of philosophy,
every created object or say every cffect of a cause. There is no
difficulty therefore, in finding a gugy: for gr=3: for any object, which
can be shotwn to be an effect and which will suit the middle term,
will serve the purpose. This is an instance of a sqfiefy &g:. To
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explain tho distinclion hetween these two hetus il is necessary to
know what is sy and what is sgfas:, and in connection with
these, what is sqrfi:, Vyapti is shortly concomitance. To put in
simple clear and short phrase it is gegey g9, When a thing exists
on the existence of another there is sqyff: between the two. This
is however srggsg1fy:. The sxfais=grfi: being the non-existence of
the one on the non existence of another. In the common =g of
g and =unfi: siggenfi is g ga%r afre: and this is a true propos-
ition, But the sgfd¥Fsq1fy: is not true if the terms are used in the
same order. It is false to say oz yarsrg: &7 geqwm: 1 ¢, g. in the hot
iron, there is the absznce of smoke but there is not the correspon-
ding absence of fire. But the conversion of this is truc. It is quite
true to say g=1 gegramEeas ganTg: | This is true universally, under-
standing of course in the belief of the ancients that smoke is the
concommitant effect of fire and fire only, This shows that in a
sgfaasyrfy: when it is true, the hetw or middle term resides in a
part only of the ggzr: which is any thing having five. It is seen in
one thing having fire be a kitehen and yet not seen in a red hot
iron, although it is one of the ggzy:. It is therefore now soen that
in an s R Y &g:, the 2g: may reside in the whole of the Ty
or only in a part of it. The srgsqRdi¥g: is one which can enable
us to arrive at the conelusion by two ways. It may be either by
giving an apegeft sgreusg of by a sxfaft Serero, atmy: is always a
general affirmative proposition. The sgfi¥a: is a particular proposi-
tion, None of them seem to be negative propositions. The ket used
here is not true of all the gagi: 4. e, all the non-eternal objects ; but
of a part only. The commentators analyse this hetu thus, It is
neoossary to give this lengthy phrase, as it will not do to say
zfegrmaan; for even God is gqrg by inference through mind, an
Zf%a, but He is not sifer, This result is avoided by prefixing aygy,
This even will not do, as, according to eastern philosophers, the
Ny can see even atoms by their physical organs, and atoms accor-
ding to Naiyayikas are eternal. To avoid this second result, the
word @i is inserted, which avoids the physical organs of the
yogis by limiting the result to the organs of comnion people liko
us, But even tho physical organs of common people are able to
cognise the eternal grareafy (genuses. ). xrzz: hasa Qg yet bo-
ing itself not eternal, the genus to which it belongs is not taken
to be eternal, To avoid the eternal Samanyas the phrase intro-
duced is grARFY iy, which means ‘albhough.there is grATee?



(21)

P. 5. L. 6. qegsqiqs: quatgfm—A Kevala'nvayi hetw is that which is
concomitant with ggr: (minor term) and resides in the Sapaza,
and has no Vipaze. Thisagain is of two kinds as shown before.
The aunthor says that, as shown in the previous note, guggfu:
may mean either that the hetu resides in the whole or only &
part of the gyay: and consequently the two syllogisms.

P, 5 L. T. ﬁmgmq’afhg\mﬁ[——'l‘his is an instance of the first kind of
dqoraat which when put in syllogistic form becomes :—

siaRT—agERE e,
E G GG
IZIRANH—TT J9Td 79 FRAFAIAIEN, 97 FASL
IYA AT AN AT REHEEA -
Ty —oens sefomyT,
In the firs place this is only an siwaef gg¢ for if we convert the
sgrfy: of the geygzue it will be found that the syfitgsgifa: is not
correct. X W YA TF ¥ NAFEH is nob true because even
where there is not gee®, aATET is seen to exist.
In this case the hetu y3iged residesin the whole of gugs viz. tgew,
P, b. L. 8. g sfymi—Let us now take the same assertion and the
conclusion proving it with a different hetw which in syllogistic
form stands thus.
afam—ugedi™ s
R — AR HIER.
IR —AT HiRHEETEGd a7 FRCTTLR 74T ARG
IYAT:—FANAIFAATT AR AATFAT T AT
Frmmag—aea gerde AR
As it is, this is a very queer argument and at first sight looks a
faulty one. Itisintended to prove that siggey or the unseen (future)
is visible (direcily) to some people (the yogis). The reason given
constitutes the queerness. It isso, hesays, because they aredirectly
noncognizible to the Mimansakas. Here we have to take for
granted that the yogis know several things by direct mode of
cognition, ( serege ) which the Mimansakas ( who are not yogis)
_donot know. Here the guy: is srecg@rk: which according to
the argument should be argggy: to the Mimansakas. The reason-
ing is this, The sz are pratyaxe to some because t/} ”‘%réo
apratyaxa to the AMimansakas nsis the case with mm;g[?j%;\\v ich>
though pratyaxa to us are apratyasa to the Mimanse 'a@,/Let; us



(22)

examine this avgument first by the definition of &gwradft Bg:.
The hetu HuigRramsTgag must be ggsarys <. ¢, it must reside
in the gey: which'in this case is srzerfk:. This is true according
to the theory of the Mimansakas. The gg: then must be found
in the gggy: which is srewg@rfy: which is also true according to
their theory. The third condition is, that there should not bea
frers. Now under thisassertion viz. the future is cognized directly
by some ; the predicate is such that there cannot be any thing
which is not cognized by some directly <. e. even by the yogis ;and
therefore there cannot be a f3gzg:. But even the gqay:, sserg@m:
is a part of it because all the human happinesses are not pratyaza.

P. 5. L. 10, Fgzsafayast gai—A kevalavyatireki hetw is that which
is sgr9a: in the minor term, which has no guz:, and which is
distinct from fagsy:, This is again of two kinds which the
author names of srgmasft and ggmA=f. As an instance of the
first kind he gives an argument which can he thus pub in
syllogistic form.

sfomr—aT w1 wEemggdaa,

Eg— AR

IEIGIONT— AT IF TARNHIGARATHIT: T WQRRFATIE: 91 AFIE.

ST — 8 FRG A RATSSHEA TR A ST 5 1.

fnaag—aeq 99 19 9 gdfGdgraanuaad. This reasoning is absent
from many later works but the next is the one often found there,
I do not sec the necessity nor understand the utility of dividing
Fgesqiaiahy 8g: into two parts. Both the arguments cited here

are interesting so far as the first is aimed at the thiost and the
second against the latter’s doctrine, that a hody has no soul.

P. 5. L. 14, wqa ganqrd@imiagge wafa.—The author now proceeds
to discuss the Ilctvabhasas or fallacies which, according to him,

have merely, the appearance of the ketw. The line following this
phrase, which gives the definition of a helvablhdase merely
explains the term. This definition of helvabhdse is taken from
the Bhashya of Valsyayana on Qautama’s Sutras. According to-
Gautama, there are five hetvabhasas. They are gsafyaw:, fww,
gRoER:, Fregga: and Hrea:. Aocording to our author, they
are six, namely aifgs:, Rew:, svsilas:, sqaafa:, semaaRe:
and gHeorEH:.  We can mark that threo of these are in meaning
the same as those given by Gawtama, Tho sif@gy in our work
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stands for greggm: of Gauwlame, syygifigs: for gegfan:, and
Frarganie: for Hroda:, B, and gFwgs: are common to
both, Our author gives one more swaeggiAg: which is not to be
found in Gautama. According to the Vaisheshikhas, there are
only three hetvabhasas, e.g. Swz:, aifiz:, and gfrey:. gfy: corres-
ponds to erdxifaa: of our author. The other two are common,
According Shankermishra, stqeqafg: is the same as AFLETIR~
aaFiffqs: mentioned by the later writers, Buddist autor of
the sqgf=g follows Kenade in classification of Letval hasas.

"‘The ¢ommentator Jayasipha is silent as to the exact number
of the hetvabhasas ; Raghava Bhatta, however says that really
speaking there are only five but Bhasarvajna splits one of them
into two., He is not very clear as to the one which has been so
slipt up.

A very portinent question occurs to a student of Nyaya
Shastra, which is how far the helvablhasas correspond with the
fallacies of the Western Logiec. .Aristotle and his followers
would divide fallacies inta formal, and material and would say
that a material fallacy can hardly have place in formal logic.
The distinction is nob clear even in Gautama’s logic but taking
his syllogism to be purely formal, the Aetvabhasas are also of
that type.

P, 6. L. 3. guistafraoarafacias:—In understanding o fallacy, one
has to keep in his mind that the %etw to be a correct one must
fulfil the five conditions already explained. A breach of any one
of these conditions gives rise to a fallacy., The first of - these
conditions is that the Zefw must co-exist with the gg: or the

_minor term, Leb us examine the argument give by our author
to illustrati this fallacy, z=QIsker TgTER.
A word is non-eternal
*.* A word refers to the eye.

