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PREFATORY NOTE

THE present authorized translation of the Pratyabhi-
Finhrdayas with Notes by Dr. Kurt F. Leidecker,
M.A., Ph.D,, is based upon the translation of the work
m German by Dr. Emil Baer, Ph.D.

Going through the typescript sent by Dr. Leidecker,
(for the extremely neat and beautiful way in which
1t had been prepared for the Press, one counld not
feel sufficiently grateful), T noticed that he had
given only the English translation of each sufra and
not the onginal Sarhskrt text also. It occurred to me
that the public may be served better if the ongmal
text of each swire was given along with its English
translation ; and I wrote to Mr. Leidecker enquiring
if he was agreeable to the suggestion and offering, of
he was agreeable, to undertake the work of incorpo-
rating the ongmal Samskrt text He agreed enthu-
sastically stating that *“it will matenally enhance the
usefulness and appeal of the volume.” Thus 1t 1s
that the Sarmiskrt text of each swfra 15 now seen n this
work alongside of its Englhish translation.

From the published catalogues of the various
.Libranes where Orniental Manuscnipts and printed works
are collected and preserved, 1t 1s gathered that the
available MSS. of the Pratyabhijfiahrdayan are as
follows :

Aufrech(, Catalngus Camlzzgumm, Val 1, page 6la.
Nos L. 2587.
RepcrtXXX Oudh XI 20. XVI, 124

Yoid., X1, page Y2¢
Devi Prasiad, 79, 50. India Office (Eggeling), 1256,

Stem, 220.
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Catalogus

Mapuscripts  mentioned by Dr  Raghavan
Catalagorum Office, Madras Umversity 185, Serampore
College Serampore, Bengal

The Tnivandeum Palace Manusenpt No 54 in the Curators
Iistfor 10912, M E

In this work, however, the text adopted 1s manly
that of the Kashmir edition—edited n the Kashmll‘
Scries by ] C Chatterjee, BA (Cantab), VidyZ
vandhy, Director of the Archzological and Research
Department, Jammu and Kashmir, 1911—as the trans
lator had used this editon for his tramslation I
have also utilized the undermentioned manuscript and
printed edition which are not mentioned by the editor
of the Kashmur text, but which became available to us,
thanks to the hindness of M R Ry Vaidyardja Dwvi
bhiisyam Venkatesnarulu Garu, Chintaluru, Alamur

Post, East Godavan District, to whom my grateful
thanks are due

A paper manuscript 1 Telugu of the Prafyabl 1fYakrdayant
from M R Ry Bantha Lakshm narasimham Garu Pleader, Indu
palli East Godavan District

A Telugu edition of the work with the commentary of
Plirpananda printed as part of the b gger work S asaktsasksa
darpane mu and edited by the same Lakshmimnarasimham Garu

These have been used for purposes of collation ,
and the vanations found are grien 1 separate NOTES

Other manuscnpts used for collation are the following
found 1n the Adyar Library

Talm leaf manuseript m Telngu script under \\IJ F, 38
Another palm leaf manuscnipt indicated by XIX

THE ADYAR LIsrARy, G SriNivasa Murrtl,
‘The Theosophical Society Honorary Direclor
15th 1y 71938



THE PRATYABHIJNEX SYSTEM AND THE
SAIVA SIDDHANTA

BETWEEN the idealist non-dnahst school of Saivism
developed 1in Kashmir and the realist pluralist Saiva
doctrine that has grown in South India, there 15 con-
siderable agreement in externals, but difference n
fundamentals Both systems recogmze three cate-
gories—pat1, pasu and pasa, but while they are all
equally ultimate for the Siddhanta (though not all
equally independent), pati constitutes the sole reality
for the Pratyabhyfia school, this reahty gradually
through 1ts own energy unfolding the world on 1tself as
the screen, and dividing 1tself into corresponding and
mutually related subjects and objects’ The Lord 1s
both the material and the efficient cause for the 1dealist
school, whereas, for the other, He 1s only the efficient
cause, He can be spohen of as the materral cause,
because what does develop into the Untverse 1s a
potency of His (not svartipa-s'aktt, but parigraha-gaktr)’
which bhas to function mn dependence on Him ; if this
mode of speech contents those who mamntamn an
abhinna-mmittopadanakirana, they are welcome to 1t ;
but not 1n any normally intelhgible sense can the Lord

! Pratyabhsfiaidaya sitras 13
?See Agharasiva s y on the Tattrap ke v 23
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be the matenal cause.’ The 1dealist school would tahe
Iiterally the scriptural promsse of the knowledge of all
on the knowledge of the One and consequently seek to
denive the many from the One, the reahst school would
se¢ no more 1n ths promise than in the possibility of
knowing a person’s dependents as a consequence of
knowing that person , 1f you know the Ling you cannot
but know his minssters too?

Though not under the name of * pratyabhyfia’, re-
cognition plays quite an important part 1 the Sid
dhanta scheme of salvation, 1t 1s recogmtion of the
soul’'s npatural state as essential mtelligence, not,
however as identical with the Lord, but as dependent
on and mformed by His mtelligence, the parable of
the hing's son who had been captured and brought up
by gipsies finds as important a place 1n this as in the
allied Sankhya system,® relewse 1s realzation of the
ahenness of the present habits and habifat, and of the
true nature of oneself as essentially free of these , the
freedom 15 never complete, though, since there still 15
and always will be dependence on the Lord , “* perfect
freedom ™ for the Siddhanta as for the Chnstian
Prayer Book 1s service of the Lord

For the 1dealist school the sole reality 15 neither
Cognizer nor cognized but essential mntelligence that
differentiates atself into these two forms, in release
there 18 merger nto it agamn  For the Siddhanta,

* Pauskarabhagya (Ch dam
\elly sdton 193] e lsprnymbarm ed ton) pp 8789 Mapadigm (T noe-

» Pauskarabhasse b 87 Mapad ya P 154
3 SiwagRanabod! ans sGtra §
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however, the soul always is and will be a cognizer; the
light of its own intelligence is weak; it has always to
function in and through another; in the state of bond-
age, it is through the worlds, organs, enjoyments, etc.,
provided by maya, that the soul cognizes and functions ;
when it has been weaned away from these, what the
soul does is neither to be merged n the supreme intelh-
gence nor to become a tool of that intelligence, but to
know and function with the help of and tn dependence on
that intelhigence; pasa-jiana gives place to pati-jfidna,
knowledge 1n dependence on the intelhgence that 1s the
Lord; throughout, both 1n bondage and release, the sou!
continues to be a hnower and enjoyer. This 1s the
Siddhantin's great objection to ekatmavada, if mn
release I am not enjoyer, who else is there to enjoy 7!
It 1s no answer to suggest that the Lord enjoys through
me; how can His enjoyment constitate satisfaction for
me who thirst for 1t ?

The insistence on the centrality of the jiva is the
distinctive feature of the Siddhanta school. Non-
dualism too 1s accepted; 1t 1s a non-dualism, however,
not of substance, but of essence. God and the soul are
different entities, but are non-different 1n nature. This
1s the purport of the Upamsadic declaration of umity,
“ekam eva adwitiyam”; it 1s not that “there are not
two”, but that “ they are not two.”? o

Bondage, says-the Pratyablijiia, is due to one's
own aktis®> This is true in a very hmited and

1Cf Vinavenba, vv. 6,7
3 Kiapadsyam p
3 Pralyabhx)nnhrduyn, siitra 12
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modified sense for the Siddhanta too It 1s the nature of
the soul to tahe on the colour of its associates  Be
canse of the connate defilement of anava it fails to
realize its own essential intelhigence, it moves n close
association with mI3d, which 1s non intelhgent and
itself behates as if non inteligent \When by good
conduct, punfication and concentrated contemplation it
has turaed from matter to spint and abides in constant
association with spint, 1t finally and for ever reahizes
itself too to be spint, no longer does 1t confound 1ts
own self with matter Bondage and release thus derne
from the innate character of the soul, but this innate
character has to be mamfested only in dependence on the
grace of the Lord It will always be a difficalty for the
non dualist to contetve duality of substance along with
non dualism in essence, but whether 1t can be made
mtelhigible or not, that 1s the Siddh@ntin s doctrine
As already indicated, final release comes through
enhghtenment, jfiZna, wn both schools, though the
content of this jffana 1s different 1n the tao  Virtuous
conduct, the performance of ntual, the observance of
austenties, yogic discipline, all these are but prelimina
nes to jfana’ There 1s no reason why jifana should
not arise even n this hfe, even while the body perststs
He for whom it has anisen will be a yvanmukta  But
about the status and charactenstics of the Jivanmukta
there are differences due to basic differences in their
vien of matter In the Advata Vedanta, maya 15
destroyed on  release, according to the Pratyabhifia

sdtra 8 1 and the Mapad; thereon
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school, the dualty of subject and object 1s a growth
which 1s charactenistic of bondage and 1s resohed with
release, 1n which state there 1s no non-spint that can
exist over against spint to act on or be cognized by the
latter, for the Siddhanta, however, matter 1s real , what
1s destroyed at release 1s neither matter, nor anava which
causes the soul to cogmize itself as if 1t were finte,
but only the conjunction of soul with @nava ; according
to one variety of Siddhinta teaching, 1t 1s only one of
the numerous potencies of #nava that 15 destroyed at
the release of each soul® In view of the Siddhinta
position that substance 15 nothing other than the qual-
ties, considered as an aggregate,’ it 1s highly question-
able how far the persistence of Inva s intelligible
despite the destruction of its potencies, one by one,
and even on the view that what s destroyed s the
conjunction, the same diliculty anses, since conjunc
tion 1s not an mndependent category but has to be
treated as a quality.  Be this s it may, matter, that is
to s1y, pasa, i 1 general way, does survive release,
though 1t has ceased to bind, but the fear of sts inding
agamn cannot for ever be dispelied, so long as its
existence 15 conceded Hence it s that in this school
the yivanmuhtt does not appear as enjoying unrestrain-
ed freedom. In the Paramarthasara, a text of the
Pratyabhyff@ school, 1t 1s sad of the jvanmuhta

“ Feeding on whatso may come, weanng ramment of
anything, still of spint, dwelling wherever he chance to
come, he finds redemption, being the self of all beings

! See Snagrabhasya (Madras grantha editon] pp 461 463

1 Paugkarabhasya, pp 453 460
-
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Though he causes hundreds of thousands of asva
medhas to be offered, or hundreds of thousands of
brahmins to be slam, he that hnows the Supreme
Venty 15 not affected by ment or by gmlt but remams
stamnless . . Conceit, joy and the rest of these
prssions arises from the illusion of differentiation , how
should he be affected thereby who has the vision of the
Self 1n umty ? There 1s nught distinct from hmself
to which he shounld offer praise or oblation, will he
rejoice tn pruse and the like, who 1s said to have
passed beyond worship and halleljah * His temple 1s hus
own body and that which 1s other, bwlt of the thirty
sin elements, wnd fully set with windows consisting of
the bodily otganism, or composed of Jars, etc ™' In
explainmg the Iatter half of the last verse the com
mentitor, Yog1 Muny, says * The whole phenomenal
world 1s to the thinker a temple of His own indwelling
conscrousness'  In marhed contrast to this is the final
sutra of the Snafianabodha * muktyu prapyt s1tas
tesim bhajed vesam sivilyam’  This would seem to
mean that for the sahe of release one 1s to resort to the
company of the smntly and offer adaration both to
their external appearince 15 well as to temples of
Sua, nd the commentator on the Sanshrit text,
Sndgr Yo, tahes 1t to relate to one who belongs to
the lowest grade of eligibles, wha 1s competent only for
the dsa mirga, the path of sers ice, as contrsted with
the paths of jfiina and Antaranga bhakty The Tam
version, however, says  * Haung got nid of the defile

) Paran arthasara w3 70

72 N Al
Dr L D Bammett Journal of the Royal Asrane ;oc(::,;!“!;;o)lhnshmn by
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ment that prevents attainment of the feet of the
Lord, he consotts with devotees and worships as
S'tva the vestments of these deyotees as well as temples
of (Siva)” Though the mood used 1s the present
ndicative, the commentator, Sivajfidnamum, holds
that, i the light of words used by Meyhandir, the
Tamil redactor, 1 his elaboration of the verse, the
siitra 15 prescriptive of the duties of the jivanmukta and
not merely descriptive of his acts ! In spate of externnl
conformity, then, it the admssion of jianmuhty, the
Stddhanta 1s far removed from the teaching of the
idealist school of Satvism  The external trappings are
the same, whether 1n the enunciation of the padirthas
and tattvas or the naming of the causes of bondage and
the means to releasc  But in the conception of the
essentin] character and tnter relations of these, there 15
profound divergence, a divergence which cannot but
have been due to the outlooh on hife and the tempera
mental make up of the mdividunls or groups among
whom the different schools developed Lither hypo
thesis 1s possible—that onc of the schools 1s lundmentn)
and that the other (or others) grew by gradual stages of
moving away from the imititl emphases, or thit both
kinds of thought existed from the earhest stages fostered
by and influencing different sets of disciples An
mquiry 1nto the ultimate supenonty of erther hypo-
thesis 1s fascinating, but hardly within the Iimts of this
supplement A

5 S SURYVANARAYANAN

Vtapa tigame po $13



ON THE SPELLING AND PRONOUNCIA-
TION OF SANSKRIT WORDS

Except 1n titles and quotations—where, on the
whole, the spelling of the original is kept, the system of
transliteration which has been used here 1s that adopted
by the American Orental Soctety tn tts publications.

For the general reader we append the following
remarks on the current western pronounciation of the
Transliterated Sanskrit words which, 1t must be, 1s only
approximate.

1. The Vowels

@ hke the u mn but

a bke the a 1 card

1+ hhe the 1mnat.

1 like the ee i meet

# like the u m cushion,

% ke the umn hite.

¢ hke the re m French chambre.”
{ like an 1 of the quality of 7.

2. The Diphthongs.
¢ hike the a 1n tale.
& hihe an a and ¢ following quickly.

o hke the o m mode,
au like the ou m loud.
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3 The Consonants

E g 2t do1y B, b, m, 3,1 1,1, s and b much hie
the Enghsh letters

¢ like the ch mn church

¢h hke the second part of Churchyll *

f andd are usually pronounced like ¢ and d

ki gh, gh, th, dk, th, dh, ph and bk are pronounced as
the mutes composing them followed by a breath
mg, as, ¢ & ink horn, log house, pat house, road
house, top heavy, Mob house * ete

w, m, M, @ nare ndiscrgunately pronounced ke the
nasal 1 French sans

s and ¢ like the sh 1 shine

For the accent of Sansknt words the Latin rules
may suffice m general  If the last but one syllable 1s
long—be 1t 1n wirtue of a long vonel (7, 7,7, ¢, 0, B
) or a double consonant followrng a short yowel—
then 1t tahes the accent, otherwise the accent moves
to the preceding syllable

The plural of Sanshnt nouns 1s formed here simply
by an s without regard to the real plural formation of
the Sanshnt

* Accordingto A A MacDonelt
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ERRATA

Pace

58
62
83
87
160
103,
118,
132,

145,
148,
14
15
160

&8k

read brihimt wnstead of brafinn

read kiira mstead of thara

delete {451

put period after {urfya

read teacher instead of teaches

1n note 8 read style mstead of stile

m note 81 read Sankhyakarska wstead of Sankhykdrikia
m note 144 read samsiren wmstead of sawmsarsn

n note 145 read Sankhya instead of Sankhya

1 note 148 read } la mnstead of X i}

lime 21 delete one

bne 4 read ssriipana nstead of mriipana

hine 5 read brahmarandhra anstead of brahmarandra
m note 230 read becomes instead of becames

read Abhinavagupta, P Y

under Buhler read Uber instead of Ueber




INTRODUCTION

I  Eprmine REevIGious-PHiLosorHIC TESTS Symp
TOMATIC OF AN INDIAN RENAtSSANCE

THE ancient cultures of the East are in a state of
ferment The West has acted the part of a leaven
among the stagnating masses Political and social
mosements are, for the Ocoidentd) observer, mn the
foregronnd  But accompanying them there are spirit
ual movements of no less importance

In the latter we notice two tendencies of which
one or the other at different times becomes more
prominent The watchword of the one 1s assimiltion
to Western culture by surrendering ancient hentage,
that of the other the rejuvenition of the highest values
of one’s own past Both these tendencies scem to be
incompatible, though 1n reality they enter into a
variety of combinations R

What we have said holds true for the Islamic
world and the Far East, but probably most of all
with respect to India  And here, 1t seems, the second
of the tendencies just mentioned 1s espectally marhed
India of old experiences a hind of renaissance  Stirred
by Western culture, encouraged by the interest wide



2 PRATYABHIJNAHRDAYAM

circles of the Oceaident show in India, challenged, on
the other hand, by the growing successes of Christian-
ity m India, the Indian 15 reminded of his past and
spintual powers rise from a rmllenmal gleep

It 1s not solely the zeal of European scholars that
brings to light the hterary treasures of India which
their guardians once attempted to withhold The
Indians themselves edit them and thus try to mobilize
the powers of the past agamst the growing mfluence of
the West,

In this connection must be mentioned the edition
of Texts and Studies prepared since 1911 1n Srinagat
by the Archacological and Research Department of
Kashmir State, under the anspices of the Maharmja
of Kashmir. It appears that one branch of the great
tree of Shnasm wakens to new lfe It flonered in
Kashmur from the 9th until about the 14th century of
our era In the first half of that perrod Shivaism
produced, in respect of content and wvolume, a not
wsigmficnt  rehgious-philasophical hterature  Howe
ever, losing power 1t vegetated side by side with
Islam 1n the mountan valley of Srinagar until a short
tme ago 1 there were, up to that time, only a
few Kashmunn Brahmans who sl read the old
manuscripts {most of them were satisfied with two
single small compendiums)’, we have today already a
considerable scries of texts, beautifully printed, edited
and eollated with the best available codices by Indians,
and, m part, by men trained 1n Europe

‘Chatterp k S» p 36



INTRODUCTION 3

1T TMPORTANCE OF THE TEXTS FOR THE ScIENCE
oF Missions Axp InpoLOGY

From two pomts of view these texts appear to be
noteworthy, that s, from the missionary point of view
on the one hand, and that of the Indologist on the
other

The Chrnistian missionary ought to acquaint him-
self with this form of Shivaism, but not he alone,
‘For, as Schomerus® nghtly remarhs, ‘if the nussion
in India 1s to solve its task, it needs the help of scienti-
fic theology Just as Chrstamty had to discuss n
a saentific manner views of the Greelh and Roman
world wn order to establish itself in the Old World,
s0 1t has to discuss scientifically the Indman world
view, if 1t 15 to rule in India’

Such a discussion will be the more necessary the
higher and more dignified the forms are m which the
Hindu religious spirit expresses itself But exactly
with such, indeed, we have to do in Kashmir Shivaism
Closely related to the Southern Shivaism of the
Tamuls 1t represents, together with the latter, the
noblest development of the otherwise rather frequently
repelling Shivaitic Hindwism

On the other hand, the Kashmir texts demand to
a high degree the nterest of Indologists as sources
for the history of Indran religron and philasophy
Barnett, who 1s one of the fesw Europeans who know
Kashmir Shivaism, says in the Introduction to the

*Schomerus Sh § Preface page vt
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Lailz vakyans which appeared 1 1920" * Very httle 1s
yet known 1n Europe concermmng the tenets of this
form of Hindwsm' But agam, n his preface he
pomnts to the strong influence which thus system at
one time exercised over the whole peninsula from that
far off corner of Northwestern India In a letter to
me of the 23rd of October, 1922, he writes ‘I am
comunced that 1t 1s immensely important for the
literary istory of India*

Thus, the present work may be of use to the
Christian mission 1n India as well as to research
worhers 1 the Ocaident  In this hes ats justification
But because the work addresses itself also to non
indologists, many an eaplanition 1s made necessary
which may appear superfluous to the specialist

111 THe PRATYABHI)NZHRDAYA—V\LUE OF THL
TFAT IN THE OPINION OF THE SHIVAITIC
CoMvUNITY AND THE EDITOR

That out of the numerous texts of the senes I
selected just this one was due to the fact that, long
with the two alrendy translated texts it appenred to
me to be one of the most important  The two 1bove
mentoned pornts of view lso mflucnced my selection

In the first plice, the Pratyabluyfi thrdaya 1s onc
of those two compendiums wiich e used to this rery
day as religious text books and catechisms amony, the

belicving i hashmir  And that st enjoys a great

! Grierson and Barmet L ¥ p 7
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under No 3) Howeser, when I reflect on the diffi
culties which certain sections of the test have csed
me, 1 should hive to remind myself shamefacedly nd
with secret envy of those simple people 1n Kashmir
of old with whom I could hirdly compete m m
tellectual shgaaity, 1f 1 did not know of other cases'
m which such remarks of Indian philosophers about
the purpose of their works are not to be tihen too
seriously

Besides this, the Pratyabhyfiahrdaya belongs to
those textbooks that wish to be commentanes to sufras
The satras are aphornisms 1n briefest form which contain
the whole doctrine by mmplication and are intended to
serve s quds to memory  Such sutras are supplement
ed hy commentaries which develop the doctrine by
reaching often fr beyond the suggestions of the sufra
In older works of this kind sufras, as 1 rule, are by
some withonity of the past, while the commentary s by
1 student or one who heeps up the tradition or a later
nuthority  In the later literary products of this hind
the nuthor of the sufras Also frequently composed the
commentary to them *

The Pratyabhyfiakpdaya represents this older

type, it 15 made up of twenty suiras by 1n unknown
2uthor 1nd Ksemarija s commentary *

* The Tarkusangrahn 1s 54 d 1o repre<ent an el tary t f In lnn
Logc for the instraction of boys o " clementacy tectbaok of fo I

FTtus eg hallata b msell commented n the socalled V)

tthsSp Ir
£ L35 The Spanfabarkt s n sut ¢ (h t
) AP tukar " suirt form and const 1o esan mp tant

YThe name desina 2e pr mandy the com;
GIL 387D 4450 5 i st por x’E!mx mentator an § not as Wantern (1
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VI AvToxship AND TIME OF COMPOSITION

In the colophon the author calls himself Rajanaha
Ksemarfya, student of Abhmnatagupta Ksemard)a
ought not to be confused with other wrters of the
same or a similar name, as, ¢ g, the medical student
Ksemarfija, alas Ksema<arman,' or his contemporary
i Kashmur, the prolific writer Ksemendra  The latter,
m s earhier years also zealously worshipped Shiva,
but was later converted to Visnmsm *

As to the chronology we ate extremely fortunate
m view of the conditions mn India The basis for
dating events at that time 1s the hustorical wotk of the
Kashmirian Kalhana, the Rajatarangeps (Kathana, R}
This worh, unparalleled i the whole of Sansknt
hterature, was completed by the author in 1148 and
throws much light on just those centuries of the history
of Kashmir in which our Shivaite philosophers were
hving  Thus, we are able to date at least two of the
philosophers, Kallata and Abhinavagupta  The former,
according to the Rajatarangin:, belongs i the second
half of the 9th century when his own dates are cheched
with the Rayatarangini® His pupl, Ksemardja,
must therefore also have Iived and wntten in the first
half of the 11th century of our era

Ksemarfja belongs m powmt of time to the last of
a long succession of Kashminan Shivaitic teachers and
writers  But he seems to have been the most successful

1CE Aufrecht € €

16E Wnerntz GI L p 53 aad Aufrecht € C
+ci Chatery K Sk pp 23 andz
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of all Besides our text, the followng worhs bear
his name

Spanda-sandoha (* The Mass of Spande’ [spanda,
really ‘ movement,” 1s one of the designations of the
system of Kashmir Shivaism])

Spanda-mruaya ( The Deaiston for Spanda '}

Svacchanda uddyota ( The Blase of the Souer-
cignly of Will*) :

Netra uddyota ( The Blaze of the [dwind] Eye’)

Vyhana bharava uddyota (' The Blase of the
Terrible Tbrought about] by Knowledge’).

Swa-satra-vrths (7) ( Commentary on the Stva-
satras '}

Sra-suira vonarsuu ‘ [Treatfise] on the Invesliga-
tion of the Srasutras”)

Stava-cofamay tika ( Commentary on the Stma
cnttman:’ [ Philosopher’s Stone which Serves to
Glonfy T}

Utpala-stotravali tila (¢ Commentary on Utpala's
Stotravale’ [ The Fold of the Hymu'))

Para-pracesida (* [Treatisc) on the Highest Knowl-
edge of the Identsty Tof the All-soul and the Indverdual
Soull ")

Tativa sandoha ( The Mass of Truth ' [or, of Such-
nesses))

—Thus far accordmg to Chattery, K Sk,
p 350 1—
Paramartha sangraha-viven ( Conmmentary on the

Paramartha-sangraha® [ Swmmary of the Highest
Truth]®)
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Bharqua-anukarapa-siotra ( Hymn of the Inmita-
twon of the Terrible’).

Varpa-udaya (' The Appearance of the Syllables’)

S'tva-stotra (* Hymn to Shiva ).

Samba-paficaska-vivarana (¢ Commentary on Sam-
ba's Pentecontade’),

Spanda-nilaya (! The Abode of Spenda ).

Svacchanda-naya (' The Doctrine of the Sovercignty
of the Wul’).

Mahartha-mafjari-tika (' Commentary on  the
Malartha-mafijars’ [ Bouquet of the Great Truth'])

—These according to Aufrecht, C C —

VII Brigr SwETCH OF THE DOCTRINE OF RECOG-
NITION ACCORDING TO THE PRrATVABHINAHRDAYA

The main topics of the doctrine are God, world,
soul and salvation This brief shetch may serve as an
ntroduction to the study of the text For all details,
the notes are to be consnlted

The basic 1dea 1s the identty of God (Shiva), soul
and world  The world 1s no illusion as m the Vedanta
It 1s absolutely real Instead of being separated from
God and the soul—as 1n the later Sankhya—the world
1s 1dentical with them.

