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PREFACE

t Samadar§i Acarya Harbhadra’ of Pt. Shri Sukhalalji and *Sri
Harbhadrasiinn’ of Prof. H. R, Kapadia furnish us with the details of the
Iife of Ac. Haribhadra who flourished 1n eighth century. He was the native
of Citrakita ( present Cittaur) and was a Brahmin priest. He was well
versed 1n Sanskrit language and hiterature, and was proud of that. A Jain
nun named Yakini Mabhattari made him realise his lack of knowledge of
Praknt language and lterature. Thus she indirectly suggested to him
a course — that of being imtiated in the Jamn Order of Monks — for his
making up this deficiency. On this account he considers himself a spiritual
son of that nun. It 1s interesting to note that he blessed lis devotees
with the words - ¢ Exert yourself for the dissociation of mundane life’. As
a result, people called him Bhavavirahasiin,

Ac. Haribhadra. composed many works — some short and some
voluminous. The death of his two dear pupils struck him with deep grief,
He wanted to be free from 1t. So, he decided to engage himself 1n an
activity demanding high mental ¢oncentration. This 1s one of the reasons
why Ac. Haribhadra wrote so many works. Agan, 1t 1s reported in
Kahavali that a merchant named Lalliga facihitated Acﬁrya’s work by
offering him necessary things.

Different works give different figures of the number of Acarya’s works.
In some the figure given 1s 1400, in others 1t 15 1440, 1n still others 1t 1s

1444, Though we may consider all these statements fraught with exaggera-
tion, yet this much 1s certain that he all alone composed more than a

hundred works on various subjects both 1n Sanskrit and Prakrit languages,
As Ac. Hambhadra had composed a_good number of works, later authors
ascribed to him the authorehip of a very large number of works,

The aim that constantly remained before Ac. Haribhadra 1n compos-
ing all these works was to enhance the purity of conduct and thought,
So, on the one hand, he wrote meaningful and tough philosophical works
while on the other, he wrote works on ethics, didactic works, scientific
works on Yoga and works embodying narrative stories. Moreover, he did
unprecedented service of the Jaina canonical works through writing
commentaries on them and editing and bringing 1nto hight the works
thrown in oblivion. But this 1s not the proper place for acquainting the
reader with the vast literature of Ac. Haribhadra.

In his time, many traditions and interpretations of Yoga ( Science
of Spiritual Disciphine ) were current. He collected cream from all these
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traditions and nterpretations, and utihised 1t in enriching the Jan Yoga
literature Out of lis many works on Yoga, only Yoga-drsfisamuccaya,
Yogabindu, Yogavimsihi and Sadasaka etc were known to us since long.
But just a few years ago, Dr. Indukala Jhaver: edited Yogasataka with
the help of the then available single MS of that text, it was published
in 1956 It 15 our good fortune that one MS of the auto-commentary
on Yogasataka has been found m Cutch Hence; here in this work Yoga-
¢ataka 1s re-edited with this newly found auto-commentary. This auto-
commentary has cleared off the doubts regarding the reading of the first
editien So, we are surely not wrong 1if we say that the present edition
of Yogasataka contains its oniginal and true form This work 1s edited
by Rev. Mum Sci Punyavijayaji and so this edition has got all the benefit
of his deep learming, We are highly grateful to him for the time and
energy he has devoted to the editing of this work. -

This edition contains not only the texts of Yogadataka and its
auto-commentary but the English translation of Yogasataka also We are
sure that this translation will help the reader 1n understanding the teat.
Thanks are due to Dr K. K, Dixit for translating the text of Yogasataka
lucidly and n a very short time. Moreover, Dr, Indukala Jhavert has written
a learncd introduction for this edition I must thank her for this

Another attractive feature of this -edition i1s that one short treatise
on Yoga, named Brahmasiddhinta-samuccaya, 1s also included n it, The
story of the discovery of the MS of the text 1s really inspiring. It is
well known that for the last so many years Rev. Mumi Sti Punyawijayajt
has engaged himself 1n the work of arrangement and orientation of the
Jaun Bhandaras — hibraries of old MSS. The owners or custodians of these
Bhandaras culiect the pieces of leaves, stray leaves etc, and put them
in bag, only to throw them at some good place But Rev Punyavijayajt
deems 1t necessary to preserve cven this ‘so-called ' rubbish. He has
cllccted and preserved the pieces of palm leaves. He has kept them in
a bag, On the basts of the similarity of bhandwriting he took out some
piez.s from the big and to his surprise he found that they form one
treatt ¢ named Brabma-siddhinta-simuccasa This treatise is here published
{:0 the nrst tine. Res, Panyavijayajiis of the opinton that this treatise
tny my be the work of Ac Hanbhidra Hence, the publication of this
trertt © abng with Yogalataka, A black of twn leaves, one of Yogasataka-
Yottt aal one of PBrahma-siddhanta-sammuceaya, 15 gwen here so that
ore oy einafy have the ides of the respoctive MSS,

L D Inatitute of Indology Dalsukh Malvania

Ahmedabad-9
1-1-'55, Director
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INTRODUCTION

I. Prelvminary

Haribhadra, a brahmin by birth and a Jain convert was not only a
man of high intellectual powers but also a great visionary who brought
about a unique revolution in the approach towards metaphysical and
ethical thought. Here, however, we shall confine ourselves to the latter
aspect and deal with his Yoga-works as the present work Yoga-Sataka
relates to Jain Yoga. What 1s more, his works on Yoga are considered to
be the best and the most outstanding amongst all his compositions. They
do not delimit themselves merely to the exposition of the Jamn Yoga but
also comprehend a comparative study of the entire yoga in general.

However, for a proper evaluation of Harbhadra’s contribution to
Yoga, 1t 15 necessary to have some acquaintance with the different schools
of Yoga (spiritual disciphine) prevalent before Haribhadra’s time, A
brief outline of the same will, therefore, be not out of place here,

II. History of some Yogic terms and descriplron of different Yogic
traditions.

All the Indian philosophical systems attempt to analyse and under-
stand the mysteries of the Universe in order to find the way out of the
hmitations of the worldly existence They all unammously aim at the
perfect unfolding of the potentialities of the self with a view to achieving
its innate purity. This purity 1s supposed to be defiled and distorted by
passions 1n the state of worldly existence. These passions and their causes
can be detected through introspection which eventually prepares the
mind to overcome them. This attitude of the mind, directed on the right
path, 1s termed ‘Spirituahity’ (adhyiatmikatd). The ways and means or
processes of realising this spirituality are many and varied, sometimes
they appear to be different also. This 1s so because certain means or
processes (leading to self-realisation ) emphasise one aspect while others
try to emphasise some other aspect. Even then, as these means
and processes happen to have the same common goal of self-reahisation,

they all come under the general term ‘ Yoga ’. To-day also we have many
such schools of Yoga,



There have been 1n vogue from very early times two terms well-
known to Indian Culture which comprehend all the stages of spiritual
development. These terms are ' Tapas' and ¢ Yoga’. Of these two Tapas
1s even earlier and more comprehensive Ancient Indian Culture comprises
two cultural traditions — Sramana and Brihmana. The Prikrta form of
Sramana 1s Samana. It means Vrtti-Samana subsidence of passions, or it
1s dertved from the root Sram meanming to exert, to observe austerity or
penance. Moreover, terms like Tapasvi and Tapasa are very well-known
as synonyms and types of Sramana. All this points to the fact that the
Sramana rehgilon has 1its basis in Tapas, and this Tapas hasralways been
the nucleus 1n the development and spread of the different schools of
Sramana rehigion.

Brahmanism, on the other hand, 1s rooted in ‘Brahman’ or ‘Yajfia';
in other word, the concept of Yajiia has reigned supreme 1n the development
and spread of Brahmanism Nevertheless, the Vedic mantras?! and the
Brihmana texts? which are closely associated with Yajfia do mention the
word Tapas referring to its efficacy and glory. Besides, even the texts hke
Satapatha Brahmana employ the root Sram 1n the context of Tapas.® In
the Aranyakas and the Upamsads, however, the importance of the
external aspect of Yajiia (as sacrificial ritual) 1s fast fading out giving
place to Jhana and Tapas — its wnner aspect.* Thus the Tapo-mirga
has developed and spread not only independently of Yajfia-marga but
also along with the Yajiia-marga as a part of it.

1. tvam tapah paritapyijayah svah/Rgveda X, 167, 1, X 109. 4, X. 154,
9-4, Atharvaveda IV 35, 1-2

9. etad va1 paramam tapo | yad vyihitas tapyate paramam haiva lokam
jayati... [ Satapatha XIV. 8. 11, Tattiriya Br II, 2, 9.1,

3. Prajapatir ha va idam agra eka evasa/sa aiksata katham nu
prajiyeya i1 so’éramyat sa tapo’tapyata [ Satapatha II. 2. 4. 1,
IX. 6.1, 2

4, tapasi Brahma viyfidsasva/tapo Brahma 1ti[sa tapo’tapyata /

Tarttwiya Up. III, 2. Cf. Tattiriya Up. L 9, Mundaka I, 2, 11,
1. 1, 8-9, Svetasvatara Up. L. 15,
na caksusi grhyate nap: vica

nanyair devais tapasi karmani vi/
jidnaprasidena viSuddhasattvas tatas tu

tam paSyata niskalam dhyayamanah // Mundaka Up. III. 1. 8,
Cf. Chandogya Up. III. 17. 4, Brhadaranyaka Up. L. 2. 6, IIL 8, 10,
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The Tapas in its imtial and external form finds expression in thg”’&;
different methods of the mortification of body. But gradually, however,™
as the efficacy of such physical mortification in the spiritual regeneration
came to be questioned there began a sort of revolt against it, As a result
greater stress came to be laid, on the one hand, on the internal austerity
(antastapas), while on the other hand an attempt was also made to
harmonise the external or physical aspect of austerity with the internal or
mental one. Nevertheless, along with these two traditions, there happened
to be a very large circle of Tapasas and Parivrajakas who were absorbed
in the practice of physical austerity alone. The first tradition is represented
by. Tathagata Buddha?, the second one, by Dirgha Tapasvi Mahavira? and
the third, by a vast number of the rest of the Tapasas.?

In the development and propagation of the different forms of Tapas,
we find from the very beginning the same belief which worked in the
development and spread of the Yajfia, namely, that the Tapas or the
Yajfia concerned can successfully fulfil both the worldly and heavenly desires.

1. Buddha also practised intense physical austerity but could not achieve
his objective through 1t, hence criticised such practices Cf. Majjhima-
nikiya-Mahasihanadasutta I, 2, 2, Mahisaccakasutta I, 4, 6. and
Anya-pariyesanasutta 1, 3, 6

Similarly, in the Vedic tradition the concept of Yajfia undergoes
development from' its external aspect to the internal one. The
former is replaced by the latter in the form of dhyana in the
Aranyakas. Again, in the Brhadaranyaka, for instance, the horse is
meditated upon as a symbol of the universe 1n place of the ASvamedha
sacrifice. The sigmficance of jfidna and antas-tapas (mental tapas)
is very obvious 1n the Upanisads. The Mahabharata too distinguishes
between physical and mental tapas and extols the latter (226, 4-5),
Gita has no place whatsoever for mere mortification; 1its emphasis
on phala-tyiga, that 1s, antastyiga 1s very well known.

For the development in the connotation of the word tapas, Cf.
‘ Encyclopcedia of Religion and Ethics’, Part II, p. 87 onwards,

2. Mahavira considered the internal austerity hike dhyana and kasiya-
jaya (conquest of passions) as important and primary, though he
himself practised physical or external austerity like anadana ( fasting )
§ita~dtapa-sahana ( enduring extreme heat and cold) etc. cf. Acaranga
I; Uttaridhyayana 30, 30; Bhagavati 25, 7. 802,

3. Bhagavati 3. 1. and 11. 9. descnibes respectively the Tamali Tapasa
and Sivaraja Tipasa. Various types of Tapasas are referred to here,
A detailed account of the same 1s to be found 1n Aupapatika-siitra,

2
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The term ‘Yoga’ 1s used even in the mantras of the Rgveda! but
theie 1t does not connote the spiritual aspect or Samadhs, In the Upansgads
too, especially 1n the earliest portions, the word does not seem to have
any spiritual sense. It 1s only in the somewhat later Upamsads hke
the Katha and the Svet@i$vatara? that the term ‘Yoga’ attains spiritual
meaning and significance On the whole, 1t can be seen that the use of
the term Tapas in the spirttual sense is more free and varied than that
of the texm Yoga in the Vedas and the Upamsads, Again even employed
m the spiritual sense, 1t 1s primarily associated with the Simkhya meta-
physics and with some Yoga-School based on the Simkhya. In the Maha-
bharata inclading the Gitd, the term Yoga which finds frequent mention
1s closely connected with the Samkhya School The Giti 1s rightly called
the Yoga-$istra because the word Yoga in 1ts spintual bearing 1s employed
at a number of places®. In the earher Jain Agamast too the term Yoga
1s found to have the spiritual sense but its use 1s not so frequent as that
of the word Tapas In the Bauddha Pifakas, the word Yoga is not so
widely and {requently employed as the word samidhi, From this it
appears that the free use of the term Yoga in the spiritual sense and
its frequent and effective employment in a poetic manner in the Gita
as Jiidna-Yoga, Bhakti-Yoga etc contributed a great deal to estabhsh 1its
supreme sigmficance in all the schools of spiritual discipline Therefore,
the Tapas of which Yoga and Samidh: earher happened to be only
the means, now itself become one of the means to Yoga in the Simkhya-
Yoga School

Just as the words Tapas and Yoga are assoctated with the path of
spiritual discipline, the words hike Samvara, Dhyana and Samidhi have
also a special bearing on the discipline, Of_these, Dhydna and Samidhi
are more or less common to all the traditions of spiritual discipline while
it 1s not the case with Samvara, The use of Samvara is exclusive to the

1. Rgveda I, 34, 9, 1L, 8, 1, IX, 58, 3, X, 166, 5, I, 18, 7, L, 5, 3.

tam yogam 1t1 manyante sthirdim indriyadbiranim /
apramattas tada bhavati yogo hi prabhavapyayau // Katha Up. I1.3.11.

tat-karanam Samkhya-yogddhigamyam
jiatva devam mucyate sarvapasaih/ Svetagvatara Up. VI, 13

adhyatmayogidhigamena devam
matva dhiro harsasokau jahit:1/ Katha Up. I. 2. 12,

3. 1II, 4, 28, IIL 3-4, V 6-7, VL. 17 and 23, 28, VL 4-6; VIII, 10-12.
4 Sitrakrtanga I. 16. 3, Uttaridhyayana VIIL 14; XL 14
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Jain philosophical texts and it has been in free vogue from pre-Mahavira
times!. We have notad above that the efforts of the Simkhya sidhakas
and also the efforts of Giti helped to widen the status and sigmficance
of Yoga, ever since that time, all the §istras dealing with spiritual
discipline based on the Samkhya metaphysics came to be known as the
Yoga-§astras. Even those which were supposed to have existed before
the Patafijala Yoga-§astra? were also called the Yoga-$astras. Although
the term Samvara, so well known and common to the Jam tradition
and the word Yoga, so commenly prevalent in the Yoga-§astras have
simtlar meaning and connotation®, the words Yoga and Yoga-sastra, at

1. The metaphysics and ethics accepted by Mahavira were handed down
from Par§vanitha Cf, Cara Tirthamkara, p. 136.

2. Bankaidcirya in his refutation of Yoga-dar§ana (Brahmasiitra-bhisya)
writes: ‘‘Yogasastre’pt ‘atha  tattvadai$andabhyupayo yoga’it
samyagdar{anibhyupiyatvena yogo'ngikriyate | Now the siitra ‘atha
tattvadar§anibhyupiyo yogah’ 1s not to be found in the Yoga-siitra
that 1s available to us. Pitafijala Yoga-$astra commences with-¢atha
yoganusasanam ' Hence it is quite probable that the Yoga-$astra
referred to by Sankaricarya may be one different from the Pataiijala
Sastra. Vacaspati does not enlighten us directly on the above quota-
tion found 1n the Brahma-siitra; but he expresses a similar thought
by saying ‘ata eve Yogasastram vyutpddayiti’ha sma bhagavin
Varsaganyah ../ Thus he mentions Virsaganya as the orignator of
Yoga-Sastra Similarly, according to the twelfth chapter of the
Ahirbudhnya-samhita the Yoga-$astra of Hiranyagarbha which existed
before Pitafijala Yoga-$istra was divided into two parts or samhitss.
For details see  Hinda Tattvajiiana no Itihdasa® Part I, p. 112-114

3. The term Samvara, in Jaimsm, 1s defined as *isravanirodhah’ the
control or restraint of Asrava. Now the term Asrava 1s deﬁ'ned as
‘ kayavinmanahkarma yogah [sa @sravah/’ that 1s, the activity (yoga)
of the body, speech and mind 1s Asrava. Thus the term Samvara
comes to mean the restraint (mirodha) of the activity of the body,
speech and mind. Similarly, the term Yoga 1s defined in the Yoga-
siitras as ¢cittavrttimrodhah’ the restraint of mental activity or
modification. Thus both the terms Samivara and Yoga sigmfy
restraint, but while in the former the restraint 1s of Asrava — the
threefold activity, 1n the latter 1t is only of mental activity (citta-
vrtt1). From this 1t can easily be scen that there is no essential
difference between the two, for, the activity of the body and that
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Tapas, Yoga, Sarhvara or Dhyina-Samadhi. We now propose to go a
little deeper and study the fundamental unity that underles the divergent
traditions of spiritual discipline 1n1egard to the following four philosophical
postulates — (1) Independent existence of a Sentient Principle, Jiva or
Atman, (2) The innate purity of the Sentient Principle and the veil of
1gnorance and passions obscuring that purity, (3) Though the veil of
ignorance and passions 1s beginningless, 1t can be removed by human
endeavour, (4) Removal of ignorance and passions and the regaming of
the innate purity by the Sentient Principle. 1f a sidhaka has no faith
i these four principles or has any doubts about them, he can mnever
tread the path of spiritual discipline; 1if at all he tries, he can mnot
steadily progress and achieve his objective A true sidhaka 1s bound to
be firm and should have unflinching faith in the above-mentioned four
doctrines; such a siadhaka 1s sure to realise his aspirations by means
of rigorous disciphne These four basic principles are found recorded
and indisputably recognised 1n the literature of every school of spiri-
tual discipline. Even though there exist a number of schools of
spiritual discipline, they can all be comprehended 1n the following four
schools — (1) The Samkhya-Yoga, (2) The Nyidya-Vaidesika (3) The
Bauddha and (4) The Jaina We, therefore, give below a table presenting
the afore-mentioned four fundamental doctrines as found in four schools
referred to above :(—

Sankhya-Yoga Nyaya-Vai$esska | Bauddha Jawna
1 | Independent Independent Independent Independent
existence of a | existence of a | existence of a existence of a
pure sentient sentient sentient sentient
principle, called | principle, called | principle, called | principle, called
Purusa Atman Nama or Citta | Jiva or Atman
9 | Fivefold verl | veil Vel Veil
of of of of
avidya, asmitd, | mithys-jiidna avidya and mithya-daréana
raga, dvesa and | and passions- | trsni, called and kasiya
abhinivesa ragadvesa samudaya (passions) or
dar$anamoha
and caritramoha
3 | Right knowledge | Samyag-jfiana Arya-astangika- |Samyag-daréana,
(samyag-jfiana) | and marga sanyag-jfiana
or viveka-khyit1 | Yoga-mirga and samyag-
and eight aids to caritra, called
1t, called Yoganga samvara
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any rate, are more in vogue in all the s¢hools of spiritual discipline;
while the word Samvara 1s not so much known to the Vedic tradition.

When Tapas dominated the field of spiritual disciphne, Dhyana
and Samadhi were mere means to Tapas, but with the increasing
importance and wide prevalence of Yoga, the same Dhyana and Samadh
served as means to Yoga Thus all the hiterature pertaining to spiritual
disciphine seems to point to one thing, namely that some Sadhakas laid
greater stress on some one means and considering 1t to be the final
end they treated all the rest as means to that end, while certain others
emphasised some other means as an end 1n 1tself and considered the
rest as aids to it. For example, 1n earlier times Tapas happened to be
the final end and hence Svadhyiya, Dhyina, Samadhi etc were
subordinated to it!; on the other hand those who attached greater
importance to Yoga regarded Tapas, Dhyiana, Samadhi etc as means to
1t2, From all this 1t 1s easy to see that all the schools of spiritual
discipline had much in common and the difference, 1f any, was one of
emphasis and not of essence

We have so far briefly noticed that the different paths of spiritual
discipline were 1n vogue 1n India under different designations such as

of speech necessarily presuppose mental activity.

Yoga that is Asrava, in Jaimsm 1s two-fold — sakasiya- yoga,
and akasdya-yoga Tl e Yoga-§astra mentions two types of cittavrttis
namely, Klista (1mpure) and Aklista (pure) Now the two terms -
Kasaya and Kle$a have precisely the same connotation

Comparison of the terminological difference may be stated thus -

Yoga-$asira . Jawna Darsana
Awvidya . Mithy&a-dar§ana
Asmitd, riga, dvesa, abhimvesa Krodha, mana, mayi, lobha

According to Jaimism, the sakasiya-yoga has first to be ended
and then the akasiya-yoga So, too, 1n the Yoga-éastra, Klista cittavritis
have to be restrained first and then only the Aklhista ones. It may be
noted that this resemblance 1s not limited only to these two systems
but 1s to be found in one way or the other in almost all the spiritual
schools of philosophy For a detailled comparative study of Samvara
and Yoga —see my article 1n Baroda Unmi. Journal, march 1961 p 294

1. In the Jain tradition, Svadhyiya, Dhyana etc are aids to Tapas.

2. tapah-sviadhyaya-isvarapranidhanam kriyiyogah [
Yoga-siitra II. 1.
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Tapas, Yoga, Samhvara or Dhyana-Samadhi. We now propose to go a
little deeper and study the fundamental unity that underlies the divergent
traditions of spiritual discipline 1n regard to the following four philosophical
postulates — (1) Independent existence of a Sentient Principle, Jiva or
Atman, (2) The innate purity of the Sentient Principle and the veil of
ignorance and passions obscuring that purnty, (3) Though the veil of
ignorance and passions 1s beginningless, it can be removed by human
endeavour, (4) Removal of ignorance and passions and the regamming of
the mnate purity by the Sentient Principle. If a sidhaka has no faith
in these four primciples or has any doubts about them, he can mnever
tread the path of spiritual discipline; 1f at all he tries, he can not
steadily progress and achieve his objective. A true sidhaka 1s bound to
be firm and should have unflinching faith in the above-mentioned four
doctrines; such a sidhaka 1s sure to realise his aspirations by means
of rigorous disciphine. These four basic principles are found recorded
and indisputably recognised in the literature of every school of spiri-
tual discipine. Even though there exist a number of schools of
spiritual disciphne, they can all be comprehended in the followng four
schools — (1) The Samkhya-Yoga, (2) The Nyaya-VaiSesika (3) The
Bauddha and (4) The Jaina. We, therefore, give below a table presenting
the afore-mentioned four fundamental doctrines as found in four schools
referred to above .—

Sankhya-Yoga

Nyaya-Vaiestka | Banddha Jana
1 | Independent Independent Independent Independent
existence of a | existence of a | eXistence of a existence of a
pure sentient senfient sentient sentient

principle, called
Purusa

principle, called
Atman

principle, called
Nama or Citta

principle, called
Jiva or Atman

9 { Five-fold veil o Vel Veil Veil
of of of of
avidya, asmitd, | mithya-jfiana avidya and mithya-daréana
1aga, dvesa and | and passions- | trsna, called and kasiya
abhinivesa rigadvesa samudaya (passions) or
dar§anamoha
~ and caritramoha
3 | Right knowledge | Samyag-jiiana Arya-astangika- |Samyag-daréana,

(samyag-jiana)
or viveka-khyat:
and eight aids to

1t, called Yoganga

and
Yoga-méarga

marga

samyag-jfiina
and samyag-
caritra, called

samvara
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biographical accounts. Hence we shall refer to the Buddhist discipline acsoi=,
ding to the Visuddhi-magga Although Mahavira followed the path of s
predecessor Parévandtha, he impioved upon it to a certain extent on the
authority of his own experience His code of discipline 1s preserved 1n the
stray fragments found 1n the Agamas hike Acaringa, Siitrakrtanga etc. The
gist of all these has been systematised by Umasvati m his ¢ Tattvartha-
siitra ’ under the name of Samvara and its means. Hence this text shall
serve as a reference book for acquainting ourselves with this sidbana.