Here the very first requisite is not complied with. The debator
forgets that there can be no conneotion between the eye and
the word. Raghava Bhaita in bis commentary gives this ex-
planation of sf@z:, bub at the same time, he supports the view
of Vatsyayane, and the author of wrgarfige that afgg: is
identical with greggwm:. ’

P.6 L. 3. gerfagaraica aaaey ey When a fefu is to be found
/in the gay: and fags: only and nob in Hyg: we get the ketrabhasa
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fizz:. To remind the reader, the first three requisites of a good
hetw ave (1) that it must be found in the gg: (2) it must be
found in the gyy: and (3) that it must not be found in a fiys:.
The argument cited in illustration is z=3} 1 wg@r. In this
syllogism zzg:is the gap:, the muep: of Fr=: as it is to be e we
take to be $az:.  The Riger: of zrez: which must be sifer: may be
gz:. Here the reader will understand that Hri@rg ( because it
is an effect) is to be found in g=x: 4. e. ggg:, but is not to be found
in gy 4. e. $473: and it resides ina ga: 1. € fgqg: which it
should never do. Here the ketw, if properly worked out will
give us a conclusion contrary to our yfgr. Putting the syllog-
ism in its proper from it runs thus:—

ufas— zeey warss
ST —AEAAN.
IIIRTOTH—IAT 4T FIEEL T T MHAATL,
This is a false sqiff: because we cannot find an illustration
to support it.
Let us take the sgfg¥ssgiff: which will run as follows:—
AT I AFTEE T TF FAET
This sify is also unsupported by any illustration,
The correct szrfy: would be
9T qF RIEAT T AT FRAET
This is supported by the illustration®eqgr ga:. The regular
conclusion ( farpas) drawn from this will be m=dysfey: which is
a contradiction of the giygr.
When we put this syllogism in English from it becomes,
All cases of etenity are cases of effect,
Sound is a case of effect
. Sound is enternal.

This is clearly a fallacy of undistributed middle term,

P. 6. L. 4, gaaqfigagtaasias; —When a hetw is found in all
the three viz, qgy:, gy and Rqay:, the hefvabhasa committed is
Faqrtean:. Ltiviolates the rule that the Zetw shall not be fouud
in the fyggr:, The argument cited in the illustration is srfe:
[ qAGAR.  In this case zr=g: in the gay: a;ﬁm‘aqq; is the gpe,

. @& may be ‘taken as the gqy: and $yx: being eternal may be
taken as the fygs:, qRged, (the quality of heing known]) is the
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hetw, All the shastrds aim ot knowing $a:. sitgw ther-
fore, resides in $xx:, which is contrary to the rule of five
requisites to be found in a  good syllogism, When put in
regular form, the argument becomes: ’
afamr—a=ishie:
@I,
IR —I 47 SHIEH T @ arferey ( This is false ).
Iy —ARTEETE IRy Tea: ( false )
. TS ( false)
In English it would be
All objects of knowledge are non-eternal
Sound is an object of knowledge.
.* Sound is non-eternal,

In this case the major premise is false, and it is a case of undis-
tributed major term.

P, 6. L. 4. greaqisauas: &o—A hefre which does not establish the
aregeg (major term, ) but is found only in the gz (minor term )
is a fallacy called srawgafdas. This Bwrwrg: is not mentioned
by the Sutras nor by any other schools of philosophy. The
aggregate of the definition is that it is not proved by the Zetu
1. e. both the condition (1) being in the gyg: and (2) absent
from {§qz: are not complied with, Quite independent of the
existence of gyg: and {qy: the ketw is found only in the gg:,
This is mentioned by zZwT:.* The instance given of this is
gAY g, Here gd being the gg: there can neither be a

" gy nor & fage:.  There is nothing therefore to test the =gify:
which cannot be mentioned. The hetw is therefore unable

to prove the gy of the qay: though 7 is residing in the gy,
g4, whioh it does according to Vedant theory.

P. 6, L. b. yaorariirey & The ketw whioh exists in a ygg: but which
is disproved by another wwmpy is wmerameike:. The very
prominent instance is srgwnisRy: saacaw. Here the very sfy
is false because, we know by perception (maery) that fire is
not cold. The hetws though it may be found in the gg: is
false and proves nothing.

P.6. L. 6. syqyqertagrafy &c. A hetw which fulfils the three con-
ditions in the gg: is called yagRurgw:. This is a case of a
dilemma and is called in later works gayfagsy:. -

* vide p, 30 note p. 8 1. 8.
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P 6 L. 6 gerfy Adt &c. These Fegrayray: thus classified into six
" broad divisions, can be further divided innumerably : but in the

following pages the author gives a few of them only. He begins
with twelve Assiddhas many of which are quite easy to under-
stand, We will discuss one or two leaving the others to be dealt
with by the reader.
P. 6, L. 9. mwyriag: | I51: aiMe: AgIE-
Keeping in mind that the hetw must fulfil the five conditions,
and examining helw we find that srggss has nothing common
with zr=z:. Tt is not appertaining to a =Jg: noris it received
by a =g, ,
a1fdg: though not mentioned by name in the Sutras is the same
as gregga: mentioned and defined by Gaulama in Sutra 1-2-8.
gremRRe: araargreggn:. The explanation is that the hetu
. itself being not true of the gregsy, it requires to be proved. The
author of =qrgarfiss says that this is the same as sifdg: and
divides it into three classes. granfeIYTaR | SFUTyga
AAARRSTIREAR | (=arfdsa, ) The illustration given by
Vatsyayana of this fallacy is g=f grar aiftwmawg. Here sy is
qey:, %54 18 @red and wyae is the Aetw. It is notb certain that
T is concomitant with grar. Thus we see that Vat'sya'yana
who flourished in the fifth century A. D. is satisfied with
keeping on the name of greygy: explaining'it by the word sfg:.
Udyotkara, the author of Frf§mw who lived about the eighth
century A. D. mentions three divisions of aifeg: stating that it
is the same as gregga:. Our author mentions about 16 different
instances of xf¥g: giving different names to each, but without
strictly classifying them; the striet classification begun by
st and followed by most of the later writers is not to be
found in our author. He may have lived before weiw: or so
very near his time as not to have been informed of this writer.
(1) wgarag:
WRISHTATGTATL [, 18 qgye, gug: is g2t and fgg: is
$4¢:, The q: mrgaee breaks three conditions viz. qy-
e, TuE 6o, and Ragmaema .
(2) =tawnias:.
. FRISHS: 129 FasE. This also v101ates ‘the . first
three conditions, .

(3) tadrenfas;:. : \
ARISHAT: Emrrerar% aft ArgreT is equally faulty
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(4) ﬁﬁwrm

(5)

(6)

:réirsfﬁar&ngwr% it grAwgaEq is again faulty. These

first four instances are mere different shades of one
and the same fallacy called weqifig: and all of them
necessarily violate the primary conditions required
for a valid syllogism.

: is one in which gg: does not exist in a part
of the yg: The distinction between this and the first
four is, that in the latter the hetu does not exist in the
whole ggg:, while in the former it is not found in a part
only of the qgp:. Jayasinka goes into the theory of the
production of zzg: held by the JgRmAr: or more
correctly by the 33Rsr: which is thus explained. wrt
UERRASTIE: WRTIGG: | Saa: ool AMR? | emar=al
9! yaaiady: | There he goes on to explain, the further

which he thinks does not exist, bub on which
depends the further production of sound. According
to him TAQH, is the cause of the first wave of sound,
which AR is absent in the second wave and therefore
there is an absence of gg: in the whole of the gy=:.
This would come under Feqifig: and therefore in fact,
we have five illustrations of Tz,

ST au1sta e, RaaRonfrarg. Here the hetw
stands in the position of a11f3wy: and syzpy: with the gay:,
gey: is sy and sifigeeg Is @y, the gg: being fx-
gRonfiee ( because it has characteristic of resulting
into fys%;). Here the author makes a thrust at the
Sankhya philosophers who hold that famy is the result
of my. But the Terifmm: say that it is a falldey
because it is not true that there is that relation
between sqrerg and {373, and the hetu therefore fails
to prove the existence of gy, This is a very good
and yet peculiar illustration of this fallacy. Later
authors give us very common instances as for example
TRARAT gu-sRiA<arg. Here the gg: is qualified by
an adjective which makes the very gg: non-existent
and much less therefore fragrant. In the illustration of
our author one thing is attempted to be proved by
another which itself is not known to be affirmed of the
other. The ketw is as uncertain as the grgsg. This illu-

_ stration gives a clear explanation of the name ¥rwrgs:

given to this fallacy by Gautama.
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(7) susAsgRUrag;: is explained in a similar. way.

" (8-9) The next two sgsifazierigs: and sysyfagtquiiag: are
quite unnecessary divisions. Rdghava says that these
are instances of syrerearidg: which according to later
writers involves a oase of Iqrfy: but in the instance
oited here there is mno caso of Syify, Perhaps
Raghave’s illustrations were different as appears from
one found in the MS. with me. It seems to me that
the illustration noted is not the illustration given by
Bhasarvajne and it may be that the copy used by
Raghava was one tempered with by a subsequent
copyist. It is worth noting that Rdghava, gives five
classes of #f@g: which he calls @wurits:, @R
AR, A ond agRegrs:. He further
goes on grouping the twelve in these five and suggests
sevoral more of his own., The copy in this part of it,
as also in several other parts is badly written and
although the letters are clear, it becomes very difficult
to gathor the author’s meaning. He jumbles up to-
gether, the views of Gaulama, his commentators and
himself and also perbaps of some one of his immediate
predecessors.

(10 -11-12) Gigeenférg: is an important fallacy. If some one with- -
out ascertaining whether the phenomenon in sight is
smoke or mist says, spi x&I: ST AT he com-'
mits this fallacy. If we look to the definition of sifgz:

it says that in that there is the uncertainty of the
hetw existing with the Pawxa. This is not a purely
formal fallacy violating one of the conditions of a true
syllogism. The fault lies in the wrong observation,
which leads to that violation. The fault has its origin
in the doubt. In the two following fallacies the
doubt exists in the quo.hﬁed gg: or the qualifier.
These three may be classed in one group of gR=yrfrg:.