The actual process of the world 1s enacted in four
phases (the system, howeyer, has five) which correspond
to the four man phases of psychical Ife  They
are regarded as the eternally enduring spirttual expert
ence of God This cxpression 15 not to be taken
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metapharically  We have here an expentence of Godn
the fulfest sense of theword  For the world 15 1n rehty
nothing else than the psychical lfe of the All soul
projected outwardly Shia awakens the world of
phenomena potentinlly latent within himself blazes up
He 1s awake the world exasts  He goes to sleep the
world 1s drawn back into himself and disappears  He
15 nsleep the world rests within himself s a potentual
magmtude till the new dy of the world (The fifth
phisc will be mentioned later in the treatment of
soteniology)  Thus, the world 15 nothing other than the
objectsfied content of the conscrousness of the divine
soul, and as such identical with it God 1s chuse 1s
well as effect and 15 the causa cfficiens and causa
matertalis of the world at one 1nd the same time  In
answer to the question 1s to what imparts the impetus
to the process of the world, the doctrine of svitanirya,
te the sovereignty of Gods will, says it s the will
of God which 15 a prenum datum

The development of the world 1s, nghtly under
stood, the work of crfr, world reason, or paratac, the
cternd word or parasaki: the highest power, il of
which e considered 1dentical with each other nd
with Shiva Here we have to do with different points
of view which run side by side and whose hrmoniza
tion c1nnot be sud to be wholly successful

In connection with eifz appears {atta, merung
*suchness ' principle, element— concept hnown from
the Stakhya  Citr allows the All to divide itself into
thurty s {or thirty five) fatfvas which represent A
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scale from the highest and purest to the lowest and
grossest principle The totality of the phenomena of
the umverse are, i some way or other, reducible to
them

Paravac, which in the development of the world
goes through several phases of growing sensualization,
15 differentiated into the 50 letters of the Sanshnt
alphabet These represent and, in agreement with
ancient Indian speculation, are, 1n fact, the elements
out of which the universe 1s built

More important, however, 15 the rdle played 1n our
system by parasvali: It 18 gakft which, 1n the later
parts of the text comes to the foreground more and
more and dominates the entite thought to such an
extent that Shiva 1s surpnsingly neglected Saks
reigns  throughout the umiverse by means of the
mnumerable subordinate sakfts which, arranged n
circles, become just as many mamfestations of the
highest s'akt:

If 1t 1s more particularly the 1dea of matter which
is inherent 1n the concept faffva, 1n the case of sakte
it 1s the idea of power The phenomenal unnerse 1s
thought of as a varied play of forces, good and evil,
friendly and hostile to man, and towenng belund
them all n mystenious, ternfying grandeur 1s
parasakts

With this we have already indicated another more
important difference between fative and sakts The
ment1l attitudes out of which both these concepts
ongmate arc totally distinct  With fqltva 1t 15 the
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cold abstraction of phlosophic thinking, with sakfs 1t
1s constructive 1magmation born of religious feeling
In sakt worship especially there 1s mamfested most
clearly that passionate religtous moyvement of Hindmsm
which inclines towards the female deity  In contrast
with this, the mythological concepts which, tn the
eirher sections of the text, appear occasionally
m conjunction with the {faflvg speculttion, tre
predominntly mnsculine (Sadasea  Istara, Swa
Bhattaraka)

Agam, the psychology of the system 15 linhed with
cie also  In the process of the world deyelopment crts
becomes through progressive limitations crifa, the organ
of thought for the individual soul As to the souls
themselves, they are nothing other than Shiva who, 1
virtue of s sovereign will suffers imitation  Descend
ing through seven stiges (including the highest) he 15
nurowed down more and more Of course the
limstation of 4 knowing subject corresponds exactly to
that of the object because the world 1s always the
objectified content of the soul s consciousness  More
over, the doctrine of the three malas {(mala means dirt,
sotled garment) becomes prominent here 1lso  These
three malas gradually obscure the individual souls and
hinder thewr salvagion

The aim of all Indian philosophy 1s salvation, that
s hbertion from the compulsion of samsara, the
cycle of reburths trinsmigration  of soul Now,
sotenology corresponds here s 1n other systems exactly
to cosmology, or rather, cosmogony, only with reersed
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sequence of the prrticular processes  The soul s
hberated by reversing the hmtations acqmired in the
course of world development  Citla hns to become cits
agun, wide the wdidul, {reetng hamscl{ from the
malas, must agair become Shna

Otherwise, the adeas in sotenology are Just as
divers and heterogeneous as they are n cosmoloyy
Indeed, they even appear to be less reconcied and
more contradictory than in cosmology  There corres-
ponds to cach of the above-mentioned three hands
of cosmogonic deselopments a  particular wiy of
salvation

The first 1s that of philosophic insight  Itis called
praiyadhyiia, ‘recogmuion,” from which the whole
system recenes s name e who discovers agamn
within hmsdf Shina, 12, be who, necording to the
propounded doctnine recognizes that his true wolf 1s
wdenticr] with Shra  and  the world 15 hberited
Requisites for this knowledge are interpretation of the
truth by ~ good teacher and devotion 1nd firmness on
the purt of the student o the pursuit of truth

The sccond method, which, to be sure, 15 rather
subordinate 1n our teat, being hinted at only n
oceasional suggestions, 15 that of the mantras' le
who learns to use the magic formulie through a
teacher and acquites thereby mantratinyg, mantra
power—because the formulrs are composcd of the
sylltbles veprescnting the cosmue elements, 1€, the

LIn the SsvasUfratemarsine te¢  Rsemirins commentary (o e

fuadamental work on hashmr Shivasm  this problem is treated much more
0 detar
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products of the differentiation of paratac—gamns lord-
stup over those elements and, hence, salvation

The third and, to judge from the extent of the
discussion devoted to it, by far the most smportint
method of salvation 15 connected very intimately with
the sakty doctrine  \We mean Yoga, more prrticularly
a form of 1t which may be said to be a prelimnary to
the Jater Hathayoga By means of breath constramnt
and fiaaton of cetta on certain parts of the human
body that represent the microcosm, the Yogin acquires
mastery over the saktis  Thus, from being dangerous
decervers, the s'akéts become serviceable to salvation

However, these three methods are mot clearly
sepirated, but coalesce mn vartous ways They all are
agreed on the fact that man himself effects his own
salvation  Now, as 1if from another world, there
projects into the system the idea of grace, yes, even
a hind of predestmation, thus altogether complicating
soterology and leading the system into contradictions
which remain unsohed

Sumlar to erratic rocks, two concepts are imbedded
mn the system anrugraha, the dispensation of grace,
and saklipia, the descent of sakfs  Anugraha 1s
called the fifth phase i the cosmo psychologienl
process throngh which the soul finally oyercomes the
four other phases of sams#ra and reaps salvation
In sakfipata Shva wtervenes as saviour (in virtue of
the soverugnty of s will) in the hife of the indisidual

soul which could not partake of salvation through its
own power
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VIII  RerrosprcT ann Prosercr

The present study s hmited to the Pratyabh-
piakydaya  Only those problems and matenals have
found recogmtion which arc immediately connected
with and treated by the text. A final appreciation of
the system of Kashmir Shivaism from the metaphysieal,
theological, rchigious-philosophical and epistemological
pornt of view will be possible only after an tnvesti-
gation of the other tewts, above all the works of
the dogmatists proper, Sominands, Utpalacirya and
Abhinavagupta  Then only will 1t be possible to solve
further problems which hne so far been answered
a rather contradictory fashion  \We mean the question
as to the relation of Kashmir Shnasm to the Sana-
siddhanta of the South and to other Shivaitic systems
as well as the connection with the other philosophical
and rehigons systems, especially the Vedinta and
Sinkhya  The present study cannot and docs not
wish to be more than a contribution towards rescarch
into the still dark and mysterious field of Indie
ltterature, philosophy and religron

\Where these problems have been dealt with—
howes er in1dequately til) now—the bibliography tells by
an astenish (*) affixed to the works 1n question
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There are some who, stil] undeseloped of thought, do
not tahe the trouble 1mposed by a textbook based
on acute reflection, but who, nevertheless, long after

3\1\«3 samitvesa® with the highest Lord which flowers
forth with the descent of stakte ¢ If dev oted, they will
recene here some explanation of the truth that serves
to mstruct 1n recognizing the Lord [within]

To prove on this occasion that, in consequence
of the divimity of its own self (citi)” operates as cause
m all things, that i ¢ may be found access to
happiness and great reward, he said *

Sutra 1: The absolute® citr is the cause when
the universe is in the process of becoming perfected.”

When the universe is in the process of becoming
perfected means as much g when [all suchnesses)
from Sadasia to the eapth emerge " When [thus
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the universe 1s] shiming forth, which really s to become
existent, as well as when bemng re-absorbed, which
really 1s quiescence ™ of the pramatr,” citi is the cause.
[Cuti] 1s 1dentical with the hughest sakt,” 1s exalted,
absolute, consists of the highest rewson [and} s not
distinct from Swvablattaraka ™ [Cause]ss that which
effects

For, when {cii] emerges, the world awakens and
becomes existent, falling aslecp when f{erti’s] emer
gence 1s reversed One's own expenence even gives
testumony to that fact

The other,” however, that starts with maa ™ and
prakrti’ and 1s distinct from the light of ¢, 1s nowherea
cause  Inasmuch as {the other] does not emerge, 1t 1s
not real  Buotin the state of emerging. the luminous cefs
alone 15, indeed, the cause, since light 15 1ts only essence
‘The other one, however, dues not exist [yet]
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In this manner one should explain [the doctrine]
by repetition

From another point of view,” the universe is
blue,” pleasure,* the body, hfe™ and so forth™ Its
process of becoming perfected 1s the zxesa ™ of the
reasoming pramalr as it follows from the esolutionary
serics of pramuanas  As such 1t 1s the cause, in the
sense of a means (of cif1) in the hnowledge process

Thereby 1t 15 asserted that [here we hue] a

way to happiness  Asis stated in the excellent Vigfiana
bhatiarala

Common to all souls 1s the [nanel consciousness [of the
existence] of objects and subjects ,

The Yomns, howeser, hive the disuaction of bemg mumdful
of their relation *

City, the =ingular, denoting the unlimitedness of
place, time and so forth,® shows that all followers of the
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doctrine of non identity ® labor under 1n error  The
word absolute ndicates that grett splendor 1s the
essence of ctf, thus marhing the difference [from the
concept} of the Brahman doctrine  The word begin
mng [in the onginal of the swtra] with universe
declres that (cx) possesses unhimited power, that it
18 able to effect everything and that i 1t may be found
A way to happiness and great reward

Even though [admitting that] cifz 1s the cqnse of
the umverse, could one, nevertheless, chng to the
doctrine of non identity msofar as eifr would pre-
suppose a causa materialis™ together with its effects ?
Fearing this, he samid

Sutra 2 : By the power of its own will {citi)
unfolds the universe npon its own screen.”

By the power of its own will, not, to be sure, by
the will of another, as the Brahman {doctrime] and
4
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smilar {teachings declare] Moreover, only (by the
power of its own wul), and not on the presupposi-
tion of a causa materialis together with ats effects
For, n this case, the possibihty of an [absolute] cf
would be untenable because the aforesaid absoluteness
would vamigh

Upon its own screen, but nowhere else, (¢tf)
unfolds the above defined universe, which, though
[appeaning] different [from ¢+f] yet s identical with 2,
like a cty [seen] 1 a mirror®  Furthermore, unfoldig
means mamfestation of a mode of existence * Because
of the fact that the hight {of ¢tf) 15 the sole essence of
the world, one speaks of a state {avasthana)

Now, 1in order to make the real nature of the
unnerse mtelligible through analysis, he sud

Sutra 3 : This (universe) is manifold in conse-

quence of the separation of mutually related objects
and subjects
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This, that is to say, the universe, 13 manifold, in
other words, of many forms. Why? In conseguence
of the separationm, that 15, 1n q of the multi-
formity of chjects and subjects which are mulua]ly
related, that 13, are 1n a state of reciprocal adaptation.”

So, fon the one hand)], in the suchness of Sada-
srwal Coresponding to the entirety of the object
which includes antitheses and conwmsts of a ‘this”
(idante) verled and [hence] obseured by a self (ahanta),”

[at this stage], the group of pramatars, called
mantramahesvaras,” who are governed by the blessed
Lord Sadasivaz and whose state of cxistence, as 1t
appears, has been brought abont by the will of the
highest Laord.

In the suchness of Israra” [on the other hand),
the entirety of the objcct consists essentially in a
co-ordination of a distinct ‘this’ (idanta) and a sel
{ahanta).® To, it therc corresponds exactly the group
of maniresvaras * governed by the Lord Isvara.
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In the stage of vadyz™ [there are) the mantras ™ as
pramaiars, which are governed by the bhssful
Anantabhgttaraka ® and are differentiated according to
the many branches® To these corresponds exactly
the object (prameya) which, though comprising every-
thing objectre, still harbors within 1tself ® differen
tiation as sole potentiahty *

Domunating maya are the vyfanakalas® which
are mherently pure awareness, free® from any lund of
doership  To them corresponds their pramesa which
15 dentical, fundamentally, (with these vydianakalas}
and 15 a Iproduct [of Karmal® dating from former
eustences 1in which (the tyfianakaias) appeared as
sakalas,” or pralayukalas ™

In wmmya, there belongs to the pramatars of the
voud, that s, the pralayakevaling® a nearly anmh-
hted* prameye appropriate to them The salalas,”
however, conditioned as they are in their existence by

*Of % prameya cesembling anmhilaton
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the earth, the farthest limit,* are altogether separated
Ifrom cri] and confined, have a prameya of the same
sort {as that of the pralayakevalins}

Swablatfaraka,” however, who transcends thisand
whose wondrous form 15 hight merely, has modes which
hkewise consst of hight only

And agatn, the entire universe so copstituted, from
Shiva to the earth®™ flashes™ m identity with the
blissful Paramasiva® [The latter] transcends and 1s
the nmiverse® at one and the same time, and consists
of the highest bhss and of nothmg but hght [In
regard to the universe that flashes up st 18}, truly, no
other {than the one menuoned above], be 1t object or
subject  Nevertheless, the magmificent Paramastva-
bhatfarala mamfests imself m just this manner in
thousands of forms of a heterogeneous multiplicity

Thus 15 the quintessence of what has [already] been
demonstrated

*Or whose states seach as [ar as the state of (he earth
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Moreover, just as the Exalted One 1s the body of
the unnerse, so

Sutra 4 ; has cetana,” which is qualified by the
contraction of cits, been formed of the contracted
universe.

Animated by the deswe to have the universe,
which 1s founded on identity with humself, mamifested
m a form ppropriate to Sadasiva™ * and the rest of
[pramatars), the magmficent Paramaeiag at first
flashes i the voud, the absolutely \vo1d® by means
of 1 process of mamfestation in identity with hght
[The 1oud 15] due to the 1solrtion of ¢, 1n other words,
to aniasrifasina® who consists of aklyals

Thereupon he expands in the totahty of suchnesses,
worlds,” entitres ® and respectine Pranittars  For, he
1s thew true nature, while they distinguish themselves
by not having lost the savor of c12 ¥
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Now, just as the Exalted One is thus the body of the
universe, so also cetana as subject, which is qualified
by the contraction of ci#i, in other words, which
represents the contracted c¢i2 {Therefore, cefanal
consists—comparable to the seed of the fig tree—of the
cntire mmverse when it 1s contracted A saying of
Siddharta hhewse asserts

The psycho physical nature of all 15, ;ndecd, body as well as
soul

In the Trswromata too (the author) declares that
the subject consists of the contracted universe, more
particularly 1n the chapter that begins as follows

‘The body 1s formed by all the gods, hear now, my dear,”

[eoncerningl 1t
The earth 15 praised for 1ts soldity, water for 1ts fludity
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and ends by saymng .

The three headed Bhairaia® 15 present in person and extends

to the ends of the untverse

Therein the following is implhed Because light
15 1ts only tre nature, and as an applieation of
the [just] mentioned Agamas™ evinces, this [cefand as]
subject too consists merely of Shiva who forms the body
of the unwerse It appears as if 1t were contricted
because—due 1o its ma)2 sakli—its true nature 1§ not
displayed  Because 1t unfolds itself as e 1n accord
with 1ts only nature, the contraction, hhewise, proves
upon closer examination to be entirely of the nature of
et and nothing else  Hence every subject 15 1dentical
with  Swabkatiaraka who forms the body of the
unnerse
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This has been formulated by myself as follows

If non appearance ¥ does not appear, hen appearance
remams ,

If 1t does appear in virtue of its being of the nature of the
appearance, then appearance remuns lalso]

With this 1n view, the identity of Shiva with yna’™
1s proclatmed sn the excellent Spanda textbooks ™ where,
after the introductory vwords

Becanse pf14 consists of the unnerse
we read

“Therefore if one reflects deeper on the meamny of the words
fone becomes are, that] this 1s not the condition, not
(he one that 18 Shiva

Knowledge of this truth constitutes hberation, lack
of huowledge of this truth constitutes bondage Just
501t will be

- Or ’non-consderauon *
5
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Now, this subject 15 formed by vikalpa,”™ and the
actity of wskalpa produces ctta™ 1 there 1s a citta,
how, then, can that (subject) have the nature of Shiva »
Seeing this objection he continued in order to settle
the problem of citta

Sutra 5: Citta is only cit descended from the
stage of cefana and passed into a condition of
limitation due to the object of perception.

In reality, citta 1s nothing else  [To say 1t once
more], 1t 1s the exalted {est))  Now,f (c1ti), presery
mg secretly its own real nature, subjects iself to
Limitation, then the process 1s thofold  Sometimes 1t
flashes wath et prevaihng, subordinating [to 1tself] the
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limitation which has already tahen place, other times
[it flashes] when limutaton 1s prevailing

In the event cit prevails, that 1s, when, in the
nature of the case the [divine] hight ts predommnant,
then vyfianakala 1s pramair ™  But when the [divine]
hight 1s being impaired, then wdya ' 1s pramaty  Even
here where, step by step, [cu] has reached corporeahty
by lhimitation, the independent nature of the Lord
Sadas'va 1s apparent

But, wherever ci holds the supremacy won by
ardent endeavor to reach sam@dhs,” there the pramuty
ship of the pure path™ has reached by stages the
highest degree Where, however, hmitation 15 domi-
nant, pramaty ship of the voud, etc ™ 1s present

This being so, cstfa 15 nothing else than ettt in the
form of the limited subject [and] descended from the
stage of cetana, that 1s, bent on comprehending objects,
[Furthermore, c:#ta 1s only cifr which], due to the
object of perception, in other words, n virtue of the
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blue, pleasute and so forth, has passed into a condition
of limitation. [The latter conveys that exfs has] become
testricted through the himitation of both, {subject and
object]
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Therefore 1 all those who passionately strive for the hughest
truth

There remans lable the |
most nature

t of their in

Thinking, however that ciffa especially constitutes
the real nature of the mayapramatr, he sud

Sutra 6 : The mayapramatr ® consists of it.

First of all, the sphere of body and hfe forms the
matter™ for cifta, but also the sphere of the voud,
bechuse 1t 1s furmshed with the sgmskaras®™ that
cling to cita  Otherwise the one who follows the
common waih of Nhfe would not by s own mmihatne
pursue these things™ Accordingly, muyapranatr®™
consists of ciftg mdeed
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To this end, in the Sroasatras® where the matter
15 discussed, the word 1s comed

ZKiman 1s castanya’

And, further, incidentally when defiming mayapramatr

Atman s atla

Since, then, sahvation 1s the result of correct hnowl-
edge of the true nature of (@tman),® nd samsara that
of ncorrect [knowledge], he continued 1 order to
analy ze this true nature

Sutra 7 : And he is one, of twofold appearance,
threefold build, fourfold constitution and a nature
divided into seven pentads

Reflecting upon these words, 1t follows that Srva
bhattaraka whose essence consists i ¢ty 1s but one
atman_and no other, because 1t 1s impossible that the
[dnvine]l light differentiate itself through place, time
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and so forth, and because, on the other hand, com-
prehending subjectivity does not belong to the soulless

Inasmuch as the [divine] hght—through the
sovereignty of its [own] will *—subjects itself to the
Limitation of life and co ordinate phenomena and
thereby accomplishes that the subject pursues limited
aims, 1t 15, therefore, of twofold appearance due to the
dual nature made up of the hght form on the one hand
and the limited manifestation on the other

Owing to his being covered by the mala of anava,
maya and karma [Swabhatiaraka) 1s of threefold
build,

Because essentially composed of the void, Ife,
puryastaka and body, he 15 of a fourfold constitution.

The seven pentads, that 1s, the thity-five * sach-
nesses from Shiva to the earth make up [Sna
bhattaraka’s] nature. This expression corresponds
also to the fact ‘that he consists of a heptad of
prauatars beginming with Shiva and ending with the
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sakalas  Likewise, [it 1s compattble with the faet]
that he consists of a pentad ™ as respects hus
appearance as the power of spint, bhss, will, Lnowl-
edye and action,” connceted as they are through
akhyass™ with the kaiicukas kala, wdya, raga, kala
and nryalr

When this one 1s being recogmzed thus—ue mean
[when 1t 1s realized] that Shiva 1s one only, that he
constets of thirty-five suchnesees, that his nature
appears m a heptad of hoowledge subjects and his
character 0 a pentad of powers, re, spnt (crf) and the
resti—then he bestows salsation; otherwise, howeser,
he leads to samsara ™

And hence

Sutra 8 : The sthitis'™ of all dorsanas are his
roles.”
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The sthitis,* that 1s to say, the conclusions of all,
meaning the darsanast of the Canvikas and the other
[schools of philosophers),” are his, that 1s, this atman’s
roles m which he disgwses hunself like an actor and
which are kept apart by s own choice

Consequently the Ciarvahas think that

Aiman 15 1dentical with the body characterized by con
sciousness '

The followers of the Nydya'' and thosc close
to them regard the afman almost 1dentical with
the suchness of buddhi,'® that 1s to say, with the
substratum of the group of gqualities begimning with
jiana *™—but only as long as (atman) 1s mvolved in
samsara In the end, however, when {the suchness of
buddhi) 15 destroyed {they regard @fman as] almost
identical with the voud ™

* In this place are meant  the fundamentil principles
f Meamng systems here,

6
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The followers of the MimZmsa'™ are of the
opinion that @tman, velled by the upadfus’® pleasure,
pun 1nd so forth, ought to be recognized on the basis
of the recogmtion of the ‘1" ™ [They] also stop with
buddln

The adherents of Sugata™ stop definttely with the
functions of buddkr, mamtaiming that the fundamental
principle consists i nothing but the continmty of
consciousness '

Some knowers of the Stutyanta ™ say the atman
15 1dentical with prana ™

The Brahmavadins™ of non bemng who assert
‘this {unnerse) was non bemng,’ arnve at the sphere of
the void and rest content with 1t '

The Midhyamihas™ Also uphold the

same
{doctrme]
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‘The Pafcaratras™ who declare ‘Prakpt: s
prnmary, Visudeva 1s the Exalted One, the mndividual
souls are sparks of him, as 1t were,' ™ finally '* admit
that, {or them, prakrfs 1s the highest Hence, they
stop with avyakta’”’

The Sankhyas,” however, and those having sumi-
lar views cling to the sphere whick 15 characterized
i the main by the vyfianakalas ™

Other knowers of the Srutyanta ™' accept as basss
the sphere of the Istara suchness by asserting In
the beginning this (universe} was being *

The exponents of Vyakarapa decide for the
sphere of the magmficent Sadasiwa saymg ‘The
suchness of @man 1s made of Sabda-brahman 1n the
form of pasyants’

Consequently, something else also deserves

11
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acknowledgment. And this is found formulated 1n the
Zgnmas ™ 1n the passage that begins as {ollows

With the suchness of Buddiy the Buddhsts rest content,
with the gunas the Arhatas ,

So do the Veda hnowers with the soul, with evyakio the
Paficaratras

The Tantrbas contend that the suchness of @tman
transcends the universe ¥

Those who take their stard upon the principl
texts of the siered tradition and connected [wntings)
say [the suchness of @tman] consists of the unn erse ™

‘1t transcends the umiverse and consists of the
universe * 15 the view of those who hhow the Triha and
systems allied to 1™

In this manner al) these roles of the one Exalted

One who consists of ¢rf have become mamfested by

lus own choice Depending on the concealment or
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disclosure of his absolute nature, they are dissociated
i a multitudinous degradation  On  that account
aiman 1s one only, extend 1t as far as it may

However, by the will ™ (of the Exalted One} those
of a limited wviston are caused to arrogate to themselves
a wview of their own in parties and sectanan schools
For this reason—unless the highest s'@kés descend upon
them "—[these short-sighted ones] do not comprehend
the great pervasion [of the @man] which, in respect
of 1its form, was just now explamed, even though the
decisive fact of the higher hnowledge-subject pervad-
mg ® all the (lower] spheres of body and so forth 1s
very obvious, As s sud:™

The Vaisnavas, however, and those hke them—all who
prssionately rejoice tn tadsa "

hnow not the lughest god, the ommsctent, him who 1s
endoned with knowledge
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aya, indeed, musleads xhem m bondage, utiizing just their
cravng for liberation ™
And, [finally]-
The worshippers of dfman do not reach the Inghest place
of Shiva
Or, [according to a different wterpretation of the
sniral™  we have to understand by sthitis the
[different]  acts of identificition with the inner
reality * w wiach all darsanas come to a standstill,
that 1s to say, all processes by which we become
conscious of blue,” pleasure and the rest [of represen-
tines of empineal categories]  And these (sthitss)
are his roles,”™ ¢¢, means for mamfesting s own
nature whose character 13 nothing but spint and bliss
For, whenever the external form [of conscious-
ness} becomes trangul 1 the true mner one,
then there flashes the high Lady of the turna
conseiousness ™ Her character 1s eonditioned by the
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untfication of emanation, stabilitating 1nd reabsorption,
or, eapressed n sitra form by re absorbing of the
externil reality, biding in L ste ippeascd within
[and, I1stly,] a continmty of consciousness ejecting
now this, now that She sends forth 1nd drans back
the diversities csed by the emanation nd <o forth
of objects then 1in eustence  Alwnys filled she s yer

lean, of either form yet of one charicter only ™
And, 1n the commentary to the excellent Prafyabiin

a2 ats sud

However catelessly she handles ¥ her passessions she s full
neyertheless

And this high Lady, cared for more intensely from
stage to stage, mihes the devout person her oun ™

If atman, who s of the manner described [1bovc]
possesses power, why then does one call im a mala
covered anw,® « samsarie' whe s afllicted with lala
and the other {kaficihas] 2 Thinking thus he sud
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Sutra9: In q of the limitation of the

saktis of this citlike [atman] he becomes the mala-
covered samsarin,

1f, through the sovereignty of lus will® the cit-like
highest Lord has his [unnersal] penaston which 1s
chareterized by unity, disapperr and condescends to
{a state of unwersil] penasion of duahty, then his will
and the rest of saktis’ do apper [henceforth] limited,
though fin realin] they are not himited  And, con
sequently, this mala-covered samsarin comes mto
existence

The will-power of unrestricted sovereignty becomes
apu-mala® when in the sthge of hmitwtion 1t consists
m that one wmgines oncsel{ to be imperfect  The
Lnowledge power then becomes may@-mala® by reason
of the hmitation whereby the umnersal hnowledge
becomes hnowledge of particulars (Lemeygiiatva) n
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the differentiation  [The ma@yz-mala) bas its begin
ning with the appearance of the inner organ™ and
the organs of perception™ and consists in the spread
of knowledge objects which are completely differen-
trated by appropriating hmitation

The power of action thereupon falls entirely a
prey to himitation and becomes karma mala,” since
n the separation nmversal doership becomes doership
of something particular (kEumcitkariyiva) [Karma-
mala] has 1ts start with the appropriation of hmitation
based on the organs of action'” and consists in that
one 1s mtent on good and evi] ™  Thus, by appropriat-
g himtation the saklis umversal doership, omnis-
cience, perfection, efermty and ommipresence ' appear
respectively 1n the form of kala, widya, raga, kalae
and myats  Composed pn this fashion, this [@tman]

7



50 safiageran
wa 9 AW @ R dEgRen?
ARG
it wEd Gpem FAR U L 0
%E %mhﬂ ﬂﬁﬁﬂ:mﬁﬁ%

Wit ResRufimne |
HgRER %A AOARATE |

15 called a samsarin wanting in sakfr, when unfolding
us s'aktss, however, [they call him] Shiva

[The question] 15 voiced ‘Does he not, in the
samsarin stage, have any mark on himself that 1s
appropriate to the Shiva state whereby he [may],
even in this stage [be recognized] as Shiva?* Certamly,
[we reply] Reflecting on this he smd

1

Sutra 10 : Thus also does he—Lke the other

one—move the five processes of the unjverse

The difference of the Isvaradvaya system™ from
the Brihmavadins™ consists here n that the cit ke
Exalted One always retains the authorship of the
fivefold world process  In support of this we miy
cite what 1s stated in the first proposition of the
magmficent Stacchanda, namely

‘The god who enacts emanation and re abssrption who effects
concealment and stabilitaung
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Who dispenses grace, him wham destruction of sorrow 1s
subordinated
And, just as the Exalted One actuates durmg the
opening of the impure path the emanation and the
rest {of processes] which consist m the unfolding of his
own real nature—thus he carnes out the five processes
even n the réle of samsara whereby, we must concede,
the cit-s'aki1 1s subjected to imitatuon
Now, then, entering o the body and the rest [of entitres),
the Lord may cause
The luminous flood of imner things to appear outwardly—
even in the course of the world, according to his vall
According to this view on [our] theme, expressed
as 1t 15 (n the Pratyabliyfiakarda, [the following 1s
imphed] The cit-hke great Lord, entering into the
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sphere of body, hfe, etc, causes the object that 15 com
posed of the blue, etc, to become manifest, fixed 1n
space, time and so forth *_fbut only] 18 long as [his
attention] 1s directed outwardly In this case'™ he
possesses

1 1 the partial sphere where the space time,
etc, charncter becomes manifest—the quality of the
emanator,

2 1 the partial sphere where no space time
etc charicter becomes mamfest—that of the re
absorber,

3 1n the partial sphere where blue, ete , appear—
that of the stabilizer,

4 1 the partial sphere of differentiation—that
of the ensveloper,
5 there where he shines forth in wdentity with
the divine hight—that of the dispenser of grice
And how the Exalted One always possesses the
authorship of the fivefold process that 1 have shown 2
exlenso in the Spandasamdoha ™
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Thus, should one, firmly resolved, busy one's sell
constantly with 1t, this authorship of the fivefold process,
which s @iman's, cavses the mahesiarya™ to appear
in thedevout  ‘ Therefore, those who continually occupy
themselves with 1t are saved during hfetime ™ when
they realize that the umverse consists in the unfolding of
their own real nature’—so says the fsacred) tradition
concermng them  Those, however, who do not lihewise
behold the totahty of the object differentiated every-
where. With them the @fman remains bound

Moreover, the procedure 1n the authorship of the
fivefold process 15 not of the hind [described above] as
long as there exists some other secret [process beside
] Witk this in view he sad *

Sutra 11: These on the basis of manifesting,
enjoyment, meditation, seeding and dissolution.””
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[After these] “ fivefold processes he performs’ 1s to
be supplied from what has preceded

By and by there emanates after the magmificent
maharthadrsts whatever becomes mamifest through the
successtve appenrances of the goddesses of sight and
the other [perceptual functions] **

There, 1n the stage thus created he takes dehght
for 1 time dyrmg which [the process of] folding up
remains at rest In the meantime the goddess of
stabihtxting 1mpatts existence [to the creation] ™
However, if meditation 1s added—for which we have
s an alternatne concept camatkitra—then it becomes
re absorbed ' As the magmificent Rima says

Laen with the thunderbolt of meditation others are not able
to spht the mountan of mamfatdness '

But those whoare full of power by devotion to you ™ over
come (paramrs ) and destroy it.



s 55
TFREER AN G GgReRta deRdS-
WA PeaseRites | a9 qedr:
WG FAEGAITA G AT AT
frfimermnay e EeEaa g @ )
fedl A rmfvzenid i@ am sfaieeh
agERl B & e R SEE Coe|
aFEEAT N 99 N

However, 1if this {creation] generates internally a
variform samskara® of fear and similar [factors]—
although 1t 1s being re absorbed—then 1t becomes a
samsarg seed destined to spring mto existence once
more and, [as suchl, 1s transported * 1nto the sphere of
velaya?