The eight angas (stages) of Yoga described in the Patafijala Yoga-
sitra are as follows. Restraints or Vows (Yama), self-contiol or obser-
vance ( niyama ', posture ( dsana ), regulation of breath ( prinayama ),
withdrawal of the senses ( pratyahara ), fixing of the mind ( dhdrapa ),
concentration ( dhyina ) and trance or ecstasy ( samddhi). Of these
five yamas or great vows! constitute the bedrock of spiritual disciphine.
The niyama? 1s instrumental in strengthening the yamas. These two 1n
turn help to minimize the intensity of the passions ( klesa ), and to
develop friendship ( maitri) and compassion ( karuni ) whichjenrich the
ife of the sidhaka. Asana and prandyama ( Yogsitra. IL. 48 ) enable the
sidhaka to withstand the dualities like heat and cold etc, while by
means of pratyahara, dharana, dhyana and samadhi ( Yogsiitra II. 55),
he 1s able to achieve a complete control over the senses and mamfest
a subtle and truth-revealing thought-power, technically called Rtambhara
Prajfia Patafijali also gives a general guidance to the sidhaka for real-
sing these yogingas according to his capacity, wherein study (abhyasa)
and detachment ( vairagya ) are to be practised first and then muttering
of mantras (japa), contemplation (bhivani) and concentration (dhyana).
( Yogsiitra 1. 28,-32, 33, 39)

The Visuddhimagga gives a very lucid and elaborate description of
the path of spiritual discipline, technically called the Arya-astingika-
mirga®—the eightfold path comprised by the three broad divisions viz.

1. Non-violence ( ahimsi ), truthfulness (satya), non-stealing (asteya),
continence ( brahmacarya) and non-possession (aparigraha). ( Yog-
sitra IL 30 ).

2. Five miyamas are: (1) cleanhness ($auca), (11) contentment (santosa),
(u1) penance (tapas), (iv) study of religious books (svadhyaya) and
(v) meditation of God (Tévara-prm}ldhana). (Yogsiitra IT 32).

3. The eight-fold path 1includes . (1) right view (samma-ditthi) (11)
right resolution (sammi-samkappo), (111) proper words (samma-vaca),
(1v) proper action (sammi-kammanto), (v) proper means of livelihood
(samma-ajivo), (vi) proper exertion (samma-viyamo), (vi1) mindfulness
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good conduct (Sila), meditation (samadhi) and wisdom (prajitg). Of these
Sfla may be compared to the Patafijala Yama-myama, Samiadhi to
Prandyama, Pratyshira, Dharani, Dhyina and Samidhl,’ and Prajiii to
Viveka-khyit:

Umasviti in hus Tattvartha-siitra describes the aids to Samvara which
are as under Self-control (gupti), self-regulation (samiti), moral wirtues
(dharma®, contemplation (anupreksi), conquest of afflictions (parisaha-
jaya), conduct (cintra) and austerity (tapas)® Of these 1t is easy to see
that Cantra conforms to Patafijala Yama and Buddhist Sila Internal
austerity (abhyantara tapas) hike Dhyina etc resemble Pratyihira as
recognised by Patafijali and Samidhi as accepted by Buddha. Similarly,
external austerity (bahya-tapas) like fasting (anasana) etc. corresponds to
the third Niyama given by Patafijali viz. Tapas. Internal austerity like
study (svidhyaya) may be compared to the Patafijala svadhyiya which
constitutes the fourth of the five myamas.

The above suggestive comparison 1s intended to show how a sort of
fundamental umty underhes all the different traditions of spiritual
disciphine despite the differences of terminology and classifications.
Spiritual aspirants may take recourse to any path of discipline, still there
will always be a umformity in their experience of the different stages
of spiritual development, provided they possess a true spiritual attitude.
This is amply testified by the earlier philosophical hterature of the three
traditions viz, the Vadic, the Jama and the Bauddha. Thus, for example,
the Samkhya-Yoga describes the five stages of spiritual development, viz.
the four Samprajiiita Samadhis and the fifth and final Asamprajiiita

i the night way (sammai-sat:) and (vii) proper meditation (samma-
samadhi) —Samyutta-nikiya §, 10 and Vibhanga 317-28

1. Tattvartha-siitra, IX, 2-3

The Jainas admit austerity (tapas), both physical and mental
or external and internal which effects stoppage (samvara). External
austerity has six sub-classes - (1) Fasting (anaana), (2) decreased
diet (avamodarya), (3) Fixing the type of diet by the exclusion of
all other types (vrtti-parisamkhyina), (4) giving up delicious diet
(rasa-parityiga), () Selecting a lonely habitat (vivikta-Sayanisana),
(6) mortification of the body (kaya-klesa). Internal austerity has
the following sub-classes :~ (1) Expiation (priyascitta), (2) humihty
(vinaya), (3) service of worthy people (vaiyavrtya), (4) study
(svadhyiya), (5) giving up attachment to the body etc. (vyutsarga),
(6) concentration (dhyana). Cf. Tattvarthasiitra, IX, 19-20
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Samadhi.? Over nd above these are described the four kinds of concen-
tration (samiapatti) viz, Savitarka, Savicira, Nirvitarka, Nirvicara.?
Similarly, the Buddhist texts describe the four stages of spiritual
development such as Sotdpatti, Sakadagami, Andgimi and Arhat; the
four types of Dhyana are Savitarka-vicara-priti-sukha-ekagrata, Priti-sukha-
ekagrata, Sukhba-ekigratd and Ekigrata., The Jam tradition describes
fourteen stages of spiritual development, beginning with the Mithya-dyst1
stage and four Dhyanas viz Prthaktva-vitarka-savicara, Ekatva-vitarka-
avicara, Siiksma-kriya-pratipati, Samucchinna-knya-mvarti.?® The Yoga-
Vasistha enumerates fourteen stages of which seven are of ignorance and
the other seven are of knowledge.¢ All this unmiformity of description
suggests to unmformity of spiritual experience. The self-same experience
has sometimes been discribed briefly and at times elaborately, sometimes
in old terminology and at other times in a new garb by the new
sidhakas either in accordance with their aptitudes and capacities, or in
accordance with the calibre of the audience before them. This 1s the
reason why the Pili Pitakas treat of the four dhyanas whereas a fifth
one was added later on®, Similarly in the beginning there happened to
be four stages of Sotapatti and the four types of fruits thereof. These
eight got replaced by the ten stages viz. Pramuditi etc.® In the Jain
tradition the fourteen steps of spiritual ladder (Gunasthina) were
comprehended by the three broad divisions viz. the external self
(Bahiratm3a), internal self (Antaritmi) and the transcendental self
( Paramitmai )7,

In this way a vast bulk of Yoga literature had developed long
before the times of Haribhadra and he was catholic enough to take
notice of all this hiterature and utilise the same, as we shall presently
see, in his own writings on Yoga.

P

vitarka-vicaranandasmitaripinugamat samprajfiatah [ Yoga-siitra I, 17,
Yoga-siitra, 1. 42, 43, 44.

Tattvartha-siitra, IX. 39.

For a detailled and comparative study of the different stages of
spiritual development and of the various types of dhyina-Cf appendix
no 5 of the ¢ Yoga-Sataka’ pp. 128 to 141 ( Gujarat: edition published
by the Gujarat Vidya Sabha),

9. Vi$uddhi-magga p. 113.

6. The ten stages are : (1) Pramudits, (2) Vimala, (3) Prabhakari, (4)
Arcismati, (5) Sudurjaya, (6) Abhimukhi, (7) Duramgama, (8) Acala,
(9) Sadhumati, (10) Dharma-megha. For an elaborate explanation Cf.
appendix 5 of the Yoga-§ataka ( Gujarati edition).

7. Cf. Samadhi-Sataka of Pdjyapada, from St. 4 onwards,
3

e
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Ill, Haribhadra's works on Yoga. .

The Jain philosophical hiterature before Haribhadra describes, as we
have seen, the dificrent stages of spiritual development under various
designations — as fourteen Gunasthinas, as four Dhydinas or as three
stages of self viz the Bahiritma (the exterior self), Antaritma (the
mterior self ) and Paramitma (the transcendental self ). Haribhadra, for
the first time, describes them as Yoga and employs altogether new style
and a new terminology. What 1s more, he compares the Jain Yoga (and
its terminology ) with the Pitafijala and the Buddhist Yoga, bringing
out thereby very ably and clearly the umty that underlies all these
divergent traditions of Yoga. Thus not only the Jain Yoga literature, the
whole of Yoga hterature has been immensely enriched by his novel
approach. This will be clear from a study of the following Yoga-works
of Harnbhadra.

Haribhadra’s chief works on Yoga are four — Yogabindu, Yoga-drsti-
samuccaya, Yoga-Sataka and Yoga-vimsati, Certain chapters mn the
‘Sodasaka’ do pertain to Yoga but they do not give us any new
information which 1s not given in the above four works. The first two
works are written in Sanskrta and the last two in Prikrta Yogabindu
has 527 verses, Yoga-drsti-sammuccaya has 227 verses, Yoga-Sataka has
100 githis and Yoga-vim$at: has 20 gathds.

Yoga-bindy

That the souls from beginningless time have been wandering 1n the
world under the sway of passions 1s an experienced fact. The question,
therefore, 1s whether it 1s possible for them to achieve freedom from
these passions and if so, by what means? 7The author replies that
though the entanglement in the world 1s beginnmingless, 1t 1s not endless
because it can be certainly ended by human endeavour. The achievement
of the final goal 1s very difficult indeed, for, the means to 1t such as
Adhyitma etc are extremely tough and abstruse and hence not easily
available to each and every self Only those who are in the Caramavarta,
that 1s, who have worked out the requisite purification of the self, are
capable of practising Adhyatma etc. Such sidhakas are termed
Sukla-paksika, Bhinna~-granthi?, Cantri etc. (st. 72, 99) Conversely, men

1 The worldly existence of a soul falls into two periods, viz, dark
(krsna) and white ($ukla). The soul mn the period preceding the
cutting of the knot (granthi-bheda) 1s known as belonging to the
dark pertod (krsnapiksika) and it 1s known as belonging to the
white period ($ukla-paksika) when 1t has cut asunder the knot. The
duration of the white period 1s much shorter in comparision with
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of opposite character who are n the Acaramavarta, dehght in the
pleasures of the mundane existence as they are still overpowered by
mtense infatuation. These people aie deemed mncompetent for the Yoga-
mirga and hance are truly called Bhavabhinandi by Haribhadra (st.
73, 85, 86, 97).

Haribhadra, then, describes the preliminary preparation necessary to
qualify oneself for Yoga. It is technically called Piirva-seva by Haribhadra.
The following are its constituent elements (1) Worship of preceptors,
deities and the like (devagurupdijana) (i1) good conduct (sadicira)
(ni) penance (tapas) (1v) non-antipathy towards Mukti ( mukti-advesa).
These four things are described at length in about forty verses (109 to
149). These are the pre-requisites, so to say, for yogadhikara.

The aforesaid Yogiadhikari Sadhakas have four gradations in accor-
dance with the degree of purification of the self — (1) Apunarbandhaka?
(1) Samyag-drstt or Bhmna-granthy, (11) Desa-virati, (1v) from Sarva-
virat1 to perfect ones. A major portion of the present work 1s devoted
to the discussion of the characteristics of these sidhakas as well as their
religious performances.

Apunarbandhaka possesses characteristics quite opposite to those of
Bhavabhinandi, Though not yet firm in the religious faith, he 1s in the
direction of becoming so. He is ever ready to develop virtues like self-
confidence (adainya ), politeness (dakginya ), detachment ( bhavavairigya )
etc. and so he 1s able to gradually reach the stage of granthi-bheda
(177, 178, 202).

The next adhikiri 1s Samyag-drsti or Bhinna-granthi. He is ardently
deswrous of Iistening to Scriptures and has liking for Caritra-dharma
( right conduct — 253 ). Though immersed in the whirlpool of mundane
existence, his mind 1s really inclined towards Mukt1 owing to the annihila-
tion or suppression of DarSana-moha (1ignorance). It 1s only his body
that exists in Samsara. That 1s why his Yoga 1s designated as Bhiva-

that of the dark period. The length of the white period 1s only
less than even one pudgalaparivarta while the length of the dark
period covers an infinite number of such pudgala-parivartas. A
pudgala-paravarta 1s the time required by a soul to absorb as karman
at least once all the atoms of the universe and release them after
they have come to fruition. (This passage is extracted from Dr.
Tatia’s * Studies 1n Jamn philosophy’ p. 298 ).

1. For a detailed occount of Caramivarta and Apunarbandhaka — see
Appendix 1 and 2, of the Gujarati edition of the Yoga-éataka
published by Gujarata Vidya Sabhi,
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yoga (203, 205) and his activity 1s said to result from antarviveka —

mner wisdom (248-49). On account of these special features, his

Parva-seva naturally assumes a higher excellence. .

The Samyag-drst1 sidhaka, gradually annihilating his passions, attamns

1n due course, the state of a Cantri (351-352) He 1s now firm m

religious faith and never transgresses the path of righteousness (353 )s
In the description of the Caritri, Haribhadra gives an exposition of

the five stages of Yoga, namely - Adhyiatma or contemplation of truth

accompamed by moral conduct, Bhavani or repeated practice 1n the
contemplation accompanied by the steadfastness of the mind, Dhyina
or concentration of the mind, Samati or equamumty and Vrtti-samksaya
or the anmhlation of all the traces of karman, because a Caritri alone
1s capable of this Yoga mn the real sense as he has worked out the
requisite purification. It 1s said to be 1n an embriyonic form in Apunar-
bandhaka and samjyag-drst1 owing to the predominating strength of

Cantra-moha (energy deluding karman) in them. Let us notice the nature

of the five types of Yoga in brief* Adhyitma 1s meditation upon the

truth accompanied by the observance of five vows and cultivation of
umversal friendship ( maitri), appreciation of merit ( pramoda ), compassion
for the suffering (karuni ) and indifference to the wicked (madhyasthya).

By these the soul 1s able to anmhilate karman, reveal its spiritual energy

and develop the power of self-concentration etc The aspirant then

becomes fit for the second stage called Bhavani. This stage is the
consummation of the first. The soul now desists from bad thoughts and
habits and develops good thoughts and good habits. In the third stage
of Dhydna, the mind concentrates deeply on some one worthy object, It
enables the Sidhaka to acquire the steadiness of mind and anmbhilate
ignorance and passions. In the fourth stage of equamumity, the soul
evaluates correctly the desirable as well as the undesirable things and
consequentty develops detachment for them. By this Yoga, the soul
overcomes siiksma-karman (residual) and attains supernormal powers
though he may not attach any importance to them. In the fifth stage
the soul completely eradicates the residual karman once for ever and
attains ommscience. Then 1n due time, 1t attamns final emancipation

(358--367). According to Haribhadra, the first four and the last one are.

respectively comparable to the Samprajfiita and Asamprajfidita Saméadhi

as described by Patafijah? (St. 419-21),

1. It should be noted here that in his Yogivatara-batri$i (St. 20),
Yasovijayaji, following Haribhadra, compares the first four stages
viz. Adhyatma etc, to the Patafijala Samprajfiita and the last Vrtti
samksaya, to the Asamprajiita yoga., But when be writes a gloss




Yogadysti-samuccaya -

-~

< The description of the stages of spiritual development found in this
work differs from the one found in the Yoga-bindu in regard to termi-
nology, classification and style. It incorporates certain topics of Yoga-bindu
in different words and 1t also adds certain other new topics. The out-
standing feature of this work 1s that 1t records three novel classifications
of yogic slages The first consists of the three-fold Yoga viz., - Icchiyoga,
Sastrayoga and Samarthyayoga. The second classification records the eight
types of Yoga-drstis whose nature 1s adumbrated below. The third classi-
fication gives us the four categories of yogis. Now let us study these
three classifications.

* A qualified yogic practitioner passes through a number of stages
before he reaches the consummnation of the practice. Sometimes even 1n-
spite of his knowledge and will he falters in his practice on account of
spiritual mertia ( pramiada). This faltering practice 1s called 1cchiyoga.
The practice of one who has revealed spiritual energy and does not falter
1 his yogic practices, strictly follows the scriptural injunctions, and has
developed penetrating insight is called $istrayoga. The practice of one
who has fully mastered the scriptural injunctions and has developed the
power to transcand them is called simarthya-yoga. ( St. 3-5). This latter
yoga, agam, 1s of two kinds viz. (1) that which 1s accomplhished by the
dissociation of all the acquired virtues (dharmasamnyisa) and (2) that
which effects the stoppage of all activity (yogasamnyasa). The first kind
occurs at the time when the soul undergoes the process. of apiirvakarana
for the second time i1n the minth stage of spiritual development while
the second occurs in the last stage of spiritual development immediately
after which the soul attains final emancipation (St. 9-10), These viz.
1cchayoga, §astrayoga, and simarthayoga are the three broad divisions
of all the possible stages of yoga.’’ The eight drstis which are outlined
below are only the elaboration of these three. (St. 12).

Drst1 means attitude towards truth. This attitude 1s wrong and perverse
so long as the soul has not cut the knot and attained purification. The
perverse attitude 1s known as drstimoha or mithyatva or avidya. The
attitude of thesoul which has not cut the knot1s known as oghadpsti
(Iiterally commonplace attitude). The apposite of this 1s Yogadrsti, that

on the Pataifijala Yoga-siitra ( I. 18 ), he includes even the Samprajiiata
in the Vrttl-sam'ksaya. This means that he gives a wider connotation
to Vrtti-samksaya and extends its range from the fourth Gupasthina
to the fourteenth one,



22

15, right attitude. The oghadysti 1s held to be responsible for the ongina-

tion of the mutually conflicting systems of thought (st. 14). The eight

drgtis are as under * — (1) mitrg, (2) tird, (3) bali, (4) dipra, (5) sthirs, (6)

kants, (7) prabhai, and (1) pari. They are all yogadrstis and not oghadrstis,

Of course, of these eight the first four belong to those who have not

cut the knot. But even then they are not oghadrstis 1n view of the fact

that they are destined to lead to the yogadrstis It 1s only those souls
who are destined to cut the knot and attain final emancipation that are
capable of these drstis. The eight drstis have respectively been compared
to the sparks of straw-fire (trnigm ), cow-dung fire, wood fire, the light
of a lamp, the lustre of a gem, the hght of a star, the hight of the
sun, and the light of the moon (st. 15). The first four drstis are not
attended with the knowledge of truth (avedyasamvedyapada) and are
unsteady and fallible. It 1s only the last four drsiis that are attended
with the knowledge of the truth (vedya-samvedyapada) and are steady
and nfallible (St, 19). The avedyasamvedyapada is to be transcended by
means of the companionship of the virtuous and the study of the scrip-
tures. These eight drstis respectively correspond to the eight famous
stages of yoga viz. vows (yama), self-control (miyama), posture (isana),
regulation of breath (prinayama), withdrawal of the senses (pratyahira),
fixing of the mind (dharani), concentration (dhyina), and ecstasy (samadhi),
as found in the system of Patafijali. They are respectively free from nertia

(kheda), anxiety (udvega), unsteadiness (ksepa), distraction (utthina),

lapse of memory (bhrint1), attraction for something else (anyamud),

mental disturbance (ruk), and attachment (dsanga). They are respectively
accompanied with freedom from prejudice (advesa), ingmisitiveness (J1jiasa),
love for' listening (Susriisd). attentive hearing (srayana), comprehension

(bodha), critical evaluation (mimaimsi), clear conviction (pari$uddha prati-

patt), and earnest practice (pravrtti) (St 16). These are the general

features of the dystis.’’?

Haribhadra distingmishes the four types of yogins viz. gotrayogin,
kulayogin, pravrttacakrayogin and siddhayogin, Of these 1t 1s only the
yogns of the second and the third type that need instraction in yoga.
Those belonging to the first category are inherently incapable of emanci-
pation, whereas the yogmns of the fourth type have already achieved
their objective and, therefore, they do not need any instruction or yogic
discrphne. (St. 208-212)

1. This extract has been reproduced from Dr Nathmal Tatia’s ¢ Studies
in Jamna Philosophy (1951 edition)’” pages 300-302 For specific
characteristics of these drstis a reference may be made to this
valuable work at pages 302 to 304.
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The preliminary preparation described in Yoga-bindu finds here a
somewhat detailed mention under Yoga-bija. This preparation comprises
a number of things, such as a mental attitude of high regard towards
the Tirthankaras, preceptors, yogins etc., devotion and love for scriptures
i. e. writing, worshipping, offering as a gilt, listening to, publishing,
reading, duly grasping, studying, pondering over etc., and lastly reverence
to deity, Brahmins and mendicants, (St. 22, 23, 27, 28, 151).

Yoga-sataka

The subject matter of YogaSataka closely resembles that of the
Yogabindu and most of the topics found 1n 1t are summarised 1n the
Yogas$ataka.,

This work opens with an exposition of the nature of Ni§caya-yoga
and Vyavahara-yoga. The coming together in one soul the three attri-
butes, viz. the right knowledge, the right belief and the right conduct 1s
Nlécaya-yoga, because 1t brings about connection or union (yoga) with
Moksa, while those things which lead to and are thus the causes of
these three viz. the right knowledge etc. constitute Vyavahara-yoga. It
mncludes such things as attendanee on and worship of the preceptor, a
desire to histen to the scriptural topics and the obeying of the scriptural
wnjanctions and prohtbitions as per one’s capacities. Next, the question as
to who are the persons qualified for yoga is discussed in the manner of
Yogabindu in the Samkhya and the Jaina terminology.

-

The preliminary preparation finds mention here in a different manner
and not under the name of Purvaseva or Yogabija, It 1s called * Laukika
dharma ’’, which comprises non-oppression of others, charity to the poor
and helpless, worshipful treatment of the preceptor, the deities and the
guests. ( Stauzas 25-26 ).

The classification of the sidhakas into Apunarbandhaka and Samyag-
drstt etc, as also their charactenstics are described precisely in the same
manner as in the Yogabindu (St. 9, 13-16). The spiritual discipline of
each sidhaka 1s not described in detail, but it i1s broadly pointed out
that the spiritual discipline of each siadhaka suitable to his own stage is
nothing but Yoga because 1t 1s generally devoid of bad or evil thoughts
(durdhysna) and turther because it satisfies the definitions of Yoga, as
recognised in all the systems. ( St. 21-22).?

Then Haribhadra describes certain rules, principles and means, both
external and internal, by means of which the sidhaka can bring about

1. See the Gujarati edition of the Yoga-Sataka ( published by Gujarat
Yidya Sabha) for an explanation of these definitions, pp. 38-39.
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his spiritual development from the existing stage to the next higher
stages (38-50). One should decide the propriety or otherwise of one’s
own activity on the basis of introspection, on the basis of what other
people say about him and on the basis of the purity of body, mind and
speech (Suddha-yoga) Further, he should keep company with those who
are superior to him 1n spintual development, should reflect on the nature
of the worldly existence and the passions that bind the soul. He should
resort to external means such as penances, self-surrender to the preceptor
etc. for the removal of inauspicious karmas hike fear etc, These are the
means to be employed by the developed sadhakas, A novice, however,
should first benefit from such means as the study of the scriptures
( Sruta-patha ), gomg on a pilgrimage etc (St. 51-52). After knowing
the meaning of the scriptures he should take recourse to 1ntrospective
self-inspection, to find out if there are, 1n his own self, the inner flaws
hike attachment (riga ), aversion (dvesa), delusion or false belief (moha)
etc. Further, Haribhadra gives an elaborate description of the method
of reflection on the objects of riga and dvesa etc. and their results for
securing a better concentration of the mind (St 59 to 80).

Lastly, Haribhadra gives us a ghmpse into the mode of eating and
drinking, proper for a sadhaka. This part of the work mainly describes
the characteristics of the proper mode of begging alms from the house-
holders (sarvasampatkari-bhiksi) (St. 81-82).