P. 7. L. 5. f‘mmg &c. Eight fallacies known by the name of
fdge: are given by Bhasarvajna. Four of these ocour when
there is 2 fygy: and four more when there is not a gyg:. Ina
fws: the hetw resides in the gy: and fyge: only and not in gy,
This shows that if the hetw resides in the fygey: and not in gyg:

- the conolusion must he contrary to the wyRmr. This is very
well borne out in the definition givon by Gouiame viz. REFI-
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Agder afedndt Reg: 1 G 8. 1. 2. 6.. A still simpler. definition is
given by Lougasi Bhaskar in his gdaigdt where he says gpe-

' W%—g{‘é‘m@ The four illustrations given by our author
are the modification of one and the same, 3= fe: FEE.
Here @yg: should be 57 in which hetn FERag cannot reside.
faqer: is g2 in. which it does reside, which is contrary to the
rule. Thus it violates the condition Rugmgaraf:. To make it
clear let us expand the syllogism,

. mfagr—=: A&
TG —HEER
I HI O . This is false as there is no illustra-
azrrfsr:-{tion: or g7 ME:. (INeE ) a7 wderaE:.  This
may be false as in gz: or true as in srgra,
IYAA—FEFEATY ANATE T
fma—ar=x: AW, In this way all the other instances given
by the author could be worked out. ’
P. 7. L. 16. qg = wa . A question arises that there are nob
more than four fggr:, as those in which the gg: resides in y&s-

231: are already mentioned in the s1Rg:. The author says, that
it does not matter as they can very well be included in both,

P. 7. L. 20, siysrfasigrg & Goutama defines this as gag-
frarsHaleas:. Bhasarvajna’s definition is qggeRyagiRe-
arfsqs:. Thus we see that the fault lies in the Zefw being
concomitant with fgey:. This vitiates the third condition of a
valid syllogism. Bhasarvajna proceeds in a very systematic
way and naturally by considering the position of ketw as to
Paxa, Sapaxa, ov Vipane makes as many divisions of the fallacy
as could be made mathematically. In a previous porfion he
has shown tendency to split up consideration of gg: into that

" of the whole and of the part of it. If the hetw is to be found
or not found in a gz it may either be not found in the whole
or in a part of it. The same may be said equally of ggg: and
frugrze He thus enumerates eight different classes of this

amrg: which are—
QTSRS

TSI TIH: FURTEEREEAIR:
TEETEEAITE: R
YRS FESSAE
gysARRTeAR o

Ct e 2 D
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6  gerguRsarfalitgsans:

T wyRvdwRwEh: gegsas:

8  QUFRTEAIS: IR

Let us now examine one of the instances.

g—g{a‘ ﬁsﬁ?f: }m: is q'a': aﬁm is mh‘q

— This 1s correct as in gz:
IFRAH—IT rﬁzraﬂl gra' %gaﬂ%ﬁ:m; rre gz:
a7 afvenma: ( Meea ) @ sdgama: This is false as in s
ge: 1s gug: AT is RAgey:.
Iq=e: will be false with fyyar:,
{srAeg must therefore be false.

Let us put it in Aristotalian form.

‘Wherever there isan object of knowledge, there is non-eternity.

i. ¢. All objects of knowledge are non-eternal.

Sound is an object of knowledge.
." Sound is non-eternal,

This is an instance of the illicit process of the major term.

It may be noted that Raghava's eight names of stSrrieaa:
are somewhat different. The whole of this part in his commen-
tary seems to have been very badly copied and is full of

mistakes. It may be that the copist made an unpardonable
mistake in mixing up lines from other pages.

P. 8. L. 8. srerafgaigreg &o.  As already remarked this gmamie:
is mentioned by Bhasarvajna alone, except by Shenkarmishra
who, about the 17th century, says that it is the same as
g ER-eraaifeasm: which latter did not take its name and form -
in the time of Bhasarvajna. This is not found in Gautamae nor
in the Bhashya on his Suiras. Unless we find out that some
other author mentioned it before Bhisarvejne we must say
that he was the first to suggest it. As it is, it is not a very
important addition in the ¥@nrgr. He defines it as arsrsargs:
Uy 99 gaATSTeaaas. 1o classifying this, again he follows
the same method of going on very systematically. Although
the Aetu in this case resides in the ggg: only, gay: may either
have or not the guz: or Rug:.

That then makes two broad divisions of having or not having
gyer: and fygy:. Next division is by the hefw being found in the
whole gg: or in a part only. This brings it to four. Then he gives
& further division where there is no fyu: but there is gysy:. . This
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adds four more to the number. The breach-of condition is, in

not finding gg: in the gugr:. Mere ganysiar is not sufficient because
that does not prove anything. The conditions violated are qug

geg9, and fqgrgargfa: t Let us examine one example:—
siasr—adnaiee (§9+ being wy: there is neither gqs: nor fus:. )
TE—EED
TR —aw o 9% e
There is an absence of ggrezurg becnuse there is neither ggey: nor
fog: ' i
In Aristotalian form it would be

All real things are non-eternal,

All things are real things.

.+ All things are non-eternal.

This is illicit prooess of the major term,

Raghava raises here a very good question. It may be shown
that there cannot be a =37{f: in srawgfda: and in that ocase this
fallaoy is only a case of sgrmTRE: and need not be separately
mentioned. But, says Rdaghava, this is a different feature of
the fallacy and may be separately treated,

P. 8 L. 16 mrererargigedgreg o The definition already given is
' SRR O gawrar 8g° wrerwamike:.  This fallacy is known in
“later works as gyfim:. It is interesting to note that the word
used as definition by Gawtame in the Sutra (1.2, 9) is used here
as a name of the fallacy. According to later writers Hrerdq:
is the name of the fallacy. Jayasinka thus explains HremmqmRe:.
. ATIGURAEITTRISHAC JUU-IaY G Gl GGoIShEt gauRe
Fre@aRe:. Raghave explains it, thus:—arergamie: s
R FEY FEMEASIRE: FOT TR I 2G94T | a9 a9
FETad: SRl 39 gTWl 9 sfairaeske 9 somaniet
Ty IR Eraweaid:. It is olear that this is the fallacy known
in later works as grfyz:, The instance given by Vatsyayana is
very interesting though not so easy as that given by Bhasarvajna,
He says frq: I8 §aNegand euadq. Here, the Zetw is con-
comitant with gy which is seen in an object by its connection
with light. A zr=g: in which gy ought to exist, is -not so
seen. The sound is the result of the connection of & drum and 2
stick but the conneotion ( gJin: ) is not concomitant with the
sound. By the time we hear the zreg: the gta: has disappeared
4. e. gaqr: hos passed ( sry: ) ab the time when it should have
_ boen s gg:. I fail to see how this if the same as arfirg:.or qpg: of
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the later writers, Iam even much more perplexed to see, that
Blasarvajne gives instances of gfyg: under the heading of
grerermae:. Mr. Athlye in his annotations on gagzg: says that
HTSTAE: or FwreraEymize: is the same as gyfigg:.  There is another
reason why this cannot be the same as qifyig:.  Vatsyayana who
does nob even mention either gry: or ayfyg:, says that the fault
in Freda: occurs in non-similarity of the illustration as shown
in the syllogism given by him., It may become interesting to find
who first thought that Frert: or Frergmite: is the same as
aifda:. It is not done by grerms:. It is not also in =rETias:
as seen from the passage quoted in the Benares edition of grwyy-
g+7: nor in the gragdisr of gregly:.
The very first instance given by Blhdsarvajne clears his meaning
of the fallacy, though it does not appear how he gets it and why
he drops Gautama’s meaning, sygwnfi: waFam. Hereby smg-
garory fire is known to be hot. This accordingly violates the
fifth condition of srfuafugwasy. Here the letu Frmes does not
reside in the Hfdgrad: which is coldness of fire, because that
coldness is not gayonfERyd but it is A of sergmrmon, A question
is rightly raised viz. whether this is a @nmg:. The fault does
not reside in the gg: but rather in the gg:. Jayasinhe answers
this difficulty by suggesting that it is gmrwrg: because when the
recipient is faulty you may accept the fault even in the object
received. The argument is not very sound. This much can be
said, that this does not seem strictly to be a formal fallacy,
exoept that it violates the fourth condition. This fallacy can
ocour even when a greryE: is proved of the gg: by another
2g: by sigarsg. I it is the same gg: it becomes a case of
TRTOTH:

P. 9. L. 1. geworqe:—This cannot be the same as gefigsy: because
in this oase the @reg: is proved by the same Zefx and not by
another which is the case in gexyfigsy:.

P. 9. L. 3. The author mentions fxgrEaf=dt. This may be the
same a5 ATATRSTAAIRES.

P. 9. L. 7. Igmom. Having treated the first two members of the
syllogism viz. nfdsm and gg: We now come to the important third
member Sg7EI0F which is the most essential member in the
argument. Itisworth remarking here that the word =fy: which

plays so important and necessary a part in an ggrgrory and on the
importance of which later writers dwell at very great length-
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- had ot acquired that importance at the time when Bhisarvajne
wrote. *Even the definition given by Bhasarvajna of sgratony is
not logically correct. It gives only a synonymous term. arwg:,
the weéllknown manual writer, does not define it in his text of
qaemeE: but in his gloss over it, he defines it as safamfyqes sgr-
Tng  So also does Laugakshi Bhaskar in his q&#ad, where he
says sqTtaSiaqTes gaagare. Mr. Athlye, however, points oub
that Laugakshi Bhasker in his spaRgmadsdnsrg: hes the
courage to say that the employment of the instance is purely con-
ventional and not necessary. We saw that neither Gaufame nor
Vatsyayana mentions =qify:. Mr, Athlye says that even =qrafig:
the wellknown Bauddha work on logic is silent on this point.
Itis thus very conspicuously absent from the earlier works,
RBaghave explains it as gryae sarfuge:g®. The prominence of
sgifis is already felt by gg: in the 12th century, Bhdasarvejne
doss not mention the word zx7fg: but he has the necessary form
of =7{f: in his IgreRory. This may throw some. light on the date
of our author. He does not belong to that class of authors,

. who are very early in date, and who do not admit, recognise or
even mention the sxify:, and whose third member is a naked
Sgreor. - Nor does he belong to the later writers who recognise
the importance of, and insert =q1fg:, as a necessary member of a
good syllogism, and make the mention of sgrgeor as a part
of sqif§:. As long as there is no sqi{g: the inference is neces-
sarily from particular to particular; and in the Suire wo do not
sece any attempt at generalization which becomes a prominent
feature in the later works. The very words sigy: and sqfgds:

_on which hangs the idea of sg7fg: are not to be found either in
the Sutras or in the Bhdshya. IRy is of two kinds being
either by similarity or dissimilarity. e however see in this
work that. although in this connection the author does not
mention the word =qrff:, he gives the form of the sentence
which is adopted by subsequent writers as sqfg:.