Agan, (let there be] this [thing] that has this wise
been steadied imnternally, or, [let us say), something else
that has to be exprated by suffering 1f, duning hathe
paka, 1t comes to be burned 1n the fire of the spinit
through alamngrasa, then be %  reaches perfection and
enters the state of grace '®

Ajthough the authorship of the fivefold process
thus constituted 15 ever latent 1n everyone 1it, neverthe
less, does not shine forth without the instruction of a
good teacher Hence, one ought to approach a teacher
respectfully so that 1t may manifest itself
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But he who lacking mstruction by a good teacher
hs no complote hnowledge of (the authorship of this
fivefold process) stays deluded  He 1s led astray by his
own sakfis® since the true reality of everyone [of these
staktis} 1s d from him  Thus reflecting he said .

Sutra 12: To be a samsarin means being led
astray by one's own saktis when ignorant of that
[authorship of the fivefold process].

Being led astray by one’s own sakfis refers to
berng wedged 1n between the pointed spikes of the
manifold doctrinal optnions of the world When
ignorant means when there 1s no shiming forth beeause
the display of one’s own power which becomes effective
through the descent of #alfz*'® 15 wanting  Of that
has reference to this authorship of the fivefold process
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which 15 ever present latently What {presents 1tself}
wn this fashion 1s equivalent to bemng a samsarin

In the excellent Sarvavirabhatiarake this 1s ex
pressed as follows

‘Through ignorance the world 1s caught up in opinons  hence
emanation and re absorption

Moreover

The essence of all mantras are the sounds  the ¢ssence of
all sounds 15 Stuva **

Now, here we are concerned with the paraeak
saktz  This one 1s not different from the light of
cit, [appears] n the form of grent maniras thit sound
continually,’” consists m the perfect consciousness of
the *1''" and is pregnant with the whole cicle of
s'aktss formed by the sounds from a to ksa'® First
of All, (this paravak sakti) bnngs mto appantion the
sphere of the [hmited] subject through the successive
appearinces of pasyants'™ madhyama’” and the other
{forms of mamfestition)

8
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But he who lacking instruction by a good teacher
has no complete knowledge of {(the authorship of this
fivefold process) stays deluded  He 15 led astray by lus
own saklis® since the true reality of everyone [of these
saktis} s hid from him  Thus reflecting he said -

Sutra 12: To be a samsarin means being led
astray by one’s own saktis when ignorant of that
[authorship of the fivefold process].

Being led astray by one's own saktis refers to
bemng wedged 1n between the pomnted spikes of the
mamfold doctninal opmions of the world. When
ignorant means when there 18 no shimng forth because
the display of one's own power which becomes effective
through the descent of s'akts®'® 1s wanting  OF that
has reference to this authorship of the fivefold process
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which 15 ever present latently. What [presents tself]
in this fashion 15 equivalent to being a samsarin.

In the excellent Sarvavirabhattaraka this is ex-
pressed as follows

“Through 1gnorance the world 1s caught up in opintons , hence
emanation and re absorption

Morcover

The essence of all majtras are the sounds, the essence of
all sounds 15 Shiva ™

Now, here we are concerned with the pararak-
sakt This one 1s not different from the light of
ctf, [appears] mn the form of great mantras that sound
continually,”” consists 1n the perfect consciousnese of

e ‘1’ and 15 pregnant with the whole circle of
sakurs formed by the sounds from g to ksa® First
of all, (this paravak-sakh} brings into apparition the
sphere of the [limited] subject through the successive
appearances of pasyants”™ madhyama ™ and the other
[forms of manifestation]

8
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In (this sphere paratitk vakti), concerling its true
form by ssuming the form of another [s'@k!s], produces
the wkalpa actiaty * of the maya subject™ [The
latter]—novel and ongmnal n ey ery instant—consists
m the indistinct appenrance of specific objects  Like
wise, however, { pararak sakti) mamfests Uso the pure
sphere of atskalpa'" which 1s veiled by that (vikalpa
activity)  Under these aircumstances {and] decened
by the manifold salfts tn the form of ka 1nd the other
[consonants) '™ which are presided over by Brithmz and
the rest of the deitics!'? the perplexed human being
mmagines that the independent afman 15 limted And
consists mercly of the bady, of hife and other [physical
constituents]

In the pasu stage, brahm: and the other goddesses
manifest

[} in the sphere of separation, emanation and
stabilitating ,
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[2] 1n the sphere of unity, re-absorption wherchy
they evolve the alnhty {gatratn) of the imited vikalpa,
In the pats stage, however, {these goddesses]
disclose {in reversed order]
[1] mn separation, re absorption, and
2] 1n umty, emanation and stabilitating, where-
by—through a gradual diminution of vikalpa—they
unfold " the great sphere of avikalpa ™ which consists
i the ngress into the bhissful Sharravamudra '
' Al these nches are mme —he who rethizes this fully
Possesses mahestarsa ™ even when the vikalpas appear,
because fus self 1s 1dentical with the aif
As 15 stated here, [the above-mentioned goddesses]
cause the skl of pure vikalpa ™ to appear, that s,
Tthe sakei] of primal shape, deeply sunh tn spirtc and
bliss Hence, bemng a samsarin consists, as explamned,
1n being led astray by one’s own s'aktzs.
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Further, [there 1s another explanation of this
sifral® The exalted cttivahit® bears the name of
tamescar,,* because she sends fortht the universe
and because she has to do with the calamitous !
course of samsara In her [changing] character she
displays  herself wholly as hnowledge subject, mner
orgnn,’® outer organ’® and [objective] existence in the
form of khecary, gocars, dikcar and blimcare ™

[A] In the pasn stage,'" after having rested 1n
the stage of the vo1d,* [cetes'ahii]

{11 radiates through the caicle (cakra) of
Rhecart [This circle] conwists of the salis of Lala
and the rest of [kaficukas] which are characterized by
the doership of something particular, etc ,'™ 1ts true
nature, however, that 1s to say, 1ts crdgaganacari ship ™
which belongs to the highest reality, it heeps secret

[2] It shincs through the circle of gocars [This
circle} consmists of the goddesses of the wner organ *

* Thatss £ lady

43 rom the~erbr
3 The word 1@my means lelt snsler nolucky
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whose main functions are certamnty of separation, selfcon-
ceit and wikalpana,’™ its true nature, however, which
15 founded on the highest reahty [and] which consists
above all in the certanty of umty, 1t keeps secret

[3] It mantfests ttself through the circle of
dikcarr  [This arcle) conmsts of the deities of the
outer organ'™ whose main functions are perception of
separation and so forth, its true nature, however, which
1s founded on the highest reahty and consists i the
mansfestation of unity, 1t keeps secret

[4] 1t appears through the cicle of bhncar:
[This eircle] consists m the object of knowledge which
1s depicted as a umwversally differentiated phantas
magona, 1ts true nature which consists mn the universal
self 1t heeps secret

Now, all these circles ensnare the heart of the
pas'tt 1 delusion
[B] In the paiz stage, however, [eitssiakts) mam-

fests 1tself

[1] as cidgag 7, whose consists
umvessal doership and the other saktzs,
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{2] as gocars, whose essence consists in the
certamty of umty, ctc ;

[3) as dikcars, whose essence consists i the
perception of umty ete ;

[4] as bhmear: wiich consists 1n the object of
knowledge whose 1nmost nature 1s mamfestation [of the
fact] that the [One] dualless1s the same as one's body

Bat all these open up the core of pats

Dimodara, the scholar, who enjoys unfeigned
respect sn surtue of lus wntte camaflara, capresses
timself 1 the Vomuktakas hhewise:

With therr seit 1 the hnowledge subjeet, 1n the 1ner and
outer organs and m [objective] existence, the perfect as
well as the lrmited,

Vimesa (Vanestart) zod the other [goddesses] are able
to bong about both, Iiberation and bondage through
thorough knowledge the one, through lack of hnowledge
the other ™

Thus, being a sawsitrin consists 1n being led astray
7
by one's own sakiis
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And agam, [there 1s still this other mterpretation
of the sufra] The aisvaryasakl:™ 1s essentally
doership whose value hes 1n flashing maumfestation 1t
belongs to the Mghest Lord whose nature 1s cif, 15
impenshable and umque

{A] If, conceahng 1ts true nature, (this aswarya-
sakli) causes delusion in the pas'y state

[1] by the phases of the prana, gpuna and
samana sakfis,*

2] by the conditions of waking, sleep and deep
sleep," and

[3] by the kalas® of the body, {physical] life
and puryastaka™—then being a samsarin 1s the illusion
caused thereby

[B] However, 1if [this aisvaryasakti] causes fthe
following s'ak#:s) to unfold—[more specifically],

[1] the wdana sakts’™ which appears 1n
madiy adhaman,™

2] the vyana sakf: whose value lies in per-
meating the umverse, and
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[3] the [#ak#i] consisting of mere spint and
bhiss which takes on form 1n the condition _of turyq and
n that of turyatita'®—then there follows‘even in the
stage of the body and the other [physical constituents]
salvation duning one’s hifetime which 1s of the pats stage

Thus, being led astray by one's own sakfis has
been nterpreted 1n three ways

In the cidvat saira {sulra 9) 1t 1s smd In spite
of the d limitation the in is the same as
¢it)  And here [ne read] Its being a samsarin deve-
lops from being led astray by one's own saktis—
whereby [the same thing] 1s expressed indireetly If,
with himited sakte [and] i spite of being afflicted with
life and the other [physical constituents] he does not
allow hmmself to be led astray by his onn saktis, then
he 1s according to the thesis of the sacred tradition ™
this corporenl highest Lord*, that 1s to say, no
other than Siabhatfaraka® [This quotation 15 part
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of a verse] in which 1t s formulated more 1 detasl.

The respective Agama ™ reads
Alter having entered into a human body the highest Lords
are veiled

And tn the commentary on a text about prailyabli-
7Ra™ 1t 1s stated

Those who, mn wirtue of therr Shna nature percetve mn the
body or, lexpressed metaphoricallyl, m the vessel, etc
The structure of thirty six tatiras ¥ —they likenise reach the

goal
In order to render more intelligible yet by means
of antithesss the meaning of the above saifra so as to
bring about hnowledge of the truth, he said
Sutra 13 : Knowing it full well, citéa * * becomes
citi’ by raising itself in virtue of its being directed
inwardly to the stage of cetana.®
9
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In respect of its knowledge content thus stitra has,
m the main, been explamed already in detarl in con-
nection with the explanation of the previous safra,
with reference to the wording, however, 1t will now be
explamed

Full knowledge of it—: ¢, of the authorship of the
fisefold process that s atmanw's—we hve where the
delusion produced by one’s own sakfis has ceased
because the souree out of which grew the marhs of
Ich of Lnowledge vamishes [and] absolgteness 15 being
attained  [Thus, wherever we have such knowledge,
there] the above expluned citta relinquishes being
directed outward, which leads to imitation, and becomes
citi, that 15 to say, enters into its most own highest
state that consists m ¢ [This eifia accomplishes]
by ascending to the stage of cetana in virtue of its
being directed inward™ In other words, {1t does 1t]
by ammvng slowly, step by step, at the stage of the
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perceiving subject and, henceforth, at 1ts trne nature,
since even the Lalaz ™ of limtation dwindles away

That 1s the meaning (of the words]

If the sphere of cif-s'akte—whose essentmal form
lies m the manifestation of all differentiations—[never-
theless] appertamns to the highest reality, then 1t must,
even n tts mayd-sphere, behave hihe the sun, the
existence of which mamfests 1iself also when covered
by clouds  In this belief he said

Sutra 14 : 1f the fire of citi descends to the
{fower] stage, it burns to a certain degree, despite the
covering, the fuel of the knowledge-object.

Citi, truly, 1s a fire, because 1t 15 able to devour
the [phenomenal] umiverse If it descends to the
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[lower] stage, means, 1f it appears as the maya subject
of hnonledge It burns the fuel of the hnowledge-object,
as, the blue, the yellow and the other [constituents of
the empinieal unnerse}—in other words, 1t causes {all
this) to become itself To a certain degree 1s, inter-
preted, pirtially  Despite its covering means, notwith-
standing {the fact that] it has, of 1ts own accord,
veidled 1ts true mature like a fire whose great power 1s
covered up

The ntention {in the choice] of the cxpression to a
certain degree 1s [to convey] that when (citi) desours
[the matter of the unnerse] rt does not consume [it]
altogether but makes [t] to nse [anew] through
the part made up of the samskaras® And that
all knowledge subjects do  possess [such power of]
devounng fobjeets) 1s proven by onc's own capen-
ence. This the blissful Utpaladena ™ —adoration to
him I—gives utterwce to i his hymns with these
words .
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Creatutes, even Bribmd, Indra and Vishnu'™ are bemg
devoured whole ,

Therefore, O God, 1 reverence the unnerse that s
formed of you

However, if (cs2) effects the emergence and con
traction of the ladies of the organs™ and thereby
appropriates the means of preoccupation with the
alternating fprocesses of] emanation and re absorp-
tion * then

Sutra 15 : In seizing the power, it makes the
universe its own.

Cit: 15 power—fciti] which causes the covering
of body, hfe and the other [physical constituents] to
immerge and, (by so downg], itself emerges and,
ffurther], manifests 1ts true natare. As s said:

« Aflter the mantras have taken possession of this power
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And thus, it makes the universe from the earth to
Smiasna its own. That 1s to say, [cstd] displays (the
unnerse) 1 virtue of its identity with its own nature
In seizing the power means by relying upon its true
emerged niture  This the old mosters uttered in the
Kramasutras which are composed of their own words

As a fire set ablaze burns the fuel-~thus one should eonsume
the fetters of the objects of sense

True, here 1t looks as if (cts) appeared tempotarily only,
due to the emerging and immerging of the body and the other
[physical constiuents] Nevertheless one ought not to say, there
fore How 1s this (crt1)—if 1t does appear only temporanly—to be
understood 1s one whose essence consists W Appropnating the
unnerse wnd ts derned from santaresa

In reality, {matters are like this]  Inasmuch as the body nd
the other Iphysical constituents] emerge, being brought into appan
tion by the soveresgn wall of citi, there s, we must adnnt, only a
temporury Appearince  However, (erti) shines forth always and
otherwise [thin through uf the bady and the other [physical consti
tuents} do not shine forth
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Consequently, lwe counsel] persevening occupation with {eat)
m order 1o bave the pramatr ship of the body and the other [phys:
cal constituents) as well as self concert immerge—but not for the
purpose of obtaimng that Ispecies of) pramaty ship whose 1nmost

nature consists 1 permanent mamfestation

Thus the authors of the excellent Pratyablhyfia

And thus,

Sutra 16 : When spirit and bliss are attained,
salvation in one's lifetime means lasting acquisition
of the condition in which cit s [our] only self—let the
body and the other [physical constituents] still be
noticeable.

i

When spirit and bliss—which consist 1 samives's
and appropriation of the umverse—are attained, the
body, life, the blue, pleasure and the other [physical
constituents of the empinical world] may still show
themselves, n virtue of bemng capable of division, m
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the condition of vyuithana® Hm\c\er.. \fc this as 1t
may, therc will be a Jasting acquisition of the
condition in which cit is [our] only self, that 1sto
say, a never cuasing manifestition of the oneness with
¢! The sufficient reason 18 the power of the sam-
skaras, ocesioned by (a person’s) samatesa, a power
which had been augmented httle by hittle through Yoga
practices to be propounded later on [The oneness
with aif] constitutes salvation in one’s Life-time, wlhich
15, suvation of a hving person who still retains his vital
breaths  [All this happens, 1 other wordg), because
the multitude of fetters has been rent entirely and [hs)
OWR INMOost trite nature been recogmzed [by the Yogn]
Accordingly, it 1s said in the Spandasastra ™

He who possesses this hnowledge nd regards the whole

world 1s ¢ play *

And remans steadfast in Yoga s undoubtedly saved in tus
lifeume
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How now does the attainment of spint and bliss
come to pass 7 Reflecting on this problem he said

Sutra 17 : By opening the centre ™ * there comes
to pass the attainment of spirit and bliss.

The centre is nothing else than the exalted
samwvid'” because 1t 1s present as that which is inner-
most 1n the umverse and becanse no [entity] possesses
a true nature except when attached to its screep ™
However, 1n the maya stage, (samvid) has, 1n spite of
this 1ts character, concealed 1ts true nature and
has taken possession of the stage of prapasakts ™ —in
support of which we may cite the saying

At first sanrvrd, o has transformed stself mto prawa
[And lastly], resting while descending in the stage of
buddfis, the body and the other [sphcres of mamfesta-
tion,”™ samvid} has followed the course of the thousands

of nadss
10
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Now, (samvid) pauses there—preferably m the
form of prapa-saktr—on the seat of Brahman in the
middle nads from brahmarandhra on 1o adhovaktra ™
after the manner of the midnb of a Dhak tree leaf™
[That must be the place] because all functions do
proceed from there and also come to rest there.

Although so constituted, the real nature of (samvid)
remains, neertheless, hid from the pasws  But if,
dunng the Yoga procedure alluded to there bursts
open the exalted samvid which, as the innermost of
the unierse, forms the centre— then there comes to
pass the attainment, that 1s to say, the getting, of spirit
and bliss the nature of which has been described
Hence the above-mentioned saliation 1n one’s lifetime.
[The same takes place] if, 1 the course of {the method
referred to above] which will be dealt with [below],
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there buarst open brahmanads™ “ ° which [also] forms
the centre

With reference to the Yoga method which leads
to the opening of the centre, he sud

Sutra 18 : Herein the means are : [1] Disappear-
ance of vitkalpa; [2] contraction and unfolding of
sakfr; [3] cutting of {both] vahas ; [4] contemplating
the koti of the beginning and that of the end; and
[5] other [subsidiary expedients].

Herein, that is, when the central swkts 15 opening,
are disappearance of vikalpa and the other [expedi-
ents] the means. The openmg of samvid, which forms
the centre of the umverse, 15 accomplished by following
the anthorship of the fivefold process, etc [as] taught
above This 1s the substance of what has [aiready]
been expounded
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Howeser, there 1s still another means mentioned
Shattening the foundation of all fetters by means of
breath-control, bondage by the mudras'* and the other
[methods), one guns actess to happmess Within a
short time [the Yogin] reaches the state of samutesa
which unfolds itself and becomes accessible, being
condittoned by furya and furyanta™ [He succeeds
i doing soj when,

{11 by means of the Yog1method alluded to, he
15 heeping cifta directed on the heart,

[2] by becoming hiberated from =1l sorrow what
soever, he 15 bamshing tikalpa which impedes checr-
fulness,

[3] 1 virtue of setzing avakalpa,!  heisabeorbed
m contemplating his own citpramalr ship untarnished
by the body and the other [physical constituents]

Thus 1t 1s sad 1n the excellent Pratyabhyfia

1n guing up t:kalpa and concentratiog on one [only], one
reaches gradually the stage of tsrara ship
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and 1 the excellent Spanda we read

If navenng’ would disappear then this would be the highest
stage

Likewise 1 the excellent JAanagarbha

When O mother men renounce completely all the activitres
of manas and (thus] their dependence ends in flames
Because they devote themselves ta the activity of the organ

of those that are sayed—
They experience thus established [wn truth} through your

power
That highest state which flows with the nectar of never
;i $2bl

Now, this means [of the disippearince of vikalpa)
has been dealt with first because 1t is the principal ene
and 1s, therefore, taught in the doctrine of pratyabhytia
But 1n regard to the contraction of swkts and the
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other [means] they are, though not taught n the
doctrine of pratyabhyfia, nevertheless commumeated
by us on this occasion because they belong to the sacred
tradition ™ 1t 1s our opimon that 1f many [means) are
histed everyone mught through any one {of them] to
[to salvation]

Contraction of sakti 1s concentration, through pro-
gressne drawing m, of the [alti} that rushes through
the gite of the senses As 1s smd in the Athana
Upamishads,™ n the kathavalir, m the first mantra of
the fourth creeper* :

The <elf exastent (svayamblii) pierced the opemngs Jof the
senses] outward,

Therefore ont looks outward, not withim himself {antaratman)

A certan wise man, while enjoying immortality

Introspectinely beheld the Soul {atnan) face to face

*That s chapter
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Or, agam, [the contraction of sakt: may be under-
stond as} the universal bringing back of the escaped
[¢akti], comparable to the tortoise which, when {oghten-
od, driws 1n s himbs and retires into the interior
{of 1ts shell], as has been said -

Where 1t 15 extracted [from the extewnal world), there 1s
repose in the eternal.

The unfolding of sakti”” that 12 to say, of the
one hidden within, fresults] from sudden bursting of all
the circles of the organs.™ To quote

{This uofoldiog] s perceptible wathin [and 1s characterized]
as looking outward without closing or opeming of the
eyes.”’

The coming forth [of the organs results] from
placing oneself into bharavamudra’  Thus it 1s sad
in the Kaksyastotra :
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1f, through the power of your wull you direct your s ght and

all the other sakfis
Simultaneously to all sides within the centre to be known

a5 entirely your owa—
Then vou appear 1s one [only] as the foundation of the

uni erse
Being firmly established Iike a pilar of gold
Kallat, the great scholar, 1lso has sud
This 15 accomphished oning to the change in form ete ™

As for both, contriction and unfoldin,s of sakty, 1t
15 a question of intense preoccupation with that phase
of the process in which the coming forth fof the organs]
subsides  This ensues when the Fupdaling ™ '« agcends
[ phenomenon] induced, by degrees, through l.mnmx:,'
of the eyebrows ™ [and, moreoser], in virtue of the
subtle franasakft ™ which develops gradunlly with the
quivening of the nostnls [Furthermore) 1t 1s a1 ques
tion of beinig filled with the feching of (vakti's) residence
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in root, tip and mddle,* * [an experience to be had}
after properly arranging the sakts ™ 1n the bundalang ™ *
which dwells below 1 the form of 2 con.®™ Thus it
is saxd i the Vygfianabhattaraka
Upon the mddle betw een vahint and 115a one should concen
trate the cifta of debght—lctrtal that 1s 1salated or full
of vy, then one partakes of the beatitnde of lave™
In this [eitation] the fire 1s the hearth of the con-
traction that makes its appearance during the entrance
{into the mudral. The locus of visa 1s the place of
unfolding 1 wirtue of the coming forth [of the organs]
*whereby the root vest has the sense of vyupts, {™
as follows from an investigation mto the meamng.
By both vahas** we have to understand praya
and apane of which one goes to the left and the
* That s i the formof a snake
$ Thatis, "o beactive “to perlulm
$Thatis * gmversal pervasion *
** That 13, * the drawing Ones , or, * the flowng ones
11
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other to the nght. The cutting of them signifies
their interruption by the sounding of anacka sounds™ *
within, especially 24, ha and the others. Before,
howeter, the heart must have become tranquil.  In the
Jhanagarbha there 1s a passage to that effect :

Should you, tn sirtle of the effect of anackaka cut off the
pair of QUNIBATY nadis come forth by exiension,

And suppress cetas™—then blind darkness 1s ispelled

[ ithin you] and in the cave

Where the lotus™ of the heart 15 1n bloom there sprouts

Thatrof“:oot of hnowledge which, 1 the pasy ey en, 15 able to
produce parames a ship

The koti of the beginning 1s the heart, the koti

of the end the fringe of the tuelve.!™ Contemplating

both [kotss} at the time the play of the breath has

subsided, means mtensive occupation with them made
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possible 1n that citfa has come to a standstill.  Thus
1t1s smd in the Viyfianabharava
He who has s eyes fixed closely an the #kasa'® * of the

heart, penetrates into the centre of the lotus cup,
And excludes all else from consciousness, will, O Beautiful

One, partake of supreme joy
Moreover :

Howsaerer and wheresoever to the fringe of the tnelie one

may turn the ssands
{1ts] actiuity dimmshes from moment to moment 3 and thus,

n days, there den elobs something extraordmary ™*
[45] From the first verse follows [that one should
be]l busying [oneself] with the phase of unfolding.
As is smd in the Spanda:

One must Lnow that here unfolding 15 invalved ; oneself must
designate it as such.
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Under this [concept] are included tasting and the
other [modes of perception] of the beaut:ful sense-
objects. As 1s said in the excellent Vifidnabhairava

Out of the blassoming of bliss which savors of the pleasure
caused by eating and dniching

(The Yomm) wil brng forth a state of fulfilment [and]
become one who [himself] consists of the great bliss

A Yogin who has reached umon with that incomparable
happiness which consists 1n enjoyment of cong and the
other sense objects,

Poscesses 1dentity m essence with that [great bliss] because
his manas 1s gaming

Wherever there 1s joy of manas, there he may safely retain
manas,

‘There the true nature of the highest bliss 15 shiming forth

Thus, anything else also 1s to be sanctioned as far
as 1t consists above all in that 1t fills one’s own self
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with bhss® With such and sumlar means we are
concerned here 1n the openmg of the centre

From opening of the centre results attainment of
sprrit and bliss, and this 1s nothing else but the samadk:
of the highest Yomn, for which we have as alternative
terms besides others samavesa and samapatts  With
reference to the Yoga method for producing the
permanency {(of samadhi), he sud

Sutra [9: In uvyutthana” which shows the
after-effects of samadhi one approaches more and
more permanent samadhi through meditating on one’s
identity with cit.

Just hhe one mtoxicated, staggering from joy under
the impression of the savor of samadhs, the true Yogin
who has attained samavesa will, even n vywéthana,
behold the {whole] mass of entitzies dissahe m the
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gren an impetus to. [The latter] 1s samaves'a whose
essence conststs in the spread [of objects} which have
not lost the savor of cit™ [The penetration] pro-
ceeds—if understood as immediately present—* from the
mternal’ whose real nature consists m cife-dakis ‘ into
the real nature of the external,’ that 1s to say, into the
totality of sense-objects appearing as the * this ' (danta).*
‘This mudrakrana 1s connected with the external

and the nternal at one and the same time,’ that 1s, 1t
consists 1 lasting samaves's 1t 1s ealled mudra,

1] because, in respect of its true nature, 1t conssts
of the highest bliss imasmuch as 1t grants mud, 12, joy;

[2] because it puts the fetters to flight (dra) ; and

[3] because it lochs {mudray) the unnerse
within, that 1s, in the reality of turiya %
But krama1tas called

{1] becruse 1t causes emanation and the rest of
processes to appear one after the other (krama) and

[2) because it [itself] consists in their successine
(krama) appearance
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Now he designates as the fruat of the attainment
of samadin

Sutra 20 : Shiva, saying: Then —as a result of
penetrating into the perfect self (chanta) which, in
essence, is the bliss of light and, in its character, the
great mantra-power—there follows obtaining of lord-
ship over one’s inhorn circle of the deities of con-
sciousness which works continually the emanation and
re-absorption of the universe.