All the aforesaid means gradoally bring about the anmihilation of
mauspicious or sinful (asubba ) karmas and eventually empancipation
(moksa ) through the acquisition of auspicious ( Subha) karmas ( St. 83-85),

Yoga-Vimsika

This work gives a very brief sketch of Yoga. It does not refer to the
mmtial stages, but discusses only the advanced stages of spiritual develop-
ment. All spiritual and rehigious activifies are considered by Haribhadra as
Yoga But special importance should be attached, he says, to these five
kinds of activities ‘(1) practice of proper posture (sthina), (2) correct
utterance of sound (firna), (3) proper understanding of the meaning
(artha ), (4) concentration on the image of a Tirthankara in his full glory
(alambana ), and (5) concentration on his abstract attributes ( anilambana).
Of these five, the first two constitute external spiritual actinity (karma-
yoga) and the last three internal spiritual activity (jfiinayoga) (gatha 1-2).
These activities can be properly practised only by those individuals who
have attained to the fifth or a still higher stage of spiritual development
( gunasth?na ), One reaches the consummation of these activities in the
following order. At the outset one develops an iaterest 1n these ‘activities,
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and comes to have a will (1cchi) for practising them Then he takes an
active part in them, and begins actual practice (pravrtti). Gradually he
becomes steadfast in them and achieves stability (sthairya) Finally he gains
mastery ( stddhi1) over the activities (St, 4). Each of the five activities
is mastered in this order. First of all one is to master the posture
(sthana ), then correct utterance (iirna), then the meaning (artha). After
that one should practise concentration upon an image (&lambana), and
finally one should attempt at mastery over the concentration upon the
abstract attributes of an emancipated soul. This 1s a full course of Yogic
practice. One- may practise these spiritual activities either out of love
(prit1), or reverance ( bhakti), or as an obligatory duty prescribed by
scriptures (igama or vacana ), or without any consideration (asanga) (St.
18). When a spiritual activity is done out of love or reverance 1t leads
to worldly and other-worldly prosperity (abhyudaya). And when 1t 1s
done as a duty without any consideration whotsoever, 1t leads to final
emdncipation (St. 18) Of the five-fold activities mentioned above, the
last two, viz. concentration of the mind upon the image of a Tirthankara
or upon the obstract attributes of him are the most important’’.! The
word anilambana does not mean ‘devoid of any dlambana (object) but
only devoid of a concrete alambana’ The soul in the anidlambana stage
1s compared with an archer, the ladder of anmhilation with the bow, the
realisation of the self with the target and the concentration with
the arrow. The anilambana Yoga lasts until the arrow is shot. The
distinction, therefore, between the dlambana and the anilambana Yoga
1s that 1n the former one concentraies upon a riipi object while 1n the
latter on an ariipi ( formless ) object YaSowvijavaji, following Haribhadra,
says that this andlambana Yoga 1s known as Samprajiiita Samadhi in
the Pitafijala Yoga (cf. his commentary on Yoga-vim$ikd, St. 19-20).
The consummation of this anilambana concentration 1s ommniscience which,
according to Ya$ovijayaji, 1s the state of a Samprajiidta Samadhi of
Patafijalt’'s system

v
Evalualion

After having acquainted ourselves with the contents of Harbhadra’s
Yoga-works, 1t will not be out of place to sum up the topics that are
discussed for the first time mm Jaina literature by Haribhadra.

The employment of the term ‘Piirva-sevi and the inclusion in it of
the worship of preceptors, deities etc. — both these things are totally

1. TReproduced from Dr. Tatia’; ¢ Studies in Jaina Philosophy’ pp. 293-94,
4
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new to the Jana tradition, Next the classification of the Yogadmkaris
mnto Apunarbandhaka, Samyag-drsti etc, 1s quite traditional but all the
three classifications viz. of eight drstis, three Yogas and four types of
Yogins, found in the Yoga-dysti-samuccaya as also the whole of the
terminology pertaiming to 1t are Harbhadra’s own Similarly, the different
types of practices (anusthina), such as Visa, Gara etc. ( Yogabindu), as
also the classification of the religious disciphine (sadanustbina ) into prity,
bhakt1 etc (Yogavim$ikd, Sodasaka) are mentioned for the first time by
Harmbhadra Last but not the least, are the two classifications of the
different stages of Yoga into adhyitma, bhavana etc (Yogabindu) and
into sthana, Girpa etc ( Yogavim$ika ) which point to a new development
in the Jaina Yogic literature

The above account makes it clear that in describing the course”of
disciphine Haribhadra has attempted to make as little use of traditional
terminology as possible and has, instead, employed for the first time an
altogether new terminology common to all Yoga. This 1s, doubtless, a
valuable contribution of Haribhadra, but much more valuable and note-
worthy 1s his original attempt to compare and harmomze the Jaina Yoga
and the Jaina terminology with the Yoga and the terminology of other
Indian philosophical systems, The following instances will amply testify
to the truth of our statement.

In the Yogabindu ( St. 101-103 ) referring to the view of an exponent
of the Samkhya system, named Gopendra, Haribhadra says that the
Samkhya terms mvrttidhikaraprakrti and amvrttidhikaraprakrti n
essence correspond to the Jama terms caramapudgalapardvarta and
acaramapudgalaparivarta, In the same way Hambhadra compares the
Jaina concept of Samyagdrsti  with the Buddhist concept of a
Bodhisattva ( Yogabindu St 267-69, 271, 273, 285-86) and shows how
the two concepts are essentially similar. Haribhadra says that the fall of
a sidhaka who has reached the stage of granthibheda (by cutting the
knot), 1 at all it occurs, 1s only for the time bemg His rehigious
conduct may externally resemble that of a deluded soul (mithyadrsti),
yet he does not mcur a bondage of great intensity because his thought-
activity 1s purer as compared to that of a mithyadrsti, A bodhisattva,
too, does not commit an evil act from the depths of his heart, but if
he does 1t at all, he does 1t only physically There 1s no more spiritual
degeneration (cittapati). Both these now take interest exclusively 1n the
well being of others, acquire wisdom, tread upon the rnight path, become
poble and appreciate merits (St. 272). Even the etymological meaning
of the two terms samyagdrsti and bodhisattva 1s the same., Samyg-
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daréana or the right attitude is nothing but bodhi and bodhisattva 1s
one m whom this bodhi predominates (St. 273). On the first dawn of
enlightenment, the determination of both these souls is also the same
wviz. «“1 will exert myself to redeem the world from 1its sufferings by
means of the enlightenment . (St. 285-286).

In the discussion about the concept of God and that of the
fundamental ground of worldy existence ( bhavakirana ), Haribhadra
quotes the view of the Yogicirya Kailatita in support of his
statement. Kalatita, overcoming the verbal differences, tried to see
the fundamental umty of all thought. Harbhadra quotes his very
words — ¢ That which 1s possessed of ai§varya ( power) 1s, 1n our opinion,

Tévara; we may call 1t by any name - Mukta, Buddha or Arhat. The
distinctions such as ddi1and anadi etc. as applied to Him in the different
systems are all futile because a superficial thinker does not really know
the truth but makes only conjectures about 1t Secondly the inference
reveals only the general characteristics of things, hence such inference
cannot correctly guide us 1n respect of the specific character of things
Thirdly, whatever be the philosophical belief, 1t does not make any
difference 1n the final result, namely, the annihilation of passions,
provided one is able to develop the right attitude (samyag-dar$ana).
The same lne of argument apphes to bhava-kdrana, the fundamental
ground of worldly existence. It 1s only expressed in different terms such
as avidya, klesa, karma, vasand, pasa etc. in different systems. The
various distinctions such as those of miirtatva-amirtatva that are spoken
of with reference to karma etc. are, for the very reasons stated above,
absolutely meaningless ’° In conclusion, Haribhadra avers that it 1s sheer
dogmatism to maintain and magnify the veibal differences. For the real
thinkers it 1s the purport or the spinit rather than the letter or the
word that 1s of utmost importance ( Yoga-bindu St 302 to 309) Every
carnest student of philosophy has his own way of looking at the truth
and the result 1s the origination of the different systems of philosophy.
Harbhadra asks us to see the umty in difference.

Haribhadra’s concept of Pirva-Seva and the wider connotation
given to the word Guru are noteworthy and so they deserve a special
mention. Haribhadra says that the mind of one who wants to progress
spiritually should be catholic enough to include amongst the gurus not
only the Dharma-guru but all the elders such as mother, father, kalacarya,
jiiati-jana, Brihmin etc. (St.110). Similarly, even if a spintual aspirant
may have greater devotion for one particular deity, he should respect
all the deities alike (Yoga-bindu, St. 117-118). Haribhadra’s dispassionate



attitude 1s reflected whan He asks to practise the varous typés of
penance such as krechra, cindidyana mentioned in the smrti-works
( Yoga-bindu, 131-35) In the discussion of the five stages of Yoga also,
the detailed exposition of Adhyitma 1s so all-comprehensive as to
include within its purview all sorts of traiming and discipline prevalent
m the different schools of Yoga. The rigour of this discipline may vary
n accordance with the capacity and the attitude of the aspirant. For
mstance, for an aspirant 1 the imitial stage, Haribhadra advocates japa
(the muttering of a mantra) recogmsed in Patafijali while for an
advanced sidhaka he suggests a higher and difficult discipline such as
aucityilocana ( examination of the propriety or otherwise of the given
situation ), 3atma-sampreksana (1introspection) and other bhiavanas lhike
maitri, karupd etc which are also to be found in Patafijali ( St. 381 to 404).

There are two other important topics discussed by Haribhadra
in the Yoga-drsti-samuctaya. One 1s that of Omniscience (sarvajiiatva)
and the other 15 of the ultimate end, namely, emancipation (moksz). A
very great controversy was raging in the philosophic field in respect of
these two points. Keeping that controversy i view, Harbhadra has
contributed a lot by showing the true purport underlying these
hair-splitting discussions. The gist of his whole discussion 1s this.
Ommscience, 1i1n 1its general character, is accepied by almost all
the philosophers It 1s only 1n regard to 1its specific character
that the divergence of views prevails. However, the specific
character being supersensnal (atindriya) can never be known by
one who has not reahsed the ultimate truth (chadmastha) Moreover,
there may, possibly, be many reasons for the divergence found 1n the
teachings of the different omniscient persons They may have revealed
the truth 1n accornance with the needs of the spintual aspirants, or
the self~-same revelation may appear as different to different persons;
or the different times and chimes may have been responsible for tiLe
divergent teachungs If 1t 1s a fact that those who have revealed the
truth had reahsed 1t there 1s no reason why there should be any
controversy amongst them. The various revelations are, therefore, to be
understood in their relevant contexts They can in no way be considered
as false assertions Hence, 1t 1s not wise on our part to refute their
views without thoroughly knowing their intentions. And had it been
possible to conclusively decide such supra-sensual matter by means of
mere logic, it would have been so decided by the talented people before
long. One should, therefore, avoid mere logical argument n such matters
(St. 103 to 109, 134 to 147). '
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‘The state of final realisation, though: designated differently- as Nurvana,
Sadadiva, Para-brahma, Siddhatma, Tathata in:different «systems, 1s, n
reality, one of uniform nature throughout-eternal, infallible (nirabadba )
and absolutely devoid of defiing forces.(miramaya) (St, 129.to 132-).
The truth 1s always one. It cannot be many. There 1s only the difference
of terminology. In the Yoga-§ataka too, Haribhadra has beautifully
harmomsed all the different definitions of Yoga.!? ’

Before we end this evaluation, we should take note of one ‘thing,
namely that Haribhadra himself seems to have gradually developed
spirituality culminating mn the Yoga. This development 1s seen reflected
in the following instances. The first one 1s of omniscience noted above.
When Haribhadra composed works like Dharma- sarhgrahani and Sarvajiia<
siddhi, his main aim was to establish on the strength of reasoning, the
omniscience ( saivajfiatva) as recogmsed in the Jaina tradition. This,was
quite common 1n the Tarka period, for, all the philosophical systems then
tried to establish their position on the strength of reasoning and refuted at
the same time the opponent’s position. Haribhadra not ounly emphatically
advocated his case but he further added that such omniscience 1s strictly
limited to Rsabha, Mahavira etc. and it 1s not to be found in Kapila,
Sugata etc. Such belief was prevalent since the Agamasand 1t was later
on vehemently mamtained by the Jamna logicians like Samantabhadra,
Akalanka etc, Haribhadra too followed them in his earlier works,
Nevertheless, when Haribhadra happens to deal with Yogic disciplne,
he boldly presents a view which 1s consistent with Yoga In the discussion
of the very topic of omniscionce, he later on goes far beyond the Jaina
tradition and declares that whoever realises the ultimate truth Nirvapa
1s sarvajiia, whether he be Kapila, Sugata or anyone else

In a similar manner Haribhadia, 1n his dialectical works hike the
Anekantajaya-patdkd enters into a deep controversy following the tradi-
tion of other Jaina polemical works. However, when he takes to writing
on Yoga, he in the manner of a true sidhaka, at once points out in
strong terms the futility and the unsubstantiality of such polemics. He
says, ‘“ Dialectics 1s never conclusive and “hence can lead nowhere like
the bull-in-an-oil-mill which moves round and round’ 2

1. See the Gujarat1 edition of the Yoga-Sataka, pp 38-39.

2. vadimé ca pratividim$ ca vadanto niécitarhs tathi |
tattvintam naiva gacchanti tilapilakavad gatau |/

Yoga-bindu, 67.



30

The above examples make it clear that Haribhadra in his writings
on Yoga does not succumb to any narrow-mindedness or prejudices, and
his utterances are of a true Sadhaka. His dispassionate atiitude and
mdependent reflection reach chmax i such works. That 1s why his
Yoga works occupy a foremost place in the whole of his hterature

We have already seen that a lot of Yoga hiterature was in vogue 1n
different circles before Haribhadra and much has been written on Yoga
even by his successors It camnot be gawnsaid that all this bulk of Yoga
hiterature 1s undoubtedly invaluable; but to our knowledge none has so
far made such a bnlliant, comparative and all-comprehensive study of
Yoga “as 1s cone by Haribhadra Thus Harbhadra’s contribution to
Yoga stands unparalieled even to this day

H. K. Arts College, .
Ahmedabad-9.
1-1-'65

INDUKALA JHAVERI



faEs: |

TS TEIEUR |

e g-saEEReal Qe |
T |

STIERE: ANTET |

Fregaai wefifs: |

Nireaediea: |

At |

ST -FHON: PTG |
R Faeda SR, orae Rt |
ARt fgi

R |

AR g

ARG B |
SEIBEISIRIEEAIEICIR L
AR gEnd Rftemr, |
AGFFIFIRA WIATEIGRTT, |
BRI T |

HETHIAIRI FHY |

SaETRET sHiRaRE |

afgomwi AwfEtEgsT: |

A FEATERERIT |
SUCEUIERCIEEIGEE

mt\é,m,c,w,o.»o%

Fa4

R
R

34
{8
R
R
&

A N A & G 6 £ F £ L oW o o]

A0 A A A O A0
K L € v NN

1%



R

o
AfRE Fudduida Rz oar 7 | 39
SRR IR T S i+ BREEl 1]
mﬁiﬁﬁw | R0
TR, | Y
yiveRmata e | ‘ 8
afeaRTaRRIR R RO | ' 93
* sfgmlE R AiEe ) ‘ 94,
" srefRgdwonar: o
e Rt R | 43,
e, | ' uy
FHEAET, | . ¢
SSNARGIR R EN G E e i ' o
el ' ¢o
g FRAERERAET | ¢R
AP RIRTEET | e
RFrEmEmeEEaeE aRaed | 39
TR RRANE: | ) ’¢
PUATRCARIFE 4 &he q97 AW | %
TRRONEEI: { Qoo
SERGFaagET: |
* *
AR TREATIgar: |
* ¥

v

%3



N stgeg fravwm

RUETHE NG R G EERE ]
[ATIF T

WEIEA aesEaq |
KEEH
[3— o] U & s @amm | 5

TNETHE AT AT | & AissaarssIre: Rwawaniore-
719 Rl sasREfmeTy 3 T —

mier SifoE geEdet W |
ey Swed  SRsgEmgare N2

@ Bemey e, age Ben aRRE sgR gseesn 10
o TRTOEWERRIES  Yaa | eEmarEdl 4 § 9 Bm wouw-
weawadiRmeE | aar i sgRemF weRift | e/ 93—
oy TR Wt TEaT |
FRgfe gzl FE aFa BEEEn 017 gk
R F AEEE TEERgE JaNE e, S@ W g B 15
fi FelmaRveray “ofem Sifong gevedet agEi”’ wERa-
BREAAEAIHTE |
ReIETROE TARFIGEEY @ aaed o SaiSTRsRarEers

9 ‘e STRE STREHITMUIENYT SAaERE | UF S198, AmsedE:
AT | TSI SSq— 20



ﬁﬁ&ﬁﬁ&&ﬁtﬁé [ Mo -

‘T W ) FY ¢ TR —- QY wp—-aesi-
el geEoreen Fuaiefm, ¥ e A 3 Qe
g, A AA AR R— Fo J®, @ 9 WEF, DR
TIEEA  ATEIFEAEE SN, A & |

5 oie RRR— ‘ganNTEREE SnEl anRe-ehfrR v o
G OIETUGOR: (NS elRRRET 3R aW e —ani-
ARENRIENT F: TEAE, G T WEPRERET FaREE-
A quiReRRagmEa saEst AReeRvgrmfea gh ag
FATEHE, ¢ TAE— qEEil ‘o AR el 3R, smarRemsEw

.10 wEifmrR wErEie | R RSO o @ Roe RNl
ooy Y RefR d, we dhe SwE-sreEe
W | W@ a B s wRE- 9 o | B ? m-
TR AN, T ANFESTSA  FACTAT AR FY-
Titeies @ | 39 99 ¢ 5 wwdfwer ¢ 9, - 9w

15 FFTGERY  ARTAF - g, qaganu-—aar |

@ ¥ FIERE  AMREIAEOeESEE | el T -
Prfaeeiishde | [ R-Bo ] aro-unFeger e | AN g
FNTRERTACENT, | WWEAeE g gl g, TEee-
offrag gR: | 4 IRg AN gFE oW IUE: | qRRT—

20 “greia aldaeis g Rt
gard Na wofs Reders ™ Ul
FEA W ST g |
W& g aue g )

TRASAT  AEEGTHACHAG I, |
23 AER ey B g A
' [ AR 89—89 ]

Ay, IR TR, TERFE, |
PyiRaEErarar akar g |



3] TNIEARGEE AT, |

o g 9 e JE 9 arEad |
qagaaEtsEed &g w g |

[ aErg: 3ac¢—ul ] Fi |

A 7 an 2 anRaEeEaR | @l gaee | R e 1
gz ann Ru-Fmrd symmra=f | o= sgomE— 5

freowl @ S sumEn e @9y |
AFRn SEen s SRR 1R

‘Fgag’ MR Famwe TisgiEm qgna | ‘e
S T AT | AN SRR | O S geaeed
TR 9 | WY RersR — SolMReaasdaee | wawi 10
O ‘EEFE’ Wiew,  ChOrIaenAfRe: | sgonRii =
FRFIENRREIS, URE e A an | g
TFONE— N AR FEREaT e, SRS
AFFIAERIME, oF ‘AN FNR, FRONG | A% SUgS d 9w
sanirae— ‘D AfmeY & - sRaRe:, Df—gaa 15
T —HRIE R | oA HAEaTE | ae8y AWERORIEER,
AT FEFACEgTIR: o sareeEE, | SR e IR0

TS SIS —
AU TR 96, QN g OU-E |
geamae AR-GRIEERT /7 13N 20

M EEEE O’ geaa(EEeER: e’ afsee:,
e ArRaraREr, TREsl gy, seifERay
JUREIR, ANl oRF GRAEIWE IR | 99 ‘e g e
wAd g A agh el Se, Yo weeReR) [ @l
o ¢ o ] W IR, AW JY g, SMAORRA Ffug 25
agl :- Bo Pswwmakf | awr ‘o wasmfoR  ‘emE
Prared ‘aRaRtgy ARRtEgesh, avamaRES: | 9



2 dAreforaRiachrs [re 8-

IF TR, WA g, AN 9 TRRaEr, CwaRn 9@
AT [ adeffomows ? ] 3f aaAN, srawr weywma R wm-

A9 ) FnarTe. FaTe s wEg | ek — S g,
M FsgEEmE | 33 I—

“afE AR s |

T g TATHTAE AE] TR FHCEIR, G-
qistrg ™ | 3R w13

e, Anerssdt THET SQUARMIATGAT SITRRAS-
ARMTEAE—
10 TR € uwdl fieel wosrone 5
W1 @90 W T wR FeSEmgEr nel
SAERAY AW %% Ok Jraambisg rnt aear anr
‘T e | B ¢ e — RO S RO
PERAARt, | it e AmE gaeaErgiaem A A
qs 3 Iny T | SeEEEaraRas | 9 7 FAE—] v—To ]
HIT FAGEETE AR RAE R iR~ Rg-
TG | T2 WA AA-AgRd. @ged, aiw e |
aard: el
TEgEANHE @R AE—

20 ety geareT 7 BRw S qemmeds |
ar S s s

TR A AT AT -
s, Bt g &R rgmgenlesn, sFEe: Taam-
. AEsENFAIMT 39, sEraEgRRenEE aEda |

-

-

2R O ¢ AP SEPEEARRTIT | @

et Trard -fbviaeEn IIRAAr | T4 ¢ TAE- A

- ”~ '
D FON-SEINGT SIFAg3EAR | IR Wi Hell



¢ ] TNIRLFTSTS TETTaFY |
Y g fesganngar ¢ gaE—

wsl (a7 weu firm O ofgsg |
AU QT STEE AU 1SN

‘O T ElAeATR: FI Tewar e [ e
STaeEaaT FruRn | R ¢ S —OFSRIOT’ aTHEen e
T | g SR | A g afremffigeaer aemReEEEr
TElEER | G AE— AT aga] 2~ o raaiter, Arng-
AAIATEgER qegaEER | S A Hel

W I T EEETRAdIst NEIgR arg g sg—

WG qeSAY @ =T 3pgRafie |
WE q8 UREEg I ey iRy ol

‘FRlor sToFueT RIS ‘GFaR DERGHTRATIGAT SHNOT
AT TEEEeEaT ‘gRguiE’  gabefawran g g
FoaRAsaa g ‘gefmaiky awwaeRy gew o fter e
TARY EIGEId SN EEdRT | 38 9 saaamaama o fqfE-
TEO-EEARITAT GRa W TRAREE qoTIrAEATITa | £
A S, AgH CAMTITEN Sl araraeaeArs IR, a9—
ARON AT ARSI’ R | MErd g g TR
w9 | aeiEa - ol awed g [ IREG
T Al

. wg DdsafETREE R e —

AterRe 3w §F WSy awcrreygiE |
FREIRANTIEN  Adaen stpeats el

AR avaed IR qeEEITERe gk Ry we-
Frafn: ‘gremacg® Yardl Glu—Tojeamiwran | gRraraTET R
3oy ey sege afmRe swdw R | ogR mar: e

-

[\ 9]

10

15

25



% efmmaRihs [arte &-
79 ugERISTEERIRumE— )

Fiem g T foe sguwEwm &
9 9% MEeRaind Sds & el

ARmd T e AvEml BRwY geew ‘R @ %

5 RO AR AiEH, BRI AN SRR

Jug SoRRa: | aferr wafoaid SfmE, © Twor

TSNl QFEIRRITEAE, | 0 TESSE—‘a4T IO’ ¥4 39 gHnm

AT IETE I VAT FERE—oTa: 950 —FaNoTTEaT:

st —RrefifereaerTeat 99 g Rearsalemr g |
10 gf s 1SN

sEmarfem, T g[a—&oJam—

wfips g dte Ry §f i o
ARG qREE @¢ amRwmR & ngen
afEd g ‘T TER: uERaR gddn Efe sEeeean
13 'R SHadll e TP “wRwey’ R G9iReng
‘e A TaageAE: SFREENR | 36 SRl AN i—
« fvamfrmaal s W@ &\
7 Jeeamisia Sraasl e |
R aasEE B |
20 TRIY  RRTEEERENE: ||
Remaram @ S fEdd |
aroay  CErFAEER Feel e )
JORET  FEAUEEE] g R
werall bered galeentEy we )

§ (A TR Mg iR fefma waiw Frrieeg
g: | FATR— < A deg Avrhgaud: | extagfeida g diteegfE T
N9 el —afraifERmEre”’ o R ey g s qafad we u 3w A
gfa Al U .