P 9, L. 12, WM—TM aubhm as well as the com-
mentators think that by mention of rﬁrg(um; tho gZTaToTrET:
aro excluded or discarded. Why such an interpretation should
be'put upon the toxt I cannot understand. In this way we
should also expect sysrgmvrET: and et which do not, and
if §g: be correct, cannob exist. This feature of SRyguRIET: is
a novel one and docs not exist in the Swuires or in'the Bhashye,

' and not cven in subsequont writers,

5
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These are again of various kinds, only eight of  which are
mentioned here in connection with one syllogism which is
as: AR, .

AR, Here gy7 qaigy: 1s the sgrarumnmas.
The ggregomarg: marks a state of trausition in the development
of logical science. The old process of reasoning appears to be
from the particular premises to a particular conclusion. Later
on comes the idea of generalization with =fg: as the instru-
ment, The same process is visible in the western system of
logic. Even Aristotle began with infering a particular from a
particular proposition. The ideca of zxrfy: which aims at gene-
ralization is not to be seen in the Sufras nor even in the Bhashya.
In their view sqfy: would only mean concomitance which may
ho of two particular objects only. To be clear, gz gueT gfeg:
according {o carlier writers would mean, ‘Here there is smoke
and with it fire’ and wgrsg: be the place where the concomi-
tance is seon. According to later writers it is 37 gy ERISERES
gf*g: meaning wherever theve is smoke there is fire; a general
or universal proposition, qgrerg: being one of such universal cases.

Thus the idea of ggrgrumwrg: signifies that by this time the
idea of generalization was coming into prominence but was not
so thoroughly complete and the writers were feeling the awk-
wardness of finding correct generalization, asthey often met
with false illustrations which did not suit the =grfg:. But if
the generalization is complete or correct the illustration must
tally with it. In plain words, if the SIE, is incorrect, it
can never tally with the sgifi:, as it is only one of tho indivi-
dual instances which go to form the general rule,

P, 10. L. 1. Taking gz: as gura: we geb this syllogism.
. =TI
T YA TEY

This is an instance of syqregRyyraeiy: which is an FrEonargs. L
do not see why this should be a Qu:, Raghava says T d qReT-

Bt sfimfioe seealf gerafier S sqmemmfion wm @
REFTASRRIT: 9 SR Rneaikgreeaan | Jayasinhe has been
following & sairframeareafine am Q9 wafy | aend aaid 7o
i sqThmfR=ed9 segemqiamEe ! This does not say that sqify:

cannob be cxpressod, and if it can he expresscd why should it
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be a Zq: only beoause it is nobt expressed. The next g: is also
equally unintelligible. There Raghava says qeRmify | gelers
YT g2 TR QA | 1R g4T A9 ged ! aaess e R
Ui QAT GrFENETET e ST
EAAFREFREUAIN  Zee | aR weid seqefe g8

~ to

SRS MY 399 ar=reqar | Now these two the fifth
and the sixth faults are only ggwauY 7. ¢. committed by the
speaker by slip of tongue or by haste in speaking, omitting one
phrase which should have been spoken, or it may be by speak-
ing it in an irregular way. The first six of these faults are by
gg=r. The remaining six are by syfgayifi: and therefore

~ by §gsdsr, The other six gargrumsirar: by &usis can be easily
understood after one has understood the previous six. Even
in these latter six the last two are gawiay and cannot really
be called faults.

P. 10. L. 9, 7=y g—Some other writers suggest eight more Sarezon-
argts.  Raghave Bhatie says that w17 means f@t=wmam: and
his followers. It may or may not be that this Brer=s: lived

- before wrgdgy:. But he did live before ymawz:. These eight
SyEurgr: are by the instrumentality of doubt, which may
be either in the grepsy or the grywe or in both,

Let us take the first instance,

ARRT— HERG FRAM, |

Rg TR,

wqify: end SYRAHE—FT QRINETE I9 AEREIROE [
faraeTgRad U
Here again we have a sgrfgty:.  All the persons of ez may
not be gartrsawar. Had the idea of =qrfg: been completely
and correctly understood this fault should not have happened.
There is no FMMINEGIE in FWaPFaEd, snd ATRSTHOETE,
This and the following seven <. e. in all eight SzEIoIMTEL: are
hased. on doubt existing (as to the concomitance) between the
gera: and the other members of the syllogism: namely the
gregey, and the gryssg or both of them, firstly by =s1rsg: or by
way of grgei and then by way of 3y,

P, 11. L. 3. zotwy &c. The gywyg: is the sentence expressing con-
_comitance of the grywsy, which is known fo have concomitance
in the illustration, with the gg: by wayofa met;aphor of the
illustration. This is again of two kinds, being either.by gy
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or by &ywr. This in later works would be according as the
=iy is by si=qg: or by sxyfym:. Here again we see that the
later and the very clear form of ggmy: ‘aqmﬁ—qf?gqu{\mﬂ:{é,’
hias not come into existence. rEgw: in" his commentary does
not discuss this definition at all; but he rather discusses the
definition given in Gautamds Sutra viz, aajg(m&mazgqggraq
TARY g1 greTEiesa: Syga:. 1t is the expression of the minor
term either by sig: or syfals: dependant on the illustration.
It is the same definition as that of #EgwR: put in a very
congise form.

P11 Lo 7. ggagrsaey oo Now we come to the last member of
the syllogism »iz. faasa which comes after ggag: and in the
expressions of the »Rmy coupled with the gg:. Tts form is
qERNE uak. CGadame defines it as TREIRIRTEAT gag=d
toecr QRS ESIN

It is quite natural {that the usefulness of this may be question-
ed and consequently the author says that it is not useless. The
reason is that it suggests that there is authority for proving the
absence of the contrary of the grepy. When we begin to argue,
the first question which suggests to us is that there may be
proof for ihe contrary. When we go through the process we
come to the conclusion that there is the absence of the contrary.
This latter step is not complete unless the fmaw is pub in a
clear expression. [Ldghave says that the expression grgfiwsy-
qiF...( L. 8. ) shows the g of fawwes and gagdme...(L. 9.)
shows the stsme of Mawaw. In gdalw, gz means the @Hgs
expressed in the previous sentence. It cannot be said that in
making an inference another contrary or contradictory in-
ference is not suggested; because such a suggestion is essential
to the moving of the inference in hand. This Suira is so held
even by Gautama whose 1-1-41 says that fyoig: ( conclusion ) is
arrived at after considering the arguments for and against.

P, 11, L. 12. Qorasifagt e It may be said that the expression
of faama is not a part of gryssy or gg: and is therefore un-
necessary. If we admit this, we shall have to admit that there
is a grgsswog which gives rise to o fmgmaras.  The latter is
defined as FyRgfuiiofaey Mag@me= | 2-2-{c. which in short
means that when there is either contrary proof or no proof
there ococurs a ﬁmga@;m because then the gpys: becomes the
fqwas, or the fmrwy, has the form of a graagaToRL. -
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P. 11. L. 13, fyamaeifafaear—In case we dispute’ the AT
that will be the proper place to state the sryssmiory as the con-

* trary inference. In the same way if one doubts the g: he has
to state the wrasmwwO.

P, 11. L. 15. Qtet qe|r #=xar. .. This is the best mode of arguing;
because it convinces the person who has doubt, and also because
it leads to a disputation. Mark the meaningof the word mgr
peculiar to the science of logic. This is not mentioned in any
of the known dictionaries.

‘P, 11. L. 17. s, Taking in (or receiving) of the thesis of the
disputant and adducing argument in answer thereof by the
opponent is called g7, This is again of two kinds viv fqTEEHRIT

and fyieiigsgr.

P. 12, L. 1. The first figuemrar is known as gig: discussion. This
takes place between two persons who do not have any worldly
expectation but only have a desire to find out the truth. For
that purpose one person makes an assertion and the other objects
or finds fault with it. The gg: defines gig: as comprehending
the thesis and expressing it by a syllogism of five members not
opposed to the truth but beset with reasons and objections based
on inference and doubt, This may again be with no desire to
prove the opposite view, as is in the oase of a pupil and a teach-
er by way of question by the pupil and reply by the teacher to
instruct the former.

P. 12. L. 6. 71 ﬁf%m"rgﬁf‘aﬁigmr gg &e. When a person having a
desire to win mests another who has a similar desire or has the
desire of some gain, q;ar-—worship or reverence or fame, that
disputation is called fRnfigmur. Ragava says that it may be
said that the gam: did not mention SqrETRT but it is not so.
Our author says that he has mentioned it by the word gz,
Again this {irfigmyt may be held even by a Hfigym: to con-
vince others and to keep up the seed of knowledge. This is
fourfold, being started either by a arEy (debator) by a wiErw,
disputant, or opened by the leader in a meeting or by a neutural
or independent thinker or what we may call, 2 man with open
mind. .This {ifwfigsar may be either sg: or {d<T.