It 1s presupposed that lasting samddii has been |
attamed. Here now we are concerned with the self
(ahanta), that 1s, the genwne camatkara™ of [one's]
own nature. [The sclf], in essence, is the bliss of light,
12, mere comfort in spirit, in its character, the great
mantra-power, that 1s to say, the mner wital energy of
all mantras. Perfect means in the form of the high

12
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Bhatterdtz ' Should one penetrate iato [the self),
there follows for the true Yogim, whom we are con
cerned with here, continually obtaining, : ¢, getting,
of lordship over one’s inborn circle of the deities of
consciousness which works emanation and re-ahsorp-
tion~—crention and dissolution 1n their vaned mamfold-
ness, or, emanation and re 1bsorption of the unnerse
from ZLalagn: on ull the last kalz ™  This 1s the mean-
ing  Thus, the summnry of the truth ;s expressed
w the following words This unverse 1s, n 1its true
form, nothing other than Shun- hunsef  That s the
graimmatical construction

As soon 1s this (umiverse) 1s being brought a little
to consciousness, then [this] becoming conscious 18
nothing clse but its true form  The subjects of con-
sciousness, howesver, formed as they are of the medita-
tion that 1s directed inward, are 1its true nature
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Furthermore, the sadastwa-isvara-ship in which
the self~conceit™ of hmitation—which conditions the
body and the other physical constitnents—has faded
away and whose body 1s the umverse, 15 the essence of
these (subjects of consciousness) And, finally, the
highest reality of that (sadastva-isvara-ship) s the
blissfnl great Lord himself consisting as he does
of the camathkdra of the entire umverse which
becomes mamfested through the [divine] Dhght, the
only reality [in existence] For, nothing may become
manifest except it enter nto the real [drsine] light.

And the hghest Lord* lets bhss flow without
bounds because, due to s perfection, he 1s free from
all desire after having brought 1t to pass that in what-
ever 1s alive there 1s bliss [All hiving things, to be
sure], are made up of nothing else but the objects and
subjects of the [eternal] word” Since sovereignty of
the wil]l constitutes his inmost nature, that (hughest

* Thus 1s, the perfect Yogin who 1s identical with Shina
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Lord) has made these [objects and subjects] entirely
his own through mastery of the whole throng of mayz
sounds ™* from a to sz’ m meditation

Thereupon, the umserse come forth, becomes
tranqu) in the highest [reality]) [We mean the um
verse] which begins with the sound @ whose true nature
exhibits wself i the ghest [realty), se, m qbula,™
and which ends with the sound ha * that consists
the unfolding of sakfr, while the sound %z represents
the quetng of the coming forth [To wit, the um-
verse becomes tranquul when, by the Yogin, 1t has
really] been -ppropriated at heart in the manner of
pratyakara™ by forming 1 cup™ of both sounds,
a nd ha, after 1t has flashed as the pnda ® that sub
sists in the consctousness of unity  Such s the true
meditation made up of the throng of sounds As1s
wnitten
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Quicting down of the divine light 1n the self one calls bewng
an Ego (ahathbhava,

And gueting down 1t 1s called because perception of the
umverse 1s impeded {thereby!

{Lakewise they speak of 1t as] sovereignty of the will, primary
doership and 1svara ship.

Agam, this self (ahanta) represents the stage of
the great power because all maniras proceed from and
come to rest in it and because it calls forth, by
means of these (mantras), activity with any object
whatever {as atm]. This has been said in the excellent
Spanda m the passage beginming :

After the mantras have taken possession of this power....

and closing by saying :

. those who walk m the law of Shiva.
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In the Stvasiitras also we read

P !

Bemng intent on hah one e of
mantrg powec—Unmresa 1, stitra 22

Here, then, penetrating into the perfect self
{@hanta) which, n essence, 1s the great nmntrc'z-po'\\er,
15 nothing else than the process by which one Becomes
this (perfect self) [It takes place] 1n virtue of the
immersion of the body, Iife and the other [physical
tonstituents] by being confident that one will reach the
stage (of the perfect self) and thus :mmersing m its
suor® the body and the other [physical constituents],
indeed, even the blue with its co-ordinate factors  For,
whatever extends, 1s known for certaun, 15 stored in
memory or 15 desired—fwhether 1t be] the body,
pleasure, the blue and so forth—throughout 1t all
the mamfestation that consists in the evalted crfs-
gaktr shows atsell represented as a screen™ Is at
not sud -
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. ‘Then, if 1t does not flash, nothing fat all] flashes

True, (cits-s'aktt) becomes mamfested only i this
way [z ¢, asa screen]  But, dne to self conceit—which,
conditioned  {logically] by its maya sakts, 1s bemg
effected {empirically] through that obscuration which
1s a result of the appearance of the bodv, the blue and
the other [physical constituents]—it seems as if {cis
Sakis) were of a differentiated natute altogether

For that reason also (cif1-s'akis) 1s bemng looked
upon as [differentiated] by the mmy@ subjects just
because these latter are made up of hnowledge, will,
resolution and the other [psychical functions of hmited
subjects] In reahty, however, cis-sakiz 1s one only
As s sard

And this reflection, strewn with the [eternally] alternating
individual concepts, ts nothing other than

The great Lord, the [highest] knowledge subject that consists
of changeless, anfinite spint
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Some have experienced the descent of sakfs
wrought by the savior,

But from want of study are unfit for heen
arguments,

And, hence, ncapable of understinding the
doctrine of recogmzing the Lord [within}

For these has been given this mstruction n the
truth

Concluded 1s the Pratyabhyfiahrdaya

‘The Composition s the worh of the blissful teaches Rijanaka
hsemaraja who has depended on the lotus feet ™ of the blissful
Abhmavagupta the best among the venerable great Shivaite teachers.



NOTES

1 Pratyablijnz (e, ‘ recogmtion’) 1s the doctrine which
leads a person to become aware agawn of the fact that the mndividual
sout (pas « or jfva) 15 Wdentical with the umversal Soul { patz, Shiva,
Is1ara, etc) The word 15 employed to designate the Kashimnan
form of Shumsm, fasly the rel 1 system
far which Kashmir Shivaism s noted The system appears under
this name i Madhavas Sarvadarsanasasmhgraha as the eighth
among the sixteen systems mentioned In this work it 1s disngaxsh
ed from the rest of Shivaite systems, vz Nahobsapasupata
dars” f d: and Rases'v: £

Other demigmitions of the same system are Trka and
Spanda (er d hed from Pratyabhyfia by Bahler in
Detailed Report of a Tour e Search of Skt MSS, 1877, and
stil so by W hte der Iudischen Literatur, 3 B
p 445 Cf Chattery, K Sk, p 7 and Ivengar, SASV, 36) For
further designations of the system consult Chattern, K Sh,p 1f{
2 Shwas five artyas {1 e, transactions, functions, deeds}
3 of a doctrine propounded alse by the of

the Tamul_South {(cf, eg, Schomerus, H M  notes 16 and 20)
The doctrine 15 met with hkewse i the Shawa section of the
Sarvadars anasamgrahe (cf Deussen, G P, 1, 1II, p 317},

The kréyas ate the following

are

J (@) Systr=ejection, emanation Creation s the usual

but mexact translaton oo
(b} Sthits ~stabilitating mamtenance a4 ¢
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mtroduction to the sutras, be 1t as a stereotyped formula or be st
for the sake of a fiction
¢ With respect to the situation here cne might see an nd

cation of sufras and commentaries being by different authers m that
several shifras contmn not one but two or three explinations ~Ther
same holds true w some of the Shrtasutras by Vasugupta which
hsemaraja has commented Dufferent explanations presuppose doubts
1 regard to the onginal sense of the sfitra which nould be superfluous
had the commentator composed them lumself  Cf note 28 *

9 Svatantra, really ‘that which has itself as foundation
Thus 1t comes to mean not presupposing anything, absolute and,
finally, free, of sovereign will

10 The tenn sddis (re reaching the destmahon, being
accomplished, perfected) here includes both srsti a.nd samhara
Cf note 2

11 The tatnas {ompular “tatta, me:mmg *suchness® or
prnaple), thirty six in *number, are the entities {nto which Stuva,
as the unnerse differentiates mself i spstr The concept has
been taken over from the Sashhya The latter reCogmzes tnenty fire
tatevas which have been transferred unchanged by the Triha system,
but hae then been supplemented by eleven more  Ascending from the
prakrti and from puruga as the highest principles of the Satthhya,
to Shivatattva, the highest of the Tnha the fatfias are the
following

.

{a) e prmaples connected with the himutations of
the subject They are called kaflcukas because they cover hhe
‘ sheaths the kl\omng subject hinder and umt it ints actiity
and thus atlow Slun to become puruga  They are

] l\ulm te, ime the hmitation m tespect of duration
{tattra Mo 26]

u Neyatt, e ¢, restrunt, restriction, the himtation m
respect of <pacial expansion [tathug No 27]

wm Ruga, 1., imchimation the lLimitation i Fespect
of mterest {tattca Mo, 28]
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w Vidsa, se, hnowledge, the mitation m respect
of knowng {tattva No 23]
v Kalii, ve, art, the hrmtation m respect of author
ship or efficacy {fattea No 30]

() Maya, as the umversally hmiting principle supenor
to the five kaficnkas [tattea No 31)  {8lasu s also understood as
the sixth kaitenka, so Abhnavagupta, P Y, 17, 24, Chatterys,
K Sh,p 75) .

(c) Five primciples of ilw all comprshendmg unlitad
subject object They are

t Vids#, se, kunowldge, m contradistiiction to
the kaficrka of like name, called usunlly lso

- suddheuidyd, ite, pure kpowledge [tatha

« No 32

u Istara,re, Lord [tattva No 33]

m Sadisva, 1e, ‘ever benevolent Itntlm No 34]
(The last two tetms testfy to the fact that
popufar names for Shiva have found their way
1mto the philosophic nomenclature)

n Sakt (see note 6} {{attra No 35)

v Shiva ltwttve No “36)

On the meaning of these five highest principles and ther
mutual demarcation Chattern, i Si pp 51 53 and 61 75 gives
astute information .

True, there are only 3% punciples from sadus tva to the
earth {bhGne or ksitr, the first and lowest principle which represents
the sohd bodies and, being farthest removed from Shiva, 1he greatest
matersalization)  In this passage the author has the development
of the umverse begm with the 34th principle, since he deems the
two hughest fatfvas, sakfs and Shiva, too far removed from’the
pracess of the wodd  Chattery, K Sk, p 63.n 1 adduces some
more passages from other texts w support of this contention

12 The umverse j5 not created, but emerges from where 1t

has been potentially Cf notej2
1"

-
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13 The world rest between samfara and srett (cf note 2)
18 eant
14 The term pramitr, t¢, the measuring one, signifies the
subject of knowledge ‘The highest pramittr 1s Paramassia, ‘ the
highest Shiva*
15 Here, the sakte defined 1n note 6 1s called pardsaktr,
* the highest s akér,’ 1o distingush 1t from its mnumerible subsidiary
saktts by means of which it permeates the unwerse and causes
everything salsztion and bondage, good and exil
16 ‘' Bhaftaraka 15 an honorable surname of gods and
emunent human perconages As we seeon p 8a Sitabhattiraka
1s distinguished from Paramassta .
17 Meant s the enchamed Soul In the same sense the
Shetashatara Upanishad 4, 9 speaks of the * other
18  Maa (cf note 11, tattia No 31) or may@ sakte s the
poner which, hke all other principles emanates from the sakfs of
Shina It brnings the subject of knowledge under hmutation
through the five EaTlcukas (ef mote 11, fattsz Nos 26 30} and
b for the | of identity the dark
llusion of separation
19 ‘The term prakris, Stherwise of no 1IMportance 1n our test
{the word appears only here in reference to the Trka) refers,
according to Chattern, K Sh, pp 50 and 87 ff, to the hmuted
object Together with the hmited subject, puru<a, it becomes
mamfested under the influence of may and its kaficrekas
20 The objection 1s rused from the pont of stew of the
Vedanta,
21. Pramina, t ¢, measure denotes the means of knouledge
22 Prameya, f.e, that which 1s to be measured, signifies the
object of knowledge Cf note 14
23 The editors of the present text comment in a faotnote
very pomtedly on this passage, making use of the following surmle
*When the sun shines forth there 15 no need of another light*
Constiousness 15 the ultimate that which cannot be proven further
Tt requires no higher evidence since st encompasses all proof
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24  This work appears i Ksetiarn)r, S5SV under the name
of Trikahrdaya

25 The word kalg has many meamngs In this place it
does not possess the common meamng (cf note 11, fuitvs No 30)
With the adyunct batndart {(derved from bindw, re, the spark
situated 1 the mystic central cavity of the human microcosm and
identical with Shiva) 1t must signfy as much as Swatattra
Ksemariija, SESV, 78, 5, employs kala (1 ¢, particle} in the sense
of tattva In the fourth appendix to our text bamdavt kalg s
defined as svatantryasakét (e, sakfi of absoluteness) Thisis
fundamentally in harmony with our mterpretation Iyengar, SKSV,
247, translates in the atation gven m this work also the two words
by ‘ray of the moon’ In afootnate he says by way of explana
tion ‘The ray of the moon, te, consciousness, asserts itself
m the very attempt to disprove it It 1s an ultimate fact'
Cf note 32

26 The term rasya, s e, the savory or palatable, stands for
the whole ph 1warld  One all

. 27 The siddlas (smguler siddhs, meamng achiovement,

success, perfection, magie power) are the powers and boons that are
being lavished upon the Yomm who 15 on the road to the highest
goal nwhich consists i sahation A passage from the Stacchanda
belonging to the Agama hterature (cf note 128) and oted by
Keemardj, ShSV, 125, 13 may illustrate this pomt ‘He
stnikes terror into Brahman, Visau and Indra, the gods who rule
over the perfect ones, over demons and serpents—and he hberates
them therefrom He hlesses and curses them  The pride of death
he lays low, even the mountains he causes to tumble  However,
in the passage of our text, the idea of salvition 1s included i the
concept stddfiss  In the narrower sense of the term, the latter are
designated by blioga, that is, enjoyment

28 Introduced by ‘aps cm’ we face another explanation of
the first siifra  The author employs ather conjunctions besides
this one, as ‘atha ca and 'Ram ca’, for the same purpose cf
¢ 19b and Ksemaraja, ShSV',7, Zand 8,7
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29 Kila (te, blue, the blue color) 15 representative of all
external sensations Cf rasia o note 26
30 Of all inner sensations swkha, pleasure, is representatine
Cf notes 26 and 29
31 Prana (re, breath, breath of hfe, hife) mndicates ammal
soul life
32 Different from the first explanation, the unnerse here 13
thought of merely as the obyect which i1s composed of the constt
tuents Just mentioned
33  Auesa s the same as sangresa, of note 5
3+ hsemaraj, SASV, 37, 10 f alse cites the yverse and adds
the significant words  ‘ From being attentive to the vamshing of the
difference between subject and object he derzves bliss which consists
m divine wonder  ‘That 1s the beatitude of his samadhs * Cf note §
35 ‘And so forth * (Sansknt @di) must refer to form, consult
p 3a
356 Here and i the following siitra we hare a polemnc
aganst the Bhedaidda or the Dhaitadarsana  This 1s the doctrine
of two prinaples, the Indian dualism, which asserts the non 1dentity
of subject and object, or of the universal and the sndividual souls
Tor the genesis of the philosophic movement 10 hashmir as well as
for the development of the system the opposition to the Drvaita was
of determmng sigmficance
Vasugupta, the founder of the hashminan Shnasm,
recened a revelatton from Shiva Legend has st (ef Iyengar,
SRSV, 243 4) that in this act of grace Shiva was led by his resolve
not to hate the tradiion of the secret hnowledge cut off in the
world that had fallen prey to the doctrine of Dvanta
In this connection we mught make mention of the tradition
according to which Sankara 1 his travels came near hashmir
The actinity of this greatest of Indias momsts falls into the first
half of the ninth century and comes therefore at the same time as
the appearance of Vasugupta {cf Chatterp, X Sh,p 23) Henece
it 1s not improbable that he imparted the impetus to the monistic
movement i hashmar (of Farquhar, O R.L 1, p 198)
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However, it 15 difficult to determmne which rval system
our author may have bad particularly sn mind—whether the
Safikhyr proper or the Visigtadvaita or other Shivaite systems
professmg a stncter duabsm  According to Chatteryn, K Sh,p §
£, the Saitagamas taught m realty a dualism and the Sexashitras
were revealed exactly for the purpose of dispellng the error of
duthism and establishing the truth of momsm  The Saiagamas
are Shvate works which the followers of the Trika uphold as

h and P Ny

37 There s a disinchion between upidana, 1e, causa
matersalis and yumitta, 1 ¢, causa effictens Cf Garbe, $7, p 203,

38 In the Indian sithouette play, diifts 15 the screen upon
which the sthouettes of the figures appear being set i motion by
one single player behind the screen  The lLight 15 thrown on to the
screen from the stage Shiva 1s compared with the player, the
world process with the play of the figures wlich he handles The
Sadkhya also knows this stmile of Deussen G PhY, p 449 and
460 (Sankhyakariks 42 notasat 59 nartakn) Tor further
elibortions of this simile cf keemaraja ShSV 89,58 and
connection with 1t the footnote onp 377 of Iyengar SASYV  It1s
easy to understand that one chose images and compansons from
the field of theatricals in connection with a God who appears in the
<acred legend manly as the great dancer consult also Schomerus
H 11, note 20 Shiv as dancer Yogimuni on Paramarthasara,
1 and 5 Shiva 1s actor  Chatternn K Sk, p 45 paraphrises
“svablittau  (1c,onits own wall } with ‘in Himself as the banis
of the universe

39 This s another simile n vogue among these philosophers
because 1t supports the pont of view of Adwaita (momsm)
Cf  Damett, P Abk, pp 721 and 723, and Bhandarkar, ¥V §,
P 129

40 The term atasthita denotes that which 15 1m a certan
aasthit or avasthana, that 1s, condition  \What appears as the
universe 1s nothmg but a atastka of Shiva  See Barnett, P Abk,
p. 728, stanza 26 ' As syrup, molsses, jaggery, sugarballs candy,




110 THE PRATYABH1NAHRDAYA

etc are all alilke jumce of the sugar cane so the diters conditions
{c tha) are all of biu, the S Self*
Consult also note 7 on p 6 of our text ‘From the

Agamea hterature we know sesen pramatars as subjects (grahaka)
They are (1) Shwa, (2) the meniramahestaras, (3) the man
trestaras, () the maniras, (5} the ViRanakalas, {6) the
ralayakalas , {7) the sakalas® Cf notes 44, 46 47, 50, 527

41 The mamfoldness of the uniserse comes abott i the
following way ‘hen, i the evolutionary process, Shiva as
pramaty descends stage by stage—here seven or etght—he suffers
greater and greater hmutation  There corresponds 1n each stage to
the more or less himited pramatr belonging to 1t a just as imited
pramesa  The world 15 as wide or as narrow as the mund that
contemplates 1t To this we must add that not merely wm the
highest, but also 1n every other stage pramitr, and prames a, are m
reahity regarded as identical

42 The term aucitsa means bemng accustomed, or habit
The thinkers who chose this term for the relation of subject and
object must have had an 1oklmg of our present knowledge that the
organs develop im thewr contact with and adjustment to the
peculianities of external sttmuly

43 If, viewmg one s own ps)chological existence as a whole,
one says ‘I am this* one identifies the self (ahanta) and the
‘thus {edanda), but at the same time differentiates them also  Far,
now 1t 15 the ‘T that s predomimant 1n consciousness, and then 1t
1s the “this® The same holds true with Shiva and the unnverse,
with  pramatr and pramesa, in the ranous stages Consult
Chattern s lucd explanations m A Sh,p 61 ff

In the stage of Sadasica the “ this  becomes subordinated

to the =elf in the consciousness of the pramatr See Chatterys,
A Sh, p 67 and Bamett, P Abh, p 724, the commentary to
stanza 14

4% Already 1n this stage, Shiva does no longer appear as one
pramatr, but as many pramatars  They are under the leadership
of Sadisia and are called mantramahestaras {2 ¢ , great Lords
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of the mantras), superhuman bengs fike the Ristus  They are,
presumably, a product of popular Shivaism wn which the magic
formula {mantra) plays an important role

45 Here, self and ‘this’ are perfectly balanced, one agamst
the other {cf note 43) The ‘ this ', aceording to Chattern, K Sk ,
p 69 ff, 1s dommating over the self i this stage, while in the
followng only the baltnce ts observed  We grant that syntactically
the * this * precedes the self m our pissage

46 Conter note 4% [hat they belong to 2 lower stage 15
ndicated by the omission of the emithet makhat, meaming great

47. Confer notes 4% and 46 They are also called wdyesta
ras (Bamstt, P Abh, p. 724)

48  Presumably, the same s hicable to A bk &
(1 e, *the mnfimtely great Lord ) a< we remarhed already i note 11
n the case of Sadasva

49 The term sakha (2 ¢, branch) applies to a school of phi
fosophers or to the followers of a guru (¢, teacher) The latter

whispers the mantra of s s akha mto the ear of the student when
he 15 bemmg mmhated The mantra constitutes the mmtiation
formula
50 The phases of mantras, mantresvaras and matramakes
varas designate so many stattons which the Yogm on his path to
salvation has to go through Confer Ksemaraja, ShSV, 124, 9§
* When by stages, the worth {and power) of the mantras, mantres
varas and montramahesvaras s attamed, there springs up the
capacity for another creation, that 1s to say, one becomes the
of (a } to be o one s own

wishes *

51 The concept sdra (1e, nucleus) corresponds to our
potentiality  this case  The nucleus of 2 being 1s its potentiality,
or, what may become of 1t

52 e who nd lumself of the organs (kala) by means of
X ledge 15 called vyTanakals  Kala here 15 used ma third
meaning to be kept distinct fram the two other meanings (cf notes
11 and 25) The ferm refers to the organs by which the soulss
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fettered to the world or by which 1t clings to the wotld  Whether
our system, kke that of the Pastupata sect {cf Bhandarhar, V. Sh,
122), understinds by st all fatiras from 1 to 23 remamns oiscure
though 1t seems probable

There 1s no unammty among the texts as to the clasufi
cation of the Vijilanakalas w the hierarchy of the different
pramatars  On the authonty of Barnett, P. Abh, p 724 {com
mentary to stanza [4} the concept viffan@kala comprises all of the
three classes named above, viz , martramahesvaras, mantrestaras
and santras  Though it seems as if our pascage m guestion
separates the tviffanakalas from these classes it may be due merely
to the somewhat obscure way of stating st That Ksemarija shares
the view of Abhinavagupta, his teacher, which was just stated, 15
plain from the passage on p [Za

53 Ths quahfication ts due to the doctre of the three

malas  DMala means dut, soled garment This mala dulls the
sndinidual soul and keeps it from recogmzing its identity with
Shiva  One distmgwishes the following malas

(a) Anavamala 15 the pnmary mala (milamala) on
which depend the followmng two kinds  This anavamala 1s that
species of mala which transforms the soul into an anx (s ¢ , atam,
a small, homted and, hence, sndividual entity) It is the evil of
mdnduation

(&) Mayamala (s¢, the mala of mzya) 1s the mala that
gives to the soul its bodaly form

(c} Karmamala (e, the mala of action) 15 the mala
which enchamms the sou) by good and el acton  In one word,

a 15 karma (cf Bhandarkar, V' §, 130)

In our passage the veftanakalas are sad to be such
as ate free from the third wmrala, at least in as far as they da not
accumulate any new karma  But m this matter also there 1s no
tnantmty  See Barnett, P Abh, p 724, where the vuiitanakalas
appear as entitely free from mala 2 and 3, corresponding to their
equation with the higher pramatars {cf note 53)



NOTES 113

54 Our author is of opimon that they still hive 1 connection
with the karma of former existence  The verh pars ce, 1 ¢, to heap
up, 1§ intelligible thus only

55 Subordinated to the pralayakalas (see note 56) are the
sakalus  Suhaly ss one who st retams his organs, huisub,ecz{
to al) three malas

36  Subordinited to the 1 akalas are the pralaykalas
ot pralayaketalins  Pralaaakala ts one whose organs have been
destroyed 1 the dissofution of the world {pralaya 1s the same as
samhiira, cf note 2) We are forced to conclude, however, that
these organs hue not been destroyed altogether, becaure they
appewr gvn in A new srste  The pralayakalas e pramiitars of
the voud (sTuya} because their workd 1s im a state of dissolution
According to Bhandarhar, V' Sh, 125, they 1re free from male 2,
but bound by mala 1 and 3

57 Adter hving d dr ly the e y stages
from the mantrumalestaras down to the sakalas, the author now
teturns to the beginning concluding this section with an necount of
the two stiges lying \bove the mantramahestaras taking them in
their reversed order [mmediately such an arrangement of the
matenl might seem perplexing Yet 1t miy be justified on the
ground thit these two uppermost stiges are to be represented as
fundimentally different fram <l the rest  In fact they e really no
stages of mamfestition at 2l bemg eterna) mn virtue of ther
remoteness from srsts and samhitza (cf note 11)  \With them the
plurlity of pramatars has censed o exist  Shu appears 4s one
only, 1n harmony with his true niture

On the foner of the two stages he 1s called Stcabhatl
rekc But this stage corresponds to what 15 othernise known 1s
saktitattca {cf note 11} See also p 2b where sakhr and
Snabhatgaraka are desgnated as * not distnet*

5§ After Al the two eterts) prencgles Secotottia and
sakhitattea are mcluded here, thus bnnging the number up to 36

59 The verb sphur meins to paipitate, be agitated, but also
to «parhle flash Because of this double meanmg the terb 1s

15
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especially adapted to the simle of waking from sleep, illustrating
the fundamental cosmological 1dea of this system  In this respect
sphnur resembles ud mil and wd mus, both of which verbs mean to
open ones eyes Unmil occurs on pp 1b, 5h 63, etc., unmison
pp 1b 2b 403, etc  When Shna opens his eyes, the umnerse
unfolds itsell  Should he close his eyes, the umetse s deawn bickh
m agan  Indeed, this1s more than a mere sumle  The process of
the world s nothing else but such an experience of the mfinite
unnersal spint  Cf the first stanza of Kallata s Spandakarikis

“ He who causes the world to nise when opening his eyes wnd causes
1t to set when clostng his eyes—him we prase’

These psschol ] to metaph; 1 doctrines
have their mmmediate foundation m the analys's of sensory ex
pertence as we find 1t in connection with the Sadkhya Consult
Chattern, X Sh., p 9+ fl and what he says about duddi
onp 103

60 ‘The highest Shiva, paramasiia, 1s the more popular
designation of the absolute

61 Transcendency and immanency Piramasna unfolds
humsetf by the power of his sakti as the umnerse (immanency)
But this 15 only one aspect of humself In reality, he reaches tar
beyond into infimty

62 The noun cetand 15 denved from the same root as c2! and
erte {cf note 7) and means conscrousness spit  Elsewhere (cf
Garbe S’ p 279) 1t 1s used synomgmously with the two other
terms Here however, it 1s distinct from either and stands for
cif when 1n the condition of hrutation

63 The process of mamfestation sets in with the nse of a
polanty between subject and object 1n that <ole reality which had
been, up to that time, completely at rest Subject and object
separate and, for the present, the object becomes repressed by
negating 1t The uninerse disappears before the eye of the highest
pramaty (f Chattern, h Sk p 62f1) Hence, ' the \oud, the
absolutely void " {sTryats s a) which, howeset, has nothing to do
with the ‘void* discussed 1n note 56
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6t Cut 15 isolated m as fr as dunag thus phase 1t lacks any
object It s to tins situation that the two terms akhsate (s e, non
considerttion) nd auasritaswa {fe * Shiva who s attched to
nathing ) have reference
65 There we 240 worlds (bfinvana) 1ccording to Bamett,
P Abl, p 74 On p 721 he describes these worlds as ‘of
various shapes heng round, square, trianguiar and of the form of
crescents and umbrelias
66 According to Barnett, P Abk, p 729 bhaua (1 ¢, entities)
are the subjects and objects which go to make up the finite unwverse
67 The word rasa means both, taste and juice and the
passage therefore really reads ° they distingtmish them
selves 1n that their e juice 15 not dried up  In this connechion we
yught posnt to the fact that the gustatory nerve reacts only tonards
solutions
68 In atabons taken from Agamas and Tantras there often
appear feminipe vocatives This is due to the fact that the doc
tnnes expounded 1n these works are frequently cast 1n the form of
a dialogue hetween Shisa and his wife. On Agama of note 128,
on Tantra note 130
69  The word bharara a dernatre from bhitrn means
hornfying  Generally 1t refers to Shiva bemng a popular name of
his.  As such o renunds one strongly of his original character as
that of the ternble Rudra of the Vedas The three heads
{trisiras)—~from which this Agamsc work received iis name—are
m 3)1 hkelthood ap outcome of the rehgious wmagination of the
people  (Compare the idea of Shiva s having three eyes) Speculz
tinely, howesver, these three heads may have been brought in
connection with the three fundamental principles of this and other
Shiyute systems vz pahi pasu and pasa
70 The two works mentioned above are thus designated as
parts of the Agamtc lternture  On Zgama see note 128
71 Thus sloka obviously 1s meant to iiustrate the pure nnture
of cit insymbohzing (#73a) 1t by hight  Laght constitutes cef, the
negation of ight, therefore, amounts to a negation of c¢f also
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42 The term ziva (1e, Dving bemg the ndiidual soul) ts
synony mous wath pasu

73 Meant are the works of the hashmrr school in contradis
tinction to the Agamas  On Spandn ef note 1

74 As 1t stands, this quotation 1s umnteligible, cut loose
as 1t 15 from its context A footnote of the editor may throw some
hght on 1t ' Reflectng on the meaning of non sensical phrases
Like ¢ The embankment wants to tumble down f{one must ash
oneselfl how can there be a wish in [such] a soulless embanhment 27
Spealng fizuratinely we attribute will and desire even to hfeless
objects  Simlarly we asenbe wrongly to st what really apples
to Paramaswa only

75 The concept tskalpa {1¢, change, drversity, doubt, hes:
tating reflection) ongmated with the Yoga, of Yogastitra 1,6 9,
42 10 Deussen, G Ph % p 511 According to Barnett, P 46/,
p 723 (commentary to stanza 11) «tkalpa 15 * cogmtion of an object
as charactenzed by differentiation from another {anyapola) To
express 1t more 1 the phrasealogy of Yogamunr (cf Abhmavagupta
P Y), the ebject proper of t1kalpa comes to be displaced by another
one for its sake

To further clear np this concept 1t 15 <aid 1n the commen
tary to stapza 68 (Bamett, P Abl, p 738) ‘The logt
renounces such “ imagmations  (vikalpah} as* [ am a fettered soul,
embodied and bound by karma, these children and wife are mine
by this work I shall obtan paradise or hell Being mspired by the
absolute consciausness, he casts such ideas away mto the * radiance
of the Self and renders himeelf one with the transcen
dental subject . .