_] TNIFFSTE ARTITH | 9

FREORT q gifatwE: |
T gaRdTArER  wREe |

[ awiferg: Qol-4 ]

T = TER-FATFAT: HEIT VT | 2R e 18 ou
[ & o ] THEEAEAE— Z

AN REUEETTPEe 7 o f |
T qg51, WU qEIuE 9 gewty N

‘FIRTEEA] FATERAATE TEIEORINETFIE: SasguRaT-
TEAR] ‘TEGE, T T AT, FROE, G
FaarratmiEy, e 9 sgatmRad ‘g9’ @@ ggsag | 10
FUE gumE-—— Ty 739 angwrEEd, W Y ¢ fR— -
FURAT 9 ¥4, ‘A’ I FEmomEmEnNOl g | eIy
TAIROT-SUEUREAT  Wia: | qur  univemmrs GTEw Q-
3, @0 9 TS0, SIOEEWIERd GUNEAISTNIe, dfkwegikid | a8
T WAL — 3§ (EUEISARE U9 qUISTOR:  qaHeEOTeT:, 15
IS AT TEAEHENT TR 9870 qUEFdRa:,
A GHTAAY FUTRIEE:, (g, §)FETE IR TEaiua iR
PR | 9 SR AR eHE, AR A I,
T TR, TR araratas:, [ &— Bo | @A ww
iR | FolRaiaa gaartRr | R ek ugn 20

efaya SaRem—

W@ g st sgammn e o |
T 1 7 R swedr qw wfre® neRul

‘ta, Y At tmRe Faay Feea -
W B, Tl w9, A | 9day, sdls wErRETaE IE— 25
TSl T ez owen fny RRdaEO: Sugw: @4, Ar,
W afvmlr sy ool sl | R el e

V. S, AT 0 g e s, A aw u



5 siefomaitfnctd [ e 13~
i T g ¢ mee—

T 7 feqamr gog, o SgRoE W AT |
stmfEd v Y93 wexw T agmddy & uga

‘M WEREEN A R 9 deee f0f, SO S
TAEEFAC | qor 7 g e af R e -
RO W 2 wa—dEne e | e ofeRafy @
SFrevTedl ¥ Y’ W ‘EEf wi]) aeigaiRenfaes i
TEAR, ‘g 2R T s s R 2Ry e 123N

g ifegiitraasss—

10 EE TRRRT 53N RGN |
Y=y fim) [o-wo] grfifeem fomd nesu

‘g Agher ey, MR | g

‘g iR, st SO s, JRaATE-

fRveRroremRE: | e qel e dearm SsreiAr

15 SERATEIGEY , TaoR | B ¢ me—eaE  smam Few,
TREE IR TR FaeaRE: | e

Frerf, oFaRe o e | 2R s Ugel poo

TMRElFTaRE—

TEER o gt B 991
20 TURRT ST a8 1 SRat WUl

AFTEER, SREEFEI R ; 9 ¥ qEE -
FAFROER, FACREE GG BTIREATrEa | a3,
T T GRS, SRR FIaRA A TS,
FFITENT MY N R gRaaale | 99 SR, 99 W

25 HRUEAR, TR A aRa (A TE TSR, , AR
i | qo FraTRYd, SHeqURd AT, W AWIgETRE

B4, ]



¢ ] Ea?maritmta'saa’r ATHTFH, | Q,

Fe woWE | @ Sreii—
“Fe-SH: mﬁﬁ[w—fao]w wreEr GAIE:, | 9 zﬂna"rﬁ?{ ”?
[ ] g
e ANrTge) Fersttmtee grawe—Iond, Eger-
AR | g TRA( RTAEE:, I znwmﬁﬁ | ‘g = ﬂrﬁsﬁ’
g R W TR waRr | sR s (gall

¥ T ARG ST-ARANCEAFEY FAT AE—

TEl AEEAgiEETRE NET guasar |
amoaRuEdar S S AraTE NS
‘qu’ Ffeh ‘amiEmgihieg)’ FRWEEER oemar’ eRw- 10
gHRY e | G ARmERAn g8, qu amiiee-ae werafe-
FRUTERT | 9 2 TAE—ARUROTRNER, 7 afirsaemuRoReag
REFOHE T | oFa I gaverEl i | @y arfieea-
| s e 1g sl

grfiEemerEd B IR ¢ e REEssT— 15
Refitg R filvg 7 Mo &
amEd 9gs gs awe g T ugel

S e s

gy sonfoarky ¥y Ry o, ‘RRYY I -
TEIRY $—r] WMRsf-elrgTmon | ﬁsr:p? A~ T’
TR aIRaEE, oY g EmansaraeT | g Fee au- 20
aRag  ‘GugEr’ THRE] ¢—¥o Jar ‘IR’ faftgufaftsar: gago-
oy - FrEanTE-RevEerEred | g s (1l

aoqed WAl anshrngae—

i fRREmon srRuTERRTEE 3% |
T4 g5 oW EuEmTEataed 12<| 25
‘ug, I AT R R, ety sfeers-

SRGRIEORIsiag - ieRamiy, AR, wwramfegm-
]

Tt




Lo seremaitach [ o L=

BF Phaant 3, “aeniyeEgeni gudsTear, Rk
TR, WRATEN GRRERE” Sea-ivaiem | RF S0 aepeeat
T, AER AR e, R R |
W g gl IR S — SR AT,
5 FREATEOTTMERNN T | Y ¢ gam—eR ses
T, TR gRAd  RESAH, TATAT SUIWIEEHS  qRGsEE |
73 YINGIAG! FURAR ¢ FAR—UI AT ST
FoghEEtG | [ ¢—fo ] B ¢ TR~ vwraminfed  ®esR-
FOSHAGeA , Areerag Ruz-awaiontaiag: | o & 7 Bl
10 TEEREETAEANE, o ¥ WeraoNTEs:  aRlwEr: | e
Dsft grarpmEd  RbmaewmEaTR s AT TS -
TROGAEAN  qeaqeagaEaiig:,  SFadT GWIhasEisa,
FAT GRAGAAET ST U9 AR AR AT R
HEN, HEE g weErer qeamsRiy aRaEde | a
15 SSHTR—" TR ITEARTRUSHITRgrar & frg: | smesdeaa:”

[ 11 gR armd: nge
TR gAETRsl wHifaE Y dea: At e e —

i o desiim T T €13 I |
wmTrST genrae 9T ol [ oAl

20 frr g Fafm PigreTd) gafiew  qUEERM SERSRUER
W ‘Taey’ geniEEd: ASEANTG , J9€ TRNeaR) A% AR
THERES SwoT-ssmuETegFagia qugdnmg, sl T armERer-
Foesitie  HgraEdie  Frare-sTeaaY:  eaEiiTssIanTE-
ARy egad | SEOEEEEE  aatherEEi 9an g ST,

2% THFQTANEAIAER, DR A TGN, GBI, AN
T mAEiEEE 9 IAeETAR e — T
oS qramrA RN AssTa RSl SegigRud
wareR AR, @ A sfEg a | aR s gl



Y

TNIFNFSTS ARTTIHRY, | 1%

49 Uged ¥d U9 gFwfey % Tag—

TE-<qUE OqgE-gEE! guit aweEr |
FI-NIFEAEas! S 4 qun @3g lIRoll

‘refl-Treen: Ao | CORraEERa:” SO, aranead |
g GEE-TE, WMOCANGENNR, 99 (NATER, wraig O
Aoq | 8 Oufeura: I | 9O WE-gEioas:, SOSHER
“rafera’ TR | 9d O _—RoJ§ FRoT, AMBEHIRFANS ‘A1
TEEAT ‘AT gIEFFAIRY | qur dea—

qq—

“Herdid § g9 ARG |
arel-arg=Eeu S | weE || 10

“rearETEeTE AT FedTOmnear |
FEA=DETra, GuAiRmErEa ]l 17

“grEmaglaeT: gey  frwes: |

fiaSrara-sry: Rechdfesay |” 15
[ wEdfiaT—ug ]

Ry W T g Frgdlsd werE |

JEAIEINN IR anE: 117

NeTR=sr @ I geaa |
qRE FEtaATEAT qenteg  Bharme |17 20

i s HRoll

TR G99y SFAESFHE—
wefa fomfiegfene sfvd smcasggm |
- UWIETS & @55 33 f [ ouk
QU IR AR RRSREn e 25
A Sfd aReTgEM dieR arreen e, | frfiRe ¢



R WefomaRfaded [¥TTo XR~

TAE —ITRITAEIH, TAETRAIROERT Waaaras: | “aenfsiuior
R Ea RIS ORERA , T § oo [ty qhmruram ”
IR fIgomg: | 9o B e eE—aegEE a9Re WArSaRNE
ann | gfa wmark 1R )

5 TSR —

qeSTEUANTET ¢ et 97 |
qg TESHRIT MFYN $ SEmen [ IR

‘TEIIANTRY  SFTEEEEN ANEGUETRE, R

A g FeeaTR: | g SrgRFwds @ auree, ane

10 30 Bggerd, “AmfmusRtQe [ e 3—-¢ ] R T |

ISR | ‘9T Faosiawr. 39 TR0 ZReNTT 39

g A §g AeMg srond | o ug seiifg g
R wrEms: RRA

ATYTRY FNY FUCIAANEFT TEARE RRmRgRE—

15 wafd @ @ o SRl 3 stEEt |
AU qfIst I qeguigg ™ IR3N

‘Al T HgAREEIA aaTRES TR R R e
qigedd  ‘arETEvE @ A L o—fo JRawgony, SRR’
fRmT TTEenS) agsm ggfaiad Ren( ¢ arimEer g

20 guRger e wERgaE: | gk i 1R

I . &Y TEam—

e AR e wof iRt g |
Iqedl Tl SRItSd enraerssgen RSBl

o’ eFadratTe, o e geRer |
25 foR’ SURE: FERTER TROTRRL | T9 T HROT, T
TR O | ‘Y AR R SR



%] TNFAFSTT ATTAFR, | ¥

AR T | B ¢ TR —IWREN A, SRS, SR | 9 ¢
0 I B Gl T e i 0 W | T AR
ey ewiaEeR A% qefl saraEtgar aEREr T e, JasE
TR | 3R e 1R8I

AFSd A (ATl AT g —

TENed SR qRAISTISIE AR |
Te-3ar-sfafTang g AR Ui

‘gl § 9—STo e AGTNEHET ‘FAN SwefaT: W
TTETEAR A | WA T Fasdl, T aHsAREIR NS G-
A, 7 RRufiel)FnfEn | ar elarstifoTatea | qa—
TRYST  HOSAT, AL weAT, ARPGST  HOsAT,  SRTERR
FHR-GHFIRIE: | JO7 SFQTI] AMEFATIRAN e~ 394,
quierey 399, enfizeag ubniwErR aRedsag | =R s 1Al

fRmT ! Tr—
v s e s R o |
WO qEYSHRISTIIT TEHIRE RSN
‘TR’ FHRT SR ST ST Y gear AR | ‘R’ s
TR | ‘TR’ AR, R MR, RfregasrE-
fr | oy FreRimTg — orod? FFaR ‘e AN SEeeAT SHIRTE:

Totwaad sA9ERG @, freraaeg @sl a8, Far g qadaeong |

77 wreT— e AR aRT RgeeRT sna

gar’ | [ L3-Ro ] awm—"ermda wal Sifigear, i
el @A | W A—

‘e, At % ¥4 wArE |
Rrafear e gaivdft axfq & 0

[ AiRrg: e ¢3¢ 3fi |
9 gl 3qr sfd awfaedY || R OCofder® AW o

10



CH SMeforgafthdtd (Mo e~

AR AT THER ST SAFAR AR
THCFANIFAIESERT | gy s IRl

T T SO A=Az ARk |
TRESUIEIT  J€d TETAEHES IRl

5 ‘Bellaes g7 SUETEHRIETAR TR ‘S’ I
AT RS SUAR-EA- BB, SRE qaed
oA | F e RgmmET SRR EEanRaR
o ‘q ANy ‘qunenerE SRmr g ag g aReml |
2R A Rl

10 qq Y gofieuE  agwiecugEEa  AaEewiaRE: ¢
FAR—

AEAISSAWTRURN  qf3 g QAT |
fad oRomen aw afRaeurl 7 1Rl

T TEAFIHE TR ORATRHRA AR AR e

15 =, [ {—Fo ] afeH—‘gmafty 3 @y ufeaggavie” [fEmro
Mo QR ] M, o w9 Fwomd, ‘AR sewed ew oEd
‘YQOAANTI, AT [ ATaeqreTaa e Tequrerar | &7 T3 ST
e qor oRonarg B oRomer, ST aEERfeRl F@
o WA Aags  aRueaaa’  aRoReoRR | gaRme assa
20 FTgHATR TR R, S Rras 1| gR st 1R <1l

qeavE U RN qENCge R e |
amEzaEfiet mien yEart /Ul
‘TR g SEATEHATAIVAIRY ARG FHRATG, TR0
wEFE  AREY  AMEER: GRURGSHRRhGAr T &9 SR
25 ITEANTETEHT 39 SR | W GINN  TIAHGHANET 0T
SRATIEA | Qe — R ETa: Far  rTeeE-=9-
9 OFdgrEr SO




3] TNIFEFSTS ATTIHT, | ™

REATATRMER:  “Irae i arqe-TeaeIRe =3 | 9 qedls-
IR ¢ FAR— “oafige”’ g BrnfERmur, agEmEmTgRI-
REn 9FR 3§ 9, afvgom, AEER? @ afEaRraEion
SRR, AT AR AR | R A 18 ‘

TgIaRETASSE—[ §3—%&o ] 5

agrTgEEr fst qor 7 Jw ghigg |
fugg-TantEd dgriraEy T ST URell

FEAGNEE RIS, qOH— AR g AR
e ‘afn’ iR | g 9 OF gREe aesiolg aitea:, HET
TER-Fe-ARaRRmsmR AsnTaTa(? ) fema Ru 3R s 10
T | N ‘Reem-aemii Regnftn: Seafie, s
“gsg-raghREay, FeIREE:, TRk, s a9, HoSErEiauEe,
TR, TRqans:, [AfEeay, FealmmER | qa—sReeE-
Pramry G, #fwEen, oReden, oifteN wwE, e,
Foi @f, oo, wodwg 9F 2R | q ‘eranteme’ S| 1
A ATy ReEEes: | SR s 13l

q IR AERE: SATEETAaE —

fardam wizfycamon o @0 9 geEeT @ |
faffot oy @ seny, 6 gor o wEwEE 2 ng Rl

SRR “CGITRIERE FEAT: AT, AR e ORI, 99T U, 20
WETFEATONG, G@IAIIAT, GEHUUIET:, SITSIFAIT, TIAF IE;
T TR Gea] { 3—Fo |HEEATHIET | aa1 ‘afifsmon
T “iRBT @ waggar 3 A ® T, gREisd. QOUH, @4
T HA AR R, agraioiisTH, dieias W, TR,
Strar Remaon” gfy aerkRwEREITEET | qar oo unfEfR o
‘ST ), TR, TRATEE:, SR SSUI, g g,
EgqRT e, ek e, Seengssy, sfiegwr SeE, 9
Feaqr’ 3 | RRegywer aRu’ sEee @S sErRikEa:



% m&“m&ﬁtﬁlﬁ [fTT0 23R~

‘AT AN, WA AN | f g e ¢ | g
A, § N T, STPAAE AT | T PARR AR
R qETReT ISR CHa ST SRS,
Fpenr fwem:, SER e, Jon Beagar, aferr g9, g
gt H‘ﬂﬁﬁ?ﬂ%@, gON AT ATTINETIE S 91O WA, BT
I, A FESNE, WHER T, o4 ©F e’ R
e | @ Tifa gl e e oW 9 —

e, AN AT R ghvaa: )
g fFawifreral s osar [ (3—fe ] g |
10 ERIECEC IS AR
gREQsTEa gy afgega: |l
g o T MY &9, W@ ag |
T 9q @9 W AN AW & owE )
Tl FISIEEEn O 9N g Rea |
15 RN AT T Mese  garg N
9 g dFaRT Tl WEEw |
gqwonssETEy @ 9 9 s 1Y
[ aifarg: B Ro Q4]
“gifgfrrgsre @ ga w9 |
20 wERs @A, JRerareRE: |

SN qa GaRdedRy I |
Pt o aw g Reag 07

R mes: 122
AT R IR RHTE ——

23 wETRIRE fEin st & goEsd |
IO I IICAV TETERT SET @=A UIRW

3 oy v AR sgReaidiafgea i 2 0ége AR




2 ] TUFAFETT ATAFA | L

. TR acgRme:, eniiTea aoEaUgar ersy ageRwEri-
qerEieE T qER | RO SR wen, Seigrilsd
AT | g GERIRETMREAE— A 3 maE I
qE SR, T ! TE— aWEN RErERaBeree T W
gal ‘aar sRgaeEEEaRaar | SR s 1R 5

i M IEIE—

LRGN SRIRECER LR AR TU I
TERIGHSSINEG W qER@ITGIL 90T 11331

TCFATHT TP A, ‘g A STSHan”[STERIE Ho ¢ o ¢
SoQ Ho 2] gt Formmwwa | FuRAfE ¢ gEg— Jeaeadr 10
TEURES9Y  FopRE-aane | Jur Sfafieer  gefEEe:
‘ot T {9, WETRE T | 99T geREmeIRY fRarRy a,
afeaeary,  Sultprgieonicus:, quFRENEET 9 g ATVIHEAT |
sy mars: 123

aq— 15

AfiNpEo q@v @eaeT Qe qEay |
firemfan @3 suwEr & & geaaor 13Rl

AFFEAr IR g A SMfyesEne, uel g
I TR FrreRATaT | an A S SqRsEoa)
O FRET, gRATRARRes: | Reemtra ger fera] 28— 20
Ro Jronglz™ | ‘TEaEn TAREIRE @9 | S99 ¢ SEE—
‘ARl WA JeAfrEE TR’ © gewn @y RedwRrgeE
FEIRTCTAN:  gaaT samgmg{ﬁ: | gfr s 13

q-—

dirogs gggeta gaRkgg | 25
fiftwsael TonEITE SESUECE 1341



‘ < efRaggRfEctas [o 3%-

‘G smaRPeord TR | gt B MR-
T IAeaeua: | 9] ‘GRessiEd  SuEEikeane  guRagg
FOAgART: | q ‘R’ Bim-aearikests  ammR-
B | M RO OSSRl AR
5 FATRERI ARSFENRE: | B WA 34l
SUTIIRR A SFHATE—

ST {u-—uo ] arsHmart fag 3 seitzg soawEy |
gefafid i ot g WY &Y 138N
IR FTRIRT: TR AT AR ARG
10 TR sgRy R T, caERaReEiEone fudaa-
R | oW 9—
TR TSR R, |
SRRl R SR
[@rhade <Blo ]
FIGURS: | @ ‘R, skl oo’ owRwE @Y
15 THGUATARN  SguRas, JeTMIIes  (AReemEmong | o[
Yo TRAsgRT | B ! mE—TeRRE e, Ses
FeTTEaR, STRREArT, o @Y A F: | NRe @ e
aRgear W AW, DA awerg | 2R e 1Rel
T AT SRIERY  TERERRME SRR
20 RRArsRirguEs —
T SRR SR o |
STy agaraur 9l L 4-&o JFemaa U3l
R ares ARE g, SEREE avhﬁrqurﬁ
AR sraafusgeon 3 ofREW RO g |
2 F: ¢ T — NP Fom | © R feemiuRees
TOET AR wakq | ‘SR aRnMguremmETen fee g



®] TN FEISTT GRTTAFR | 28,

FEI | @M AnEER A @ SiREisIRadE AR
qfear wafa | aar dermE ¥On Rdmeafy aEEforen
e sermas | 2R e 1ol

W EEERIRREREY  wEREeEe W Y e
FemagaE— 5

vl qRuaslt e R |
va 3 efifesf qd @y wh N3l

‘i IR T wremfoafe] (8-so e | fR e
TAE— TN Gq: | 99 ¢ Sag— ‘oY efl e
ggairaaEey (5 ¢ zam-— an R saemoreg: sy 10
BrnfRiRag | MY AEed, ATRRRT RS ATSaaTRe, IR
FOOAR W | amaer’ gEre g ey’ aredsgar,
fudy Redemar ( g& e u3el

frlfusd ffe ¢ am—

[ERP T HEICIRURE BRI NG ESi e A1 15
Sfad mew fffes @3 qagdssr U3

SESICE B ICIE CES R EH AR R E) AT R 1 RS T
© T SO TRRTIAT STeReRTe: ‘MR FRiem siEeR: e
gady qRGERay URA S | o Reaweerey - ‘e
EE: ¢ FA O] {8—Bo J9 dar R a1 2 s¥dEwe, 20
q & TETEEEEY e 3, qiaeseeEg R |
g ST — ‘o af ¢ R g eaesadiee Qv
geEaty ¢ @ gafehan, Aw, e ameluEi | @ aen
g — FEAAEEIRER:, “RET TGN ¢ SR IR
W ¢ W Sdeikgent GaM RIS SR Are, SR 25
IRRGy, AFEERS T SATEET: | on CRfRewERemERAn
St s Ffew g wade | e 13e)



Ro weformaiictys [a1t0 Yo-
@ Irgfaimar—

gl W freee®, 1 3 wft® )
gEfaauils T @, desr srghe & el

R TEAssERE: T (g | R ¢ mmE—

5 Ry e | a3 Wl 2e—mo RFTCRRT | ‘guiraie’ wit-

R armal w9 Sedg | o Dl | awr wamRERs

TOCPRIMGIAY  FeaaRreraRErERn o @gsn
gwsqT | g WA Hgoll

R ARG —
10 geaamn o F, T4 T R g |
gegfioi T o, soer @y gfg & nptl
FMEIFRY S -IRTR-TRIREE , JoTosuiseuiad ,
‘R qEFGNAT T AR | R gt SR awn | g 9
T ‘GUEERr USSR AR qawmEl  seia | e
15 ‘g’ GEeaned: ER-TEEaaeTR . TR R Rraaa s
T | TRl aw | ‘arg gRRRY st Sl |
g A 1e
Tl gearegiaad OTRe, @ aMErgew Ane waky, d-
W MPHRRETIEIEaRIsE  FOETR:, R SRR T
20 gegrori aR[ Qo~-Fo JowmErgend weeraRFoeRraRE | B
TEeT | W qece WiRercir Rftmtee oe sRufeemi-
Frgue— _
TR IR ¥ N gEEeAIaHTaess |
qfessaz qUIBHT gueawiatew [ g 1eRl

% T e «NE  TabramaREa  Suaerd aEaRER,
959 I HARGGEI-Fea-Se-Fe-aEda ‘enfier’ sifter sivwed
ERIE JTEEEER | 39 ¢ FaE— ‘gieadly e



¥y TNFAFSET ATITFY | 2%

" AfRTETgeTIEEER), WA WEN WEai, g FEeREEN-
918, TRIEHY FHAAR AFRATFIUC-Rra-aRe, o gueaHy
afEn sgggaE: | g ‘T enft greegmakeatw | @ ®

gIRARRE -RfRfeat  RARwed  soreeneTsege | g
s 12X

I wa fRwar EEmRmrgae —

faus 8 Y g @eor 4 vl |
a¥ FafagasT w@rn, |2 T fHE o w3 1e3

- gEaife: gAfaf:  gerrewevEuREn  Ssgik-aeami- e
F% T JuTeA-gEaa-ReTRETE Ty | W 9 Rfregimes o
W ¥, SRERREREETREE g | atm per g
il R Reghawia, og wr— Tamibgsar T’
RRgl: | Gy qaaral BfR waR, sl | Sl
qrlad, o g PR FRwFaEERe @ sesd | gaw A S
sqgENas,  AdmmdEEkeE gfque waf, g aemgere gl ared- 15
IEONTE , 9] FAGAEIRR | S 9—

R Rrssam afy age |

geg A AT amenRRy dmssed e
3 FigrafEEsl agar: W gond |

FisRuriss: Beieeom w

T geg Al aerEA Wi |

N NEFIERsRTd, aEdE: g |
det Framfon: 3w, e FOUEH: WY |
g TN W, A el g ||

20

9. grssE fga. 3Ry AR 0 R aArdt weEe woed gfE AWk )

3. TS wE, W QuaREeIan | Sy a9 W, W adidaneg
s M) ’



R sefagafRiadas [0 wi=

[2¢e~T&oJa aea wiriafeore Wt & |
FFERETRRAIgEaT IS IeawaT ||

[FrTierg: R3]
s e g3
5 AT Afmg—

ge¢ wiwauR geuul 3 fim damn |
T HE R Ranenazadest 18s

‘S AREFPRARERTETES SR i
ARG Fe Gae | qaret AW SRR aguleriRRshee: |
0 quT ‘FRIURIRI a BrTIreRe ATy i, guedeE saaRe-
¥ K 7 Fooally wRerareeRa Fak | 2R e 19

SRMEEHNN aF wEeAtau e |
AREy AT qEr 98 WSRO g Rl

SURERAT:, SIBAUIRARIIEAT STRORATRIINAT 4T |
59 ‘G SIfUArEOM SRR EaediEre SRS
T R AEEER B | a9 — 5 eI W, s
SR, sA @, JoT Rgd:, ewaRuan ®En, e f&9E-
gt , O quE[ Q5o ) Barr: Rermdisgartn, Reanfrsed gen,
ger gasl ggRE, T R RS BN %y A e |
0 g oRE TNEFEUTETaE] FomaiedE, B2 sme— I e
¥ A IFNOT WETONRGENN ‘g g o O wed: | g
ek gl

ErifraeTd ¢ Sar—

ATASTE FAYETEIHAT A GHFET |
5 g QU STEEsHl U WEEg ag 1REl



8e] TNUEAFETT AFToaFRAY | ®3

HFTCRRIATIETE, T SNRANFED Aq G W
af: | afk 999 am B ¢ TAR— @ gAY AgEedded: S
Far: TN SRy wa-dm-RRg s | ogR s nes
TARAE—
g qu sEt, Un &Ran, Gelw wm &
w3 gEsEETEsTr § awo hgoll

TR g ‘9 SFIURRMISIey ‘SWE’ N aORY-
A | g AV sard) PrgwEl Bar FiEdwa: | aw R
WE-EIEAEY W SamRARdseEare: | 999 (99 aergAE
ug | ‘Gasfl’ awomeA: ‘qruEHiuERANE) U Mg arasnigER- 10
B wa [ ¢3-Ro ] ‘Fwa’ oM, WO FEERE | SR
M (gl

7§ TP AR ST —

AW € S 3o, fHRRar 8 a9t ¥ e |
dat gur asgel AgtmiEmen gaey gl 15

o qekd ‘i’ R | Brar g 9y IR @0 w Wil
T ¢ TAR— TR S | T O A Qe el
| g TE— ‘el sefomeRefEem awe’ oe-
waftr: | eR e ne el

qERT-ATRITRSATE — 20

qUY SEHEW A SHHOAIEAT qr |
A i gaed, wfT T o, ww g ugell

QY AFERRNRY AFEROTEREENT ‘T SRR -
Rferme A ‘ST TR, TE: aTEea.
FRIRTIgIosas g ) (URAERIVERE,, § 9R s sisar- 2.
g, O 9 PRACAERIGETSSEIRal, 19 G, oFaHT
R |