P. 12, L. 9. gur %@.—The author quotes Gautama’s definition of q=:
and fyder as given in his Sufra 4-2-50 which by a metaphor
explains the objects of sizq: and FveT. AT and faguer are for

r
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the protection of the unchanging truth, just as o fence of thorns
is for the protection of the budding seed. A wzq: is mere talk
which is of the same form as g7g: ( discussion) but then there
is sﬁpporb and opposition by e, wifg: and Fzgenaa. The
same sort of discussion but with no intention of establishing the
opposite view is f3gver ( fallacious controversy ).

P, 12. L. 15. ggafygrat &e. This brings us to the discussion of
gow, aia: and FugwEa. Itis gew, when there is fumr—
destruction of the statement in discussion by use of ambiguities
of meaning. It is of three kinds viz. gmEwew, W?ﬂ{
and ITIR=gEH. BOH can be rendered by the word trick. It is
a fallacy but it is better to render it by ¢rick and thereby avoid
confusion of meaning. The trick may he by expression or by
implication,

P, 12. L. 19, srffigrfafed &e. A trick in an expresion occurs when
there is attaching of a meaning different from one intended by
the speaker, by the wse of a word with {wo meanings. wgzw=T
mouigs:. This may mean either that Manavaka has a new blanket
or that he has nine blankets. Here the fallacy ( Fergearas ) is
of the nature of want of comprehension. This result from
the nonappreciation of the object of the speaker who wants to
say that this man has a new blanket. The trick is the result of

the speaker’s not knowing the reply or his miscomprehension of
his false knowledge,

P. 13. L. 3. gwaatder—The common trick happens when there is
an application of a wrong meaning on account of the very
cormmonness of a possible meaning, ‘Oh this is a Brahmin
knowing four Vedas.” When some one said this, the wrrmEw
says, “What wonder there is. It is possible that one who knows
four Vedas is 2 Brahmin,” Then the disputant says, ¢ Not so;
because then we commit the s/iifys: fault and include & AT
(a Brahmin deprived of wemprfymm:). Here even there is
fallacy as before,

P. 13. L. 10. gqarmatsy &e. To apply to a sentence the primavy
meaning when the speaker has used it in a secondary meaning
1s 3qaR=g@w. When a person says ‘Beds cry’ the disputant
(B@ard ) says it is the men (on the beds) who cry out and not
the beds. They cannot do so as they are inanimate objects, Here
even you must understand the fallacy as before; because this
sort of expression is common to the people and also to shastras.
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P, 13.L, 14 ;rgﬂ; %ar &e. This is the definition of sm%‘r taken
from grgrEa: who says I & 2at 70 ggar e @ o which,
literally translated, means, an argument based on the same ground
as put forth by the first speaker. Bhasarvajna improves upon
grerge: and adds the words gifisroifunEu.  Gautama’s defini-
tion is shorter cven than Vatsyayand’ s but is clear. grddysal-
Wi geFeRTe SR 1 Qg 0 orgse RS 9 qE QA g o 1| 9
qE WHRATFET TAIIEEHT: G0y 2/ I areEmas: I
NFR Bl GEERarRERr St s | wreda 0

Bhasarvajna’s definition means to say that when oné ground
is put forth in an argument by a speaker and when the disputant
( sty ) tries to argue that his argument is similar to that of
the first speaker, the case is of Fyfy:.

P, 13. L, 14. gasfafirag—The cause of defeat is the m;{g@mz{
Raghava says grimeontmmiegas SeaRqoeay: Hgﬁ((sqfi’f‘ﬁﬂ =T

IRAT STRRA SRy SRATRE | ehmaRReRE 83T 3 = i
Itin an argument a disputant cannot find a proper reply, he,

instead of courting complete defeat, may give a partial one by
SRgwC:-by showing the futility of the opponents argument-by
showing the similarity of his argument with the other’s equally
fallacious.

This author does not give the proper definition of ILEGLIT ey
which is defined by wigm: as fwRafmiutasrt It is either
misaprehension or non-apprehension, Now these Jatis and
Nigrahasthanas are innumerble but the author mentions, as
Jayasinha says, twenty four Jatis and twenty Nigrahasthanas.

These are mentioned by Gautama as grwiaaIchITSIRGIUG (UG-
R RS REERT S GRS TR R e T R AN SITgue -
serguelsaieRdenn: | d. g %22 0
The twenty two Nigrasthanas are enumerated as gRgTRTIN: 9l

=rrv‘<r< TRV IR SE@AIL AR aTEawTs-

& AT  FREAMGATIRRTATRE QAT AT g
ﬁq&ﬁq@ﬁm FamEe (. g, 8. 3R)

The last two sections of the last chapter of Gaulamna’s Sutras
deal with the Jatis and Nigrahasthanas.

P. 13. L. 17. arq:qaa:qf:mgqggr}—When with the object of
proving a proposition, we fix upon the similarity of things and
have at the same time the apprehension . of the contrary being
proved, the Jati is gprm:.  Similarly when with the object of
proving a proposition we fix nupon the dissimilarity of things and

.
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have at tho same time the apprehension of the contrary being
proved, the Jati is fyriga:. The instance cited by the author
is as follows :— :

The mover says: FESHA: FAHE T2,

‘The disputant replies 7=} fWeNsTGETAIREAL.

Both these syllogisms are dealt with by greg=s or by
arageaTi:.

In the same way we can have iwo syllogisms proving
opposite conclusions by §ywisy that is by sgRriawsgriu:.

Jayasinha says that this is nob giiger:. of. aif wRvwey syrfasyiv-
RFeaTsgaTarRad: | AgGEE M aIRaTaEISHEn |

P. 14. L. 3. gregzer=gar: This is Sutra 5-1-4 of Gautama giving six
more futile arguments (S rir: ). They are serigw:, swstasn:,
quigy:, sEuagn:, [aeeqn: and grergR: and Geutama gives one
definition for all of them. When there are several yxy: in the
zorea: and when we apply these different gxy: to the |l we
get any one of these six false reasonings. Leb us take them
in order:— ‘

‘When there is an oceasion of an unintended y#: of the gpr:
being applied to the gregw, there is sexgam:. If megr is v
hecause of Fuscae as in ge: there is also mgggmsy in g2 which
will prove that greg: is gEga:. If it is not grggg: then it will not
e even s7ir: because of the similarity.

Again when an intended u§: disappears from the gregsy by
the above process it becomes a case of aygmign:.  If zrex: is oy
because it is an effect like gz:, thon like gz: it would also bo
nonaudible which is nol true; becausc in thesc two cases tho
result gocs contrary to gargrmORL.

Similarly when Faaeasy is the common ground there may be
cithor I!:;]'E‘éﬂ]‘\ or auﬁ“reem; and in that case, there may bc either
Fraresy or ey, This is called Ryeagm: afy:.

Again if both grepy and geg: that s alr'?{emz}; and gz: aro
aifwE: because thore is gy then both of them would become
gregq and thus it becomes grergn:. Now all these aro answerod
by Sutra 5-1-6. When the thing to be proved is proved by taking
some similarity, there is no disproving it by a dissimilarity,

P, 15. L. L. qreq @regg—DLither the Rg: reachos tho Fqregay, or it
doos mot. If it does recach, then thoro is distinction
betweon @g:and ez, This the caso of gifygm:. IF it doos
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not' reach then there is no relation like |qTeqq, and %g; and
there is no grys®, This is the case of spyfigwarRy:. In the
explanation, Bhasarvajnya gives the illustration ‘sigeqiRg.
Just as of two fingers, when brought together, neither of them
can be said to be the supporter of the other, so the qregeg and
gy, cannot be so said, by their mere jextaposition, if they
do not support or are not supported by one another, If they
do not reach each other then like the fuel and the fire, there
cannot be gryHigy. Sutbra 5~-1-8 is a reply to this. In the case
of gz:, when there is the qifg: of instruments the result ga:
appears. Here the jextaposition of the gz: and the wet clay is
clearly seen, But it requires figqy (pressing) which is not
visible to the eyes (<. e. there is aiypfiy: of it ) yet the result is
seen, The author says that without any distinction as to mfy:
and srgiy:, all these yxy: of grezrsy and gryssy are known to be
constant and we cannot avoid them, because, if we do, all the
modes of knowledge will be obstructed.

P, 15. L. 10. quipeqsy: RO, &e.  Where there is no cause for
a quality of an object before it is produced there is the fallacy
of gegfirgs:.  The illustration of this is the sownd which is said
to be non-eternal because it is an effect. The other side argues
that before the very production of gg: wiz. sound, there was
no-ground for non-eternity, and the sound therefore is eternal,
If it is eternal the very ides of production cannot be maintain-
ed. The next sutra of Gautame is a reply to this, He says
YA 1. e if the gy=z: is geg=: (a production ) the produced zyez:
should have a cause and therefore there cannot be an objection to
the cause, In fact there is no sound which can be said to be not
produced and we cannot therefore apply fge to any sound.

P. 15. L. 16. Jwreqriae: ©o. It is si@gan: when the gg: cannot be

shown to exist at any time (past, present or future). The
argument is thus explained., The question is whether the gg:
exists before the mregsy or after it or at the some time with the
gies. 1t cannot exist before, because if it does, there is no
gregeg whose gryersg it can be.  If it co-exists with the gpee one
cannot say which is the gpegsg and which the gryws, The
third case is not mentioned by Bhdsarvajna; but the regs:
notes it thus. oy gaygefy aM® FWE @, When there is
not the grywsg, whose gyepe can i6 be. A reply to all theseis
_given by ‘the Sutra 51-19, 7 ¥ga: arARTEREANsR{E: which
G ;
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- means thab.there is no JFHrEgrRfy: because- the very existence
of @regs presupposes gg:. By Suira 5-1-20 Gautama  gives
another reason which coupled with one in 5-1.19 forms two

answers of Jrmreifaf..