Hence trhalpa 1s every thought of the indisidual soul
which draws distinctions, contrary to truth, betw een the inds dual
objects by bringing some n relation to oneself and exciuding
others, thus houting the self

76 ‘The term citta {1 e, thought, consciousness, <pint) refers
to the organ of thought of the mdnidual soul  Of the <ame root
as ot and cetana (cf notes 7 and 62) the expression 15 rather aptly
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choser i that the comsmion root already suggests an affimty between
the principles winch these three termim represent
According to Ksemara)r, ShSV, 73, & the concept eifta
wicludes the three mner semses of buddhe, ahamkara and manas
and thus becomes a synonym for antakkarana {inner organ)  Gf
this later an  Rot accordmg to Schomerns, Sk 8, 138, citfa
ranks with these three mner senses, bemg fourth and [ovest  This
15 the theory of the Tamul Shivassm which is thus seen to be n
rcontradiction to the Kashmur system
77 By uidid berc 1s meant the fourth of the five kaTtcukas
{see note 11), the ympure knowledge {adudd@harsdya), in contrast
to the suddiiavadyii wentioned 1a note 11 Vids i 1s the principle
of hmotabion which compels the mdivdua) sou! to exchude (of note
75) all other objects from wision w cxder to become thoroughly
conscios of one  Therefore, vids« underltes vikalpa
78 For the meaning of samadhs consult note 5
79 The teum suddhn adhwan (re, the pute, or, perfect
path) designates the sphere of the five hughest prnciples from
suddiairdyd to Shna  The pramatr ship of the pure path wath
11s bwo ghest prmemples extends beyond the pramatr shp of the
wNd@nakalas  The concluding words, lughest degree , would
imdicate this
80  For pralayakalas and sakales consult notes 35 and 56
81  These are the three grmas really, ' strands twisted nto a
rope  The conception originated with the Sankhya The three
gugas represent the three constitnents of primary matter (prakyis)
{r) Sattva (12, goodness) 1s by natore that qualty of
things which rouses contentment wathin ns It 15 hight nnt heavy
or oppressing, and elanfying  Its purpose s to enlighten
{8} Ragas {re, passan) i that quality m thiogs winch
shs dissahsfachion wihn ps 3t s stioulatog and benee gpde
Its purpose 15 to urge on
(e} Tamas (e, darkuess) 1s that quility w things
which leaves us 10 a state of mdolence [t 1s hewy and oppressing,
paralyzing our emotions, and generally unpeding  To hinder, thus,
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72 The term yna (1e, lumg bemg, the mdnidual soul) 15
synonymous with pasu

73 Meant are the works of the hashmir school 1n contradis
tinctioh to the Agamas  On Spanda cf note 1

74 As 1t stands, this quotation 1s umntelbgible cut loose
as 1t 1s from its context A footnote of the editor may throw some
hght on 1t *Reflecting on the meaning of non sensical phirases
hke 'The embankment wants to tumble down' [one must ash
oneself] how can there be a wish in [suchl a soulless embankment ?
Speaking figuratinely we attnibute will and desire even to lfeless
objects Similarly we ascnibe wrongly to siva what really apphes
to Paramas sea only

75 The concept vikalpa (ze, change, diversity doubt, hest
tating reflection} onginated with the Yoga, of Yogasiitra 1, 6,9
42 m Deussen, G Pk % p 511 ff  According to Barnett, P Abl,
p 723 (commentary to stanza 11) vekalper 15 * cogmtion of an object
as charactenized by differentiation from another {an; dpoha)’ To
express 1t more 1n the phraseology of Yogamum (cf Abhmavagupta,
P Y), the object proper of t itkalpa cames to be displaced by another
one for 1ts sake

To further clear up this concept 1t 1s said wn the commen
tary to stanza 63 {(Bamnett, P Abk, p 738) ‘The Yom
reounces such “ imagimations * (vikalpah) as ™ 1 am a fettered soul,
embodied and bound by karma, these children and wife are mine
by this work I shall obtain paradise or hell Being mspired by the
absolute consciousness, he casts such ideas away nto the ¢ radiance
of the Self and renders himself one with the transcen
dental subject . .

Hence, tikalpa 15 every thought of the individual soul
which draws distinctions contrary to truth between the indinvidual
objects by bnnging some 1n relation to opeself and excludmg
others, thus imiting the self

76 The term citta (i e, thought, consciousness, spint) refers
to the organ of thought of the mdivedual <oul  Of the same root
as ot and cctana (cf notes 7 and 62) the expression 35 rather aptly
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chosen 1n that the common root already sugrests o Affinty between
the princaples which these three termim represent
According to hsemarajy, SASIT, 73, 8, the cancept ertier
inclndes the three wnner senses of buddhy, ahambara \nd manas
and thus becomes  synonym for antabkaraya (nner organ)  Of
this fater on  Dut accordmg to Schomerus, §& S, 133, wifta
ranks 1 sth these three inner seascs, bewy fourth wd lowest  This
15 the theory of the Tamnl Shivusm which 1s thus seen to be i
contradiction to the hashmir system
77 By tuidya here 1s meant the fourth of the five kalcukas
{see note 11) the wnpure hnowledge (astuddhatsdya), \n contrast
to the suddhatidyd mentioned 1n note 11 Vidy i 1s the prineiple
of hmitation which compels the mdiidual soul to exelude (cf note
75) all other obsects from sision n order to bhecome thorowg hly
canscious of one  Therefore, vidy« underhies vikalpa
78 Tor the meaniug of samadhs consult note 5
79 The texm swddha adican (1e, the pure, or, perfect !
Pub) designates the sphere of the five lighest prmeiples from
suddhavidya to Shvy  The pramatr ship of the pure pth with
s tno Inghest proiciples extends bevond the prant itr stup of the
viflanakalas The concluding words  Iighest degeee » would
widicate this
80  For praiay@kalas wd sakalas consult notes 35 and 56
Bl These are the three gunas really  <trands thasted anto 2
wope  The conception ongmated with ihe Sagkhny  The three
gunas yepresent the three constitvents of primary mtter { prakety)
(a) Sativa (te  goodness) 1 by natuse fhoy qualty of
things which rouses contentment withinus 1y 15 hight not hayy
ot appressing and chuifying 1S purpose 1s to enlighten
@) Rayas (o, passion) 15 thae quality an thig,
stirs dissatisfaction nathin us It g stmbtatin,g
Tte purpose 15 10 urge on
() Tamas (1e, darkness)
wiich feaves us i 4 state of wndolence
pealyzing our emotions apd generally »

ke which
nd hence apmle

5 that qualty 5 thing 5
It heary and

Opf reasy ¢,
tpeding Ty lnndu,”'u&:
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15 its purpose (Thus according to Detscen, G Ph Y1, I,
p 428, explanation of Sankhiykarikit 13}

The trid of gunas corresponds o the tnad of sukha (1e.,
pleasure), duhkha {1 ¢, sorron) and moha (s.¢ , confuston, delusion)
Indeed, they are interchingeable {cf Abhnavagupta, P Y, 51,2)
The gustas, or therr corresponding psychicat elements combine to
mabe up the expenience of the pas u, the individual sovl
¥ 82 Since, as was said before, pafs and pasu are in reality
dentscal aur system has, therefore, to find a corresponding triad

or the pat state C 1y, the system blishes for pats
he triad fMana (s ¢, hnowledge), #riza (e, 1ctiaty) and mas @
o which Iittle importance 15 attached elsenhere

e are not surpused when maya 1s mcluded in the pure
sphere of Shtva, because we know that our system reckons bes:des
the ordinary maya (asuddhamaya, 1 e, impure maya) also witha
ks-uddlmnm)u {t ¢, a pure may a) which 1s identical with the highest
's aktt of Shiva

83  Cits #akts 18 a synonym for Shna sakh or, preferably,
ssmply saktr  Cf notes 6 and 11
84 The masapramatr 1s the subject of knowledge of the
mmpure path, mn the sphere of hmitation It consists of prafayd
' Lalas and sakalas , see notes 55 6
85 The term pradhana {se basic element} does not in this
passage refer to the Sankhyan much hhed pradhana, meaning pr:
maty matter, a synooym for prakefs and avyakia Rather, it 1s the
matertal whick especially the organ af thought of the smdus idual
soul catta, busies tself about, fashioning its creation—which 1s the
empinical world—out of it
86 In the world rest, ciffa carnot avail itself of the body
and of hfe 1s a pradhina for its actnaties  However the sams
Laras (i ¢, ympressions after effects) are at 1ts disposal  These are
the impnints recen ed m a former existence {in the sakala state cf
notd155) due to cORGet with the world #f bodrex—D@ng & part
of prraastaka (cf note 94), the vehcle of the samrskaras, erta
wanders with it from ewvistence to existence See h<emaraja,
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ShSV, 73, 8 {commentary to stitra 1 of the 3rd unmesa) ‘ Citta
migrates—s ¢, goes from womb to womb--bemng attiched to the
functions of sattra and the other gunas {cf note 81), because it 1s
ignorant of the fact that 1ts true nature consists i o2 '

87 That he should do thus is due tocitte By vyuithita
(e, really, one who has turned away from something, 1s distracted)
these texts charactenze a person who enjoys the ordmar), everyday
affars of the world, has, therefore, an h h to that
of a Yogin The verbal noun, vyufthine, desigmtes the actiity
of such a person, which 1s opposed to samidiiz  On this point
consuit Yogasittra, 3, 9, 37, in Deussen, t °, pp 529 and 533

88 ‘The text reads ‘ maynak pramata

89 These ate the 77 stifras ascribed to Vasugupta which
constitute the foundition of Kashaur Shivaism

90 The herited mtellectualism of the Indian doctrines of
salvation 1s rather prorminent here He who does not attamn this
knowledge of the Gtwan with all its finally ramyfied detads wil) not
partake of salvation On the different means of salvation to be
found withun our system consult note 133

91 By their predilection for enpumerations our phiosophers
prove their relation to the followers of the Sanhhya However we
believe that just this passage shows better than any other that it 1s
by no means a mere passe temps I salvation does depend on the
cotrect knowledge of all these detarls of which none must be for
gotten or overlooked then it 1s natora), n the interest of the
catechumen 1o make use of this aid to memory

92 Jade (1e, cold, rigid, soulless) characterizes the purely
matenn], the object of which another may be conscious but which
18 not conscious tself {cf Garbe, $%, p 374)

93 The term svatantrsa (momen abstractun of st atantra,
of note 9) designates this resohe of Ssvabhattiraka to become
Dimsted as an act of spontaneity It 15 not merely a Link in the
causal chain 1t 1s a creative act, a primum dafum

9% The body 15 frequently compared to a city with mmne gates
Here, puryastaka (1, the eghtfold m the city) refers; as i the
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Indians to see and acknowledge behind the different forms of
expression the common basic idea Keyserhng, perbaps goes
too far 1 his Schopfertsche Erkenntms when he says that
the Hmdus are always econscious of therr philosaphemes
bemng but symbols of their meampgs, but words for what
cannot be expressed n language Nevertheless he thereby
calls our to an ffe in philosophy between
the pomnt of view of the Indians and our own The Indnn
does not take the philosophical system as such as sernious as we do
What ke regards as essentral 1s not the system but the fact that sts
ontginator or adherent endexvors to find by it the absolute 1nd
hence, salvation Comsequently, the Indian 1s enabled to hold two
logeally exclustve points of view (¢ dars anas ) at one and the same
time Cf the combmation of Sankbya and Vedantz m Bhagavad
Gita and elsewhere but above all the recogmition of Vaudesiha
Nyaya Safhhya Yoga Mimawmsa and Vedanta as s orthodox
systems desp te their rather diverging forms and tendeticies

102 In what follows the author attempts to demonstrate the
correctness of the svtras on the systems known to him  As s the
usual practice (cf Madhavas Sarcadars arasamgrahal, i enu
merating them he starts with that doctrine which has the least affilia
tigns with his own Then ascending higher and higher, he
gradually approactes truth wheh 1s attamed it his own system
Remarkable 1s the unprejudiced way in which our anthor places the
two orthodox systems of Nyaya and Mimamsi night after the
despised Cacvahas and before the heretic Buddhists and the
Madhyamhas a ranety of the latter However, we grant that,
generally speaking the fatfia series of the Trika wis for him
decisne  That 15 to say hus el of doctrines & ded on
the problem as to whether the fundumental prmciple of any
particular system could be dentified with a lower or hugher # 1t ¢

103 On the Canakas or matenalists—so called alter
Canaka who w1s ooe of the founders of the doettine—ef Deussen,
G Pr1 U p 194 Whole textbooks have pot come down to
us, Therr literary fragments have been gathered from quotations by
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Hiltebrandt, Zur Henntms der Indisclen BMlaterialisten (Fest
schrift for E Kuhn) There we can find also this very citation
with which Ksemaraja presents us, the characterishe siifra 1s
suppocted by Sankarz, Harbhadra and the commentary to the
Kusumaial:

104 On the Nyiya, the system of Indian logic and dialectics
of the section i Garbe, 87 p 17+ which, though short, gives
the essential points

105 1o regard to the ifermuns techmcs buddhs, fana, etc,
we have to bear 1m mind hete and in the following that our author
takes them 1n the sense that fits his system  He does so wathout
concerning mself with what the followers of other systems under
stand by them Thus buddie s the lughest of the three inner
senses {cf note 76}, and appears in the sertes of faftcas as the 23rd
primerple It 1s the pawer of judgment, a remmscence from the
sphere of pure knowledge Thus, an organ of the mdwidual soul
and a vehicle of umversal and abstract deas, buddis mdges and
reguiates the concrete objects of expenence by measuting them
on those normatine and umversal ideas (f Chatterp, K Sk,
p 106 fi}

106 The term jilana here s of course, to be disciminated
from the aspect of sakss {cf note 97) bearmg the same name  In
our pssage tt refers to thit kind of knawledge which ts common to
all hving bengs, namely, the hnowledge that 1s medmted by the
senses (and, hence, 1s false) Cf Ksemarzja, SESV, 11, where the
cecond sfifra reads mn the form Ksemaraj approves ‘iana s
bondage* (see 1b, 2% 9and 125,12}  For the double meanmg of
jMana of Garbe, S°, p 371, note+ fus first definstion of silanc
pmphmses evactly what our author understands by tt ‘The

of be) to the inner organs
and otygmating under the mnfluence of the objects’
107 This the of Gfman

with the vod as muntammed by the Natyayihas has sts reason in
that thess phulosophers hope to find salvatron from sausitra it &
state of absolute unconsciousttess {ef Garbe, §7 p 175)
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108 On the MomEmsd, more catrectly Karmamimamsa, the
doctine which teaches <alvation by ntualistic works, ¢f Deussen,
¢ Pr% 1,111, p. 350

109 Upadhs (1 e, appositio) 15 every thing that s related toa
thing without really belonging to 1t or without ever entening any
close conuection with 1t {Garbe, S, p 231}

110 The soul {@tman) 13 capable of bewng apprehended
ditectly m the experience of the *1°.

111 Saugatas (1e, followers of Sugata) 1s an appellation of
the Buddhists  Sugata (¢ ¢, one who fared well} 15, ke Trihagata,
an hononng sumame of Siddhartha Gotama

112 Of the vanious metaphysical systems which—contrary to

the master s will—soon sprang up within Buddbixm our author may
have in view the Ksamkaveda, 1 e, the doctnine of momentary
d The b ana (1 e, continuity of con
sciousness) would indicate it This term 15 used by the heamiha
vadins to denote a continuous senes of conscious experientes
These they think of as pomts, erch of which 1s connected causally
neither with the preceding nor the following one  Only the event of
the moment possesses reality

113 Svrutsanta {1c, end of the srutr) 15 synonymous with
Vedanth (re, the end of the Veda), because sruts {1 ¢, heanng)—
as a collectne name for all revealed texts—coincides wath Veda i
the widest sen<e of the word Yet, our anthor does not mean the
Vedantins when he speahs of hnowers of the Srufyanta  Rather,
he thinks of knowers of the Upamshads in general in accordince
with the ongnal meamng of Vedanta

114. The term prana (e, wind, breath, Life} appears re
peatedly in the Upamshids as the fundamental pnnaple {cf
Deussen G Ph* 1, 11, Index)

115 By Brahmavadins {1e, advocates of the Brahma
doctritie) we hise to understand Nkewise phifosophers who base
their teachings on the Veda

116 The specification “of non being* (abhaia) shows that
we have to do with those Brahmatadins who hold that the wotld
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sprang up from non bemg {asa?) Tor the Vedie speculrtions
concermng being and non being, sat and asat, as the world ground,
consult Deussen G PA7, 1, II, p 117 ff and Geldner, Der Regreda
. Ausuwahl, Kommentar, p 207 f These Brihmavadins, our
author remarhs nightfully, recogmze the prnmary prmaple o the
voud {s@nya), that 15 to say, m what the empiricsst, hat not the
metaphy sician, regands as void

117  On the Madhyamihas, the followers of Madlyamaka
{1 e, the system of the middle path) who represent a philosophic
movement within Northern Buddhism, cf the article by L de la
Vallee Poussin in the Erncyclopedia of Religton and Etlucs
A di to ths h , these phul deny not only the
reality of the individual (pudgala), as do the textbooks of the Pal
canon, but also that of mental phenomena (dhrarmas) Moreover,
they negate not only the existence of suffering besngs, but 1)so that
of the mflicted pun ‘Al 15 \oud  To ehmmnate the dharmas
assocrated with the ‘thust 15 i therr opmion, possible for him
only who has realized their radical wreahity

118 On the Paficaratras or Bhagavatas ¢f Deussen, G Ph',
1,1, p 62,6 Pk 1, III, pp 36 259 ff , Bhandackar, V Sk,
p 38 fl, Garbe, §* pp 63 and 165 The derivation of the name
Paficaratras 1s doubtful It means of five mghts and may have
ongnally referred to a festnal lasting five mghts, or five days

119 Here we have to do with the three padarthas { ¢, man
concepts categones) of the system  Consult Madhava, SO,
p 45, where prakrts appears as acst (1 ¢, ‘absence of spint J ar
drsya (1e, the visible}, Vasudeva s Isvara (re, Lord) and the
individual souls (yrvas) as citas (¢, spuits)

“The designation of the individual souls as sparks of the

Exalted One must be compared with the ancient simle of the wheel
of fire (alatacakra), of Deussen, G Ph% 1,11, p 212

120 In spite of the proximuty of the fermunus praketi,
panngmna cannot be taken 1n the techmicnl sense of the Sankhya,
1e, as meammg constant change,’ but, rather, *finally," ‘lastly
The latter 15 the common signification when at the beginmng of a
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compound There 15 no reason why the author should use the
technical concept in this connection On the other hand, our
translatton here 15 well adapted to the context  For, the Paficara
tras th 3} and the mter of the system as
uell tell us that the fundamental prizciple 1s mat prakrit, but
Vasudexa  Nevertheless, 1t remams uncertan how our author
would fortify his contention of the prmacy of prakrt:
121  The term avyakta (3¢, the ummamfest) is a name for
prakrt:, primary matter, having been talen over from the Sankhya
122 On the Sankhyas consult Garbe, S Oldenberg, U B,
pp 206 258, Deussen, G Pi’, 1, 11I, pp 408 506
123 See note 52 with teference to the Vyilanakalas  Our
author identifies them here with the purusas of the Sackhya  The
latter are the souls who hate freed themselies by means of viteka
jhana (e, discnmnating knonledge) from prakrfr and -re, there
fore, hberated
12% Cf note 113
125 Cf note 116 For Istara consult note 11
126 ‘The Vanakaranas are the advocates of t3Tkarama,
linguistic analysis or grammar Ther doctrine, hhewise, makes
for salvation and s esteemed highly by Madhava and our aunthor as
well  Judging by the position which the Vayakaranas occupy
here m ksemarajas enumeration (cf note 102), they must, i the
Iatter s opimon, come very near the truth  For the doctrine of the
Vayaharagas consult Deussen, G Ph?, 1, 111, p 3934, alo
Abegg, Sphoteand E W K
127 The Sabdabrahman, the Brahman of the word, 1s that
phase of the reveliton of the deity m which it appears as the
eternal word {of the Veda) Being a fundamental conception of the
vyakarana {cf Deussen and Abegg, ! ¢}, our author rightly
‘brnngs it in connecton with passantl, the Trika concept  Tor,
Vyakarana distngushes two forms of mamifestation in the one,
eternal Brahman  These are the sum and substance of all objects
on the one hand, -nd the totality of the words that have reference
to these objects {sabdabrakman) on the other The Tmka,
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larly, duffe two forms 1n . from all time the

untverse of objects has been m him potentally and, hkewise, the
unmiverse of the thoughts and words yet unuttered, This Jast one 1s
colled pari fvacl, the highest [word}. It appears as pasyants
{1ac), the ‘seeing’ [werd] when the unmtverse is still in the first
stages of 1ts development, Bewg the divine view of the whole
universe m its undifferentiated form, pas yants must yet he beyond
all expenence. But, by means of madhyami [racl, the mddle
[wordl. it becomes taskhart [viicl, empinical speech (see Chatteryi,
K. Sh, p. 3 ff). According to Chattern, 5, p. 4, note Z,1n a

y to the Alasikara K bha, vatkhary 1s dernved from
khra or khirs, 1.2, nose, or, rather, vocal organ  Though untenable
}} nevertheless, throws light on the

Ny, ths
Indian conception of varkhary.

For sadaswa see notes 43 and 44, A passage in Puma-
ananda’s Sat cabra mirfipane {ated by Barnett wn Griersan and
Barnett, L. V7, p I4) bears on the relitron of sadis sa to tic,
Sadassta s sud to hee i Gkasa, that 1s, m the ether or empty
spice. Oun the close relation of @kisa and sabda or 1dc consult
Chattery, K Sh, pp 130 ¢

128 The Sanigamas, or, Agamas, xat’ efoxiv represent
a group of hterature that still remams little known The name
Agama signifies a doctpne which has been transmitted umnter
ruptedly from one generation to the other (cf Bohler, ZDYG, 36,
p 633) Buddhists and Jams also employ the name for certam
portions of their sacred hierature  Wintermity, G.J L, 3, does not
make mention of the Agamas.