. et ——
, AR AR, T 9 SRI-STTEANEEE,

| FAYEAGHERARTIINEAR, , QARSI o JeRRaas
[Ro—30] 8T FURIAITRATE ATy |

T — FwPRaq, wfemamiaee | afeeend |
o TN A, R T TEERET TIRGNEE: | W e A
miGAEaEFeT, JAEEOIER: | | 7 dvafede ofeR, a9 9 w6
A gy Savaleq , TeunReETEN, Tumd: aRedmIREge |
sfTReerd TewR 3R A | 9 9 o sRemdvRi s
P, G e, Jvaenf aisivEEneEE ; aied ¥ Sah
10 Fenefrean | SFFast snfvEaaier , caRvavages
FAMsFETETEE | 5 — sl [EOeNeTs  JEeadd, -
AT G SETARIUTETATTI] BT AN ¢ GRS i §ed-
A 7 | WA EE SHAGIIR A, HY-HRUTeNIRITr |-
THele:, SEAENREEgIRh | wreesll o  agoaikey-
U qEMEFATR AT F-IeTReaTa R qetessdadey, | Felfd
Y IremaERPaR A8 meed | g’ wrad: ugq

SRIETETERE AR —

JEEURMY TFONE GHREYHEAT 99 |
W O SO FEAr §awRs 1 el

20 RO TSR ATy R RROR, , STl
arEEn: ai[R o—Ro |gRaraiae, “¥afngeeE TEReR -
g | 7 SUgRARrTeuaa, JnEE IO qonfE-
7 o WUR:, @ % o e B
AR WRARE | 3 ‘ol S ARSI ST

2 iy Rk AR gEAR eReRERERd SR
W grRE: | AR SRRy AT

q. A W@ g W U




¥R] TNIFLFGT QTR |

AEEREIRR | 91 GEAIGAIGAT 39, GReuEERd. NENEe K%
B SARNE aeY ARdT qeUod  @MERRaEN SRefa W,
qEURTE  GEEFRRY FRWG g9, WM | © 9 WEREq
FEATOTE qa'%ﬂ-aa%q-qﬂwﬁa gsrf%aﬁ%ﬁr | ‘ag ToT AR
ORI W U MRS W1 GaweRd FasT’ apd, WA 5
sfa e | ‘FEeRg’  SUTAURENOT HeAURGRE Far | O 9
T TR A FAeRgdl, WAWEEAT qEmnERRng | aRaEa-
AqeRrframiEed Wt | 2R mae: Naoll

Tegd T AnmiEER ERmmigag—

[R3—5o ] GEAMO-GIS0 SR SRERIIAwET | 10
TEY O AT gawRd fovRt ke

-FIAANAIREY A R PRy, e REas-
DT | FEAE-ITIANG N AREERR: T SR
pIMUGENE | Frveanea @, Faew @Rl R |
W 9 “qifufls e iEmrEEtERwe:”’ gt wwasr- 15
foeaRY, FOGEITAINIOE | SHEIRURR & weaRral gt
gaezETcan: d(ahffss o] wew I wedean | qo ‘a’
TEIHUTSGOT: A A IO FRm’ giosa: qune e eTE-
A | ey e sl

TR RETgaTE— 20

AEANGAE faaauaala qaeasties |
gl 7 sravenwifed SedsEne 4Rl

rEArgaaTS:’ eHTueRTTE A, et g9 waegas,
TR R-aer-reaRua s, q@ ne— AR, s
AT qd FeAEE | @ W oy O wEoR, urer- 25
T ARREERTARRE SRS, Co] R ¢-Bo JRurfr-

TRE TR T Haur V| ] gfer TR | i
-

S~



% shefaraffcfad [arro 43-

SIEERE SR G I SEICT I U DO g M
TET AR | e SRR T, SRRTRE wE
TATAR: | W ‘e gRY weemmarsn wR, B ¢ s
‘To’ qEl A OTESeOT R NeNOT SaT — FrequIteE: |

5 H ¢ FEE— ‘i’ IR w e W |wEiRie | adear
gerrdift QemEmEE: aleEn, Fad TEgE DTEge) 2TES: ¢
ARG ReERTEaEaEgR: | 3R e nal)

3 RIS IR UOIRT ST —

W gral 91T V¢ GRUISSagaun g |
10 Fetggasiirr foorr sraeRomr 14z

[ A9 AE @O WY eI g, @ ¥ Weud:
FigaEsa fRar arenufoman: wsee tieF IR | el
gogol (o, EfeE 3w, SNFeROl A IR, W TN
ATOEEERTETAT qadT aego sk | SR mems: (gl

15 FHICAESRT T O FACEIAE —

F ¥ faaqiweed StacasmEEss |
feoaiRtafs momdEmeEwr 14Rl

@ T gEEeial | G ¢ e - Egwest SETE-
FroFEaie] RR-To R Saw’ A iy a9-
20 EgEAAT FAEAIsTRaganad: | e fraeRRfE R
SERRISRIE-FI AN e [aam so ¢ §o ¢ ] 3R 39,
e e raEeaRR SdaEegEad, | 3R e jsell

qgrEaAIdaE—

FUPEAR Ge TET qAssmET |
WE 9% T O, FARY Iowmed H4ul



=], ENIFFSTS ATTAF, | 26

‘AT IR - aoweRd 39 &, gaish
‘v FlaFS: TAEASTR:, BEFINHFENER | ‘990 FIERON-
A, N FY NN qEirawdleE,  SaEdsTEeEE: |
WA — Fa%d FAON ‘GoAER  GOATged | 9 A
i FTORA T FAAEITATE, Y A FIROERSAIR:, T I,
P %9 oq @8 Toeq WY T S[R-FolawieEnsmR | =
s~ )]

SRATSSTE NIRRT —

gumgiRe sT-syRE gy |
we fvmnen % wrgOmieREfE L&) 10

g HROT S S, B ¢ Fae— SISO
aft g9, o SRveRTREt: | Fedwg — 3 Ree o
% ARy aRaridiaee:, seadegse: | R
e &) ‘

IR — 15

TTHMIET wE G FOEen 1)
wqmga @3 f3 faeren 4 zaz & uwel

T SREIERE, SR G | FeReE — st
NRE, FEAEEEEOR, ‘T 2R she-Eo: gaae Sae
FrEaAIRer anf Fasf wal, ar-ggEumier  wssTe- 20
AR | = arwd wwell

T }3-Fo AR afn agaeREmE—

wi g d9-dwE Gumern T gssi |
gegaan 9 [gn @u u, = @ kel

Y Tyl eneandfasl ‘AT eER RAr e 2
TA o, oEwhReIEES: | GE-TERTY TE AreIrhE



¢ siefeafithntyd [ato &e-
TId, FEAEEA: | Ger  SFuReIRET @ R |
T TURE:, TANFFGIRRE waag | ‘S gaeT uale-
Rromregda | 2R s lwen

gEaTERaaE—

TATHRE ©g T, adizesqunl S |
AU GO WY, N qeT # s 2 1

TR WG T AR, @ W SR T | omhfeson

W, FOTRT IR, TN @ | N FiE, A 9 IR

| F ‘feal’ TR A e’ swasm ole? oA,

10 TEEsEnly | e Yag fgyl  awgeRe:  edwEmiReg,

ganfiemRigaee maraaiisiag | srike g ansaieR @ |
=R o Hasil

o 9 BRRE B ¢ E—

TS a7 qfeTedaa- oA f
15 fssssm [ R3-&e ] 5 wRE avmgast lgel

ST S TRRageddT ‘e’ agarat ‘aRvaae-aRoTd-Rars-
MR Fradg, aiwa: — CRET: SuRed: @ ao—Eed
FPAOIR, qRUIf. — g QewRen, e - @k, @ @
e, T, SR @R Fredd wedd, | o ) ensan de-
20 IREITSEOIAT IGITAT, TARTAFII RGN , ‘od e “wfa”
R R wErarEEEY, W~ RER, © SEEE
‘TR G ARaterR, arelerEr, aftaeEe |
3™ mar: Ugoll

9 TR —

25 TE-ITAH FIE  GSHIGUTESTONT |
SQ-AAE FC WG awrassHear 1§R0

tn



&2 ] TNITIFET NIAFY. | 29,

TERTAEON Tl eI aRvEeans R | ¢
TEAIREN FARRMTE So-ATEE, 1Y SO, @0 a9
qmearer: qeaweE | 3R a8 Q)1

Ty qEEREETIEIT GEEET: | oEaar g eRreaae -
FR TATRMgAE— 5

JEITR T8 JUWRY, sfraa ar e |
Tl 9 qfeafiel qerssawrErn fedet 1§R0

TE-SqaT=T STAASTAT:, [ 9—Fo] AUTHIRKK TIQ | ‘erfEmas’
AT R ‘qa:’ srgaee Ry Fuke | o 2 ague: a-
ey’ eRamf: ‘GuewEr dggeRRg, FRE Sesa, 10
T 9% GEeA qmEear) | 3R wers: 1&R|

TEETITE A —

Wz 39 da-canek RRdwa wered |
sxTEtw 3 Af 17 & a8 wE nsail

799 AR gaEg. MEREEE weIw aiie SumR- 15
sl ui’ a=neial weeagag g, 9w ‘)’ TR |l
s (1831

TAIROTE—

IO FEMUS! JHEG TEAAET 7 |
dardenorty 4 Aifast 7 zgwSr uswn- 2

AR EEe: HEEE Wb | 9ERY sFRfy
MRy agarmmEe, JARERET  a=esgarE, | araomsty
g S | R, qEgEeTE ERe qNNmwe: | g
s 11§ 8|



EL seforgaRfdts [ o &4=
ARATATHIOTIE —

qeERE qEeINe gRET i )
i qRe-RKolty TNl o1 @y it 1guI

‘Fratra’ aRvaTERTaRT ‘G QAR

5 wNE 3, B¢ FR— TN Wiy obmeaRR: aRe

WG | s ‘aaeeed W SO | EY 3aRd |

FE ¢ FAR— ‘gEis:’ YRR greeRRRE R |
gfy mark: N84l

TR TR R T —

10 i g qame seeqifatiiResnt |
PR Sgart 3fF awg 1550

‘TRT TN AEREGTEeT,  Ja-ama R W
arERE: | o9 T ‘merRifaiess’ freagmteremaie
FramR 9 | qur ‘RrfaewR syegam FomaRceR,

15 BeaeaEeRes: | o T SmeaaE g R - R
wrﬁaaehas RAFAERT &9 | A ‘e Rere | Eﬁ
T HR&ll

ST E-SaaEu Fr g gwmw[ &) | 9N

T[] aRwaa R[] u-Fo Jma §o | ATIARR | AE—

20 THEEE:, A, SFTIRUTATAIRR: | Se— s Mo ¢

HTID FIAN , T B TIREewRne e, I af-

wrae FroRdwatmg g, suRl Btg wg &

TR, sATeE: TR RRGEEY R |
R IToaT AT —

25 et a9 airg foes awgeiT |
FeRe-a-ait-gle-taens & (gl



o] TNFARISTS AraFy | EX

S |y o qrat @l Rradd SeaEe RHaERAT,
sFa  aarFeTETTg | RS qe ¢ g Tenen-Ae-
WG RT-FEafy Foas — araray ST , AiE-20 0reatg
afeET, IR TR | R T IRl

aq— _ R

TNT-SARO Qi HAnTeT s |
FEIRUTT SaEniamed [ ugel

AUSHEROT o qraTi gqd | g aeRETmagads-
RT FEFNGAT | FYN  TREEROTAIRT | JAT SNSRI
fafa, “By e &Y [ ] s == | gf 1o
M &<l

@ g T i aRvaTR e | o 34—
o JgT EATWMETAE—

Ay IR T ASTATIZAGATCETS T |
T ROEY FRETN 9 Faser nga 1o

g g e, SR o0 O eeMIRgETaEgs  aw,
woer rRARR A, eI ade SRR
LEF | AT TWEUROTAGS OEIE g9, UEEngdl o¥q | @

FRETH AT FERIREOR Fradq | 3R ek s’

¥ iR aed S — 20

Fraftn 3 st fAfod w3 qwrent T |
sy qRafl famEd ¥ 9w leeh -

3y g iy Sarsdaf?, g ¢ gemg - Shawt B .
foredr, SRR afefidy oft soardtag, smwlest
PfiFeagaa B s wERg | @ GReF 9 SgeEteEme 23
RE-TUTAHRIRONGAT IFaE WA | @ wafuai  oRofq she-



B sitetonraifcdtsd [stro ©%~

gRerme  Fradfdeuiana | W Ruedn 9 won ived
FREAMARAIRE, | 2/ e (looll

gEE MgaEa afduemRegme—

e Meedt SR 9@ T &9 |
5 SWIE-T9-9794 [ R8-—Fo | agagsie avd iy 1o
ferqag Wik wft W wRdN gEERY  ‘agRe SR
T TR | BeEE ¢ ER— SuRsaTdegs REeRe
NGEERAT FAg  APEIIET gReean ‘e SRR
e | gl e (ol
10 Jguagiig T AE—

Al Rer wt sifigdn gseir s |
M T WASNE U8 qEEeEasHERi R

AME U G A ZoU ‘gerhR SR slereeTen |

Afosraea G | AR TERT T 99 TOSHATRRIG, TFSTRIAET

15 faafgmmraag erfaigawit wig TafRniki gmw (Rafa-s)Ratare-

g, AU J7  qerargufiFeT, SoSHRRERTEET a5
FIFIITARGL., FTENE AR | @ F -—

g s B aw B |
TEIg g el aarad ||
20 IR FUEAEAT | 9 A 9 WG THrAA R @ FE IR
fiq, ifwase YRR aad | AR B wRoeg W @@ anhRe-
[R8—Fo Jq wHeemame, Fafbarms afakeal w, =
RRANRR §d  geugEEdRr, St SF SeagRiRuREe,
TRISTZIEEAAT 30N T FGRAITMIGER:, SN A
25 (RYMIANTGR, @ F—
gaist wRswiaem Fsusisd @ |
q 7 BFug Wk | w9 FaeE |l



%) TNIFLFGTS ARTaHy, | W

Al TEEERY | FHE @ AR AR — TTeEE-
AR SWAMaTEgT  s7afud:, JURRNIERTE | qu—
Far Sl Wil WAl QST QAT — A R e
T Fepaaf a%ew, agsl we w@nneS Wik acsi
AT —NERaTIaaed e (eEgaaf waeiag | 5
sf sk Lol

w Rl AR ST —

wred § i frfEt-rgfafseien iR |

gl o i IsuEIfater Nosl

‘TgE O QUMERTERIE A wRong, FeegaReERe— 10
FoJIAT 3AARd | ¥ ¢ 8§ ‘SRR’ FME-YT-HIFATH, THRTON-
FAAGUETAANTG | 6 a5 960 s, ofmess REEn,
FTARER , THFIFETESTANGEATTRE gqag | tgw waw -
a9 PaRmATevareE( @)WasT: a9 WWENEE eI g9
waaq , Farsit 7 @Frienaasdfaanemn el 15
gealarssAEay, | SgafisarafiaaE ST
o | S 93—

“srzfife-gaonell areiere-Rafvaery |

NH-IHEATAES T anfa qegsd |l

el d <afa, 9 gsk e | 20

SFRIREAT A4, T g@ Faemd |1

[iﬂ@‘ﬂ'\'ﬂ?o Wo © *FJo {-?{]

=iy el (el

AR g} safreaTglE —

wnre foqured qErwET fiefeel 1 25

WATINRIZAIET T FEAFGAT G 11081l

‘AT WERAERRUAT e gadT e iR g ‘aen-

g’ waaftsss: ‘a9 e wadf, TmREA[Re—Ko)s
\.\



8" sieforgafiEiad [0 S

o IEETEEEECREL | 90 IR R — RS 5

g B’ [ © ] gl S ST

AT RAGATTASSIARAT AT FHGT: T, SIGANA

grabrarERaTssrrEE-RrrEr. SRR | 2R A pewy
5 BT —

g3 et q S R 9 |
WrE qErgacar € smswRaSi owl

“ERR” RRR-TER s @ wER SR SR
agede, FRuRRRTER | GvERET ¥ SR
10 STy qem, RftETEeRra | GRS E | R
115 G et Gl A (1 A T CL
IGUEAER  saTFaeaTguE—

IaART g oo fooieh &Y awige 0
- fifafERame @y afiagamEr 8 as1ey 11og)

15 ST g o wER TR @ ‘adivawr R warwE g
q SrateaE— RRatae: @y erRERR o )i @k |
FRgTa ANEIE T ‘G el | Weg W av W

- DIHIGIE WEAGEATE, AEaNa | R e | s )

JUHEAR—

-

20 T s 99 qfumE eSS T
WaT AR oagedaEs o ool

‘T IRF AR WEEE RN oW TUME R
ety | qn RRES 9 arcemiEs R | GRbeg 2
TAE— AN TRl ‘Ragedas e A

25 g@mﬁ?ﬁ: | ‘WA gy Ty Prmafsegriafier |
Zf s 1 wo ||



={] THITEIFSTS ARTIIFA. | e

R RereE— .
W s g wimfEmen 99 weeern)
gaTzeg AT W qRwaE el
‘e’ R SRR | SMRRT amriNg w&aﬁmﬁ
g e e’ gl | #9 w ¢ TEE— - 5
Ry waqniE-Remasiedy QA gl A mﬁ'rz T
ATRATET, “TAE T SRy-Ie-eaamaaaria: | 3/ e el

Tgeg fRRuRgaE—

ayg aw afs, q@ W amieg &)

FearasRery fhiscammnsfivag 1 [Re-Bolue 1) 10

gAY 999 aeRR) AN sgmRERgeE gewdl weag |
qq TN - GEATITAS] ONTeRY g RNy 9wy | Qo

e PR gATeETaa ‘ersRga:; Rremeg
FEU, AEAIY AT | g WSk || e ||

AT B TATE— 15

v F3ew Fr Sfvagfidie afimen aE |

FASAHAGT  FEIARISSIOCAowEiEr ol

‘g Ty SFFORE:  OF WY e SaReRaRey:
" ShmwaR: FrONE A ‘argy TN dSmeTORER: | qurie—
A gay B w@fan s ey, Bawes s, 20
AT wraead | 5 JaREmeTE,  TUE—EEar S
FHATHATH, ‘AEHSad <4988 wafd | o g qUaAIseid=-
AR, TRy aAgis@ srgmiFa  femmeres:  g9-
TARE WEATg | EUEETH 9 gNewiReg iR A
mﬁrm | 3R s 1o Nl 25

g g RREE-—

g g i geE e foosd
JURAST q TH! T GSIATHY L@ Helil



2% sefomaRiadd [ rTo =R~
GWRR%——HO]UT a9, gRRRSS
R | gETEEA: IENERY: SeTEA I 3R | oRg’ Re:
TR fRE:, TR ANTEETgUIR:, | R SRR |
ﬂ?ﬁﬂ"%ﬁ I FORR qeErTR AR fRa | adarwmorier
5 FAETER T-aEgeER,  Yer-aRiaaieiag | o
Ig THEA 9, g A, TSR, ST | 2R s e gl
g FRwRe— ]
qeTEF 3fas wvd fei |
e sfvEEs, wasa ™ Sawar ekl
10 RN TFTSRET ST ‘daad RN -Rana
ARITAT ‘o U ufreedd, ‘oRr SFAYT N S
g T RTRASSEN AvEe 3N | WK wWiR—a| A
SERET, TR SRRt whR AR
R, T FerRwR ;@ sRr afwa Re-%e ] feaEn-
15 gt oy oeaeaEh: g fRarghe R el fu
FAE W, TRiRgET IRwERERe | R e ek

TR @R ¢ AR —

wrngaEe g uid o 9 dra @ set |
wEw  dost guRE W A @y IR

20 DGR T ANEEdd W deiREea e e
TERA | 9 9 ‘Aneraly’ omERe gRiok: senr, fFg oM @ |
F0: ¢ FAE—FHAME IREIOH  AGIET T AR
‘genl’ SR M RUERES ‘am’ N A AW FC
e affter ‘e REEY | ogR e el

G e —y

25 A EEIHE—

T BER st gy 7 e |
AFTEEIEAEN qEaEEmgEerT 1Bl




2] TNITIRSES QTR | W

AT T, “RATFGI R A -EHATHR TRMESEET [ Tdo
/e 34w ] [ T | wfmmema @ ‘Rer? CwfEr

aftar ofmr @R o1 30-%o JErd SRwr aRwr  aSmEerREr

T ] ey a=er | @ ‘errayeaTET? “eTRafE R
af @IERoe” [ se o wWo&R 3 TG | ward quUEUr-
THNOT SANIURGFIFET AEs: R, wafa | goonFmERl
o= Aer | 2Ry e el

HEEEeTReE—
T TGNl qv Sgesd W AT URA |
WE O 9% gRmRE deenw folew

T AR AR a1 ‘o’ Al gw? efm | Rl
FATE— O] TR YN TR R 3 | g e
ST Fur  wwdda, o suurald wavsRmeEeTe-
T | IR g e ffemgesraikfee
7 3f0 300 | ‘Gur AN SENOTETEE: PA-gaaRE 8] 3o—&o I
FERIGRNT | T Esq FAE—GEAD FETRAT ‘i’
varaad | 3R meE: |leall

EIGAEETIETENIAT 9ty qeal-quRaaT S ag-sg i
RN 2R geREE—

FACGRATG T G IgFrgugee N |
¥ T qEAMT A qeorara ’r gl

w g f§ gor fens-soeseas afng |
A0 Y T3 oW AmiEsTTadT {leol)

@ wEEm o gur fyaeiiEss fiftew
S qEEuTel AEEE R gerE lied
I TR g5 @55 |
grRfsftiad @g fasfiast aggiv uerll

10

L5

20



aw ) sefomaffefd [0 =&~

f ARSI FAREED | oal  sqrem—sEfear  SrEar-
HATSTEEAT WA QN WneE: o g, B 7 g
[ 32-%0 Jg—wwgmgiigran: 2R, 2o aogwd Tivert wwg-
FERATEE: TEIERY. TIERMRRENE REwTER, %

' Braar smEmteer enfragsrenfeag R Qugdsea W, se-
R PR PR | o/ 9~ ‘B Fee g
FYOR , WERg GEE [ ] iR | wue-
PR AR TR, | T AT EeEr SR R,
e 3R aqd, Jan | FeRlEn ¢ mar—am =T’ eRTE-

10 godT:, GGG | STt SRRl 908, 39 ¥ JeARRRAR | 6@

YO gRE O g YA o ¢4 ] R waeEeeE
i ofemeeory | afr meFmmemd:. esy

gl B RIERY | w9 @R— TR
Mg 9Py @ JHIRERU PRSI O GheaeE
15 71, [3%-fo] g Frpeiw RREWESFS FARRITRREER-
9 TTEFRNTRTIANN | TR WleE ek dia— R
& B | pov—Rrarhs ks 9 | sfasaes , w6 gl
TEEUE | IRIEET, W AR gavedeEEn [
] =R o | ‘R ARY Annanl SmRuaieiRe
20 wfurRRA, Taafl ‘gata FuE: U gaRa AR [T ¢ i G-
quiy T | 2fy Rhlamas: 1 <o Ul
q1 FEAMRE:, § gERoatEy o ‘At S
o SR wafd | QURTRIG:  SREE AREdi f:’aﬂnrnﬁz?—
oo gai[aar 3R ) o Sg— CwanRe § e, 9 R
25 Wi, FReEEweRad” | &R adiamErn 1 ce N
AR, enfEware “Rser-ssa-atRar- Crarammes: TEuia ;
au e @M s, Sareed e,  gERRTIR
o, siEEd TgoReR” IR SRR | [RR-Fe] &
AR ANRGIRRT,  ERRTE, FE a wea FRRWY , -



% ] TIFNRSTY  ATTaH | ELY

AfaFea ATs:, AEFRTEAAE wEeag | ‘gwiiEE ag gl
graanet ChareRmorg , gwifafemRg Feufied @ggen, wlRe-
ey g 9 T , 2T SaRe AR | 8% AaE—

“aoEl @q | el gie @, 93 wfowa fEE

RS g 3R, @ AR RREe |l 5

graarfafy ek Jnukesg SiefRm: |

qifem wafd T @8 EM, % W @ afwd |

[ ]

% TEe | 3R =gdmas: | <] |

o grERFAReE Tady g SIORE] . JFEERT gEaa- 10
STRTTEITTE ——

qm qRe WA e gig

IR gESq, T a8 [3R—Fo] FE AT URell

TOF TENYT  SEReAT R, e 2 @R W
Foge ‘graTEe Aganr dRomwmer ‘g ReReafeRiy 1w
qfeigRaag WE | ‘qa STREER: ‘IEATY IARARaE R
frafiegd smad e add | ‘GR7  qufnReamieats  FEd
@ Yoeqet = sy | SR A | Qo |