At this point it may be mentioned that three copies out of the
four collated by me do not mention srafgfggn:. Jayasinkha does
not mention it in his commentary. It may be that he followed
a copy which dropped it. Raghave mentions it; but he,-while
professing to comment on yrady: really discusses the sutras of
Gautama, It cannot therefore he clear whether the copy he
had, did or did not mention sjqiyfygw:. At the same time we
cannot say that wrgag: purposely omitted it as he mentions all the
other @wr: and in the very order in which they are mentioned
in the sutras. It may be that the copy, which Raghave used,
had this Jati mentioned therein but subsequently by mistake
of the scribe the whole paragraph was dropped. aggfaga: is
a Jati where the contrary of the gregs is proved by sgtgfemr-
Ur. It is possible that as Gautame refused to recognise arquf:
as an independent gy Bhasarvajna omitted this Jati
based on that zmyors.

P, 16. L. 5, @igewronsyrd &e.  This sify: occurs when there is
cognition of the result even when there is no cognition of the
cause. 'When proving ey (effect) of gfyft (earth), even
though the cause grgyeegs is absent, the FHizgsy is understood.
The author says that this is not a g:, The cause may be
apparent in a part of the gug: and then the eause is there ap-
parent for the effect. Here the author raises a question ; “ How
is it then that the effect (a&rdw ) is understood.” He answers
(o1 anrg ) by the Sutra 5-1-28 that this is no difficulty: The
same result can be obtnined by other causes also. This he
explains by saying that the result is known by some other
g Jayasinha illustrates it thus:—gismegerai ERIGIEST
gaFasfcefafg:. The author of symg: puts in here a new
inference and further says that there may he another source
of the same inference even though there is no cause which
should obstruct cognition of the effect and the cause.is not so
easily discernible,

P 16. L 12. srguefeqas: The definition of this Jati is bod1ly taken
from Gautama’s sutra 5-1-29, and is construed thus by the

R ARSI e o
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sgr frealy. wwEaRE TEvEr IRederRranEendamE e
&c. Bhasarvajna’s explanation differs from this. . By the first

syllable gz he means #rgfy:. The meaning seems to be this.
When there is the effect which is not known and when because

¢+ :ib'is not known, it is held to be non-existent, and when although

it is so held to be non-existent, it happens to be cognizable, the

© 2y is srgyetey:,  This fault is explained by sigyesmaam &e.

5-1-30 wgysfey: means that there is a knowledge of non-
existance. - This very srgusfey: is cognizable, which fact makes

* the existance of wgyefiy: improper.
P. 17, L. 3. fsargy: This Jati may be interpreted by the word riddle.

It is explained thus:—Suppose the thing to be proved is *Sound
is non-eternal (srfig: ).” The question arises whether non-eternity
is present in sound for ever or for a short time only. It cannot
be for a short time because in that case when non-eternity dis-
appears sound will be shown to be eternal, which disproves the

‘proposition., Suppose that this non-eternity is ever existent in

sound <. ¢, this non-eternity is eternal in sound. The qualifier
(§: ) being eternal the qualified (gui-grsz: ) must also be eternal.
This is a fallacy,—The objector makes the mistake of believing
that a qualifier (4#: ) exists in the qualified ( 43i ) in such a way
as to change the (4#i). This is not necessarily true. A quality
may be of wider or longer existence than the object. Ina red
pot, the pot may come in existence at one time and disappear at
the other. The redness is ever existent but is exhibited in the
pot only during the existence of the pot.

This completes the list of Jatis mentioned by Bhasaryna
but Geutame mentions and so does Fdalsy@yana many more.
Those not mentioned by Bhasaryjna are guij:, s@ud:, &, Skig-
oI, SR, SR, 4Tl afver: and fRj:. All these are fully
disoussed in chapter 5-1 of FValsydyane and need not be gone
into in detail here. DBhdsaryine does not omit any of the
Meggran= which are given by Ga'zrtanm and-they are mentioned
in the same order.

We have already explained the description of the fallacy
known by this name. But now we give and discuss the defini-

. tion as given by Gautame which is faRgfafafier. ¢ s either

Jalse apprehension or nonapprehension. Both Gautama and
Blasarvajna give bwenby 1nsbances mcntxoned by so many
different names, ‘
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P. 18, L. 1. The definition given by Bhdsarvajna of giygrare: is qreg-
ghEeragdgan Gautama says NREETFIATIgYT ©eerRd which is
“as obsoure as the definition given by Bhdsaryna. If A¥IYT ac-
cording to' Vaidya's dictionary means admission in argument
yfagera: is a ggie: which agrees with a contrary wd: as
qualification, Thus when a statement is going to be proved by
an illustration and an opponent puts in another illustration which
has a qualification which disproves the original statament, and
the proposer admits the new qualification (4: ) he commits this
fallacy as he virtually gives up his original statement, This is
the syllogistic form of the illustration given in the text,

afsr. gesH.
3G TARATL
ST T -
IYFT: FARASIIISHATAY LT,
Ty, qeresRIsHT:.
gfr-aiiRe Ssaa ag.
REARCIEN
AT,
EICIECKE

HTigAIeaS Wag. Here by this admission the original argument
and therefore the conclusion falls to the ground. Bhasarvajna
has expressed this in a very general way without fixing the fault
to any one particular member of the syllogism. TVétsydayana is

clearer in the illustration., YRgyameaie: T TEERR FASH
alfg | qEAFRYsE G MY FETR g4 TR IR NoEfed amewig
qufeza g el St 92 RRaR | g ved aew gerae Nad
s RATRaaT 5 st gef sEsigl SEiasy eI,
This shows that the fault exists in the 4f: of the gprg: and not
in the gg:. In this connection Raghave mentions several kinds
of yRygmaifas which are also mentioned by Udayanacharya.

P. 18. L. 6. gfesawy, Thisis the second fmgwary defined both
by Gautame and Bhasarvajne by the same words. When &
proposition is objected to by the opponent, on the strength of
a different gorq: or on the ground of absence of ggyay: the
proposer by referring to a qualification apparent in tho ga:
commits this fault. When one party makes an assertion e. g.
g4 AR, he makes it so very broad that he has no illustration
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to give and has to take another instance which may have an
illustration either suitable or not, Bub the point is that the
yzy: is too general not to be covered by the mregsg, The objector
therefore instantly objects and the proposer immediately
changes ground by making the same gg: qualified by an
adjective as in the instance given in -the text. In this way he
changes the original g where the gg? was an unqualified all,
This kind of trick is very common among debators. Raghage
thinks that this is the same as gg=ye. Jayasinka however
tries to show that this is not the same as fSggga@mrrg: which
we have already discussed.

P. 18. L. 11. pfygrdat: &e. The third Rmeemy is skl
where the gg: (the middle term) is inconsistent with the

gfeEr.

1’ 18. L. 13. gfygg=ara: is that a {zzemnst in which an assertion is
made by the proposer, which is obviously false and when the
opponent points it out, the proposer withdraws his argument
saying that be never made that assertion. When a man says
that sif: (fire) is srgem: (not warm) the opponent says that it
is contrary to experience (Nwgrq) whereupon the former
says, that he never made the assertion and thus withdraws.
Jayasinha says that in giygmer: the gfagr is abandoned by
admitting a y&§ mentioned by the opponent. In gffmriwra:
the proposer gives up the argument altogether when the
other objects to it.

P.18. L. 17. sifq3yarss 241, When an unqualified ground given by
the proposer is objected to and he takes up another qualified

ground (g: ) the Rrargemnad is called Rt

P 19. L. 4, \ﬂm This is & fgzerme, where the person while
arguing one thing enters into the discussion of a subject which
has nothing whatever to do with the subjects under discussion.
When the proposer arguing that fep: Feistwgiearq zfr an:
enters into a long discussion as to the rfra.mma.tnca.l formation

of tht word Rg: the fallacy is srqieag.

P 19. L. 8. fawsiarag is a mere childish way of arguing.

. 19. L. 10. sfgsyrae: is a Rugmes where, the meaning of the
argument of the proposer is so obscure, that even though he
- repeats it threc times neither the opponent nor the assembly,
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understénd him.” It may be,” that there is nbthing in the
argument and to conceal tho i 1gnorance of the proposm, it is put
in a very obscure language.

P: 10. L. 14, axq'mq;q; occurs where mcr,é substantives are ;used
without a predicate.

P, 19. L. 16. stigaiesd, is 2 name given to an argument where the
different members of syllogism are used in improper order.
Why should this be a fault? It is an irregularity which may
prove only a temporary obstacle in rightly understanding the
conclusion.

P. 19. L. 18, sy, ocours when any one of the members of the
syllogism is absent from the argument. When converse is the
process, thatis when more than necessary members are inter-
posed, there occurs a fault called erfgsa.

P, 20. L. 3. gagwy. This fallacy ocours when tho words in an
argument are unnecessarily repeated. But it is no fault if it is
sgae: which is deseribed by Bhasarvajne as @i gaelarrg
i. ¢. repeating with some purpose, This is a very common ex-
planation. Gautama’s explanation of arggrE: is AYRRweTgaaa-
Haarg: (R-2-84). It means repetition of words or of sense but
of course with an object. Thus repetition without its being
orgag: is a fault. The same is the fault when one and the
same sense, is repeated although' with different words.. The
reason why this is fault is that it brings no end to the discussion
and also that when one ground is sufficient the other becomes
redundant,

P. 20. L. 9, wigamoy, The word means ‘no following in speech.
‘When the proposer has thrice spoken out his subject and the
opponent does not take up the argument it is a fault of the
opponent. Distinct from this is the next fault srgremy where the

opponent, though told thrice does not understand the thing and
therefore does not argue.