That much 15 certamn, that they are writings which hase
been pliced by some Shnaite sects beside or, m practice, above the
Vedas even ns therr authortative rebgrous texts Farquhar, ORLT,
p 191, names as such the Sanshnt School of Sara Siddhinta,
the Tamul Shivactes, the Kashaur Shnates and the Virasanas,
This gtoup must be d hed from the folk one which
rejects the Agamas: the Pasupatas, the Lakulisapistupatas, the
Kapalibas, Nathas, Goraksandthis and Rasesharas.
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They enumerate 28 Agamas  According to Schomerus,
Sk S p 14, they aredivided intotw o groups  ten Agamas of a higher
and eighteen of a lower origin  To these must be added a great
number of so called Upagamas, ¢ e, auxiliary texts
Schomerus, Sk S.p 15says ' Every Aganra s said to
consist of four parts, called kanda vidyakanda, or fanakande,
sogakanda, krizakanda and caryakiyda  They say, the Sluna
kanda leads to the know [edge of God and yogakanda to the concen
tration of the mind upon an object The krijakanda supphes mforma
tron concermng all functions necessary for consecrating an rmage of
the deity, heginming with the digging prehmmary to laying of the
foundation  The caryikinda teaches the method of wotshipping’
0Of immediate 1alue to us here is one of the statements by
Iyengar, Ontlines, p 151 ff concerning the contents of the Agamas
* Shiwashakty 15 the cause of the bondage of all bengs
and also of their release  She 1s the etemal Word the subtle ink
between concept and utterince To iis 1s attached the whole
doctine of mantras The theory of the evistence of a system of
Yomic nerves and orcles in the body 1s taught * (erted according to
Farquhar, OR L7, p 195 With ths 1s to be compared the
discusstor in note 201
According to Chatteryy, i Sk pp 8 and 10, the Agamas
contam a dualistic doctrine or at least have been interpreted ma
dualishc or pluralistic sen<e before Vasugupta established the
Kashmir School of Shinaism
Opimons differ widelv as to the age of the Sandgamas,
Tarquhar, O R L I, p 194, thinks they are of recent origin and
places them, however very provisiondly, into the seventh or eighth
century A D Schomerus, 5% §, p 12, on the other hand, behieves
he 1s justified i saymg that at least the beginmags of the Agama
Dterature reach back to pre Christian umes  And, from the archaic
meters words and forms V' v Ramunan (according to Schomerus,
lc) drans the conclusion that the Saivagamas are not later than
the first Buddhist council  Confer besides arqubar, O.RL 1,
Index also v Glasenapp, H,p 201 T
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129 By arhafas (1¢, the digmfied) our anthor means the
Jams  For miormation about them the article by Hermann Jacob
m the Encyclopedia of Religion and Ethies may be consulted
In metaphysics the Jains mauntamn the eternal existence of matter
which consists of atoms  All things are made up of the maniold
combinitions which these atoms enter  The atoms are not constant
by nature but are subject to change or development which consists
m that the atoms assume different qualittes {guras)

130 The Tantrikas profess the doctnines Jad down n the
Tanfras  Since the Tanfras are the textbooks of the Saktas,
Tantrnihas and Saktas must therefore, be identical  Ongmally,
tantra means weaving loom then warp and, finally, foundation,
norm rule  Only very recently has the Tanrtra literature become
better known through the publications of Arthur Avalon {pseudonym
for J C \Woodroffe} The Tantras are very closely allied to the
Agannc Interature discussed above That the hmits betneen the
two are not sharply drawn may be seen already from the fact that
the names of both are often used promuscuously  Indeed at bmes
ther dentity 15 asserted (cf Schomerus Sk S p 16 and
Chatterp K Sk p 7)

Like m the Agamas in the Tantras aiso four & ird 18
(see note 128) are differentinted {Vhat 1s given by Farqubar @ R
L I p 200 1s the contents of the Tantras comcides strkingly
with the contents of those parts of our text which deal mamly
with the concepts of sakt: tmaniras »nidis and cakras  See note
201 and Introduction Sectron VI1

According to the passage of our text the Tantrikas
belteve in a transcendent atman  Tor the Saktis consult Macmicol
I Th,p 1804

131 Only the Sanugamas can be meant here by texts

terching the smmanency of the atman as our author says  They
are called iimen ;3.4 here which 15 2 synonym for Agama

132 Inffenng from both Tantnhis and the followers of
Shriaem the Trika teaches the dency s well as

of the utman Cf note 61
17
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133 Should knowledge—as a means to sahation-—not have
been granted, there remams still the possibility of becomuing
liberated by the grace of Shiva (see note 6) who, from his own free
chowe (st@famtrya), grants 1t to whomever he may choose
Though, according to Barnett, P Abl, pp 719 and 746, grace 1sa
mere factor wathin sahvatton by knowledge, m our passage it isa
way of salvation independent of and side by side with st The way
of grace we grant, 1s like a foreign element in a system othermse
thoroughly philosophically onented, being mentioned occastonally
and n passing only It 1s one of these cutspoken theistic elements
which come to the foreground more 1n the Shisaism of the Tamul
South than m the Shnaism of Kashmir Confer the central
mmportance of the dispensation aof grace in the hymns of Mamkka
\ as'aga (Schomerus H B}

134 Cf Chatteryi, X Sh,p 146

135 The three following quotations are meant to merely sub
stantiate the list sentence They have nothing to do with the
enumeration of the systems as such

136 Desire always causes bondage Salvation presupposes
freedom from all desire even the wish to be liberated

137 A second exphunation with a totally different aim ss
2dded ta the first nterpretation of the sitra {cf note 28) TNrst, the
mterpreter enlarged upon the principles of the vanous philosophical
systems, and now he 15 concerned with the psycholomeal conditions
of the Yogm  This bifurcation 1y the interpretation of one and the
same sTfrd 15 conditioned by darsana and sthefr, which terms
allow of a vanety of explimations

In the bepinning, darsana was taken m the sense of
‘system which, though secondary, may however be thought of
first sn a philosophical treatise  But here, dars ana 1s understood
m ats ongmal meanmng of ‘seeng  wieh, however, 1s further
developed mto that of ' perception * 1n general

Here as i the first explanation, sfAtfe 15 tsed 1n 1 sense
that comes close to the onginal meaning of * corming to a stop * Yet,
here 3t dors not mean the stop put to any philosophical speculation
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(cf note 100), but * comng to a standstidl * and, hence © ces<atson *
{vssrants), 1 particulr the cessation of the external perception n
the consciousness witin when 1t has achieved the identity of the
percessed object with the percening subject

138 For ths translation which of necessity, 1s more of the
niture of a paraphrase see Damett, P Adk, p 722 verse 10 with
commentary

139 In everyone of these sthatzs Shiva revenls himself to the
Yogin  The sumle of the impersonations or rbles would however,
fit better the first imterpretation of the siwtra—a supposition borne
out by the fact that the first explinition rather thin the second one
portrays the thought of the author of the siitra (cf note 8)

140 The ‘fourth {turisa or tersa) condibon of the <oul, 1s
the highest condition of pure spirituabty, follows the three condy
tions of wiking {sagrat), { ) and drearnless deep
cleep Cenegupts) In our system however furiye 1ppewrs personified
m femnle form as the ‘high Lady —n 4spect of the manifestation
of parisakic Bat what s more significant, furiys accuts m
clocest relation with the following three krtyas {cf note 2)

sta wd 16 al This 15 1m harmony
with the commentiry on SASV  sutra 38 of the thied unmesa
whete turfyar 15 sud to be the source of all these three krtyas
Having become one with the world spiest 1n fursya  the Yogin
accomplishes the creation of the unnerse no less than 1ts stablity
ting and destruction {cf note 50) The concept furiya which
ongimilly, was purely psychol 1 15 here psychals I and
cosmologicrl at one and the same time  Moreover, in this
place clewer thin elsewhers, there comes 3o the foreground
the tdea that ledge nd are identical ea
which 1s fundamental not solely to our system bat to others
as welf

131 Cf siitra 7

142 Instead of malehs (e, ‘helng ) which our text has
and which 15 meanmgless we prefer the reading of khia avahela,
from the root #id (rmddle), merning * besng careless reckless
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143 A final remarhk no less decp than beautiful what we
care for moves and takes possession of us

14% A samsarin 1s one who 1s subject to samsira

145 Cf note 76 The concept 1s taken over from the
Saikhya and eomncides 1n general tn regard to 1ts meanmg with the
terminus as the Saphhya uses 1t On buddhi, ahambkara and
manas confer the coprous and shrewd observations of Chattez): in
K Sh,pp 93117

146 Also this concept has been taken over by the Trka
from the Sifkhya There are five senses of perception, called
buddiandriyas of jikinendriyas  In proper sequence they are

(a) The sense of heanng {srav anendrizal ,
{5) The sense of touchmng (spars endriza),
{¢) The sence of seemg (darsanendriya) ,
{d) The sense of tasting {rasanerdriya)

{¢) The <ense of smelting {ghranendriya)

Cf Chattern, A Sh p 11717

147  This concept too origntes from the Sankhya  There
are, lkewise, five «enses of action called Eavmendriyas  In
proper order they are

()} The abiity to speak (1 ite, really *voice ),

{5) The ability to grasp (hasfa, really ‘band ),

(¢) The alslity 10 move about {pada, renlly ' foot ),
{d) The ability 16 evacuate {payn, reatly ‘anus },

(e} The ability to enyoy sexually {upastha, renly Iy }

Ci Chatterp, h Sh p 117§

148 The good no les< than the evsl deed 15 barmamala {see
note 53}  And, vice versa, there springs as hitle dicadyantage for
the perfect soul from an evi? deed as from a good one  Essentilly
ke al! Indiin religious philosoplues our cystem is ethically
peutral  Exerything depends on knowledge alone 3 ery character
1stic i this sespect as the 70th <tanza m Abhmavaguptis P Y
which reads
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A hundred thousand horse sacnifices he offers up
Brahman murder he commts a hundred thousand times
With thought on highest truth untonched by merit or blame he
remains unstamn:
The horse sacnifice 15 the most mentorions deed, the murder of 2
Brahman the most hemnous one, 3 to the old
view,

149 The exact carrespondence between these five s akirs and
the five kafcukas starting with kala, etc, ought to be noted  One
wil! then be enabled to make the latter (of note 11} more precise
m thexr mcamng

150 ‘The monism of the Lord’ 1s the author s designation
of hus own system  Confer note 36

151 The term suddhctaradhvan means the path that is
different from the pure one, called also aswddhidhian, re, the
impure path  To distinguish it frem the pure path {see note 79),
1t characterizes the sphere of the 31 lower suchnesses from may &
to the earth which are the principles of the hrmted subject obect

152 The author attempts to discover the five cosmic processes
{see note 2) mn five psychological enes—however not without force
and scholastic arbficaliies  The fourth pomnt which he makes
remams entirely obscure, and none of the three readings supples
a sabsfactory meanng The one we selected 1s the readwmg of

codex ke

153 This wotk by our author has been preserved and has
hikewise been edited in the Kashmir Sertes of Texts and Studses

154 The term Mahes varya means ‘ bemg a great Lord and
1S a nomen absfractum of wighesvara, ‘the great Lord, 1¢,
Shiva It denotes the state of the perfected soul m which the
latter 13 conscious of 1ts identity with Shiva

155 The concept srvanmukta, ¢, hiberated during hifctume,
15 met with elsewhere also

156 ‘This sentence defies adequate imnterpretation Perhaps,
we are to bung it wm relation with a remark m the concluding
section of the commesntary on the last sfitra which 1s 10 the effect
that one should always busy oneself with the atmasn, bemg firmly
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143 A final remarh, no less deep than beautiful what we
care for moves and takes possession of us

144 A samsarin s one who 1s subject to samsara

145 Cf note 76 The concept 15 taken over from the
Sanhbya and coincides in general 1o regard to 1ts meanng with the
terminns as the Sankhya uses 1t On buddhi, ahawmkara and
manas confer the copous and shrewd gbservations of Chattery it
K Sh pp 93117

146 Also this concept has been taken over by the Tkt
from the Sankhya There are five <enses of perception, called
buddhindrey as or jlansendriyas  In proper sequence they are

{a) The sense of hearing (s rav anendriya) ,
{5} The sence of touching (spars endrisa),
(c) The sense of seewng {darsanendriya) ,
{d) ‘The sense of tasting (rasanendriya),
() The cence of smelling (ghrianendriza)

Cf Chattery, k. Sh,p 117 {F

147 This concept too arginates from the SAakhya  There
are  lhewise, five senses of action, called Earmendriyas Tn
proper order they are

{a} The Ability to speak (x ¢, really ‘vowe },

{B) The abality to grasp (asta, really ‘hand ),

(€} The atality to more about (pada really * foot ),

{d) The ability to exacuate (pA3 1 veally “anus?),

(¢} The alnhity to enjoy sexually (#pastha, really ‘Ip )

Cf Chattern, K Sh,p N7 1

148 The good no less than the evil deed 15 karmamala (<ec
note 53)  And tice tersa, there springs as httle disadsantage for
the perfect soul from an evil deed as from 2 good one  Eewentially
Lhe all Indian rehgious philosophres our systam s ethically
neutral  Fienything depends on hnowledge alone  Very character
wstic i this respect as the 70th stanza in Abhmavaguptas P Y,
which rexds
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A bundred thousand horse sacrifices he offers )
Brahman murder he commits a hundred thousand times
With thought on highest truth untouched by merit or blame he
Tematns unstatacd
The horse saenfice 1s the most mentorious deed, the murder of a
Brahman the most hemous one, according to the old Brahmanic
view
149 The exact correspondence between these five s aktis and
the five kafcnkas starting with kala, etc, ought to be noted  One
will then be enabled to mahe the latter (cf note 11) more precise
1n their meaning N
150 “The momsm of the Lord’ 1s the author's destgnibion
of lus own system  Confer note 36
151 The term suddhetorudhign means the path that 1s
different from the pure one, called also as wddhadhvan, 1¢, the
unpure path  To distingwish 1t from the pure path (se¢ note 79),
1t charactenzes the sphere of the 31 lower suchnesses from maya
to the earth which are the principles of the hmited subjact object
152 The quthor attempts to discover the five cosmic processes
{see note 2} m five psychological ones—however not without force
and scholastic artficaliies  The fourth pownt which he makes
remains entirely obscure, and none of the three readmgs supplies
a sabsfactory meamng The one we selected 15 the reading of
codex ka
153 This work by our author has been preserved and has
likewise heen edited n the Kashmir Serics of Texts and Studyes.
15t The term Hakes varya means * bewng o great Lord” and
\S & nomen abstracttm of mahesvara, ‘the great Lo, :e,
Shiva It demotes the state of the perfected soul m which the
fatter 15 conscious of 1ts identity with Shava
155 The concept jivammukta, ve,
18 met with elsewhere also
15 This sentence defies adequate mterpretation
we are to bring 1t i relation with & remar), n the ¢
::zm:n :(sr::; dtn;]nment:\ry on the hst st which 15 o
ways busy oneself with the atman,

liberated dunng Ifetime,

Perhaps,
oncluding
the eflect
being firmly
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determined and thus excluding every actnity that may haie a
different aim

157 The psychological mterpretation of the five processes
begun 1n the commentary to the last siitra 15 continued here

158 The tion 15 1d 1 with the micro
cosmic process by which the world of sense appears due to the
petceptual processes of seeing, hearing, etc The farces {sakés,
of note 15) which are at sork 1n p are called godd
a concession to the popular polytheism

159 To the-macrocosmic phase of stabilitating' there
corresponds the psychological state of a natural delight m the
phenomenal world The cause of the existence of this world 1s the
pleasure which we find mn 1t

The change of the subject here 1s necessitated by the

context, though 1t 13 not expressed formally in the text

160 To the macracosmuc re absorption there corresponds the
peychological experience of the Yogin when, n his meditation,
the empmml uunerse 15 vanishing  The word timrars @ means
really touch;ng , then oy , SCT We
have rendered 1t by ‘ med r A ding to F ajn ShSV,
116, 14, 1t 15 the expenience of the Yogin by which he acquires
Lnowledge of the true nature of tis own self, 1b, 120, 4 we read
that it comsists in furya (see note 140) and camatkare This
latter expression 1s peculiar and offers an opportumity for studying
the mner experience of the Yogin It means to cry “camat*
that 1s, to exclaim with astonishment Thus, the word descnbes
the moment of ecstasy when the 1ogm 15 becoming enlightened

161 *The mountam of momfoldness’ 1s the emor which
makes us differentiate between subject and object, between the
all soul and the wmdividual soul

162 Tls quotation whose origin the editors of our text
consider uncertam breathes a different spint from our system
Loving desotion (bkakn} m this stnza contrsts wath samadhe
{"retreat”} which elsewhere (see note 5) 15 regarded as a meins
of salvation The ‘you' sounds altogether tog theistic for our
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system, for here we ultimately have ta trinscend the ‘you’
order to reach the ‘pura I The stanza mught came from a text
of the Shivaite Bhakts movement, if not from a Vishnuite text
Presurmbly, 1t was quoted by Ksemaria just on account of the
Aerb paramars {from the same root as vimars a) which 1s used 1
i About the Shivabhakti consult Macmicol, 7 Th, p 160 ff
163 To the macrocosmic concealment {vilaya) which takes
place m the phase of the world est there corresponds the state
of the indwidual soul which—though expeniencmg re bsorption
m wirtue of vimars g—has, nevertheless, not yet reached ultimate
Diberation  The samskaras heep the saul m samsara by producing
a germ or seed (bra) for a future eistence  Although the sams
karas may have been neutralized m velaya for A tme—take 1t ag
3 cosmuc or a psychic event—they resume their actwity at once
i 2 new srsft und create new samsdra  The Yoga distingmshes
between two kinds of sam@dhs  Fust, the sabsya samadiv (¢,
the samzdhs that 1s shll burdened with bisas), so called because
the disposttions {samskaras) sull continve to have wn nfuence im
it, secondly, the nurbizg samadhe e the samadhs that w free
from bias), so called because all dispositions have disappeared
therem  On tlis doctrine which corresponds exactly Yo and
probably 1s the foundation of the Tnka doctrine develuped here,
consult Garbe, § ¥,p
164, For the change of the subject ser nate 159
165  The fifth krtya, that1s anugrala or the dispensation of
grace (cf note 2) 15 strangely teferred to m the stra by a term
which elsewhere applies to the fourth Ertye It g therefore,
tatural to assume a corruption of the text of the siirg However,
anugrakin 15 purely psychological and has really notlung fpy
would d to it m the scheme ESP’:CI‘\lly
at this pomt one 15 mpressed by the scholastic way o{thmlxmg
comstructively  \With the idea of the number five n mnd gpe
added a p 1 the d of grace, tg e
four ongmil conceptions of a purely cosmological chatacter, ¢,
wt, htat and concealment y by
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were only sut ) d psychol fly also Dispen
sation of grace can, of cnurse, not be interpreted cosmologically
and, hence, 1t has 1n the cosmological series really the function
of a mere hanger on  For psychology and soteriology, boneser,
anugraha 1s most important for it sigmfies the final triumph over
thase four processes of samsura which 15 accamplished in sahvabon
{ef note 2)

The followaing is meant to explamn the expressions of
hathapaka and alamgrasa  Both terms have reference to the
ultimate disappearance of all factors leading to further samsdra

The term hathapaka means * violent cooking * or * bning
ng to matunity persistently, unswervingly  Perhaps 1t corresponds
to the malapanpaka of the Sanasiddha which Sch
Sh S,p 282, defines as follows * Malaparipaka means -
that the influence of awatagwala upon the soul 15 suppressed, that
1t 1s but loosely comnected with the soul hike a ripe frut wath the
tree o o Liberation through anugraha or saktimpata

diately follons iparipaka 1s 1t would i ik More
over, hatha, the first part of our compovnd, reminds one strihngly
of hathayoga, the designation of the later and more intense and
complicated form of Yoga (cf note 182)

The term alanigrase, 1 ¢, * devourmg plenty ', rs explamed
s sTitrg 14 and the commentary thereta

Both, hathapaka and alamgrasa belong to those forma
tions of concepts which indicate a connection between Yogn and the
age old fire penance {cf the earliest word for ascetiism  fapas,
1¢, heat, glow)

166 In this place a bit of ancient, real magic 1s proteuding
mto our system The author 1s conscious of its inferionty  He
mentions 1, therefore, only by the way and where he dwells at greater
length on this part of the old traditional teaching as i the SASV ,
he places this magic conception as salkfopisa (ke , that particular
means [of salvation] which employs s akt:) after or below s ambha
vopaya (te, that particular means lof salvatron] which hes Shra
as norm} The latter, bemg a plulosoplic diseipline founded on
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knowledge corresponds to what has thus far been developed in our
text  Nevertheless hsemarayi did not qute want to relmquish any
reference to the mantras tradition had too great an mfuence  On
the other hand, these magic conceptions and practices are very
intimately connected with those profound 1deas which turn around
the eternal word (paravac or par@vaks aktr) and which we discussed
in note 127
167 The bass of ths form of magc 1s furmshed by the as

sumphion of 1 secret correspondence between the sakhis of the
wncserse and the sounds of the [Sanskitl language of, rather, the
letters of the {Sansknt] alphabet We may even speak of an
wdentity of sakhs and squnds and not merely of 1 correspondence
between them  The philosophical xeason for this identity 15 as
follows There are the 1o Inghest forms of Shiva s manifestation
(see note 127) paresakts as the sum totdd of all objects and
paratac 4s the sum total of the corresponding wards s these
%0 are uitimately identical so also the different s akfis which have
therr ongin in parasaks and form the warld of objects and the
individunl spunds which have their ongin m frr seac wnd coustitute
the world of speech  He who masters all sounds by nghtly mung
we of the mantras {re  the magic formulas) winch are mide up
of them 15 master also of the whole wrcle of swkiis and conse

quently of the mghest sakts as well In the end such mastery
amounts to the same as having hnowledge and leads therefore to
sabtipata and hence to sahation But the mantras s such
represent merely a lmkage of sounds which are totally ineffective

Hov they hecome effective 15 shown by our author in the SHSY

(¢f Iyengar, ShSV p 358 with note and p 359)

168  Perfect consccusness of the T {pitrg af ap
yemarsa) 1s the consciousness of the ientity of self nd unierse
The renl meaung of wmarsa 15 scrutiny, dehberaton of g,
wtmarsang of p 2+ wiich we have transhted by meditation The
term 15 rendered by Darnett somem?es reflection  othey tumes
“intelbigence , Tyengar transhates “meditaton  diserimpa
inguiry, * consciousaess ‘

18
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169 The Devanagarl and the other Indian alphabets that are
modelled on the same principle really end with the lingual { and
comprise 48 letters  Of these 14 are vowels, 5 gutturals, 5 palatals,
5 linguals, 5 dentals and 5 labmls, to these must be added %
semivowels, 3 sibants, & and ] Virapacanya, the anthor of
the Sivasn adipika, Bhojad the author of the Talfva
prakas cka, as well as ather writers of Agarue hterature (cf Barnett,
P Abh, p 719, note 1) who develop the same theory mention
the sounds or letters from atol Our author, however, whos
much mnterested 0 the number five adds to these letters of the
alphabet proper some comsomant combinations so as te bnng
the number of sounds up to 2 times 5 tmes 5 He adds Ay
because 1t has a sign of its own  but what are the others he mas be
thinking of 2
In the SASY, #, 12 hsemarfja further mentions 50
entities 1 which the unn erse differentiates stself e then enlarges
upon the corfespondence between sounds and s aklss 1m 60 £, 1n the
commentary on the sesenth sTtra, 1n the second part treating of
sakfopdya (see note 166) The owels he calls the representatives,
of the mner unnerse, the consonants those of the outer, iz the
sound of immortahty, Esz the germ of hfe, etc  Furthermore, he
constructs mysterious relations between the five ongmml vowels,
g, 1, u, r and [, and the fire groups of consomants, the gutturals
etc-—queer speculations m the spmt of the old Brahmanas,
170 The opposite of tskalpa, cf note 75
171 In the Induan alphabets the consonant series starts with
ka  Consult note 169 for the correspondence between the conso.
nants and the outer ubnerse conveyed by the senses
172 Brahmi—otherwise the wife of Brahma w the Hindu
Pantheon—15 here otie of the powers which depend on parasalts,
She pervades the sensual unierce and misleads manhind  Every»
one of these hierarchically arranwed powers agam governs a certamn
class {zarga) of xaktris  Onb therr defication cf note 158

173 At first, this whole passage with its complicated concep
trons seems Rothmg but a mere pastime  However, the meamng
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15 as follows When, in a state of complete subversion of all
relations, the ndindual soul 1s succumbmg to the lusmon of
separation then the umwversal soul expenences most ponerfully its
ulentify with the mdividual soul, becavse 1t realizes that a}l objects
that appear m vittue of emanation and ‘ stabiitating ! are one only
and that the one 1s wdentical with wself (cf the quotation thal
folfows) Contrariwise, the stage of re absorption which, for the
wdwidual soul, 15 relatively igher 15 felt by the nniversal soul as
being relatively lower, just because the object vanishes
174 The concept mudra appears here for the first time m our
text In the mam, the are of a phl t
miture In Yoga practice siidra is an extraordinanly important
concept 1t means ongmally 1 signet nng, seal, lock  Then it
came to be a fermunus fechmcus of the Yopa for postures and
gymnastics i connection with and for the furtherance of brevthing
exerases  The latter are supposed to effect cuves of all kinds of
Dodaly ills and, above all to bring about salvation
The Gherandasaminte {ed Bombay, 1895, with an
English transtation by Sns Chandra Vasu} ts an important wark
on the Yogms Schemdt, F, p 193 ff, cites from 1t 25 different
kinds of sudriis which are accurately described and for the
most patt ilustrated Schemdt reproduces these omginals of the
Gherandasaminta which are done in water color by 3 Yogin and
had been acqwred by Garbe in 1886 1 Benares  For the difficut
defintion of pandr@ the fact may not prave ummportant that
the Gherandasambitg as well as i the Hatliayogapredipiha the
terms bandha and bandhane (1e, bondage fetters checlang,
restraining) appear as alternatives,
In all probabibity, the meansng of mudr whick it hag m
Yoga is connected with the Jast phase of the aboye mentioned
semantsc development of the term  Thus, mudrr 15 ths * o, ok o
protection agamst the Bttacks by and mfluence of tne externs}
wotld It 1s accomplshed by cettun postutes ang by breagh
control  Consequently, mudrd furthers the abyly
organ of thought (cx¢ta) as well as the attainment o

ty 1o master the
f samadfs
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On the bhairavamudra referied to here, cf note 205

below

175 The ‘pure vikaipa’ 1s the psychic function of the un
Limited subject which corresponds to the tekalpez of the limated
subject (see note 75)

176 ‘The ‘outer organ’ compnses the five senses of percep
tion (cf note 346} and the five senses of action {cf note 147)

177 The four forms of mmfestation of the heghest saktrare

{a) Rhecars, 1e, ‘the ome who moves in the shy
tkhal ",

{b) gocart 1.e, ‘the ope nwho moves m the light rays®

The word go means, besides hine, also star, Light rays
‘To translate the expression, as 1s usual, by ‘grazed aver {by cows)"
or sumilarly is not proper here 1n view of the fact that gocartappears
as a parallel to the three other terms

{e) dikears, ¢ e, “ the one who moyves in space [des)*,

(d) bhwicart, 1 ¢, the one who moses on earth*

These numes have a touch of mythology Lach cne of
these four poners 1n turn, manifests itself 1n a hierrchical series of
lower sakns As the passage shows, ne have to do, of course,
with the four spheres of development, 152, the subject of knowl
edge, the mmmer organ, the exvternal organ and objective existence
The st mentioned, to be sure, 1s not comething that, asan in
dependent object, opposes the hnowing subject  Rather, 1t 13 but
the last phase of the objectification of the knowing process 1 winch
the himuted subject first becomes conscrous of the differentithon by
means of the 1oner organ, next percenes the reality thus conceined
by means of the external organs, and finally, objectifies the per
cenned reality or,in other word, attnbutes existence to the matenal
world

178 The following detwled description is a hetde masterprece
wlueh, an s symmetncal construction and mumutely worked out
parallels 15 charactenstic of this type of thought  Note also the
artistic change of the verbs1

179 Cf the commentary on sT#ra 9
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180. The term cidgaganacart, 1., ' the one who moves in cif~
heaven’, 1s an altemative to khecary. With the exception of gocarr
which 2 this place creates difficulties m the way of mterpretation,
these names describe ly the four psychols 1 derties and
their sphere of mfluence.

181, Certamty of separation (bhedamscaya), self concert
{ablimana) and vskalpana (& e., vikalpa) are the man functions of
the three parts of the mner organ (cf. note 145}, that 15, of buddhs,
ahatik@ra and wianas respectively.

182. As the consciousness of the perfected soul1s dentical with
the untversal spint, 5o 15 sts body identical with the umverse which
1s the mamfestation of the universal spimt  For, 18 not the mner and
the outer, spint and body, s reality one and the same ? The doctrine

of Yaga treats this convichion senously, even ta the extent of postula
ting 2 correspondence 1n detait between macrocosm and microcosm
and tracing all essentsal parts of the world of the Hindus—Ganges
and Kasfasa, sun, moon, etc incinded—in the human body.