ArTREead aTaEaE el SargE—

Tet-guEd § I g et Rew w/R ) 20

ren witrd, sefiswrer SR e L

rell- TR H%TTWEWW ‘o’ sAlgER A8 T |
W wg FRone ‘g FElE  ermae v Precemew, S
“guor g1 enferg”’ [ SWEW@T WMo QR ] TEREEAW | o|-
S SRR ORI AT 3 3~ o J%3, e 2 gearg— 29
“Yvq’ e SMslt qevrTRETR | g SeE—

CdgrmiaE 9 Mg WogasnRe |
qref - haageaTa 12|



10

15

20

25

saforafitatad [7r0 42~

frawfid SadFrang aa |
FACTNICTAR], Faamiaghaa: IR
79 3T T Y Qiemedr SaaRue |
o adlerEish Frome A e 1R
7y FuadasregaRa o |
FERRFANT gfe: € SORRAM el
wElis 78, g T FRRE: |
TR fad @ @R ewaatEd
o ¥ fred A aaa Aeegad |
AR 39 A TrdeTREg, &
AeRIRRT gl R |
AFRATET qeurarERiEn o)l
W AT aeES Y, |
wfad @ § dgeRaiEraEs, lel)”
[ erftianesy % ] 3R |
Rewed AT e | aNwg—
“spyEETe: gaai ARRg |
oo e ST w0 Bew s @
anfeafiemnBea aseRRd @ |
Banlt wrssabort werAREyE ||
[33-Re] Tl | =9 wada | R wamsh: | QW
AETHATHEIRATE —
W IO AU AREWE ASEEA G |
wRTRg e €17 aevafty & ukRl
A ‘qEe W s R FewR | ow ¢ mEmE—
A gEeifRneT | qw B ¢ sae— e @@ -

9. aem feas gfeammes



&Y ] TENIFAFSET ATTTHA, |

FAARIAT  ‘SAIGREAT  So-swr-awEfiar watg | &
ZAE— ‘TFFARREY g0 — SIWEEeN  wraRgRs e | g
e 11 QR

I g AEwhe S @@ g Ak AfE a"e—

Jauety ¢ NG T 0g §iT IwnRh |
T B 9 quET qEE qEssarae 37 U3
TgaEl ¥ g 9 A | B¢ mae— FRy am-
TERY ‘O Ny IR A Rfegeiy | G ¢ wm—
‘GEFaE’ WA SIReE g | ‘@ senaReR,  Re e
TIE— TRIF AReagE: ‘aed’ DfE sk | F@ o2 sag—
‘qasrAEa U gieERisEEgerarm T, aftre-[3 8- o naf-
Resradarfedy waw | s Tk 1’1 )
AT —
w5 @y RIassad gaie ghuafen st |
T meFRssed qfa W s neg
‘g1 @ R %9 ‘Ragraay g O o
FEgatreanEy wafa augvEngar | T | 9 qrel-
FamaeEr — ‘Qar A9 FENOT ‘SESRAE AbEdSFaeET ERi-
gt Y wEEay SRR Sy gTie:  awanear | g
e 0| Qe
TRY genq Y ¢ FaE—
T geERmEIfsai S Te T |
@Y 3¢ FIR-Tog T o 1Rl
‘T T GRAVERTRY g, FRgeRvmmigen e
SR GETERR] oF add  greiasai | Y ¢ FAE— -
WRFA: “Ed AN, N SEGWROAE ‘qamy w3 g
qftr, W goEedaRag | R s 1’y |

T yET: gESREE: wreEaERiE o fRme—
%

10

1

20

25



e sefagaifctd Tito &%~

qReggRwam qusw ¥ Tlanew 7 |
wruRye s et g N_gN

oshoe: § goamEe, Y ¢ FaE— ‘ong
S A W .. . [3e-RojqugmmsanEie ‘ramesi’
b FAMGROTROST e ‘o WO ST, 4 @Sh, ¢ TER—
‘AR SEAENl ‘RFEEE FIuNEd: SHIRGEE | gl
w1l Q& U
A ERIILIC I

et AUSSTH-S AT R SR |
10 ME-SRE-AIEUAoEi FUOEsEut (1wl

TH AISSTAOHGE, FA ¢ FAE—  AnH-Saar-Re-
-SEIARE. ARG~ IAFRATS: TSR | Farssg

quatg—

“gagEn daERvERaR [ gweh SRS, coriER-
15 g9R €Y, POREATEEEN W, dgrivediden e Gadarne-
armdan, [, FsdaedERYeR 9, gelaEiREER o,
AHARATFRIGIN WORE Jag, WEarRverETi g9, dae-
AMAGIR T4, whERATEidar fbor, sdeEEREER @,
ARSI faay sifed 1
20 T I —
sar e RaanRiRemssdee i
TARFEw PRIEEeE I amERad |
FE T gETRR-AE-aBE, e 3, \
Mau-Tolarasgiv  AqRatu-Rig-guiea e
25 [ ]
. “quERT g Wk sadaPR o § s e 3fRe gatesr oo
o war Ry wefemagteT SRY, vEReRy 9 BRWWY  wgaieal

0 A ARNR Al Reawdenw, woude, oM, SRTRE,  Aueh-
ARl moeer: gz wa@. 0" AT SngRRN fEwR u




eg, ] TNIFARSEFL TR, | 83

g S9ar: — SaaTEdRd, el SganfE wmi Tenf-
TRl 3@ F9IRd | © afve— sk W,
FRRRARFR gveed: | @ gvR-gagdiei: | gadEe-are-
AN NRFAIsaFe e Frafem 3 | s
T8 | FNw— © 5

gemraeaft] raewEee Fml |
WeaWaa sAfE 9 7 waEea |
[ ]

g ‘arar-stgamamsag 2R arfemsea ezensfeai-
TARISEA ASSHGRET | 91 ‘Fuiiasaons’ SgBRaFuiawr- 10
FA0  MEATIRE TR A R S TS T T T Tt
¥ | gl s 1 Qe Ul '

T e 5 FR—

TENGEIT 3% SEisfEu 2F wrgea |
AeSd A SRl qeedy g STt 1<l 15

HTETEEIAE FANEEOR a[3a—Roliskedw wk w4,
FONHFT: GARRT SR T | BReRe ¢ TuE— W BEn
ol MERRAMEEFY FEOOHIENIRTER, Fod g dred S99

s’ [ ] 5 S=ER | 9 SrEEERREE A
TR, RRHOR , TR, ATEReAIYER:, SFA QAHTEE 20
TR | TRTe & seeeuRee:  aeger g e | g
ens: 1l Q¢ )

wafie SR STFIEE, 9 Y TOSIe WEaRdE —-
Sam f Aoreiel € S 3 el | :

wO omiq wan f dasmEfm @am ne’l %
SEEERE g, B¢ TIR—TRNR T, SRR
TS | ARMFEOTRE € Y | S Feew, ar |

9. ey TR TR ARt oy e x d9vE AW, e it
FN g1 7 o) et Susgnsy asesiEi: s




¥ TNIFARSFS ATIIHFA, | [0 200~

TARAlE— ‘SO UIRTE O, 7 fam — ‘aar om-
w2 ‘aosf s B ovEn GWgmRT (g ST
RERY’ 2R [5e ‘eva’) aiudsTR:, FIEY G, ARAY g2 8o Jmd:,
A USSR TSEY, qWR g0FaRT o@  afuesad | sl
5 e || %8
RO R —
T IS ST AR @ |
@l vl gt @ afiwd = ugooll

eIy TE “5a” Eér'{ ‘ATART  ANTEAIN, 5 ¢ EdTE—
10 ‘afyed’ A= w1 | 2 SAmEbAT SRAERE wad e
Fedon fftmr | ™R ‘@ @ amEE: YERre?’ Segle
SUREE T8, TR0 FEVERE, aqssgRan | o RS o
‘T GAEE AFEREEY W@, WEIRTAqEReITRaEa, g
FATAARIATANNG, STRRE: | 3 award: | Qoo ||
15 N SWaFH e |
| SRewT afFtEeTET TR R |
| FAIGEITRANRIT: *SFo @6 Wi 1| oo )
ANEIERE A T dgaEtE T e |
FFIEESIERR Wag weas Wl

%

d QR8e WO gR ¢ el




TEATATSIATT

sl
[ ARy | ]






I sEeg e W
TEEFATETAAATT
BB AL RS 0 oL e G R A R AR R LB

[Frafreraag==a:]
A
[ —%o e 71

Ao SgE * merR ot Ry
senfaafFat 0 afagragara: 1Ll
srrgaraATaal it Sty fian |
gEAtey wert o AR gwwas: IR0

JEAE. FEHRAT SAAEHEIA: |
gEreariganrfy weg qs e 13

GEREY AT FIEIUARATATI |

WIgsT qward aerREwga Ul
FEEOd e TARderHa: O |
adtaaaTed g qar Aae
AEFHFAAARIGE Goa8 qaT |
LTS G RTR e IS
yetudmasFSR[AE jafrfiiag: |
wrRqFnfaa: arweidegrEa: ol
AIRA[R - To[FNEIFEASTT qqv {735 Jeafy |
gearg drdfatena: waw ey el
WG SFUTEHT VI SAASET WEreA: |
FFRNOREn 93 qgg wif S u]l

10

15

a0



sefomaifaka [ =to o

yifig-RraEEEt @ s |
gl g fdm agsstits @ & udon -

TR RIFAEIeSd g e |
RaEREE et ng

saerfRay 3¢ wdear o |
womy figa: qosear Braedt n2a

Jaar faead 9 yefae same |

qrnsft s @ qedd @@ war L3
FrRs]mafvaE § PR aea |

JqAsHEAT [ -Re ] qur qosfadvm: ngs

AMETHEAY TRRge g |
T qeSfigaim qursaaty aresg MLkl

ToRaafaay g wSewEsi a1
grensel, adarer fwa qrwmi uesl

EEEUERT EAEETE: |

fregoge: e @ 3 A ngel
TS auIBET SETaETIRT: |
fufgfrarmggT SdtgEanta: 1eal
FEFIFAl @99 Taasd wEgh |

Taq e 9 Rl afig: ugau
aRaq W W faweied g oag )
weraae: |Ee st frgfifn URel
YREGARAT &7 qfg TOES W |

FEEF SEa] 3-Fo Jaara gerng 1R

o OAME T AT - ... VLA
wnfERads @ @ w9 9w IRk



2% ]

FRtagraEgsTa: | C

.. . e AR |
gearfoRg: AarT T-gUsgem: 1IR3
SRR eradiseead] ¢ ] |
IE TN Tigs TRIMERE @1 RSB
sfyeeatasatminy agrfaaEas: | 5
TREIEH) §e Ta-gfmenE 1IRYI
EARTEAT qgsr iRy |
wq YOERRE R SR RSN
FIMFITEY CHISSTHL fAewa: |
ATRRerE diug: g asaR IRell 10
qETHCEAISY eyasifaed aqe |
[ 3-&. ] smegaffemm]y aEda: oo B ikl
WASAANHT T SOISARET T |
fgsafEnTm sasgmafatea: urall
smfEfaat 39 weNsh 7 R | 15
qfggrmtafa: areng, $127 g == U3ell
TERAAT ARG TS TP |
I YIS, QORI e 130

ATty vy sl gwn( qemEeRE: | 2
TIEARIGISTI  WAee aataea: IRl
TsHATtRa: §at RErReATRE |

Treatey adaEiil S(ate E: 1330

TETAEEITT 94 AR |

drefranaie wafafe fggam nas 25
wged formrar gle-w]m s qar |

99 o1 ghgfa aRafeyr 3 nzu

oo 9] SRR

N (I SR IE R EC R G FR



10

15

20

sefonrafkfcRa: [ 3¢

AMREFTRIISTT AgAarTRea: |
eelci:ciccib bt enicu S WTEST
sgarerd T3] war
geped: ghaghy: sfaReaRBm 1z
C L GIEEE] PRI -

swvsT: IR YarmEEERE: 13’
fgraremeadant @ gardaat far)

ST o 0 o o o . TG STEAT NGO
EEEE IR IEERTID S b0 111 U S

v oo oo TAgle-RIRTGRY aat waT U
gfeqdgiga: arveiT fahm: |
gREREImET . . . . . . . . BRI
TR wmshy afy )

yiyufie ATy g waeaty 1193
TERTTTHEET + + « « « o« HATI

qor fafder sRafeaftfBo: uge
AEEHET TAMRAE 7 e |

A . Fmr%'waa' el
mﬁw‘a‘@'wm

ARFMEIYGET @ a1 9 7 ﬁm% g&I
v e e e o @ gl |
I | 111
...........[*«-sr.]ml
SISIEICTIECHCCTE | | SR | 24 |
ey AAARAfE wemased fgwom |
FGFW TG T T FESE Lal
TG FHT A9 FAlg |
WRIFISTRAEF, WS JIraR el



gs ]

SEifagraagsTa: |

FIA TR A FAfNg |
TAEETYT AAEEAteay 14811
T Jrg At teRaRam iR |
o TN AEagaaT © nuRil
wEragaad A ey |
FEAAAAESTT qAETgaTRme, 143N
AYAAFAT AHIG AT 7 |
foaefted® gaa: @ 9 qEgtrntaa: 14l
q4% §5UQ1 §d qroraiaaey |
T s JamiyEaT 9579 TS 1%l
& Tafuly fommr ar agsnsswE e )
giarg agrEdeaEn it et @ gl
FEITAT AT S EEFISTIREES |
e SoRERAr AN THEREE WMol
qreEaEd |9 qirEiEa w
FIRAELRTN T qyEaragy kel
TWATHFN I AT AAGRATAT |
FRAHG: OO TORTRRU T \14_N
gt feRsIedr giiargatEta |
YT QAT giafagT Hgoll
FHAETST AT ¢TI I Qi |
Ageptem| Raateagjrer ffm: 1&g
AWANGART TRCIERAT 7 |
ar (oo JFea, sl eae qeageey 1SR
ERII R I A0t R
WITHET qQAT o & o o v o L . . o+ 1S3
oy TR s |
ArfRgFaTiguunitaeT AT qnfEar 1ssl
T sargfriaaialy |
WISTR QEY 157395 T N§4I

iy

10

15

20



10

15

25

wR

seragaitdE

T AR eSSt 9 @ T |
i & sitammat srfadams 1SN
FqgfReEAe 9gFI aQAY |
frgrarTITUSaag au AR Ngell
SR EA1 GEATANIGRrTT |
gt @ A IRy SR sl
TRY § AN A5 [AESAIiig |
¥ wmatrey wER{s-KJeaarRay 15l

AT G AOds g |
AFT. TAATTRT FITE =7 ool

dar qu SRR saaitey |
T S aae: aiEias et
v fgaaeemees awghea)
FFATN TEFT TEA: T NN
frermremyaE( w)w guliieioef: |
TUTSIEONT FaRy a3l
frdae cafte, wemwe W |
T QUST WG €T T LRl
sfim: @ g i, Regafidem: |
aeTigERIEE awicd sqER okl
el e qemmass |
................ 1EH]
(o Mg ITEg e Wemﬁeéwa
FSATeEI 3F A Wom 1]

e taarteacd S Wr?r Nneell

Rl R TR |
MR A 2 T B B R A L 0000"\9g"



%R ]

sAfaEraegEa: |

Y qRew fid wod fiemg 9
TEAEERIRTAET ey llcell
N (4t
FremfrararTRTEgaRaTTE: 12
At g wera agrssreas R )
I © 1 ol [ L4
@ ° swaadsaiar e |
N S E LR (B4
ﬁm-(rrﬁm T qeEErgRRaReT |
ferAsjafy Radt qem =ma(asa:] Wesl
Coe e a ., SNAE GHESH |
an Zifteedy Tam(a el \eul
YIRS . . v v b o |
Ce e e e e, T0BM R AEAT NCEN
TqETEE i TeE Ry |
AAISAZ ATGAT o . . ., L Ol
I L L
ﬁﬁrﬁrwﬁ& Freaag: FqEA Ne<ll
FHEATSTAT 4 3T . 4 o0 v o |
I | P AN
mrf?ziﬂrﬁ..........l
[Tafaar] <. qaeitaasisTsT® 9=99 Hell
RanTE s s L .., ., |
O [ L34
ar givqyeend giemensaa: |
I TG I F L ..., L, USRI

L S I I 2 D R 2R D D I 2N DY T S l

€ 9g AREed TIITARHEE 1”3

“3

(]

10

15

20

25



10

LU

sttt [ Ry~
':t.{:!“ Ei 'é. ?.'-1’: s 9 L] * . L[] [ ] L] l

e e e . L
T 57 SAT S |
TFaTETT ., . . i_ul
....... .
mmﬁmm wnwrﬁaiaan%n
UASRIRERAT . . . . cee ol

..... : [e—RJaa ey

wamwﬁmamm 0 |

ﬁnﬁqﬁraa..... coe . IR
. ﬂﬁl

ﬂ?ﬁ%@:v’m ECX s zﬁrrf}ﬁr Rl

- tc: S o
f‘?«?ﬁr Gmr‘uzoou

aqﬁuﬁ?amw[aj fmw |
........ e . 1Le%U

ce e waa%www1
"m'wam qISHT . ., HLexU

...... ce
ﬁrﬁsﬁqﬁ faarfRa: o3

q “ﬂﬁwmm q . o
........... . . 1%eRl

(o0 e AT mfﬁﬂ.
I (L

LI L] L) q’ ‘
Wmmrxm Wm TC¢ o8&l
'_}"'a B |

P S L R T



R ]

srmfaraggaa: | h

TRFIRA iaFd TRenTl 9T |
S1ce: I | £ 24 ]
C e . . TEE TEURET |

JaEg gET: g giureageaEras 112eRl
e e e ., BT AR 112 %el
e @) S gaatd g R )
e [ R 441
oy [RRISSeTeE T R |

W RIRTEAETERERT § 1220 10
Cee e o 3 GETERTRETEE: N3N

@G AFEAA ARG R Ay |
I (R £ 11

Ce vl O 3 GOTIENIIEIA: | 15
S161E MG B C I 0| & SR [RR A |

00000000;0000000|

c T g qRYEE wreas LRI

a9 A T AR L L L L L
R | L& 11T 20
[em]d R w1 MG 959 GHERIRY |

S R ST (13 241

[R o-51. 1731 TEaTT: TATHIRT=STEETIA 118 -1

¢ ¢ 2 2 0 L] ¢ ¢ L] L] L 2N I L Ql 20

L] [ ] L) [ ] * L] ¢ * L) * * [} [} L) L] L] llgqol'
EeERRIELRERITIECCERT
SIS TS (O SR T X 11

¢ L] ¢ ¢ L4 ¢+ L L] * ¢ ¢ L4 L4 ¢ I

GEEREEIE R ia q“f&i"rsﬁzmq% R



23 Agtoazaifetaa: [ 3

AT URAT . .. L. . o
: . .3 1LR3N
a’mqmma nﬁwm ?Il
mzqf%......,...nzwu
afeifr —nmmsﬁvm” nw-\u
221 1) S
Cee v -[<o-v1mmrﬁvﬁqﬁ HLREN
USRS AT R eRUR: |

10 P LR LT
e o o TALT mmrm’tsw{l
T T Y e T 9 . . . QR
v o GRS A RamiEE s 1LRa

15 Cre 11 B o R
I A R
AR R R A |
c1 o O o1 SR £+ 31

10 TR T A4 GG T . . . . . 13RI
Coee e e e e [ EEEE: 12330
TRARZET AT ARET . . . .
oo o A FAT THEARTISTAR 7230 123RI
gl AT 9 uged et |

2  qAFFe] 77T MM 123411
SeatrepiieLeas
AT, 9w amEET agame 19280
A EFIA AIIENE A )
AR PAIEE Aty 193



R ] safagFaagsaa: | %9

Qe @ RResTy aan |

JTATSEITAT T Frd A H3<il

FEMRAEA TEIEIRadT WE | -
STERERES € g I qar HL3all

W genEIt S T aissee | 5
MY T B a9 e T ¢RI 1Rl
sty qasey 93§l aur &4 |

g ARTFARENy q9d wfquay 12820

WA A e REr W@

AT e iERaFETSsTETE 1R 10

THVETIRATN: ey Ry |
TETATAG. qH:, SwEaraaaag, 12830
SREIESRIER cEREREs e
I TRY) Aag FRRTgEEREi 1¢88
T8 FIENgeH JegERanrT: Ree ) 15
RS Rgra-Sa (T fa fa: 12 8l
qEH T FAA! TESTOEWE T
giqEIaRagTE AT 1L REl
SIECIEIES 2 SR | B
grrgaa: i qwfEd By ugs 20
i1 (AR

[ o@ gt w1 feme| )

. . [337] FEaisemEREy |

iﬁam@mﬁa ﬁ%rqqf%r T 11253
q AT AT § SIS | 25
R @ A aReRar ness
TSiFIgeEl @ |1 aegEer |
@A JgAEg] aEE iy Cfrsir nesui



10

15

g

siefonsaRfctra:

FIAFA AHREITAT giar SR |

q e fromargaaiza: 128N
MRS W R gty 9999 |
gFAEY WY S99 aremiea: 11L&l
YFTARANFIANEE: T |
RN AgAigaUHEEy 12L&l
TR AR T 13 S ST |
AT @9 TeeoeagaE ML ERl
TRBmg aed dssaRe i

LR

g 3 Ro R srsTRIsh 7 R ugvell

aaeg Ry fem w1 i |
FANAIRAES yaeraaEemE: 1oLl
frarerget fast @ wdis = e |
TEANTET RIAGEAE T g3 ULORI
EATFITATG JRETTHT, JqaaTRomny Wi |
SEEUIGREREE R TN LR I it 1l RACELL
T GERCA)TREREEH T Arigaq |
TREY GERR) WREEE s 12l
SIS qETATF SIgeanieasadT |
LENEUGIEE R R EE IR LIRS S AR
TFSITRE TanaaEa: |

C e v e e v o TAGEEITIGUEL T 12VSN
g greEeE fagl ¢ s—selgun: |
avaw fadi g aRuricasray nLvel
TSty FrsaiaEERTER |
qUIGAICiea: AATFSIAEgEa: Lol
WY G T g A g |
JrRgAledl ArEagaReaieal was 1120_l



2?3 ] . TEiEEraegsad: | e,

fafigwaiwaa 7 qrafy =g |
v e wE Gy fedmg ucel

CINITEE: G0 SRR |

Aty feammErerfafaasaeg et
Friseferyr ar gawsrfires | j
WA ¢ o—fo Jsarer Fmml w@Alwar ILCRN

g fagf sgaideamaaats |

SRt sy afteafy: ngesn
FraAueFEt 47 nts et |

VAFITIEEr 5 SFeanatFEata 1 12ekl 10
yarFaaRar 49 s geanin |

waeEn TR 1 nteul
semETEaeITE Ry g SR |

ARAHFA S FeraRg faweas e’
sgealrfEamEl W FEgay | 15
gRqTRamenRiy ety g el

[¢-%o [amemTianr T @afsty Ry )
AR T 1<l

TG o o v v 0w, . . 10T MY

e dEsgTE s el 20
AN YRR qUEE @ ug @

FIATLGRATIT: ST Wiads 112901

qreiFd ffrggeT FRANT g |
AMSTEISAT AarEETmE: 12220

et gfagfe e Rgsa | 2
FFIT TeAqATE SEIGISEe 122_1

et RamTmse fgy

T UT T I FITREIET 1ULR3



%0

10

15

20

25

sreforgaRttm [ e~

frafufed i wRifig® aviw |
[qu-fo] aflad oA wearg= T 18N
parmazare fR afewmgsa
STHRIE w9 g awigamags 12’4
R faq siiarTFRReae |
PRt aReRT 1228
GEGENCIEC U R el ol

FEEEHY AEEEAT T GWIEEAN 1Rl
S Qe TR vaISwR qriRa |
RIEDETo I D G EARTU LA e A M RERAL
TAGIANT T} TGN, |

Ig WIgEEE S gaed T 112’0

PRI T SHRSAIE: |

TESTITART TISTiRT=aY lIRool|

TG AEMGAET o v o o 0 0 0 o |

oo o [T TR FERTHTEET 1R QU
UG ST eTey |
SAIAFENT T . .+ .+ o @IEDF MR
@ pERAmmETEmsEe G )