P, 20. L. 15. ag‘%m. Dullness or want of re eady wit. '.[‘hls may be

the cause of the two preceding viz. arqgans and sigree.  This
fault is possible to both of the parties. Of, Gautama’s definition:

TacmRafaEieT. (43-2¢.)

P. 20. L. 17, Tt is fjw: when the discussion is ‘dropped on account
of some other cngagement, One cannot say -that this is a. fault



(47 )

unloss it is purposely ereated by one of the pm ties to avoid the
discussion.

P. 20. L. 20/ srqeggiar:— When a person while attributing a fault to
the other side admits his own, the fault in the argument is called
ATEET.  When a person says to another ‘you are a thief’ and the
other in reply says that ‘you are also a thief' virtually the
first speaker. admits that he himself is a thief although the
other may also be one,

P 2L L. 3. fang-migsr fe.  qggAisqidygo, means abandoning on

-eensure. ‘hen one is censured for his argument he is made
to abandon his position. The abandoning is pressed by the
assembly who discriminate between the two.

The reading srgg=har uRwar weans, by the assembly who is
questioned or appealed to. TVatsyayana says that the party
himself, one or the other, would not admit his fault. Ttis
therefore the assembly who has to decide.

. Raghava seems to have for his reading srgsmyr as he explains
"1t by AFHAT IR,

P, 21, L. 6. sifamgen® &c.  When there is no ground for fmg: and
yet a party attaches fzrg: to the other it is frgdteaaaim:.

P. 21 L. 9. fggreamygae €c.  When, once a discussion is started

- on @ basis to give up that basis and wander about without any

rule, it results in the fault of syyf@gl=y:. When a wfisigs: who

does not admit the existence of £sy: argues that sifiEim:-fire

sacrifice is the means of attaining heaven and the opponent

" objects on the ground that a sacrifice which only burns things

cannot give heaven, the #fiwigs: turns round and says that the

. sacrifice pleases a7z who gives heaven; By this argument the

dmfgs: commits this fault, The sacrifice, which only burns,
cannot be the eause of heaven,

The first replies that by the sacrifice the god is pleased and
eives the fruit as does the king.

Now this is contrary to the principle of the Fmigmir. The
author says that this is different from gfigrgif: where the
gfas is changed,

P. 21, L, 15, Thus he says all the @ are FzgsrsiF and he
further says that even undesirable words used by way of argu-
ments are also FmzsIa.
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P, 29. 'L 1. werafaas The third Pramana discussed by Bhasarvjna,
is gpps. Writers differ in giving a name to this yyu, some
" calling it zr=z: and the others siwp:. cf: AR e (1. g -2-9)
and Vatsyayand's Bhashya on the same srmad m=z (. €. )
RAgaeswra i fEgRy FEEIERTET a=8sE M 9 (T
&faar P, 276, Benares Ed, ) : .
These writers, it seems, consider the words g=z: and spy: as
inter-changeable.. Later writers of Puranas have used the word
«: in a very technical sense meaning the Vedas., Comparing the
definitions of zeg: by Gautama on the one hand, and of sqy: by
Phasarvajne on the other, we find that the two words as used by
these two authors bear different meanings. Firstly sjmra: as used
by the writers of Purands would be the same thing as ¥fg or
tradition which is one of the Pramdnas mentioned but at the
same time discarded by Gautama. The literal meaning of the
word srprw: would be the same. Tho word is derived from the
root 57 with @77 meaning to come, The Vedas which are taken
as having no human source, may very aptly be called s,
(autama, decidedly, disregards any such knowledge.

0

The word sraig: perhaps did not acquire this meaning in his
time which it did in the time of Bhasarvjna. Even if the word
did acquire the meaning in which it is used by the Purdnas in
the time of Glautama the later authors on =yrg: may have
rejected this word on that very account.

Bhasarvjna’s definition is “ guaads gragaQgrgaaaaawT:.
This definition is quite independent of Gauiema who defines

Zreg: is ATAIRT: Fy=g: covering a narrower space of knowledge
than what is done by the former definition. Bhasdrvjna’s defini-
tion includes also gifszwiursg called Fgr, It goes further and
includes statements uttered by any person whose veracity the
hearer has no reason to doubt. These are things of very com-
mon occurence in every day life, very common to be met with in
our courts of law., A. very disreputable man may go ina
witness-box and make a statement which a judge may believe,
if he thinks that he sees no reason why that witness should
not have told the truth. eomgesy necessary for the defini-
tion of geg: is absent in this case and yet there.is the true
knowledge created by a statement, or a geg:. Of the six
orthodox schools of philosophy five recognise the zez-
yAE,  Vaisheshikias and the un-orthodox philosophers such as
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“the "Bauddhas and the Charvikas do-not give any importance
whatsoever to the pramana. Of the orthodox schools, the two
" Mimdnsa schools give prominence to the Vedds, which are the only
Agamas according to later Paurdnic writers. The Naiyayikas
and the Vaisheshikas who more than others deal strictly with
reason, treab of greg: logically and without any partiality towards
-the speaker of the word except as to its reliabiliy.

Agcording to Bhisaryna sFsAreRg, is the instrument of
right mediate knowledge acquired by convention. That a parti-
cular word shiould be used in a particular sense is a point to be

" decided not by logic but by rhetorics. But once a sense is attri-

buted to the word, logic comes in to examine the truthfulness or
otherwise of what is expressed by that word. This instrument
of kaowledge is classified into zEraTr: and sEEMTm:.

P. 22. L. 3. gz zerutarg:—The authoritativeness of sentences whose
meaning is open to the senses is clear by the action one takes on
hearing the sentence. Tor such a knowledge one does not require
to be told by any qualified person. Suppose a child is asked by
the parent to take up a toy lying on the table. There is that
conventional knowledge in the child acquired by long usage that
the word 1oy means an object of a particular form and of a parti-
cular use, The word toy, coming out from the mouth of the
parent with the instruction accompanying it, makes the child
active to put in operation the knowledge he has acquired by the
words of his parent. He has understood the word toy and has
understood the word dring in the sense given to it by convention.

' The child’s movement gives an indication that he has acquired
the correct knowledge. The sirq: here was ggys: as the object
intended to be known was quite clear.

But there are objects which are not so very elear. A man
had gone over a Jong fravel and returned. He narrates his
experiences, describes things which are quite foreign and
unknown in his country and which he has seen in a distant land,
The persons, to whom this information is imparted, cannot
personally see these things to make sure of the correctness of
their knowledge. They have to depend on what the gentleman,
who has gone to those countries, says. Here comes in the necessity
of sngsr, The man must be one who is reputed to be telling
the truth, - Gautama deals with this class of knowledge only, and
his definition of zez: is, therefore, narrower than given by

7
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Bhasarvajne. Our author cites the instances of authoritative
sentences from ancient works, whose anthority in things not
within reach of our senses is to be upheld on account of the srg-
@t of those ancient writings,

P, 92. 1., 7. & fircdq. The proper construction of this sentence
should be FrERTa STAFE, Feraw 7 waRr A9t R gaonswEr. It
should not be said that a sentence is anthoritative because it is
eternal. There is no proof to show the cternity of a sentence.
This is that old stereotyped instance of the middle age logicians
of India who held disputations to prove that a word was non-
eternal. We may with no disadvantage omit discussing the
nsefulness of such a disputation in understanding the simple
rules of logic. The student, who is interested in this subject may
be referred to Vétsydyana’s commentary on Gautema’s Sutra’s
Adhaya IT Anhik IT Sutras 13-33.

P. 22. L. 10. argéq"tn%mmf‘af%r. zr=z:, the objector says, is only
conjunction and disjunction of air. This, the other man replies,

is not true ; because all the words are understood by a man simul-
taneously and instantly they are uttered. Just as the eye, being
an instrument of knowledge is accustomed to acquire the know-
ledge of the whole thing coming within its vision, so does the
ear acquire the knowledge of the whole collection of words.

P. 22. L. 13. mr=gr 4. Can it not be said, says the objector, that the
words, g=gy:, can become the object of being taken in by the ear
in the same way as the other objects are taken by other organs
of sense. Different sounds strike the ear individually and not
collectively, just as in the case of gz:, different parts are put in
one after another individually. The other man replies that the
analogy is not correct. The case of gz: is a question of FHEH:

(producer ). In the case of zzg:, it is the question of sgwm:
(exhibiter ) just as it is in a lamp.

P, 23. L. 1L egRarfT Soda gwonfr.  Bhdsarvajne maintains that
there are only three Praminas. Gautame maintained four Pra-
MARAS Viz. T, ATATTT, SIATFH, and gsg:. It seems, however,
that there are other Pramdnds which, though not recognised, are
mentioned by Gautama in Sutra 2-2-1. They are according to
him g, sgrafx:, gwg: and srrge. Bhasarvajnae also mentions

 these fonr with sgwreg as Pramdnas which according to him need
not be mentioned separately, g, aecording to someis
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another form ot srgaraw and the slightest consideration of
different members will show that it is so. But Bhdasaervajna
says that it can be included in greegamRy which can be express-
ed in the form ¢it is qiger: just like w}:.’

P, 23, L. 2. 5% guninikas.  From here down o line 3 on page 24 we

) have an interesting discussion as to the IqATSTSRTTO, which
having been objected to, has to be accounted for by
Bhasarvajna, as in no way different from one of the three
Pramanas already discussed by him. Several authois before
and after him have suggested that Symrae is in no way different
from srguresy.  In this passsge Bhasarvajne tries to refute the
theory, and to explain that Symmeey is included in yegmmEL,
As already explained the reader will again see that Bhasar-
vejna is indifferent in using the words g=z: and ayFpy:.