The basis of this comparncon or equabion 15 not the
empmrical, but an wvaginary anatomy Furthermore, in followmng
out-thus 1dea 1t has not been the correlations just mentioned which
have d a i e to the Yogin  Rather, 1t 35
the comphcated system of chanrels (ninls) avd cycles (cakra) which
are supposed to exist i the human body A hnowledge of these
nadis and cakras ts ble for an und of what
follows m our text We explam these things here wn their essen
tials, because our text does not supply any mformation concermng
them, but presuppases acquaintanre nith them

SoURCES
{a) Texts besido the Pratyablufilahpdasa
Ksemardya, ShSV.
Goraksanatha, Hathayoga and Goraksa satqba
Svatmasama Yogindra, Hathasogapradipesi (The
Laght of Hathayoga) Trmslated mto German
by H Walter, Moinchen, 1893,
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Gherandasarhlinti, ed Bombay, 1895, with an
Enghsh translation by Sns Chandra Vasu

Sivasarhutd, i the Sacred Books of the Hindus,
vol 15, part 1,

Puryananda, Saf cakra miripana {2 text often
published mm India)

(b} Lxpositrons
Barpett’s ’ Prelmmary Note on Yoga’ m Grierson
and Barnett, Lalla vaky an:

Schmdt, I\
v Glasenapp, 5, pp 293 297
Sch Die Anth plie R St und

Fndren {has an lustration of the cakrason g 41)

We should 2dd that with the exception of Ksemaraja’s
werh the above quoted texts are all Hathayopa texts  The eashest
of them has pi bly been d about two after
the Pratyablujfiahrdaza  For, Ksemardja taught in the first half
of the eleventh century, whie G atha 15 placed by Farquhar,
ORLI, § 302 m the beginming of the thicteenth century The
nse of Hathayoga, according to Farquhar, if connected with
the name of this Shisaite founder of sects and all later texts on
Hathajoga are dependent on brm and his works mentioned
above The work beanng the title of ‘Hathayoga® seems to
have been lost or mot found yet (Farguhar, op cit, p 354,
n 1), whie Goraksasateka 1s cted m Aufrechts Catalogns
Catalogorum N

According to Farquhar, 15, § 423, SvAtmarama Yogindra
was a pupll of Seinitha The latter he places about 1420 AD ,
while the Gheranda samhita and the Sicasambhita he attnbutes to
later times yet, the Saf cakra susfipana {se, the treatise on the
six cakras) he does mot mention The Hathayogapradiptka only
was directly accesmble to me, the Gherandasamintd 1 know
mdirectly through Schmudt, F, the St asasithita and the Sa? cabras
mirsipana are known to me through Barnett
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In expluning the doctrine of the nddis and cakras
we have to encounter the following difficulty Nowhere—as far
as they have been accessible to me—do the texts of Kashme S
vaism discuss these problems in any cohercnt way — They contain
tut oecasonal suggestions  The texts of the Hathayoga however,
contam the doctrne n a form which—tbough alhied to the Kashmirian
version of Yoga—des sates not inconsiderably from it, partly st uses
a dfferent terminology and has a more camplicated system, and
Putly 1t assumes even totally different paints of vien  Perhaps, 1
deeper insight mto this speculative region wnd a clenter concep
ton of the connections between eatlier and later forms may be
possible after o perusal of the Tantric texts which Arthur Avalon
{ef note 130) has published of recent years  However, this would
Teach far beyond the scope of the present work

Qur task, therefore, will be to give only a brief general
sketch of tha doctnne s 1t was taught fater on in the Hathayoga and
afterwards to note the varations which are apparent n the doctrine
as twght by keemwraga  Such « procedure may perhaps, lead to
1 few results not ummportant for the evofutionany history of 1deas

1 Tur DocTRINE oF AADIS AND CAKRAS
1 THE TEXTS OF THE HATHAYOGA

The views of the authors of the above nmed works on
Hathayogh are grently 1t vanance concermag important pavts of
the doctine  Moreover, none of the European mterpreters referred
0 agree with the other  Therefore we offer here an interpretation
which, for rensons of logic, seems to be correct  We cannot, how
ever, thseuss At length the reasons which we have for holding
different positions or ertizise the views of ather writers

“That the function of breath ts very tntrmately connected
with that of mund, that voluntary breath control furthers the dey elop
ment of mysterious powers w miwn, that, above i checkmg of the
btexth 15 one of the surest means of checkimg the organ of thought
25 11 moves sestlessly from object to object and thys prolangs
forever samsura—these are deas which m Indw reach bage to
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hoary antiquity On such 2 basis and buttressed by some how
ever very inadequate chservahons on the wvascular system in the
human body, the Hindus developed the doctrine of the nadts, that
15, the ducts and channels through which the breath circulates

(a} Of the 72,000 nirdis which are supposed to penetrate
the body m all directions only three are really named and possess
a practical sigmificance There are the two auvilany nddls, ida
and pigala, and the central #ddr, susumna  The awahary néddis
start i the nasal cavities {td m the left one and prngald 1w the
right one) and run paralle) to each other through the body They
end n the first cakra, called miladhara (1 ¢, the place of the root
or basis) which 1s situated between the sexual organ and the anus
However, not the auxibary nadis alone end 1 the muladhara,
but also the sugumna The latter leads from the mladhira
m or alongside the spmal column (more than that we are not
able to say) to the last and highest cakra through a number of
other cakras which are arringed m certam intervals, one above
the other

The hghest eakra, usually called sahasrara, (r.e, [the
wheel] of a thousand <pokes), 1s situated between the eyebrows 1n
the middle of the forehead. According to some 1t 1s focated in the
anterior fontanel  Some texts count s, others sesen cadras,
wealadhidre and sahasrara mncluded  They all have a name of therr
own while their form and color 15 descnbed with accuracy {although
the descnptions vary) and brought m a mystenous relation to the
entities of the unnerse and the world of the gods (sun, moon, ether,
Brahma, Vigpu, Rudr, ete )

All cakras have the form of lotus flowers of which each
has a certamn number of petals  UalFdhdra has four, others hase
six, tnelve, efe, sahasriira a thousand  Of greatest importance are
miladhira and sahasrdra ns the termmations of the suguming
The latter enters into the sahasrara through the brakmarandhra
(r ¢, the opening of brahman), into mulzdhdra through adkot aktra
(e, the lower mouth} That much for the * anatomucal * part of
the doctrine.
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(b} We discuss now the * phystalogy* of the doctrine
The ordinary bresthing process of ihalation ($7iraka) and exhals
twon {recaka) travels slong the path of the two awvhaty nadrs
and allows the organ of thought to remam i sts changesbleness
and fickleness, thus heeping up sadisdra  Should we deswme to
become liherated we must, through breath restramt (prauayama),
calm this acthivsty

Fhis 15 being done in the following way  The aw which
$as beea introduced into the s fidhiiira by way of the awxiliary niidis
must be tetuned (bumbhaka) in the sritludhira  Then, by means
of cartain other operations, physical as well as mental—such as
Pressure on the very spot 1 questwon, or fxation of the organ of
thought thereon—the air must be forced into the susunme  This
15 fio easy matter inasmuch as the adhot ukfre, the entrance to the
susumui, 15 barred by the kundalint, t e , the corled one, the saake
In fater developments of the doctone of Lundalint this mystenious
being comes to be of greater and greater importance  Costed up
three or eight times, hke a snake, 1t rests over the miladhara  [n
otdinary human bemgs 1 s sleepurg  Consequently, when the
breath 1s 10 reach the susumud, the kuydalint must be awthened
This one may be accomplished by the operations mentioned above
The snahe jerhs, from sts orgimab costed position st becomes erect and
darts mto the suswnma whereby the passage 15 opened for the
breath It mow passes along the syyrssa and arnves, through
brahmarandira, ot the sahosviira  Thereby samarfht 15 attmned
Tor, salasrura stands for the absalute m the microcosm

(c) As far as the breathing process 1s concerned, our
deseription of 1t doubtless presents a rather umgue pictbre How
ever, when considerng the role which the kstndalun phys inat,
we become at once aware of & discrepancy I, i ordwmary human
bewngs, 1ts funchion consists merely m barnng the stugtonnd wnd
obstructing the process of satvavom, thest it seems not plaasible
why 1t should not be saustied with mving free nocess to breath
when Yoga 15 apphed  Instead, 1t enters wnta the swginid W hereby
teally a new hind of hindrance 15 created for breath

19
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15 qute possible for a searchimg speculation snasmuch as also Inter
on—eren i the texts of the Hath ~ therr pumber fi

still betneen six and seven

The Sat cakra miripana remarhs m 5 £ {cf Barnett,
Prehimnary Nofe on Yoga, p 12} that miladhara represents the
earth (6h7)  Thisis a remimscence of the fact that mwladliara has
its ongm m blFicaricakra, the lowest of the psychological cycles
The 1dentity of sahasrara and Lhecaricakra Lkewise, we believe, 1s
proven by the following crrcumstances -

The name Ehecart (e ‘the one who moves mn the
sky ) appears'in the latet texts only s a designation of one of the
most famous mudris namely the &ficcarimudra  Such an ex
pression 15 quite telligible within the conceptual structure of our
text It becomes ummtellgible to the <ame extent when
apphied 1n  Hathayoga  Here, then, we hue a proof that
bheearr onginated wih the Shnawsm of hashmir A last
trice of the conmection may be seen wn that Ehecartmudra {cf
Walter H, p 26 tverse 32) requres ‘to brng the rolled up
tongue back into the pharyngeal cuaty wnd to fiv the eyeon
the pliwce betmeen the eyebrows that 15, just the place which
the followers of the cakra theory recogmze as that of sahasrara
Thuis, we think demonstrates the wlentity in the case of the twa
most 1mportnt cakras

\fore difficult, however it 15 to discover gocaricakra
and dekearicakra in fater mtermediate cakbras Ve, Fere 1gam we
may pomt to a remark of the Sat cakra niTpana 29 ff {f Darneit
Prelinunars Note, p 14} where visuddha, the third ighest cakra
with 1ts 16 petals (the same number of points as the wind rose)
represents wkasa {1e, space, wur, etber) This reminds one of
dikcaricakra of which the element dif or dis means direction,
space, quatter of heaven Perhaps, 1t 18 not chance merely that
this relationship should come ont most cleuly i just this tent of
the Yoga lterature  Isat possible that the Saf-cikra miripana 1s
older than the three other texts and represents a link between our
and the remamng texts 7
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But the most stlutble support for our contention we
find 1 A prssage from 1 work entitled Tenurodghafu winch s cated
by hsemaryam the SASV, commentary on the fourth siitra
“The Idies of the stitians {prghds 1e¢, churs sets) ters gres
come hang i wut between the dralmarandra and the pfe of wood
holding on to the rope of brahman, decene agun wnd ppun
Shrinns Iyengar S4SV, remarks in 4 footnate * The rope of
Brahma, Also the rod of Bratimn, 1s the spinl cord, or rither wint
corresponds 1ot i the subtle body 1t extends from the Brahma
randhra, the hole of Brthm, antetor fontinclle, to the sty
Citi 1t pile of wood for buramg, 1s perhaps the x‘r‘n‘lmlh ra, the
«acr! plexus () where the fire ealled kusmdaling 1s first Lindled by
processes of Yogr Betneen these two extremuties of the rod of
Brahma there are seseral stations here called pighas  but mare
uswilly calras  Lach1s presided over by a goddess 1 sakn

It 15 quite obvious that the pihas that be betneen
bral nsarandhirg and the pile of wood tlangside the rope of brakecn
(susumno of course) are the <ame s the Iter cakras  The ple of
wood 15 4 poetic evpression for the fre wiich the Jater doctrme
asenbes to the mahs hara but which Tyengrr—probably incorrect
Uy —-dentifies with the kusdalnt  The sdentity of the femle
powers ruling the calras with the four mythologieal figures which
our text mentions 1s however not less perspicuous  Both indeed
are to decene the pasu a function which has asbasis i thew
psychologrical charcter

fiere we conclude tims generi excursus  Some of
the following notes will supply yet detnls of the doctrine of nadis
nd cakras

183 A profound and at the same time dlummtting remrk
These psychic pow ers fiberate and bind \lso  He who guns merght
nto them by acqunng nght knowledge of the truth him they
Lberite  He who stands face to fice with them without having
knowledge succumbs to thewr chamn A wore detuled discuss
on of this, their double aspect follows i the thued explanation of
the siitra
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18+ The term astaryayakts 15 a sysonym for parasakis,
¢«f note 13
185 The doctnne of the five pri¥nas (1 e, breaths) reaches
back to the time of the Upamshads  The pruaras re the u;-?ndes
of the functions of yegetat Ife of b h bload.
nutrihion, secretion and the departure of the soul from the body at
death However, great differences n opuon prevail mn regard to
details and the functions are vamously assigned to the different
pranas It 15 quite understandable that wlule the Sankhya dropped
the prasas as philosophical concepts, the 3oga retained themn
view of the great sigmficance which it imputes to breathng  How
ever, no unammous opinon 1s reached  Nevertheless, it 1s evident
that the pranmdas, m our texts, huie reference exclusively to breath
ing, they ace the defferent breaths passtng through the nadis
Though genetically conrected with each other, prana
meamng ‘breath must not be confused with prara meaning
yphysical fe which 15 50 often referred to here  Onp +a prana
and apara are called the two tahas (1e, the moving or flowing
ones) 'They are the tno tpecies of breath which ia the respuation
of ordinary human beings piss through the auxlian nadis after
entering, 1nto the misal caities  To be speeific, prana belongs to
the 14, apuna to the pmgala
Nothing s sad about samana lie, the fused breath}
Buk from the commentary on this passaze we gather that st belongs
to man while m the 15w state We do not think that we are
whollv amuss if we take samdng as the fusion of prina and apiina
m muld hirra
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arcutites throush the body  Our paesage sees 1y ima And
wdung o property of the perfected <oul s value 1 considered 10
ke wn that st pecmentes the unnerse the bady of the perfected <out
Hence, the comjecture scoms justified that 1y ina 1s the brewth
which stwrting from the swsumnd which 15 open to the wduna—m
the words of our text from the centre—permettes the body ts
w1y of the 72000 #udis

186 Cf note 140 Our system distinguishes fire conditions
by dding to the four ~dready mentioned fursatita (e the one
that renches heyond turya) A note appended 1o our passage by the
editor nforms very well about the five conditions * The wtman
cambines with manas, ntanas with the orgn of sense the orgn of
sense with the object 1fis relahionship berween these four (factors)
vepresents the condition of wakmg The atman combmes with
manas, manes with the ohject thic relttionship between the
three (factors) represents the state of sleep The afman together
with the object this relationship between the twno 15 sud
10 be deep sleep The wtmar relation lone s the fourth
{turya) The condition howeser which is lke the ocen with
out ruffles 15 the condition which les beyond the fourth
{tursatrte)

187  Thus sentence gnves the menng of sTera O lthough it
15 1t varnce with it s far ag the words 1re cancerned

183 This might be the lost Vicrts on the Pratsabl ym:
karikas by Utpalacaryr of Chuternp & Sh p 38

189 The word ghate {ie yr) is 1 designation commonly
used not only for the human body but for mrteril things m
generl ¢f Garbe S' p 220 with footnotes See also Para
mirthasara 7+

190 1n the cise of the pasw crtha 1s turned ontnard (baher
mukha) to the wotld of external things wrongly appearing s the
object The method of salsition requres tiat citta 18 turned
mward (antarpukha)

191 He mewns the kafeuka (cf note 11} He says ‘even
becuse it s the hughest Eafewka and on that account yansshes
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the Pratyabhsfla  Varously entingled wath the hterature of
Kashnur these teachings emerge Jater 1n the Hathayoga where they
appear purged of all foreign elements but also assume a more
complcated form

202 The hatha Upamshad from which the following stanza
s taken, belongs really to the black Yajurveda. There s nothing
surprising, however, n the fact that a Shivate text considers this
Upanishad as belonging to the Atharvaveda Tor, the relationships
between this Veda and Shnawsm are ancient The translation of
the stanza is based on Hume, Thirtcen Principal Upamshads’®,
p 353, substituting only ‘emjoymg’ for “seehing *, because our
text has instead of the common reading iechan, as nan, meamng
eating, tasting, enjoying

203  The beautiful Katha passage just cited illustrates the
method of introspection  In contrast with it we have here a Joohing
outward to which the Yogmin changes abruptly and which, when
accompamed by a nght 1nner attitude, 18 no less helpful ta salvation
For the emanation and re-absorption which the perfected soul
accomplishes mcrocosmically and hence, also macrocosmically in
turya consult note 140, for the high esteem in w hich the emamition
here referred to 1s held, ¢f note 173

204 Cf \Walter, H,p 12,36

205 Concerning the bharravamudra (s ¢, 'the mudrd of
the ternible ) the editors temark  * The bhiatraranmdra ts 1dentical
with the Frecartmudra  Its definition runs as follows

‘The manas frm and fixed without sepport
Breath firm and fxed withont restramnt

S ght firt and Bxed without a glance—
This1s Khccarfmudsa the pure

“However, this s less a definstion of this particular mudrd
than an enthus@stic prase of the state of perfection  Our trans
lation 15 only a feeble attempt to reproduce the beauty of the Jagatt
stanza.

The Hathayogapradipski contans a detaled descnption
of the thecart (cf  \Walter, H,pp 26 9 and 43 6) By the wy,
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the bhatratamudre was mentioned nlready on p 28¢  About the
mudras 1o general note 174 ought to be consulted, about khecars
note 182 2¢ Whether the editers are justified in asserting the
identity of the later kheeart with what Ksemaraja calls dhatrave
mudrd 15, of caurse, problematic  Among the 25§ mudras described
m the Gherandasaminta the dhasravanudra figures as little as
among thase mentioned in the Hathayogapradipiki
206 This quotation 1s umnteihigible
207 ‘The reason 1s that between the eyebrows lies agrabhim
(e, sahasrara) Obviously we have to do with a mechameal
action which 1s devised to widen the sahasrara and thus to axd m
the process of salvation as described i note 182, 1
208 The fine pranasaktr (suhsmapranasakts) we have to
interpret on the basis of what was said 1n note 198 where we were
really concerned with the ordinary pranas akts or sthinlapranas akts
(¢ the gross pranasakt:) Commonly we read about a gross and
2 fine body {cf ¢ g Garbe §' p 333 f) which concepts appear
n pur text usually in connection with prara  Correspondingly, we
read here about 2 gross wwnda fine e
209  Properly arranging probably refers to leading the
ket ialint back to sts onginal position 1 the adhotakira
210 According to the reading of codex ga  The readng
‘sasﬂlm’nktmrﬁ#ujum, se, 1m the form of the sixth mouth ,
which the editors d 1o the text 15 thgible because
m Ksemarajas system of rudis and cakras {cf note 182) there
appears no other vakira bemdes adhovaktra (te, ‘the lower
mouth the lower end of the drakmanadi) On the other hand
we are at a loss to understand what function these six mouths
should have 1 the scheme
The readng ' sasthacakrarupam saktin {re ‘the
sakts m form of the sixth cakre ) presupposes six cakras
Ksemaraja knows only of four, this readmg of codex kha there
tore 15 of Tater arigin (&t note 14, &)
211 This puzzhing stanza gave the editors occasion to write
a rather long footnote which, however, wn turn, would require
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comment From it we select the following 1n order to throw some
light on the concepts that are mvohedin it

() The vafns (1 ¢, fire) 15 located 1 the miwla (mirtadhidra)

Thus 15 substantiated by the ShSV passage and Jyengar s explana
tion, both of which we quoted and discussed m note 182, Z¢

(8} The vesa {really, ‘ porson )15 considered the cause of the
permeation of the universe It may have connection with the
centre fram which radiate the 72,000 nidts, on vydna cf note 185

{c) The middle between the two on which one 1s suppo<ed
to fix o#ta 15 formed by the srstigrasths (e, the knot of emana
tion) that belongs to the central madi Granth:s 1s a concept
belonging to the docttine of nadis and cakras There are three
grantius according to the Hathayogapradipika, exght 1ccording to
others They occupy a certain relationship to the cakras and
place obstacles in the way of breath or the kundaliny when these
are trying to reach the sahasrara, at any rate, the granfhss must
be prerced Homener, the essential thing therein seems to be that
the cutting of these knots produces the so called na fa, a mysterious
sound which the Yogn percenes n the swsunna, of Walter, 21,
p xvitf, wod Barnett Prcimnary hote, pp 11, 15 §

{d) Cstta 15 or is supposed to be ‘solated *1n as far as 1t
1s without anv relition to the object of ascending and descending {s ¢,
emanation and re absorption)

(¢} ‘Full of vusu , because permeated by prana which 1s
charactenzed by 2 sudden resounding of the angckakale The
Iatter, heard in the central sady, must be identical with the anacka
sounds {mentioned on p 44a) and refers to a certam kind of the
above nada

{} The beatitude of love 1s hugher than the other JOy S,
becwuse it makes one forget all {other) objects. Cf already
Drhadaranyaka Upamishad +, 3, 21, m Deussen, Secherg Upam
shais des Veda  In that respect 1t may be compared with the blixs
of the iberated souf

22 Vel yyaptan’ 15 a quotation from the Dhatupatha
213 Thats atla
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213 Pankaga 1s the flover of Nelumbium specrosum, accord
g to Gerth san Wyk, Dichiontary of Plant names  The flowers
close 10 the svenimg
215  Elsewhere, kofs 1s the bent end of 1 bow or ¢t sumiht
chyect  In tins connection hete 1t could mean the top and rin of
the calotte formed by the cakra fotus  Op the cakris as objects of
concenteition consult note 199
216 The expression rarlakyamya may only be interpreted 1
meaning that the Yogun transcends in this manner the ordinary
human accomplishments
217 At the end of these vanous mstructions for the atttu
ment of sping and bliss we read somathmg the followers of the Yogr
must thirk stringe  The essentn] thing we re 10ld 1g merely to
be blissful no matter what the canse of 1t may be  Proviously, one
was concerned with dummishing the activity of manas  Herz we
tead that one miy Aow manas to grow provided it is a source
of bliss
The view lying 1t the base of this finaf prssige comes
very new that of the Saktas (cf Ff 1 Glasenapp H p 395}
and we feel satisfaction thit i reality our athor s thaught is not
directly m hne with 1t (see note *01)
218 That s sarafhs which 1s accompansed by closing (one s
tyes)
219 This mudrd does not figure among the mudras described
w the Hathayogapradimkd sor in the G d thite  The
mme 15 explamed 1n the pssage itself and i the following
tommentiry
220 ‘The same change from the mward to the outward gaze
25 we met it onp 41 10 the case of the contriction 1nd unfolding
of the satts Looking outnard presents no longer dangers to the
one who has become unified
211 An example of etymologizing sa frequent i Indian tets
1 or the resl meaning of mudra consult note 174
222 The two termun: mark both ends of the evolution of the
unnerse and represent parallel expressions ta the usual ‘ [rom the
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earth to Sadasua’ (cf note 11} * The last kala *1s the hughest
Faflewka, see note 191 The term kalagmi, howeser, presents
difficulties 1m the way of mterpretation It means the fire of the
Black One, te, Shna, or the fire of ime or of death  One could
think of the fire of the mucrocosm which 15 believed to reside n
wiladhara (cf note 182, 2¢) and which represents the earth
Still, this leases kala unexplamed

223 Accordimg to the reading of codex kha

224  The term akula s a designation of the sahasrara m as
far as the latter represents the sphere of absolute being It con
trasts wath the sphere of cosmic actinity which shows itselfin
m7ladhara and which s called kula, meamng herd, kin, famuly

225  According to the reading of codex *ha and R

226 By pratyahara {te, the drawing back, or, heeping
back from) 1s meant the withdrawing of crta from the elements
Cf Rsemaraja, SiV'S, 81, 10

227 Accorting to the Sansknt Enghsh ocabulary m Lan
mans Sanskrit Reader, samputa 1s a hemisphencal bow! or dish
It mught have reference to the cakra lotus with its 12 petals,
The Iatter 15 alluded to on p 145 and the two Aofes that are
mentioned there we could, perhaps, identfy with the <ounds & and
ha which form the samputa, the ‘bemnmng® nd ‘end” of the
sertes of sounds

228 The simle of the makahrada, (i e, great lake) for the
state of the Liberated soul 1s barrowed from the Yoga and 1s cited
for this occasion from the Yogatasistha Ramasana  heemaraja,
S$hSY 44, commentary, defines mahuhrada asfollows *\\hen the
hight of consciousness (samid), called parabliattarka, fills the
uninerse then 1t becomes clear, nfinite, deep etc and 1s called
¢ the deep lake  1m consequence *

229 That s, the gocars of note 177

230 That 15, he becames parablarrata, the highest Ternble
One (se,Shina}  Confer note 69

231 This 1s stanza 51 of the Spandakirskas  In order to
understand the following we translate the commentary by the old
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NOTES
EXPLANATORY NOTE

IThe signs used m roting the variast readings of the several

of Pratyablkifiahpdaya are below ;

A, This 15 a palm-leaf manuscript in Telugu script, 1n the
Adyar Library, bearing Shelf No. XXI1I, F, 38.

A,. This stands for another palm leaf manuserspt n the
Adyar Labrary indreated by Shelf No. XIX, I, 25,

T. Ths represents a Telugu edition of the Pratyabhifila-
hydaya with Purpfinanda’s commentary, printed as part of a
bigger work called Stvasabivarkyadarpanamu compiled and edited
by M.R.Ry. M. Lakshmmarasimham Garu, Pleader, Indupalh,
Amalapuram Taluq, Godavan District  Here 1t 1s called 7s vara-
Dratyabhyiiz stitra and S'aké: siira.

T.M. This s a paper manuscript, m Telugu script, m one
m}ume, bortowed for callation from the same M. R. Ry. Mantha
I 1 Gam of Amal Talug.

- AN KJ

Page 19
1, gaaeg 1 haggRaerR bl @—T.
qFEg + AfRmg | sRegTeEEReERt An—T. AL
2. SReRrEgs oA afeeIgy—T; T. M. Omits st
3. Aand Ay begm with the followmng sloka:
EcciqucizitRiciegt e g
srEtiAARd 9 g o B 0
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4 qFo—all
5 Fgoft &R sAfrRREH—~—~A and A,
SAFEEE 8] etc—~T and T M

Page 20

1 Aaeg —all

2 g etc—Aand A, mssing 1 Tand T M

3 afengniemgg etc—all

4 W9 —Aand A,, eTfa@ —Tand T M

5 fage—Tand T M 6 FRI—A and A,

7 S—mssiog o Tacd T M 8, WEFELI—pmussing m all

9 =yERE—all 10. @FER —Tand T M
Page 21

! S—mussmgm Tand T M 2 #FFa—A wnd A,

3 3yr—Tand T M 4 RAT A—~Tand T M

5 f—mssngm Tand T M

6 sgEm—Tand T M grami—A and A,

7 fafa—Aand A,

8 Fimaerua g E~T and T M, Bdage—" and A ¢ for

A

9 wER—Tand T M , FETRAEE A and & 4
10 #@7—Tand T M
11 eggA—mssimg i Tand T M, A6A—A and A,
12 Tand T M add @6 before 9FTmind.
13 FRE—Aand A,

Page 22
1 R @@—Tand T. A\l 2 Fuy Saguinlfi—T

3 gmaafnar fe—T M, IFAER—A and A |
4 gersaed—all 5 axg—all
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6. i7m—T and T. M, 7. AERSH—all.

& q—added mn all after i, 9 ¥y—missing m all,
10, F—rmussing fa all. 11. Baffg—all.

12. eg—~—nussing m all, 13. awwg 9T and T. M.
14, A—ali.

15. AR-—missing n T and T, M., 73&y5—A and A 1«
16 exran ftfBan—A and A,

Page 23

1, f——mussmg m all. 2 agg—T; a1, M
3 gaafy) s wfewedar (3 T, M) seRfresefit o
age e feramele (Emfin—a and A,).~
smweatfi (ImuFaR—A and A ) e R ¥ (—T M,
Aand A AR damR @ Sl 8 @ wRd R (—
Aand A,) oeEEI(sR—Aand A,) added m ail after ar.

4 FP——mussing m all 5 ag—all
6. qREAF— ail 7. 3g gaRT—alt
8 WWH—all. 9 AREAf~—T T.M , and A,

10. 3a—Tand T M

11, gy EEsAER-—~T ; SagaaEsarifi—~T. M

12 gft—mssing 1 Tand T M

13 @——nussimg m al) 14, gfy—msaing 1 A,
15, sgegqr—umssing 1o T and T. M., Frargear—A and A,

Page 24
L. AmyRR: (A R—~A and A ). BrelRleag el RTmen-
frat—T and T. M for fipd to fif-
2. grmrs-—T and T. M, qqonedia—aA and A,
3 ¥—T M.
4. gt—added in T 2nd T. M. before uftzrs,
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5 @dRT—~Tand T M 6 a—mssing i all
7 &FRTg—T and T M for g3,
8 W@ mAand A, for &
9 F—Tand T M
10 Het—added 10 Tand T M before W
11 am—T M 12 gifa—all
13 &aeRal—A and A,
14 After 5R1 the following passage 15 found m all sath
dufferent readings
(ew3sfr found m A and A,) RfF (bwssing 1o A and
Ay afoms (& missing i Aand A} smnafafi 1 aferer (R
9y missing A and A,) R Ferdsa R qa oA xS
anfgenfy aghfmrad firitan a (FreTemra—a and A ) spdR
TRureEy wabiia (T—A and A)) widhad —Tand T M
15 &—nussegin Aand A,

Page 25
1 g —T M
2 agR¥ema—Tand T M
3 sRAr—after 3raemel 1n all
$ fRA—TandT M fa@i—Aand A,
5 d—Aand A,
6 afERgFORI oA Ffg—Tand T M
7 af% W —T and T M
8 a7=—Tand T M
9 ¥Z—Tand T M 10 a’—Tand T M
11 et—muissimg m A, 12 @—A du—T M

13 d—mssing m A and A, 14 g—-russig m Aand A,

Fage 26
1 §IRAT—A and A,
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2 TFARART—T and T M

3 Rag—Tand T M 4 gin—all

5 SIREfa-—added in a1l after Sfeafy

6 T Qed—Aand A,

7 a—mAand A, 8 ®-—nussing 1 all
9 BIAA—~Tand T M

10 ®—addedm T, &4—T M and A, ®U~—A

11 gRI-—umesing wm alt 12 3E—Tand T N

Page 27

1 o addRRTERAM—~T and T M &mi—T M
for 91T to fEaeiAl, A nd A, have the same text reading but differ
as follows—yrerfyedarIfegam for 9717 to Fomfsr

2 fi—Aand A, 3 sft—added m all

4 @ S—mall 5 grang—Tand T M
6 Rar—T 7 ®dAl~and T M

8 qevin Ffaqaed—all 9 w—added m all
10 g—al

Page 28

1 q@g—mall 2 Fr——rmssing 12 Al

3 FA—~T R@—T M 4 wgwa —Tand T M
5 ag—T M 6 feu~—Tand T M

7 From Tisy to ARgR—mussivg wn all

8 wAfi—added 1n all before 77

9 JETHRRAF~T and T M yex@arg—A ond A,
10 o ot —T, = ofifis—A nd A,

11 g—missing n all 12 FER-~T and T M
13 e)—mmssing m Tand T M

14 grfradimeeg—all
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15. Trom ffd ete. to agali—T and T. M. have the fallowtag
passage—AIY AATEIAAT H7E m?ﬁ:mzm:m a)i!h

(agzaey . welz—T. M) PRl EL2E]
SRR 1
Page 29

1. A and A,

2. giTa-—T; ey —T. M

3. Crom WAL et to €Fd—1s missing n T.

4 RRew—mn T, AL 5. gZ—musang in T. N
6 #I3W—T. M.

7. 3—Tand T. M.; g—msung in A and A,

8 enega-—all, 9, fRrr—nussing m all

10, sfl—misag in T and T M

11, g¥—added i T and T, M. before &3
12. fazg—for ¥ m T and T. M.