T TRt tE: IRy IIRe 3
TWIFTRENIRAEI T Taa |

TR | GRS FTHFEaadn 1IRe N
friras T sedT gy |

SRR FEQERETI: R4

TR T THARE O 9 |
gutframreagst dwdtar faad 1Re8N

TEEAAR 2 6-B.] TR TEANIEgT: |
FisAIRY AT FPRE T R0



R ]

sefEraag =TT |

T¥E AREE A SRSI Y |
TFAQIEA AgTearaaiEp URecll
ATANIEST A9 (EreraAriow: |
fafSmugeasg wuriRasai &8 R
FgTadgEsy RCIEney |
TegwTaaEsy fggan 1RLel
EYT WEEHE AT AR |

god Ry ageeamamag R
fedsasal aur AFEEHIRIEe A |
AT H[§ -0 MUSTRA R afgg: URLR
g far sy HaEa |
S-EttEmE Furesd Rawm 1res
SETN AT TR T |

e} GATTEIEHERR TS HR LB

e fRurae 39 quaer a8 ll
FrtaHr afaes Tae: oSl W UR AU
A qrE 5T quT afgy WEe |

TEHTY GeT ¥ YEATTFACTIR: WRLEN
FAROAAE] JEITaA A |

wifdea: @it AiEgaEEa: MR ol
Rutaeen qag Im@mItE weq |

dadse fara g sRaEag 1R
graasai yeer fafimema[Lv-—Relwa: |
whmameE afiesm Ay nReall
TSt w9 WA T |
ATl qwT aFaE YSIEIET ¥ RRel
ST T THAAW WES [ |

T TSI /9 e S g 1kl

Lt

10

15

20

25



10

1

25

siefommaRadsa:

qRET AFT qEReT g |
G-I NIy arTtes: e HRaRi
aftd @ it SfmaETTET |
e ge wew femal gedh ez
Jedq arah SR AEEH AW |
TR (AT ST Aty 1XRel
aqr @aeeg: fmiai=afy zrfy, ag)
aga wargd PrrfEemfEar naxu
TEEIEIUETY 97 afa[L ¢S lqad |
FEFANETRTRT 9 qfoRTEE: 1RREN
VAT § Gad 993 T8 uErew |

[ R~

TR g @ aeftenr seEersy IRl

AIRITHRIET @ O Saa |
fa-aragain HfEitermm izl
FIOAISTY EReANGETIILAT |
qagsTad: A asmaiimmmyg 1z’
TWE_FAAETA AT (w1e, |

yd 9 gEEE aFREnTEgEad 1R3el
faromag 99 agat Aty dear |
Dreinc BEErCIEs et SIEER]]

[ :~RoRudturmura wfad ftfdar |
qOEER Rar q9r gemafiEde 13U

g w difie wagfimReamm

ga FoTd v geaq faiwfEed uk3s
aerran (e aan AT, raRRga iR |
s adrersarTFy 1IR3
STFACHT ST gAY |

feg, TRIFATT TRETEITEE: HRRKI



R0 ]

aEagraagEa: |

waRar e TS |
g aevgess Wiaay aad U380
TSI ST R |

Fog] Q351 ey QRTISTT YRATTERIHAT 1390

..... R © 11 R E v o

TS , . . q HHELAEER J90EE W3l
qemify IO S AR R AR |
FPTFeSTagEs Tigat fomnida: kAl
FEIE Al I O WEERSET |

T AT § erwsAfarEy HRBel
JYFTET SIGTT FERIFT A G
ceEI G IREERTIC I et o BT RIEERL
AR FOR SO T |
sefREaraEaETd aEmid Ns
sFYSHTarTeE sfsaeamIriem: |

TG TG ISHIBTITTITEIT RB3N

TS gErTa N6 ¥ wesefuEd |

[2 oG Jefeadar o ag aRamm: aat war HRgL
TRRT 2ETARE TRHASTHIERT |
TRATRISATEATY AERIHFATRY 1R8N
cRRIo B CHIEFCERI R Ul C
Pearfwafe e Fiffay Nl
TR AR afEE:
FETIFIGEIA T TSET YANETS LR
@ EsrRy qifiEt awee g

T oRtT 49 TN gRa |er HRRal
TSR g FAriEiawRa: |

AR AT F-gFart-amg 1B
TE FA(AAST TIIFITNEA |
TR g UG I 7&0 (RRoll

(4]

I

[F}]



10

20

30

%3

sfieformaR et [ Qug-

TEES GATIAIET Gaarees |
i AFeRE(R o—sola SritafafiviEg 1wl
o TN : e |

......... e
sﬁmrf‘qﬁ&ﬂ fidisy ﬁ"@l‘ﬂ |
FRaERaeIRafy: geiEa: HRu3l
........ g R |
TR GT A 1Rl
fosmaa @ TE TTEg |
e o TEIETEIEG SAETET 1K
77 g fgeww siTasatamy |
sraratd 99 B L L L L L nrkEl
ses foggema farguq wwF g
Sl C I ISR IS F o R IER
e [ oR] ugTeEe |
T mmmmreqﬁ:r. <

TASSASE W RIS g |

':ﬁi[ Hﬁ]*f%@wﬁa TEHA 1R8N
TFLIA AT TR aRdaeEE o |
T fawan a5 T RGN

. foe: eqadwifE: |
FFIOET QT T G 1RE LN
gesIiceusg HIT L L .., ¥
AYETAU AW A HeaTerr 1RERI
o9 wwER A e el B /R

N .. T et 1RE3N
amuﬁ:m A anft R 3T i g
............... &N

[ R ]Q'i’f{tmﬁ ¥ %a“rmozﬁﬁm |
wwstyglia . . . Tag . . IIREXI



Re¢ ]

safagraagsTa: |
[ ¢ + L] ¢ ¢ L] ] ¢ ¢ ¢ * L4 * L 4 ¢ l
fufguretfa Bt = fé wwafy araw UREEN

FiesTRET GE . ., . |
fufgarAify amr 9 e sad awg 1R8N

TRl e S 39 |
fufgaraify s fery sad S g 1RGN

9T TSI 59 WrEAT forateeas |
fasqfatgaarefa werem arEme o IRERI

WO, TR I FrasEHE R |

REffenarefy gai 3 AT 1ol

qaTa euTia e e |
wfoedfa usara wergsr aurwRey 1RwL
TR R o f3vgiimer war ar wEehn |
YT VAW TAETET &0 @ g USRI
ASATHAT AT ST q9f qa8 |

qeead fIQ 9)Rw GRS AU g lIRv3I
HIMTELY  THABaTRg i |

WEIAA IS G § aaaq Ikell
FAT SAOTERT  qE=IRATY Fivq |
gfrafutrdiafafe aerdifya ureull

W gagren ageag WiuthfaT |
g9 W FOAT GIATTERFarg. IRWE

310.000.0:{&6@'55'%&],
W, . ., A SAGIST qREEE NResl
FAFATHAT, o v o 0 e o
0.0000000000..0.“Q\94“

Lyt

10

15

20

35



%%

10

20

85

ssforaREcdHa [ e~

. . [R3—T0] HUT W GEGE LGN |
WA W @ g NRR
0000..00'0000050l

« v v gETEAl TAEE Fegeus 1l R¢o I
sufmefEms 2fe . .. L, L)
e I 24 8
cov o HEME WSS BRI gAY |
g fRorermrarts &ifFE L . . L . N RER
[ 5:fe Regsar = fRurseargumnaa: 0 ez
SIEID R O CE £ o E
N | £ 24511
T AR g TR |
qa'wmrrarf%r........llac'«u
ERRAREEEEREE o [RR—Teleaay |
TREEFT 3% m’a‘ww{ IR<EN
AT o L o0 v s e
. | C24C]|
YA FHAN SRR |
I I B R SR (224
fRanfqumn F1e Tea=mgaRRy 1R’
e e e e e e e e AT LIRS
%qrf‘mm‘ﬁaumﬂ‘mvmml
FATTEAET T b v 0 oo 0 o o HIRQQU
.............f?r%rl
qqar%rwaa A qAAy f§ 1k’



oY ]

SATERFaEgsaa: |

famrf\00000000000°00l
Co e e ey o A[RR-FOJEEEAT HAY NRQRH

ECC P U IR 1)\ N
... FEW ¥ qEEE T g 1R]B

g T geamenT gEaad: |
TEHASAT~AA a0 Tngqigg: QK

SHE RGN CREARIEE Rl
WA T3 9T ST ey IRREN

RITHA-GI-GIAE YT |

T AARRgNS A TSR RQol
AT ANFIY Fr: FACH |

Wy fagrade 9 @St greana: HRedll

[? 7] Wr@fierss: et ., . 79
PrarmaRy g g B g 1RRRN

[R3-Bolfiaraazatdy qalgearaneasy |

T TG EAGUTAIT T 3 ool

afq JEraE &t a9 ger gur fEa

4T quigeeI aEeArttRgad 130l
iAo qHwEal 9 S |

I T A ERI 1301

T GAEAE T AR |

fAraThr srweemivEniRi 13030
geatardt 9 I @g T qase ¥ () |
wAmenART fgene geT 138l

weatgagt Ty o fga: T |
SR ATARE  ARTRSYZ: 13041

9

10

15

20

23



10

25

HefugaRfctm [-2o%-

thﬂﬁo......ol
[R® Wolqdl IR SreIISsHTE: 3o

L R B 2 I L A +$ 4 & 4 2 0+ l

YR ST S SR SN SR JENE TR SN SN SN SENPRREY S S "30@”
frtme o arEETEE g |
W m: ﬁsﬁo ¢ ¢ -6 4 4 4 "3°6"

WA FENART EERAETE Ugedll

Woo'ot'ooo..
o...oo..oouﬁ.ﬁm"agou

qUIATEERT QIR Qe qr |
000n000000000000"222“

.OQOOO%anqrww‘
giwrrearigattasmat . . . 13RI

¢ & 2 4 e e 4 & 4 e ¢ 4 * & |

TSR 1330
quﬂw. ) ) » ¢ + 'Y [ l
I T I T T T [Q?—ﬁo]ﬂt "329"

¥ U9 SSUMEAE] THRITIN 9T |
TATTEI, o o o o ¢ o 00 o 134N

0.0..0.0000.00§qf\ﬁl
i ety weasar A fagufy usLsn

qﬁ‘.....O...O...l
C e e ., T wRARER: U3 Q0N

T GRS geaetet [ L .o |

Qoo?qf{"y'qoooouﬁgcu



3¢ ]

sAfagraggET: |

v oo o A mEf afRd g 9y e |
iy et @ L .. . . U328

¢ 0 4 0 4 ¢ l

o o O TSTEETH WA Gy M3Rell

*anﬂ'%.o..........l
..000.00.000[Rc\—q°]q§r§fﬁ'3"3?2"

FEAT T JAAT AZCAEE A2 |
afqeng . . . dgFEtET 13111

atef™, o o o, ARG P |
FIGAEATISTY 9T [wl=aar f&ar U133

SrufrsnFaEfEmaEs g |

A L . L, . W99 e 13BN
wAlgFIET: IR qHRY: |

Vg PR e 13l

Co .. UTI T AR qAET @A
zfegarat Rgeren feaEme @ s 13REN

TRAMAEEANY TG« . o |
. JRu—Rolmraaada RvewTaear n3roll

q AR ARAqEuTE |
drweiicerT=odl udr /. . . I3R<ll

. g MoraRafags avaar B |
qETE AT eTagFaITATE U 113%

v‘\\. -
IR AL o 4 w0 0w o

TAHACARATGASTFTANG, T N33 el

TR gararraartg: |
SOIEGIE (D ics:| SR . | £ TN [1-E- X3

'10

L

20

‘25



10

5

20

25

sefoagaRfadas: [ 23R~

TSR Rty ggragad |
dgeq . . oW TES AL .. . UZRRI

Y&, o . o o GRESMOJG-FEANGA Faq |
IS NEREED CE ) SR |3 111

® ¢ 4 & * 0 2 4 4 bt e I

A 3 i b EEEE

T F IYT g6 qEREE . . . |
* ¢+ . ry L 2 L) L} 'Y L] » . ¢ +* L 2 * ¢ llaa‘*‘l

o JEweEmAR R g
FIFAET? TEIFRN . ., . 338N

.000.00000.000'

[9 ﬁﬁ%]umr ferESduy a T U33el
G TS W ORORL ., e 00 .
* ¢+ PO N T Y T TS S S S "236"

R Frrﬁr aftagy | iR |
AWM, . o oo 0 v 0 o v v o 1133

PR ¢ 21
frat o qEdaeaTeE ©@ ag U3gell

e 3 ¢ & & & 2 2 ¥ 4 4 & a2 4 l

v e e o RE-RoJErRRERRYEa: 113221

T WETETEISE TEW. . . . |
Qq.....!OOOOQO..Ilagq"

oo, a7 TR R REe
gt e fEter qdise, L L . . 1393

0..0.0&0000.000.'

oo o 8T afid wemmae N3BRl



34s ]

TR EFaagsTa: |

SRORSTE F . o L e e
L 4 ¢ 'y L ] ¢ ¢* L ) L} [ ] [ ¢ ] L ¢ qﬂ: “38"\"

¥y fagesaw afveEr 7 B
AHFEFTARL + o o o+ o o« NZVEN

.0000.000000%60

T AP T - QEEN]

m«lmr&Q’toboooboi[?caqr]
.o..........[?\9—90]&$T§=U

SOTE A p IO B (0
AR AT L . U oaa N3eRll

TaRT IO iaqealy ags |
TNEARY 9 grRAEd 1U3%ell

TFIAEIFIY YR Eieas |

JENW G quT Taafud ® a0 uzul

W TWEEFATEGS T GEH |
FeTgEAN e 4 g asaqy H34RII

s ifawEizedy Rere: |
TATTERIET 9 g g5 dw 1343

REqURSTSY @A e |
IR g 1134ell
qiaAgsERg[R o—& o ergraa g |
freFaRsl qgag: @ 13Lkil
AR wersaArhEitaa: |

s ERrsTE RS 134El

THTRIEIAIERg 99 AErharEry |
T2 R WET AT BEA R Nzwell

O

3 <l

10

20

3



v

15

20

25

6R

sfrefergafticRa: [ Rue
o Jafiteed agem AN |
it @ TREEREg 4@ 134cll
AT Fqrasied MRE: | -
TS FAAET TUIATGAT: HIURI
f%:rﬁa .. TR QRANTRAETT |
A AT SEER . o [RETOJET g ||ggo||
TREAUATISTY WE ARt
TP SO S S T T T T QQ?"

, . TRT(aT a‘qfﬁl
www wsa 79 waq qaq % 35U

fsrersrmqwmﬁ voe e ey ol
. e e . A9 TEsta 13831

qﬁaqﬁ SlB) ﬁtm gaiEa |
SRSl qEA)AETY geaTa 13§81

L) * ¢ [ ] L 4 + 4 Y wsa.%q qa%ar l ~
sfrwRaTg @ giaaa sy areafa Ngul
gt e agare f{w .

Ce e . TESIETRAY UGl w0 1388

T g WARY T A R |

IFAGIT + .+ o o o+ o [ReRolomlag N350N
M N AR Fwgw: |

f9gm@an qeFear 9 aggemae IRE<|!

PR TR TR T TN %ﬁq"qqﬁﬁl
ﬁf‘wum«ta-mwﬁaa AR N &R

FAFENT WY A T TG |
e e e e e Raaegta 13woll



ELCN

aEraEraagsaT: | o3

AR wrREagErms § |

T SRR T.. . . . . . BRI

. L TN TRAT Sy A qeeadn |
wEeaeEs 9% @ w9 (] ugeRll

R - £ JARPUPPRR | &1 X1

oooooooo.oo.o[i%“‘qo]m:!
SLEHEELILE e IR o101 M [E ]|

¢ 5 ¢ ¢ ¢ 4 @ e ¢ ¢ ¢ ¢ 4 ¢ l

& qaT qguEnTE: H3oul

ﬁﬂﬁf%raﬁmmmrﬁw e SR
¢ [ ¢ ¢ ¢ L 4 * ¢ [ 2 * . * [ ] [ 4 [ ] ¢ 'l%‘sgl'

v o . SREiET 9 fAfRTEEEERE |
iyt Yaar 92 AF. . .. . . N300

20 R JE B D DK B D 2 2 D IR Y |

wmziﬁ gERIEgErEy N3l

aﬁqermqa"r'mf?f........n
I -l ER
gt wee gty e |

Ce e e e e e e oo [RR-Fo]IMERT T 11B¢oM
TRATIETETE (RYGIg weeaey |
P | E- 24 3 1
oo o o FRETTEERT gt |
Jmareniag {9 dfrgTag . . N3eRl
[aqrﬁr]mamﬁ?mam Ng<3n
IR 2Tl o (R
N | 12311



oy

srefagaRidwa: [ =@&Yo 3k -

arf afy fgate: sgrfgaeEs |
TFATEEAIT « o o o+ o o o+ o 13U
N> L I C

il g S TAFAURR 113<EN

C e e e e [Remo] ywWiTRawETEET IR COll

frggmrmat @ . . . . .
L2 R ) LN S |} L [} . L T Y T "366"

I LI REREAEEL
TRIAWITAS T S . . . o 3Rl

-
L] . + L] L] L] L] * ® * . * L] L] * . '

Ce e e e . Y qEET REEEEa H3Rell

SUEScEn I
.ooo..o0o'.o0000q"ag2"

. o . FENRT SETE SrfeiEan

(G e SR - LY |
000000000’00000.0'

v o [20-Bolff e wg Wi 7 ofER 13%30
Perg mREwr 39, . . o . . . o)

@ & 4 & 0 & 4 & o+ & ¢ s 4 ¢ o 0"3%9"

TeraefiET TRy 71
| e | E A

mﬂraw‘mq@w@a ua%an

0‘0‘00000000000.l

e e e e e . mifs wUTT 30N



8RR ]

sEfagraagsad: | o

ﬁ-aq} ﬁmaﬁq@ E . ¢ . . ¢ N ¢ l
. * . L] . . * [ ‘e * ] o ¢ ¢ L4 "3%6"

e v e WJ[ROFCJEEEATRETIAIETAT |
%q. 'S L] [ * L " . Y ¢ [ J * * * ¢ "Q%Q"

. L ¢ * L] e ¢ 'y ¢ [ 4 'y ° ¢ 'y ¢ I

.. Bfan cagartEmgan. el
OO | 224 |
. o O] HIHT SCATHEIISTAT 9T | -
1 PR OO | £ 1|
FOfy ffyar avamFar 7 & .. 18030
e e i[30Re] ¢ TR Uge Rl
6 G 00 B EU Il E L A
D | A
Ve e e ey W T TR g fommleaE |
FUR TTU T o8 o o o . o+ B8
v e v v . TATami qmmmﬁﬁaueoen
GRA T v o v v v o0 o v v o
R T34 1

. ST WP ANTESEY S
sxef‘r..............lwo%lu

* ® * ¢ ¢ L L L 2 [ ] ® * [ 3 * [ I
. .[az-no]az&a et ghent 1B el

L 2 ¢ & o * ¢ ¢ & * o ¢ 9 * ® [ ] l

* [ Y ¢ [} L) ¢ 2 ) * L] * * N ¢ @ "922“



& seformafRfche: safreraagses 1 [ sr-2

. MAEASHY  RIafgaaa: |
a"“ﬂ. ¢ & % & 4 ¢ & 6 o o . * 0 "92?"

.oooooooooooool

aw:wmz FeERarfe s=™r 183

I < (R L 01
| GG R |
R | -1 AN
IAMBAGEAFT TrFraaqg: B L&l

v e s [R3ROIER RgmmETEAT 1RO
FEATEATHERT YSITAT + .+ .. |
I | 2 &A1

. . TgHEsTy qRITEEda: |

AqEmaE @ ® ... ... HRRIN
AT A F A7 GRRT SAET SR A T lgRell
e e e e e e e e e TE T IR

FARNET §F T T T v 0 o o
..OOOOQOO.QQ.I.."?Q?‘I

e e e e . TSRS T

Ly

m.......;..-“gQQ"

355
\|{/4




YOGA-SATAKA

Treanslator’s Note

The following translation of Haribhadra’s Yoga-Sataka 1s primarily
meant to be a paraphrase of the Prakrit Gathas that constitute the
original text, but some use has also been made of the valuable supple-
mentations provided by the author in his Sanskrit autocommentary.
Barring a few unimportant exceptions, the material inserted within
brackets, only this much material and the whole of this material is
derived from the autocommentary. The major exceptions occur at those
places where a bracketed portion expresses the translator’s own urge to
supply a point of clarification, the minor exceptions need no special
mention.

In preparing this translation a substantial source of help has been
Dr. Indukala Jhaverr’s Gujrati edition of Yoga-Sataka (published by
Gujarat Vidyasabha, Ahmedabad) which, apart from contamning an
illuminating Introduction, offers us a fairly accurate translation and a
thoroughly competent elucidation of the Gathis in question. In most
cases inaccuracies 1n Dr, Jhaver’s translation had cropped up because
a correct reading of the text was not available to her. It is only as a
result of the discovery (made after Dr. Jhaverl’s edition was out ) of the
Sanskrit autocommentary that we are in possession of an almost entirely
correct reading of the text. In any case, the autocommentary enables
us to correct all those parts of Dr, Jhaveri’s translation where the
author’s intention had been misunderstood or but partly understood.
That there must be such cases was only to be expected, that there are
so few of them 1s really surprising, -

1 Having bowed to Mahavira, a lord of yogins (i.e. one who
helps and protects those practising yoga ) and one who has well demon-
strated as to what properly constitutes yoga, I proceed on to narrate
the essentials of yoga in line with the scriptural treatment of the same.

2. From the definitive standpoint yoga (lit, that which connects )
has been here described by the lords of yogins as the coming together
(m one soul) of the three (noble) attributes, viz. right understanding
etc. (1. e. right understanding, right faith, right conduct); for it is this
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(coming together of right understanding etc.) that brings about ( the
concerned soul’s) connection with moksa,

8. Right understanding stands for an apprehension of the (true)
nature of things, right faith for a behef in the same, while right conduct
stands for such activity in relation to things as 1s in conformity to the
scriptural njunctions and prohibitions.

4 From the practical standpoint a soul’s relation with (1 e. its
possession of ) the respective causes of right understanding etc. is also
to be understood as yoga; this usage follows from the figurative treat-
ment of cause as effect.

B. (Yoga as thus understood from the practical standpont com-
prises ) attendence on the preceptor, a desire to histen to the scriptural
topics and the allied practices all duly performed, as also the obeying
of the scriptural injunctions and probhibitions as per one’s capacities

6. Through this 1itself (1. e through yoga as understood from the
practical standpomnt ) there invariably comes about, in due crurse and
as a result of gradual accumulation, the reahization of right under-
standing etc, of the most perfect type (1.e. reahzation of yoga as
understood from the defimtive standpoint).

?. Just as a man who 1s properly traversing the path (that leads
to his desired city) is called a traveller to his desired city owing to his
sure capacity (to reach there) the man who is (properly) performing
the (above-enumerated) practices like attendence on the preceptor 1s
here called a yogin (owing to his sure capacity to realize right under-
standing etc, that 1s, to become a yogin in the literal sense of the term).

8 It 1s a case with all action that an authornzed agent employing
appropriate means realizes the aim in view through a gradual intensi-
fication of the process of fruttion, this 1s particularly a case with (a
journey on) the path of yoga.

9 In this case (1 e. in the case of journey on the yoga-path) the
authorized agent 1s an Apunarbandhaka® or the like, 1. e. a person 1n
relation to whom karmic matter has, in this manner or that (i1.e. to
this extent or that), lost its capacity to dominate (1. e to cause bondage)
and who is of various types

10. The person 1n relation to whom karmic matter has not in the
Jeast lost its capacity to dominate is under the sway of this karmic
matter and is absolutely unauthorized (to practise yoga) owing to his
attachment to the worldly life.

* A technical term to be explained n Githi 13,



Yoga-$alaka 7%

11. 1t has to be understood that this (i.e. karmic matter losing
its capacity to dominate ome and thus one’s becoming authorized to
practise yoga) is due to the karmic matter-particles giving up their
nature of being grasped by one’s soul (and one’s soul giving up its nature
of grasping the karmic matter-particles), for otherwise bondage etc. as
thus posited (i. e. as posited by the Jana tradition) will make no sense.

12. A definite knowledge to this effect (1. e. as to whether one
is authorized to practise yoga) is possible on the part of an omniscient
alone; however, such knowledge can be had also by one who is well
taught in the signs set forth (as characterizing this or that type of
yoga-seeker ) by an omniscient.

I3. An Apunarbandhaka 1s one who commits a sinful act with not
much strong feeling, who attaches not undue value to this frightful
worldly hife, and who mamtains proprieties in whatever he does.

14. And here are the signs of a Samyagdrsti: a desire to listen to
scriptural discourses, a sense of attachment for things religious, a vow
to offer—as far as it lies in one’s competence etc. — humble services to
the preceptor and the deities.

15. A Cantrin traverses the path ( meaning the path of moksa
which, however, 1s the same thing as the path of righteousness),* is
possessed of faith, is capable of being roused to perform noble deeds,
is active, 1s attached to things virtuous, and 1s used to taking up jobs
that are within his competence,

16. This Cantrin 1s to be understood as being of numerous types
corresponding to the various types of purity acquired by one’s simayika or
sense of equality, this variety, in its turn, being due to a variety in the
types of obeying scriptural injunction. And at the top of these various
types stands the one called Vitaraga (lit. one free from all attachment
whatsoever ).

17. For even in case antipathy against the prohibited things is lacking
but theie obtains attachment, howsoever slight, towards the enjoined
things the simiyika remains impure; on the other hand, a pure simayika
implies an 1dentical attitude (1.e. an attitude of neither-antipathy-nor-
attachment ) towards both (the prohibited and enjoined things).