Readers of Zark-Faumudi will remember the distinction
drawn by Laugakshi Bhaskare between ymus and wfy:. why: is
the result of impressions left by the knowledge acquired in the
past. spyony is the result of the present operations to acquire
that knowledge. DBhasarvajne thinks that when a man says
that this is a g because a wygg: is similar to j:, the knowledge
is not the result of any present operation but only of the
impressions left on the mind by knowledge acquired in the past
by the similarity of @it and wgz:. Bhdsarvajna further says
that the present knowledge sjgr wiagg=: dgiis the result of
sa@yez:. He would therefore include sgmrasy in m=:. The
result, according to him, is arrived at by putting two words
together which are in the capacity of the gualifier and the
qualified. He further goes on discussing that it cabnot be
included even in the ggrepsy, because there is not that immediate
recoption of the knowledge of the object which is essential in
y@gy. In Syqes we have to depend on something more for
that knowledge which, according to him, is the statement of a
reliable man, which becomes the last step in the operation.

P. 24, L. 4. gafadty gy, From here down to P. 25 L. 4 we find
an instance of the old-type discussion explaining how our
author does not differ from Gautame, although he holds that
there are three pramands only and not four as Gautame says in

his Sutras.

P. 25 L. 4. sftgsceag—Thisisa discussion of the sjatafkmsmrorT.
The author says that this is included in the arguEa, The
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sqtssot, is the  result of rRarwra:  (concomitanee ).
1f there is no concomitance, the essential step in srgwras, there
would not be the form of reasoning which we call sratufiq:. The
mode of arguing is by coming to an inevitable conclusion.
Vatsydyona’s instance is srgeg #4907 Ifes Wil |<g IR ALY
ged. This instance is not a very happy one, because as
Vatsyayanae himself explains that geafy JFeET 9 WaRy-sometimes
even when there are clouds there is no rain. Fatsydyana,follow-
ing Gautamae, explains that srgiufa: is not a gwupy at all.
Gautama says that srqiufmaAEmMWHEaRaR | 2~2-2 | Later
writers do take note of srgTyfi: but they say that it is another
form of srgwramaog, This aqrofauymio is introduced in the
science of reasoning by the Mimansakas and the later writers of
the Naiyayike and Vaisheshika schools have tried to explain
it away by taking it as another form of sygmws. The typical
instance of these writers is fiqy Ssem: Rar & YhsdlA WA !
This would not be an sjgaraw according to the AMiminskas but
the Naiyayikas explain it by putting it in syllogistic form as
AT AT G, Rasysiee aft fiam@rg Our author goes further
and says that this is another name of FHgwyRitrIgmay and
nothing more. .

P. 25, L. 15, @¥q: is an additional griopg mentioned but rejected by
Gautama. This is explained by the phrase ¢ whole includes the
part,” This is also another form of agay and not an
independent yyup,

P, 25. L. 15. syaqra: is another guyusg mentioned by our author, which

also, he says is not a separate garoRg, but one which can be
included in any of the three Pramanas according to the three
circumstances under which it is used.

P, 26. L. 8. l'gf%@';l is the next pramdne about which I have already

spoken in the beginning of this chapter. It is heresay evidence.

P, 26 L. 10 Jygr is another pramana not recognised by the Nazya-

ytkas who mention it as a kind of aclion which forms a

function of gfitw, =Fplzgratzy: TR | 2-2-22 1l The Tantrikas

. consider this as a separate pramaze but, as our author says, it

is only a form of expression substituting s kind of action for
words. It is in no way different from syyyy:,
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P. 26. L. 14, The result of the discussion of several modes of reason-
ing brings us now to the object which is to be proved or
established. This object ( sitaw; ) is defined as the knowledgo
of a subject which by way of being useful for further know-
ledge becomes the source of the highest good. This should he
known and always to be thonght upon,

P. 27. L. 7. The warg is of four kinds, known as Rgw, ger Rdda,
g and 3qig:,  In these Prameyas ggw is the principal subject
to be known and the remaining three are appertaining to that
principal one. g« is explained as fHadsaziaRasy it o, o
thing which is necessarily to be abandoned. Here again
Bhasarvajna strikes out a new line of division of the Prameyas.
Gautamae mentions twelve Prameyas which are enumerated as
AT PR R R SR AR o @Aty SRaaq - Bhdsar-

. vajne says that there are twenty-five Prameyas in all which can
be grouped into four broad classes as mentioned. The first of
thom is g:gmamrge, which is further stated to be of twenty
one kinds, Jayasinha says that a Heya is future misery to be
avoided ; hecause it is useless to consider of past sufferings and
as to the present, they have to be suffered because they are the
result of past deeds which cannot be avoided.

The twenty one future miseries to be avoided are (1) the
body (2-7) the six Indriyas (8-13) the six objects of senses
(14-18) the six conconsciousnesses of the objects (19). pleasure
and (20-21) the two pains of restraint and torture. The
body is said to be one of the miseries to be avoided, because
it is the home of miseries. 1f there had been no body the
miseries enumerated would have had no plice to manifest
themselves.

Our author does nobt enumerate the six Indriyas but, if we
follow Gautama they are only five sRET=gEaGAAOTFZa10r
w@eg: 222 N Vaisheshikas however enumerate () mind
with the Indriyas and the later Naiyayike writers like
Laugakshi Bhaskara and Vishvandath Panchanana have adopted
that view. Jayasinkae also follows.that view and enumerates
the six Indriyas in the same order as these writers, Corres-
ponding to these six semses there are the six objects of senses
viz smell, laste, colour, touch, sound and thought. The final
reception of these, consciousness of thew, arc the six Buddhis
wontioned by our author. Pleasure is mentioned as one of the
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miseries because it is the source of fulure pain. Besides these
miseries there is the further misery of actual pain of torture
and restraint.

P. 27. L. 8. ger fq&%q;g\-—-’l‘he next point considered is the cause of
these miseries which are mentioned to be sifagr and gy on the
one hand and g#&: and sgd: on the other. It is curious that
gi: by which is meant here the observance of religious duties,
should be mentioned as one of the causes of misery. Jayasinka
feels the impropriety and explains ggft ¥§: gaw eqwai gaw
grmsRannRag@gglarm: | The definition of sifyen given is the
ordinary one wo find in Vedantic works. The word is purely
Vedantic and is very common in the Upanishads, g means a
desire for rebirth with impressions of pievious life. This word
got its prominence in Buddhistic literature. These two and the
veligious performances and irreligious conduct result in the
heyas or things to be abandoned, that is the miseries. The word
faddas means according to Jayasinha g@wa—producer or cause.

P. 27, L, 11. When we know the two sets or things viz. the miseries
and the causes thereof, the third thing to know is the complete
destruction of them. The word grmw used here is peculiar one
not to be found in dictionaries. One can understand that
though this is mentioned here as one of the Prameyas it is the
highest aim of all philosophy.

P, 27, L. 12. The last Prameya is the remedy for the end of all
misery. This is the knowledge of d¢ma (self). Horo the
author cites passages from the Upanishads which say ibat the
self should be scen, heard about, thought of and contemplaled wpon.

P. 27. L. 16. g fgfpa:—This self, so to be known, is again of two
kinds or rather manifests himself in two forms known as the
para and the epara. The para self is that manifestation of
Him which though not affected by any quality of this world is
all-knowing and the creator of the universe. This para self is

to be known by dnumana and by Adgama.

P, 28 L. 7. éattﬁ}?ﬁrsa:a}sqzz—']‘lle Apara self is endless and the
one who enjoys this world. This is to be known by dnumana
as being the support of the work of intellect. The author
further goes on explaining the cffects of intellect, bow these are
to be understood as being supported by this epara self.
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P. 28, L. 19. gRi@gs.—The author ultimately comes to the con-
clusion that this dpare self is separate from the physical body,
all pervading and eternal. In the next two paragraphs the
author explains how that self is all pervading and eternal.

.

P. 29. L. 9. AAHIIRAT I -« --- Fr: rygiasg—The knowledge of the
Apara self is a step toward the highest good. That knowledge

" is useful for the attainment of ygelm: and it leads to the
destruction of sin ( s1yd: ),

P, 29. 1., 11. qymreastr 9. Thoe knowledge of para self is the cause
of the highest good, led to it by gyrgar which is further deserib-
od as the praotice for the destruction of misery and tho
atteinment of complete concentration,

From P. 28 L. 14, The aunthor explains zqigqr and its
different forms and the various practices which go'to form it,
Here he enters in the details which are foreign to this subject
but which shows an insight of the author in the TYogashdstra.
At p. 30 L, 17 he cites a Shrutt which explains that by the
knowledge of IIim one avoids death, there is no other way {to
attain that state. Qur author, therefore says that by the know-
ledge of Shive ( which name he attributes to pare self ) a person
attains the highest good ( absolution-gte: ).

P, 31. L. 1. &; gawd fter:—The natural question arises as to the
meaning of Atgz. What is this #teg:? The author discusses one
definition which attributes to #@ig: that state of things where
there is nothing but the self standing by itself like Akdsha at
the time of final destruction of all general and particular
gqualities, This is objected to by some philosophers on the
ground that that state of things is like a swoon which a
philosopher should not desire for. One feature of this myey: is
that there should be happiness because so say the Upanishads,
Xven Brahma, the highest being is explained as a1 aAgom &L
Thus two things are the necessary for {le:. They are the
absence of misery and the presence of happiness. The author
after descussion comes to the conclusion thati—

P. 32. L. 5. giiggaafradiaame gaw ffessfan gataf: -
gae yer:.  The dex: (highest good—absolution ) of a person
is that ever conscious happiness which is accompanied by
csmplete absence of pain. .
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