18. This (1. e. the pure type of simayika) is to be recognized as
such through a special type of knowledge and a specific type of removal
of (karmic) coverage that characterize 1t; on the other hand, the first

* As contrasted to him the earher two types of yoga-seekers have sumply set thewr
cye on the mohsa-path.
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T)7c the relatively impure) type of simayika is to be viewed as somies
thing lhike the arrival (1 e, mere arrival ) at a place contaming ornaments.

19. Activaty on the part of such one (i. e. one in possession of the
pure type of simiyika) takes place simply because that 1s scriptural
mjunction just as the potter’s wheel whirls simply because 1t 1s 1n conjunc-
tion with the stick, moreover, 1t takes place merely due to the persistence
of a past habit (just as the potter’s wheel whirls due to the momentum
acquired from an antecedent contact with the stick ).

20. That 1s why the ascetic has often been described in the
scriptural texts as one who accords an identical treatment to the man
striking him with an axe and one smearing him with sandal-paste,®
as onc who adopts an identical attitude towards pleasure and pawn, as
one who develops attachment neither towards the worldly hfe nor to-
wards moksa,

2], These various types o conduct appiopriate to the various
stages of spintual development, since they are mingled with the nectar
of scriptural injunction (1. e since even if undertaken spontaneously they
happen to be enjoined by scriptures), are all yoga.

22. They are yoga because they satisfy the definition of the term
‘yoga’ (1 e. the defimtion that all proper conduct is yoga), because all
of them (somehow) 1involve a cessation of (certain) mental modes
(*the cessation of mental modes’ being Patfijah’s definition of yoga),
because they connect the soul with moksa (1. e they lead it to moksa )
as a result of its thus tending 1o perform virtuous acts (this broadly
covering both the earhier defimtions of yoga).

23 Even m the case of these (various types of yoga-seekers) it
1s quite often an external (1 e. scriptural) mnjunction that 1s responsible
for the tendency towards a proper type of conduct — a tendency that
1s thus (1. e on account of its being accompanied by a deep faith in
scniptural injunctions) rendered very pure

24. Hence the preceptor should administer befitting discourses to
these (various types of yoga-seekers) after having estimated through
the aboye-mentioned signs their respective stages of spintual Jdevelop-
ment — just as the physician admnisters appropriate medicines (to his
patients aiter having diagnosed their respective ailments through various
symptoms ).

* The phrase *vasi~candana~halpa’ can also be interpreted as ‘one ahin to the
sandal-tree sought to be choppud off by en axe * In that case the idea sought to be
conveyed hese will be that just as the ase that seehs to chop off the sandal-free 13
madu fragrant by this tree the man who seeks to harm the ascetic 1s sought to be
Vencfitted by this ascetic
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25, One belonging to the first type is to be taught secular ..o
through a general (i. e. straightforward ) instruction m virtues like non
oppression of others, those like a worshipful treatment of the preceptor,
the deities and the guests, those hke charity to the poor.

26. It is in this very manner that he (i.e. the first type of
yoga-seeker ) subsequently enters the path (to moksa) —as 1f one
who had lost his way in the forest has given up what was no path and
has taken up what i1s a path (more strictly, has given up what was
not itself a direct path but simply a by-path leading to this direct
path and has taken up what 1s a direct path).

7. One belonging to the second type is to be taught supra—
secular duties through an instruction in anu-vratas (i. e. the five basic
vows--viz. non-mjury, truth-speaking, non-stealing, sex-control, non-
greed — 1n case they are meant to be implemented on a rather himited
scale ) etc., this instruction should cover all the aspects that ensure the
punity of a scriptural injunction (e. g. as regards the prohibited things
the yoga-seeker i1s to be told that he ought not to do them himself,
nor get them done through others, nor approve of them when done by
others) and it has to be imparted after the suitability of the yoga-
seeker’s inchnation has been ascertained.

28 (These house-holder’s virtues are to be taught before the
monk’s virtues because the former ) stand nearer to the concerned yoga-
seeker’s experience, because his inclination in their favour i1s rather firm,
because he is soon in a position to practise them, and because it 1s thus
(1. e. because (it 1s by following this order of exposition) that the
scriptural injunction 1s properly followed.

29. One belonging to the third type 1s to be instructed — by ably
adopting the appropriate methods of discourse and with a heart full of
fervour — 1n samayika* etc., this mnstruction has to be of multifarious
kinds (corresponding to the various sub-stages through which this type
of yoga-seeker 1s to pass) and such as can well be conducive to the
higher stages of spiritual development.

80. Earning one’s hvelihood without violating scriptural 1njunctions,
practising chanty that 1s pure owing to its being enjoined by scriptures,
following regulations that pertain to divine worship and to diet, per-
forming daily religious rites — these (house-holder’s virtues) culminate
n yoga (1. e, 1n spiritual enlightenment of various types ).

% In this case simdyika 13 the name of one of the accessory vows to be taken
by a Jamna house-holder, it consists in desisting from vices for a defimte period of tune.
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381. Even things hke caitya-worship (1 e, prayer, contemplation
" etc. m dedication to a revered personage or deity), providing 'restmg-
place to monks, and listening to scriptural discourses are yoga to a
house-holder. What to say of the path that consists of (1. e. culmnates
in) spiritual enhightenment ?

82 Things hke these are the subject-matter of instruction that
1s to be imparted to a house-holder, on the other hand, a monk 1s to
be instructed 1n all those things that constitute his proper life-routine.

33. Thus a monk must stay with the preceptor and under his
supervision, he must attend on the preceptor in a manner that 1s proper,
and he must perform at due time his (daily) duaties like sweeping
the residence.

34. Furthermore, he must not make secret of his capacities and
must 1n every case act with a feeling of tranquillity, again, a command
given by the preceptor should always be regarded by him as something
that 15 1n his best interests, as something that 15 a great favour done

to him

85. His observance of discipline must be without lapses, he must
live on pure diet received through begging conducted purely (1 e. con-
ducted in accordance with scriptural injunctions ), he must duly undertake
self-study and must remain i1n a moad of readiness 1n relation to death
etc. All these constitute the subject-matter of mnstruction that 1s to be
mmparted to a monk

36. To impart the above-enumerted instructions to unfit persons
(1. e. to persons not authorized to enter the yoga-path) or to mmpart
a different set of instructions to fit ones constitutes né proper instruction
and 1s invariably a cause of bondage, on the other hand, a piece of
properly imparted instruction constitutes yoga (inasmuch as it leads to.
moksa )

87. Behaviour unbecoming of a yogin on the part of the preceptor
1s to be treated as conducive to extermely evil consequences, for owing
to such behaviour the qualities that go with a yogin are held mn con-
tempt, these persoms (1.e. these pseudo-yogins) who are already mn a
state of. { spiritual ) loss become further losers, and there 1s a reduction
in the observance of religious practices.

-

38. After a piece of mnstruction ( belonging to one of the above-
enumerated types) has resulted in spiritual enlightenment and the
yoga-seeker concerned 1s on way to the higher stages of spmitual
development 1t is usually (1. e. leaving aside the case of the most
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elementary stages) incumbent on him fo scrupulously practise e
following regulations.

39. The yoga-seeker must always proceed further in a due fashion,
that 1s to say, after having ascertained his suitability through an
observation of his own nature, through finding out as to what others say
about bimself, tbrough determining as to how pure are his life-oper-
ations (1. e. bodily, vocal and mental operations).

40. One should purify his body through blameless movements etc.,
his speech through (blameless) utterances, while he should purify his
mind through noble thoughts. All this is what constitutes purification
of operations.

41. Some say that body 1s knmown (to be fit for yoga) by its
pleasing constitution, speech by 1its pleasing tone, while mind 1s known
(to be fit for yoga) by its invoking pleasing dreams. (According to
these people ) 1t 1s this what constitutes purification (of operations).

42, Here (1 e, 1n case suitability 1s present there) the way to
proceed on to a higher stage of spiritual development lies in taking
recourse to appropriate material etc. (i. e to appropriate material, place,
time etc.) and doing things in the presence of a competent preceptor
and to 4¢he accompaniment of due ceremonies (like salutation etc,)

43. The chief thing to be understood about the ceremomies lke
salutation etc. 1s that they should be performed under pure external
conditions (1.e. under conditions laid down 1n the scriptures). This
punity of external conditions must be properly ensured, for otherwise
the ceremonies in question will be no proper ceremonies.

44, Afterwards (i.e after the yoga-seeker has reached a higher
stage of spiritual development) he should keep company with those who
are either superior to himself in perfection or equal to himself, besides,
he should ever keep in mind the practical injunctions that are obligatory
on one belonging to the stage of spiritual development attained by himself,

45. He should develop an attitude of high regard for the stages
of spiritual development higher than the one attamed by himself, he
should meditate over the nature of -the worldly life properly (i.e. with
a heart full of fervour) and in various ways, and whenever there arises
in him a feeling of apathy for the stage of spiritual development attained
by himself he should adopt different kinds of measures (in order to
overcome this feeling ).

48. TFor this (feeling of apathy) has been described (in scriptures)
as zirlsing when the past (evil) deeds are comng to frmition; but then
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such a phenomenon 1s usually remediable through appropriate measures,
just as fear etc. are well known: to be remediable that way.

47. Thus a place of protection 1s a remedial measure aginst fear,
a medical operation a remedial measure against disease, a spell a
remedial measure against poison, really speaking, these ( place of
protection etc.) are but several types of wholesale eliminations (more
correctly, causes of wholesale elimmation ) of the past (evil) deeds.

48. In the case under consideration the preceptor is like a place
of protection (1in relation to the past evil deeds viewed in the form of
fear), penance like a medical operation 1n relation to the past (evil)
deeds viewed 1n the form of disease, while self -study 1s hike a spell
obviously capable of anmhilating delusion (born of the past evil deeds)
viewed in the form of poison.

49. The truth of the matter i1s that there is usually the obwviation
of an obstacle — nay, there 1s rather the derivation of a positive
benefit — as a result of endeavouring for these (1. e. for the preceptor
etc. which are likened to a place of protection etc.), for this (1 e, the
past deed responsible for the concerned feeling of apathy) 1s after all
capable of ehmination [ Had the past deed i question been mcapable
of ehmination — as some deeds certainly are — all endeavour tof seek
their elimination would have been an unnecessary source of worry. ]

B0. The fourfold seeking of protection (1. e. seeking protection at
the hands of the Jaina tirthankaras, the Liberated souls, the ascetics of
the Jaina order, and Jaina religion), disparagement of the evil deeds
(ever performed), a hearty approval of the noble deeds (performed by
whatever person)— this group of performances ought .to be constantly
undertaken under the conviction that it 1s conducive to desirable

consequences.

Bl The just mentioned means of yopa-reahzation (as also the
following ones) are to be treated as appropmate for two types of
yogins — viz. those who have just entered the yoga~-path and those
who are mn the process of becoming accomplished yogins — (1. e. appro-
priate for all yogins except the accomphshed ones)*, however, it 1s
only for the latter of these two types that the following ones are the
most suitable means of yoga~reahization,

52. One must properly study the scriptural texts pertaming to
spiritual cogitation headed under the techmical title ¢ bhavani’) and he

* To be exphat, the first type mcludes the Apunarbandbakas, the second the
Samyagdrstis and Cantrins
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must frequently listen to the discourses of an accomplished teacher
(i. e. a teacher well-versed in the relevant topics); when as a result
of all this one has grasped the meaning of the texts in question he
should undertake self-observation most carefully and with a view to
detecting the defilement vitiating his soul,

1

53. In this context attachment, aversion and delusion are the
defilements that manage to vitiate a soul; they are to be treated as a

soul’s modifications born owing to the fruition of its karma (i, e. past
deeds ).

54. And karma is of the form of matter-particles of various types
that have been associated with a soul since beginningless time; its
external conditions (i, e. the external conditions of its association
with a soul) are wrongfulness etc. (i. e. the undesirable spiritual
traits that are supposed by the Jaina tradition to be the cause of a

soul’s bondage)* and, logically speaking, 1t is something akin to
past time.

65. Just as all past time (i. e, each and every moment of what
we now call ¢ past time ’ ) was once something present and it constitutes
a beginningless series, so also 1s the case with karma whose * being
done * is akin to (a moment of ) time “being present’’; (i. e. all karma
was once something being done and it constitutes a beginningless series ),

56. The idea of an incorporeal entity ( like soul ) being hindered or
helped by a corporeal entity (like karm'c matter is tenable); 1t 1s just hke
our common experience of a man’s consciousness being affected ( unfavour-
ably or favourably ) by his taking wine, medicine etc.

67, Thus the association of these two (i.e. of soul and karmic
matter ) is beginningless like that of gold and rocky substances ( which
are an ingredient of gold-ore ); even then there are means ( viz. right
understanding etc 1n the former case, the appropriate chemical processes
n the latter ) through which the two are dissociated from each other.

58. Both bondage and moksa (that are posited by all systems of
spiritualism ) thus find an explanation without a resort to figurative
expression, and so also do the pleasures and pains of our everyday
experience; this is not possible otherwise (1. e. on any other meta-
physical hypothesis ), This much ( metaphysical argumentation which is
of the nature of a) side-discussion must suffice.

¢ The word —compound used here mmght also mean that karma 15 an externa]
condition of wrongfulness etc. But this idea 1s already mmplicit in the preceding Gaths,

9
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59, Here attachment is to be defined as a feeling of attraction,
aversion as a feeling of antipathy, while delusion is to be defined
as 1gnorance One has to think out as to which among these afflicts
him rather intensely.

60. After it (1. e. the defilement in question) has been detected
one—holding firm 1n his faith in scriptural injunctions, seated 1n a lonely
place, and having properly got ready (1 e, having performed the totalhty
of prescribed rituals)—must ponder over the essential nature, the
immediate consequence and the ultimate consequence of its object
(1. e. of the object of the defilement in question ), essential nature etc
which constitute the defects of this object,

61. Having paid his homage to the preceptor and the deities one
must sit in padmisana posture® or the like, unmindful of the presence
of gadflies, mosquitoes etc on his body and with his mind centred on
the subject—nfatter concerned (1 e on the object of the defilement
under review ).

62. From the preceptor and the deities the yoga-seeker receives
favour and thereby he accomplishes the task at hand (1. e. he realizes
the essential nature etc of the object of the defilement afflicting him),
this favour originating from them (1. e. from , the preceptor and the
deities) should be recogmzed as such by the yoga-seeker’'s own
noticing that he has become equal to the task at hand.

63 Just as spells, (magically activated) precious stones etc. bestow
favour on the worthy one who duly performs the prescribed ceremonies
and this they do without physically assisting the person in question, so
also 1s the case with the favour shown by the preceptor and the deities
(1 e they too do not assist the yoga-seeker physically).

64 as a result of adopting an appropriate posture one’s body 1s
disciplined and one comes to develop an attitude of high regard for
those who are known to have adopted the posture in question. Similarly,
as a result of being unmindful of gadflies etc. one comes to acquire the
capacity to exert himself well; this leads to the yoga-seeker attaining
his ultimate ain (viz. success 1n yoga) as well (1.e. as also to the
yoga-seeker attaimng his immediate aim — w1z, reahzing the nature of
the objects of a spiritual defilement).

65. One who has set his mind on 1t (1.e. on the object of a
spiritual defilement) and has bestowed concentrated attention on 1t
comes to realize its true nature, certainly, this (reahzation of the true

* Padmisana etc are the postures enumerated and techmically defined in
Yoga hterature,
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nature of spiritual defilement) is here the chief cause of the yoga-seeker
attaining his ultimate aim (1. e. of yoga-reahzation on his part).

66, The realization of the essential nature of the object under
review causes the annihilation of evil tendencies, makes one’s mind
steady, and is beneficial mn this world as also hereafter — this is the.
declaration of those who are an authority on doctrinal matters.

67. In case one’s attachment has some woman for 1ts object he should
~— with a properly trained mind — ponder over the essential nature of a
woman, that 1s, over the fact that she 1s almost but an aggregate of
abdomenal impurities, flesh, blood, excreta, skeleton.

€8. Agamn, he should ponder over the fact that as a matter of
short run the woman 1s susceptible to disease and old age while as a
matter of long ran she 1s responsible for (the man) being thrown in
hell etc.,, or that as a matter of short run she 1s fickle in her attach-
ment (for a man) while as a matter of long run she is responsible for
(the man's) death even.

69. In case one’s attachment has wealth for its object he should
ponder over the essential nature of wealth, that is, over the fact that
it 1s attended by hundreds of {roubles 1n the course of earning etc,
(1 e. by those troubles which arise when it 1s sought to be earned,
those which arise when it 1s sought to be protected, those which arise
when 1t perishes ), that as a matter of short run it is liable to depart
while as a matter of long run 1t leads to a contemptible next birth.

70. In case one 1s afflicted with aversion he should ponder over
the mulual separateness of souls as also that of matter-particles; (1 e,
he should ponder over the fact that the person whom he loves and the
one whom he hates are both different from himself, similarly, he should
ponder over the fact that things which he finds pleasing and those which
he finds displeasing are both different from his body). Furthermore,
he should ponder over the fact that as a matter of short run their states
(1. e, the states of souls as well as those of matter-particles) are of
a fleeting character while as a matter of long run aversion leads to
evil consequences in the hfe hereafter.

71. In case one 1s afflicted with delusion he should, duly resorting
to a logic based on experience, ponder over the general nature of things
which consists 1n their being characterized by origination, cessation
and permanence.

v2. It 1s not proper to hold that what is non-existent is at the
same time something existent, for that leads to undesirable contingencies;
and for the same reason it is not proper to hold that what is eyxistent
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1s at the same time something non-existent, (These positions are not
proper ) because each attributes to things a nature which does not
fact belong to them.

78. On the other hand, when we attribute to things,a-nature that
m fact belongs to them they are found to be characterized by origination
etc (1 e. by ongnation, cessation and permanence), thus a real
entity (1in this context, a soul) 1s not something absolutely changeless
(nor something absolutely changing), for that goes counter to our
common experience.

74. When one ponders over the nature of things m conformity to
the scriptural mjunctions one does invariably reahize this nature of things,
besides, on account of his having exhibited a great reverence for those
repositories of noble attributes (wviz, Tirthankaras) he experiences the
most perfect type of ehmination of karmas

76 Tor those who are not much versed in the practice of yoga a
lonely place usually proves to be free from disturbances and one where
they succeed in gaining such mastery over yoga-practice as 1s praise-
worthy (on account of its being accompamed by a due observance of
scriptural injunction ).

76, The due performance of the totality of prescribed rituals ( which
has been enumerated above as the third acceleratory condition of
practising yoga) 1s to be called ' upa-yoga ’ (lit. that which stands close)
because 1t stands close to yoga-realization (1. e. because 1t 1s a proximate
cause of yoga-reahization),

77, Through a constant practice there occurs the realization of
the true nature of things and there also arises such a steadiness of
mind as accompanies the soul even in future births and 1s chiefly
mstrumental 1n the attainment of the bliss of moksa.

?8. Alternatively, applying a techmque (of concentration) that 1s
broadly the same as described above one should make, attentively and
mn a most sincere fashion, the living beimngs etc. an object of a spirited
feeling of friendliness etc.

79. To wit, one should evince a feeling of friendliness towards the
hiving beings mn general, that of joy (1. e of reverence) towards those
who are supertor to oneself in perfection that of compassion towards
those who are mn a state of suffering, and that of neutrality towards '
those who are incorngible,

80. In this conmmection (1 e. while describing the respective objects
. of the noble feelings in question) the order here adopted has been
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declared (by the Tirthankaras etc.) to be proper, for a correct course
of action follows in case this order 1s followed; on the other hand, to
follow a different order will involve improprieties of various types and
will thus result 1n a topsy-turvy course of action

8l. as a matter of general rule, the yoga-seeker should live on a
pure diet (i. e, on a diet that 1s pure in 1itself, has been acquired
through pure means and yields pure results). Such a diet 1s
'sarvasampatkari bhiksi’ (lit. alms acquired through begging that 1s
beneficial to all concerned) in a lhiteral sense of the phrase,

82. The appropriateness of the diet taken must be ensured without
fa1l, just Iikke the appropriateness of the omntment applied on a wound;
for otherwise this diet (just like a mis-applied ointment) is unsuitable
for the task at hand and leads to a defective result.

83. As a result of the possession of the yogic powers there is
usually no dearth of things pure (1. e. of pure diet); this must be the
case because the doctrinal tradition tells us that one 1n possession of such
powers comes to acquire even supra-natural capacities (which are certainly
a much higher achievement than mere pure diet).

84. Thus numerous types of supra-natural capacities — like that for
procuring precious stones, or that for adopting an extremely minute
bodily size, or that for healing patients by sheer touch — are a result
of this or that type of increment 1n yogic powers

85. Possessed of these ever-increasing yogic powers one 1nvariably
and properly anmhilates the evil karmas and accumulates the good ones,
in this way 1t becomes easy for one.to gradually move towards moksa,

86, Defilements annihilated through bodily performances are hike
a frog cut into pieces ( which pieces again become frogs when rain-water
falls on them ) while the same annihilated through spiritual enlightenment
are ke a frog burnt to ashes ( which ashes never again become frogs).

87. Swumilarly, others too have proclaimed — and this proclamation
of theirs differs only in words from what we are maintaining — that in
this yoga-path the meritorious acts are of two types, viz. those like
an earthen iar (which ceases to be of any value when broken into
pleces ) and those like a golden jar ( which retains its value even when
broken into pieces).

88. Agam, for Bodhisattvas (i.e. for the beings who are in posse-
ssion of a spinitually enlightened understanding) it is possible to commut
a wrong bodily but 1t 1s never possible for them to do so mentally, and
that is so because the minds of these beings become pure as a result
of the spiritual enlightenment of the type described above.
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89 It is tenable to hold that things hike these happeh as a result
of the spiritual enlightenment of a switable type, one must thmnk over
the matter himself and with a mind free from all prejudice

80. In this manner one’s samiyika becomes pure, thereafter one is
able to perform meditation of the Sukla type* and gradually making
progress he attains ommniscience.

91 It 1s merely because of this (1, e, merely because of the just
mentioned ultimate consequences) that the vasicandanakalpa person
(1. e the person who does not discriminate between those .domng evil to
himself and those dong good to himself) has been described by people
who are expert in these matters as a possessor of the noblest type of
mind; for otherwise there 1s even a shght harm mm developing a mmd
hke this (that being so because such a mind glosses over the evil
propensities of the vicious person).

92 If one’s yoga 1s completed 1n this very life he first realizes
the state of freedom from all bodily, vocal and mental operations and
ultimately the state (of moksi) that 1s free from the defects like birth
etc. and 1s of an absolutely pure type.

93. However, in case one’s yoga 1s left incomplete in this lhfe
one (even 1f he were a god in this life ) 15 next born as a human being
belonging to one of the numerous types, but in this new hife too the
man’s interest in yoga continues on account of his constant practice of
the same 1n his earlier life.

94, Just as people see in dreams at the night-time tHose very
things which they had frequently encountered during the daytimie, the
souls are to resume in the course of a next worldly life what they have
frequently practised in the course of this onme.

95. Hence 1n one’s present birth one should adopt such a course
of hfe as is smtable for a pure type of yoga-journey, and while doing so
one should firmly adopt an identical attitude towards the life here and
hereafter, towards life and death,

96. Possessed of a pure, noble mind one should — through a pure
fast duly undertaken — give up his body at the end of one’s life-span,
an end that one has ascertained to be imminent.

97. And the time of death 1s ascertained through an indicative
sign mentioned in some authoritative text on the subject, through a
deity (1 e. through the deity that presides over the body of an

* The techmical name given by the Jama Yogic tradition to the highest type of
meditation —a type further divided mto four sub-types

-
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advanced yoga-seeker ), through a piece of intuition, through a dream,
through a non-observation of the star Arundhati etc., through a non-
observation of one’s nose~tip or of one’s eye-ball, through a non-hearing
of the auditory fire (1. e. non-noticing of the inner functioning of the
auditory sense-organ, a functioning comparable to the burning of
live fire ).*

98. In this connection an extreme precaution has to be taken as
to the purity of one’s fast, for one’s mind at the time of next birth 1s
of the very same colouring as his mind at the time of this death,

99. Of course, even when a desriable type of mind-colouring is
present there one should be treated as a proper practiser (of yoga)
because of bhis obeying the scriptural injunctions (and not because of
his possessing the mind-colouring 1n question), for so far as this type
of mind-colouring is concerned one must have acquired 1t frequently
enough in the course of a beginningless series of births and deaths
experienced by oneself.

100. Hence one who aspires after the complete cessation of bodily,
vocal and mental operations must endeavour for a proper implementation
of the scriptural injunctions, for this wverily 1s what constitutes a
departure of the worldly hfe and a permanent non-departure of moksa
(more strictly, what constitutes a cause of this departure and this
non-departure ).

* Alternatively, non-heanng on the part of the auditory fire (1, ¢ on the part

of the auditory sense-organ — whose functioming is comparable to the burming of
hve fire),
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