13. 3R¥-—added before ST n alt
14, sfiam,—T and T, M,

Page 30

1. A—mssing i T and T. M., 1f—A .
2 Notassutrabut fafd aftIrem—T and T. M, 1 A,
3 Yw=sR—missing in T and T\ M.

4 dieg—~all

5 oATRAAAI—T and T. M

& ARy —T and T. M.

7. ®3—all

& afus for sgmAfat—m T and T, M.

9 S¥ITHHZA~~T and T, M.

10 gra—Aand A, 11. fom—A,
12 v‘an{-n._rmd TN
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Page 31
1 wERe—T and T M 2 cHFe—n all
3 From %1 4 1o fisei—mssiog inall
+o—A, 5 ¥W—mall
6 walAgrET—n alt
7 sBd—Tand T M soR—A and A, Fmgdi—T and

8 @imm—Aand A, g fg —Twd T M
10 wi—all

Page 32
1 fa—Aand A,
2 w¥W after 5AF—A and Ay
3w for fpe—in A, 4 =17Efs—~T and T M
5 W for 3g-—m all
6 A, adds before TETRRT 2s follows—FrmdEaTerenf

axfia
7 A—mssing e Tand T M
& R —A,

$ A—mssmg tn T and T M
10 =r—A and A
1l afl—mussng m T and T M
12 wRsk—T 13 g —T and T 31
14 g§—mssing m Tand T M
15 gff—missing m T and T

16 wEAsfi—all
17 i —all
Page 33
1 s—A, 2 wfg —~Twd T M

3 Second balf mussing m ait
2
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4 ofizgar@—T and T M §—m ssng m A 1nd A, also

5 WM -~iand &, T (R 1 AR ARt
Sft | o sl @R 93 —added moall after SOEFES

6 A etc —half slohx muss ng i all

7 R FRH—T Aand \, %8F—m ssmg i T M

8 RAmiT—Tand T \ 9 sfrghs —ail

10 F—mssngmall 11 €f—~mss ng il
Page 34

1 S—mssng nall 2 fuilg—4 Ayl T M

3 oREt—all

4 AA~T IX-T M Rq-\

5 Ja-all 6 n¥nal

7 WHAEE~T 1T M

8 Fl-mssogmTanlT M 9 g—T

10 %5~Tmd T M Ju—A anl }, 13ded before | &—
mssog nall

1 e —T w1 T M geRer-—1ant A

1? gglem e nganall

13 FE-—T -\ and A

14 a-Tand T \t

15 fo (T M) smraient fvmas—Tanl T A nstead
of frsr-33 to frmsagn

Page 3%
1o E—A md A, 2 g—alde! nAa 14
3 Lrom fAvRA M0 AI9093— s pgn Y and S
4 el eITT~T M md 1 oraia—m csngm A ani {
$ Fl—n «wopmAand A, € q-T Tn-T M
T PreT—A el A & f-ms ng nTmdTM
9 gy all 10 gEFa—all
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1 B~TandT M 12wl afi—A and A,
13 amg—m all 14 g—mssing m all
15 ug frd~T and T 31 16 Afg—mssing w alt
17 wifag—A and A, 18 @ Eg—Tand T M
19 g afy—an
20 3T, Aand A, FA—T M
21 gl
Page 36
1 ¥t—all 7 =T
3 @ %~TandT M d—omssiog n Aand A,
4 aF—Aand A, 5 uderfi~T
6 $om® for Tgah—n T g s@fEa—T M
7 Tr—russog m T 8 ¥-T

9 @wa~Tand T M

10 FElg-added n Tand T M after genfen

1 Figeg—all 12 faffr—all

13 Amdtwgt-added before #W w T A and A, §EOT—
wssmg in T M

4 sdivgrgt—all 15 wi-all

16 w3 —Tand T M

Poge 37
I g—mesngmTand T M 2 %RER~T md T B
3ea~Tand T M iy @Eg—A wd A
4+ m—Aand A, 5 fER—Tand T M
6 FR~—mssing m Tand T N
7 Number mussing m Tand T M
8§l wETHEREAT AR —all
9 U4 uTad T M 10 9E3-—Tand T 8
U @—Twd T M
10 ofreed—Tand T M IRQ@—A and 44
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13 M-p tmimAnnd Ay

14wy ry—~T sl M

15 HIRT ~a i 16 wad-al

I diag gl 1oy ~1 pIa-T N
12 fameat T

RN ]
o bprgeTa T ™
Au—tme np nTand1 A
STt —Aani A, 4 g a—Anal Ay

”
3

5 Numletkn apinall
 rea-Tast T M erTlirar—and,
7

1 ~TandT N * eg-al
90 wT
10 57 ems o w Taed T M
11 F1—Tan1T M 17 frleg~Tand T M
13 f481 —Tand T M 14 T—ms g Tand T
15 0¢nTanid ¥ 16 e ai—-alt
17 vp—all 18 o3—all
19 g—mssrgnTand T M 70 2%—m ssngmnall
Lage 39
1 34— ssng nall 2 FUH-TdT M
3 o5 alded before " Tand T M
4 qgn —all 5 moa--T
6 Pl—nTad T M ®F—mscngmm Aand A
7 9-Tand T M

8 WEA—T =T M 9 miE—T aag—T v
10 \FE—Tand T M 4rw—A and 1,

11 3% —T 3387 —T M fadfi—-1and A

12 fN—adlded before T i Tand T M
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13, 9@% gfi—all. 14, goopearfa—all.
15, ar3mg: —all,

16 @ a—Tand T.M ;@ aF~A and A ,.

12, §—mussmg mn T and T, M.

Page 40
L 9ARedR—T and T. M 2 aam—T and T. M,
3, X AMI~T and T, M. 4. Fgi—missimg i T,
5. fmRemgF 1. 6 wnta--all

7. F—mussing m all.
8, TgaRTEREEA—~comes after RRIRERERANI®T—n T
and T, M.
9 @f~n A and A, for T,
10. TRFEEA~—all, il §&:—Tand T U
12, wdghe: T, & gfeg, —T. B
13 g—misswgn T, Aand A,
MaERT
15, tf ¥ connected with a'if:m: —m A,
WionTad T M
Page 41
1, F—added before fidaTi~—m all
2, vq for w—m Tand T M
3 F@eegr—T and T M., ®23—~A and A,
4 3 —missing 1 all 5 afamga. ~all
6 qq~m Tand T. M
7. S—~mssing m T and T. M.
8 Pfredn-Tand T M. 9 gEpt—~Aand A,
10 ggeg—ait 11, WR-—Tand T. M

Page 42
1 g —all, 2 7 added before g@mall
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3 gmguRy—all fi7 —mssing in all
4 WA —rmssing 1 T and T M

5 9f—missing m al) 6. TREI-T1md T M
7 i ~Tand T M fAfpr—4 and 4,
8 wA—all

9 frpafter yaeafes ~Tand T M
10 HERR-T, gepelis —T M

11 £ Aig—all
12 R gfen—T, wadt wu—T M Tefimemmm—A
and A,
13 @H—Tand T M
Page 43
1 &6 for g—um all 2 qmufyFT —Aand A,
3 97 ~nmussmgin Tand T M
4 feffemfi—T and T M fgmargemr qfi—A and A,
5 aFEm—Tand T M 6 9%—mssing n all
7 TETEaRfi—all 8 Wg—Tand T M
9 foafafi—T and T M , af=fifa—a wdsam—~A,
Page 44

1 e —Tand T M
2 Trom 5fiek to a1 —muissing 10 AN
3 Trom 437 to ga—mussmg m A and A,
4 M—missng i Tand T M 5 ofi—T ad T M
6 T—missingn Tand T A
7 BrRfRd T and T M, siifmifgdafis —A and 4,
8 TEEE—T, (3%4—T M 9 M—Tand T M

10 FEMARE~Tand T M 11wl

Page 45

1 Trom WA to wr—missing in T and T M
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2 T@W—musugmAand A, 3 @@ —Aand A,
$ YA and A,
5 @—is added before =M in T and T M

6 T—T and T M 7 wpeqwEdi—~T and T A

8 90—all 9 gdre—T and T M

10 Befia- Tand T M 11 fay wATRO—all

12 §f¥ 1 aa—misang m all 13 g—all

14 =P—T and T M 15 gRy—mssing m all
Page 46

I @DEH~Tand T M 2 gd—all

3 3h —mssingin T and T N

4 d—mssing i T, T M and A,

§ A —mussingm Tand T M

6 ewaffabaearfar —T and T M a7 —mussing 1 A
and A,

7 ¥ ~—mussing 1 A and A,

8 SE-—missmg m Tand T M

9 FFLAI- A and A, 10 afgaEe—T 3

11 &F—mssing i Tand T M

12 et —all 13 wyAt—T and T M
14 8 T M

15 ofY eqaftafs —Tand T M 16 wR—~Tand T M
17 ®@Im—T and T M

18 &fi—missmg m Tand T M

19 WREy--T wi@ERsy—T M A and A
20 g—Tand T M gsi—A,

Prge 47
1 @~Tand T M 2 sfeT
3 qzEl T—missing ia all 4 wg—-Tand T M



176 THE PRATYABHIRAHRDATA

5 Trom 347 to T A—missing 1n alt

& A—mtssiag o 2N 7 aft—aussing 1 all
8 agfis—Aand A, 9 LRAAI—T and T M
10 sfsaRm--T 1 touTand T N

12 7g—added before af} i al)

13 ERaR—A wd A,

14 agr—for@g T and T M

15 3fet —forafsl mTand T M
16 Mmfi—added 1n all after &7l,

Page 48

1 fazl—missingin Tand T M, &A~m A

2 —Tand T M

3 ¥y Fagear TP ~—conpected with @A—-as sutra i T
and T M

4 Instend of ETFIATIRL to fAATY the following 15 found—
W it FA FEARFEATE (Fraearea—A and A ) axffin T and
TM

5 wyei—all 6 1 for @A m all
7 w7y ~added in all befote 2rzfmr
8 mfg—alt

9 From @1 to Wfi—mussing m all

10 ar—mssegm Aand A, 11 aff—m Tand T M

12 §—Tand T M

13 FETEHREI—T apd T M ot and s—mmssiog m A
and A,

14 WrrweR~—T and T 3 15w —all

16 ¥\3—T M #x—Aand A, butmissing i T’

17 &—muss ngnall

Page 49
1 § —missing m all 2 q@%—Tand T M



NOTES 177

3 wgfrmd (7 T M), B3 Jwwmer—T and T M,
- A and A, for 3RFG to FWEY

4 afrE—Tand T M am—A and 4,

5 s for Ng—in all

6 [rom &% to @l—mussingmTaad T M for @ to 5,

Amd A, e erd
7 For FilRaneraimemi—A and A, have ZHfazamiagiz
8 sERI—~Aand A, ¢ g—Aand A,
10 Before 81T M has ¥g, 9dgca—m Aand A,
1l Frda—m Aand A, 12 alser—missiog m all

13 For a#m UAMT 2791 #9—T and T M have astaugh uar
T, FH—mssmg A N

14 FF—misangn T 15 wafg et @iy —all

16 Trfmg—n Tad T M 17 ofgar—Tand T M

18 wkgea®—Tond T M 19 g—russingm Tand T M

20 ¢ nTand T M

Page 50
1 BAtfg—Tand T M 2 afip—A and A
3 @ —Tand T M 4 7oy AWe—T and T M
5 qar A TH—A, & gEfdq --n all
7usuTadT M
8 mamrsdy—Tand T M gRaT and A
9 qRilem ~T T M and A, vRfd —a
10 FT~mussing 2 &R 11 wrfmgRat—T and TM
12 Ffa—all

Page 51

1 AR —musaing m all
2 grele—~T and T M Madreieadi—A and Ay
3 wma before fagrem —m all

23
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F—mussing 1 all
TROARIT—T and T M , gRRATTHFAT—A and A
EyFi—nussing n T 7 egef—m all
FAT-~added before IR in T and T M
fr1—mssing i all 10 gzfm—all

11 @n fi—missingm Tand T M

12 Tor the portion from g%3 to W the following 18 found~—
& TR sffRmralaR IR e W (g—missmgin T M}
fr t (aefiftfy i T M), shvgpgorafon (1 T M), fiy sbar—T
and T M

13 fpp—Aand A,

14 sfirfiat—added n A and A,

15 FRAeAgi—A and A,

16 for@gmTand T M

17 fga~Tand T M , fgr—~Aand A,

18 fo—added m A and Ay before 330

19 sRdT—Tand T M 20 deimeafmaia—alt

Page 52

1 EEwEaf-—T and T M 2 ga—Tand T M

3 i dm—Aand A,

4 g@a--T and T M ¥ missingmmTand T M, 875—
T and T M from #F4%% to tegan, T has awavmﬁf—a:azﬁ
Pronea T M, &% Aand A,

5 dernn Tand T M fermmmlsm—Aand A,

6 weia—T axvd T M for exI9aar, Eq9aT—A and A ,

7 YT T and T M srardis=y—A and A,

8 mR@—T

9 For WA IR Sgwdgal, T bas SFTE AR
ety ( T M has STRTRAR Qard SR

10 an—mTand T M

O @ ot




NOTES 179

11 gl—missing m T and T M, after wig ~—m A and A,

12 W 1s before SaferIRE—n all

13 From @7 to &3, T and T M have {afimasmees
e al, fioey wn Aewgeii—A and A,

14 @1

Page 53

1 3nEiy 1 before Yafag ete —m afl

2 wdare—~T , wiads—A and A,

3 W——mussing m A and Ay, AF—A and A;

4 F—mssing n Tand T M

5 Fi—Aand A, 6 at—mall

7 From ¥ to 4q, F EEWRI~T and T M fwa—msyng
nAand A,

8 oR—~added before fwaget in T, YRAHTAN A and A,

9 glorg—mT M 10 #—msaaginTand THM
1t F~mussing m all 12 Refas—m T and T M
13 ¥~mesng i Tand T M

14 gt §—all 15 1 S0 1 missing m all

16 4 9—mssing o T and T M
17 %9 —misung m Tand T M
18 Jifteme Ny N Tand T M

19 elsmg—~Tand T M 20 afe—Tand T M
21 ofieTi—A, fETR-—msung m A,
22 geaf1—Tend T M 23 e uTand T M
Page 5+
Y From ahit to 3 —Tand T M have wormmes AAwed
P aufrzernfiomi

2 T wi—T, T GhemeT M S—misengin A
3 J—Aand A, 4 gar—T, Aand Ay
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J—nmussing 1n all
AEAERR—T and T M, GETReri@im—A and A,
e —missing m T 7 &R~ all
Tr—added before gIafif in T and T M
PrR—missing m all 10 qafa—alt

11§97 fR—mssing in Tand T M

12 For the portion from &3 to T3 the followng 15 found —
T TR G i frear v (a. gm T M),
v @&RRf o T M), fiadeeoati (1T M), Ry a@-T
and T M

13 fpy—Aand A,

14 NadR-—added n A and A,

15 IR —Aand A,

16 Fforqgm Tand T M

17 f—Tand T M, Rma—Aand &,

18 fz—ndded m A and A, before TR

19 affg—Tand T M 20 dieieAcafagaa—~all

LRI SRV SN

Page 52

1 wxwEs—Tacd T M 2 8~Tand T M

3 fagd¥u—~Aand Ay

4 a9A~T and T M, g missing mTand T M, u%ﬂ}_.
T ond T M from 80 to mgg, T has Tt &% eamefugq, oy
eI —~T M, 8RRt —A and A,

5 € Tand T M, SeF—A and A,

6 Gefa—~T, Apry T M for EXTR%A, &I —A and A,

7 R Tand T M, #FTHS=1—A and A

8 eiRa—~T

9 Tor s a0y @, T has Toidierenm smfvm
EER LT M has PRIV SN HITER o

10 Tq—m Tand T M




NOTES 179

11 8F—mssing in Tand T M, after #wd.—~m Aand A,
12 /9 1s before YafimEaRer—n all
13 From %41 to &Y, T and T M have fifemmme
wE wi, Brm am fergeiii—A and A,
4 w-T
Page 53

1 a1 1s before qafed etc ~n all

2 Adan—T, afpee—A and A,

3 S—mssmgmAand A,, Fs—Aand A,

4 F—msungin Tand T M

5 da—Aand A, 6 &—mall

7 ¥rom ¥ to 7%, 71 EEMARI—T and T M , fig—missing
wAand A,

8 aifi—added before Staeqer n T HRAAH Aand A,

9 qforg—wmT M 10 A—missing in Tand T M
11 ¥—misaung m all 12 fmfE—m T and T M
13 dg—mssingw Tapd T M

Lt gefa d—all 15 1) 9o W mussing w all

16 A F~mssmg an Tand T M
17 MR mussngm Tand T M
18 wift@m s uTand T M

19 TRHR—~T and T M 20 af¥—Tawd T M

21 aRema—A fAemd—mssng m A,

22 mepfa—Tand T M 23 At uTand T M
Page 54

1 Trom vafs to T —Tand T M have qob-awey wivares
fage aafrarerficmfi

2 enidet WP, O T M S-miseing 1p 4
3 ga—A and Ay 4 W~T, Aand A,
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5 gfy—all 6 §Y—missing 1n all
7 AR —Tand T M 8 fFfs—alt
9 @EA—~T M 10 feufy —all
11 ¥eq7 and Baregd—missing m T and T M
12 FRITW—T and T M 13 ®glAa—~T
14 @egfa —added m T after aftad
15 Ffei-A and Ay
16 ¥P—missing a0 A and A,
17 &gfS—T and T M, ART—\4
18 Amg~all
19 From A to FF—mussing n all
Page 55
2 ERN—T and T M 3 sg—mssing Al
4 gd—~nuss ng in all 5 At n Al
6 ¥—mussing im all 7 f3Ri—n
& T'rom # ¥ATeR to fFAr—nnssing m alt
Tage 56

1 @ra—mTad T M cEfE@—mn Aant A,
2 eRreeiidi—m all
3 From 70t to WET—T and T M hae ERICEy €07

enfihrathify ofelt srafam enamsue=t

4 fir—missing i A and Aq 5w —mall
6 H—~mssing s Tand T

7 For¥3i—¥7 mTand T M

8 #emrafi—in Tand T M

9 S—mssmgm Tand T M

10 @—mssingn Tand T A

11 Yor SWFF—Tand T M have uifiz
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Prge 57
1 wfeaa for gy Afdam i Tand T M
2 si—mussing a all 3 gRr—nussing m lt

4 fmeER —e Tand T M 5 S—mussing mall
6 A—mssingn T M

7 pleramuadaf~T and T M

8 ®—mussing m all

9 F—m Tand T M for ITR.

Page 58

-

YfrEawEaR—T, A and A, gfEsasmEfi—T M
#—missing 1 all

ENOE WREH—T  sEeaRy wae—T M
FTgER—~—A and Ay

F—missing n T and T M

F—missmgm Tand T M 7 8[—Aand A
fag-—o alt 9 F—mssing m Al
fF—m T M

11 gfeamfEam—m T g~ T M

12 fF3—~Tand T M

13 sagema—T M esg—mssing in T

o O kW

—
153

14 7R—T and T M 15 @7 ~Tand T M
16 a7 e—~T 47 fg—A and A, for sy
17 qgUEgsna—A and Ay 18 fagr—m Tand T M
19 afyfead spaad I~mssmg i all
20 wa-—al}

Page 59

1 ama—A and &
2 fy7e9—~mussing 1in Tand T M

3 Wy—mssing T 4 gue—Tand T M
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5 q—forqm T 6 feafd—Tand T M

7 MFH—Tand T M, TF470 A and A,

8 FAFRI—T and T M frasda—A and 4,

9 HRF—~T and T M .

10 7oA —Tand A, g9 —Aand T M

11 aitadlsy AT —Tand T M

12 5 to ART—-mssing 10 ail

13 fRERITII—Tand T M ] Aand 4,

14 gamiy—alt

15 I ts o aR—mussing m A and A, 7Y ERiETRRAT
AU 33 8 Tand T M

16 From @@ to amiici—mssing 1n T and T M

Page 60

1 sfs—missing m T and T M

2 qmerE—all 3 AR —T

4 aferol (A and A,) W —Tand T M

5 qft—mssing 1o all

6 eFhi | W (3% Aand A) WS (FREEA—T M
quiEAE—-A and AJ qRATERERT SRR @ (@—A and Al
smafsemf (W—A and A,) (TMFFAE—missing 10 A and A,)—all

7 aafe—Tand T M fuea—A and A,

8 F—mssngn Tand T M 9 AFRA—T M

10 =k all for AT 11 @—nussing 1n all
12 7 —Aand A, 13 fenemT—T and T M
Page 61
1 From Wfid to RR—mssing i all
For 1, Ttf@—~m T 3 SIACRS—all

2
4+ Wfi—n T
5 From &l to [—mssing m Tand T M



NOTES 183

6 FA—russing m A and A,
7 AugaalrrEsiT—mssing i T and T M
8 YRIRA—T and T M , sfidi— A and 4,
9 A~ all for g
10 For sfemfemearns~T and T M have FqaPRen |
A and A, have REERAT
U Ai—~Tand T M
12 Before 2% T adds B0

Page 62
1 G—mssing 1n all 2 Gr—mssing m all
3 F~m Tand T M 4 sEg—mssing m all
5 9ER—in Tand T M 6 F—missing 10 all

7 A—musuing 1o A and A,
8 From &t 4 to IR—anssmg (@ all
9 @—m T for frsr
10 sriifar el —T M
Page 63
1 SEt—missing w all

Rl L 3@R—~T and T M

2
3 FeihRAT auRe-T and T M
4 From 5% to guifed—~misaing 1 all
5 q—~Tand T M 6 J—musstng e Tand T M
7 WEdrEE—T and T M , @@ a3—A and A,
8 ghwga  glenfe—T, giwafemmr qwen—T M, &0
A~ A and A,
9 grkirRareyl F—mssng n Aand Ay, @T—nussmgm T
and T M
Page 64
1, At for H—mn all Z ef—Tand T M
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3 Wfi—missing m all 4 Bifp—al

5 srnfif —added after e7af—n T and T M

6 fii—m Tand T M

7 fr—Tand T M figfi—A and A,

8 qfi—added before @ m all

9 ﬂ‘n‘éﬁ —all 10 SgSI—mussiug 1 all

11 §fg—missimg m T and T M

12 sRmfEm—Tand T M 13 @ 9—ll

14 TF—Tand T M 15 d—Tand T M
16 @ar—Tand T M 17 2@—missing m Tand T M
18 AAETRR—T and T M

Page 65
1 GramatErr—m all 2 WIRFIRI--T and T M
3 BEETEASOTR T34t —T and T M, G587aR9IT <23
Y TR —A and A,

4 For the portion NQ@fAFAF™I to firaf?a the folloning 1s
found  »fweiaorafigrl—34l {missing m A and Ay) @0 T (mas
smg w A and A) @afitmeer RER (%99 A and A) el
safa 3 Poafa el qo R (GERRRE—A and A)
weafea (At 9—added 1 A and Ay) 7 e@T (TEE—A and A,)
g all

50 uTandT M

6 T R AT and T M Feninifamdn—A wnd A,

7 u% 0 TandT M

Page 66
1 T'rom @47 elc 10 STREATA~wrmssing 1 T
2 =fER—T M, Aavd A, 3 9Efg—nall
4 W% added before Gf~A and A,
5 vraed—Aand A, 6 ER—T and T M
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7 il —Tand T M 8 ga~all

9 YAFTART~T ond T M YEFFRRT—A and A,

10 Fqr~T M 11 &EEA—~T and T M
Page 67

1 97 for B4fin T and T M 2 QU—mssing m all

3 ylrFEr—all 493 6 Tand T M

4+ f% added before Pag—~A md A,

5 @Eq—T and T M 6 WAE—T wd T M

7 fayfa—Tand T M 8 Yg—msaing m A and A,
9 feuren—T and T M 10 ga—T T M and A
1 w33 nTand T M

12 From fafifts to w} g—missing m Tand T M

13 AMA—A and A, 14 nF--missmg in A and Ay
15 9%—A and A,

16 For 71 to oisfd—T and T M have Arasr 5598

17 = d—Tand T M &ed—A and A

Page 68

o

=2 NsHRa-T wmd T M

2 dafy-Tand T M 3 geaf—al)

4 7 before @Alcga—T wnd T M

5 swg added after weFRiAT—m T and T M dg—m A
and A,

6 Earafy for TqIafd—n all
7 aiAgEIElEA—T and T M
§ FPH~Tand T M 9 W —T ma T M
10 @F—~Tand T M

Page 69
1 Sg—m Al 2 am—~T M
3 W fpaa WAR—T AT M RRITRIg—A and Ay

2%
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4 tPr—musongmAand A, 5 WIINTand T M
wAl—added fter I 10 T 7 FWT—all

8 gfrme—T Yfemfmlk T M

9 wrafi~Aand A, 10 19¥ U Tand T M

o

11 From fRfR1 to #Mf—missiog 1n T and T M

-
<Y

TN —A and A,
13 megar@—added n A and A,
14 FEeafA —dded m A and 3,

Page 70

Page 71

1 TFRA—A and A, 2 pieg-all

3 srmam —Tand T M

4 TrRifrT AR-—T and T \f

S TWT~Tand T M

6 §g—mmssing 1n Tand T A

7 ¥4 —missing wm T and T M

8 fEA—mssmg m Tand T M

9 sg—mussirg i Tand T M

10 @&t ~T and T 11 @—~Tand T M

12 fofy en—Tmd T N 13 esAii—~Tand T M
14 g EEA—T and T M .

15 o) after THARTT~m Tand T M Wfa—A and A,

1 For 1 XUaR—T and T M hare 221k
2 wWEA~Tand T M

3 afqgA—mssing m Tand T M

4+ famTegA ¥ —Tand T M

5 gaforag—mTand T M

6 agr—~msangm T Aand &,

7 A for YRRIAAT—n 4]y
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8 NAE~T and T M g ) —alt

10 09y N TandT M 11 1§ 9—missing m all
12 YgmoRrmEAieafi—T and T M

I3 0949 Tand T M 14 @EnE—T

15 ¥9—4 and A,

16 wf—added i all after 23X

17 g for gereadl—T, #hwan—T M, SoRIPn—A
and A,

18, @Bt —~A and A, | g—mmssing 1 T and T M

19 af—pussing 10 T and T NI

Page 72

1 ggar—T

2 T added i all after ufyaer 3 wadi—all

4 97 wraRi—added m all after W43

5 etfor fam—m T

6 91 for Ig—n T wd T M

7 dyFgeg—an R gfz—T Aand &,

9 HEy--T 10 sfg—mssing w T M

11 3998 Tand T M

ot

Page 73

FF-~rrussing 1 2 3@ smg—T
N9§ U Tand T M ¢

g fagugmd T and T M

AT and T M

Rafger—T and T D, gafar—a
wffd—missing n T and T M

Gar—~Tand T M

9 mnfy Tand T M, sorfpfi—A wed &
10 2 forgfg—m Tand T M

L R R
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11 afy—all 12 AAMEH—T and T M
13 @ff—mssngn Tand T M

Page 74
1 Q—missing 1m all
2 For 9o¥9= all have SRS

3 91 to 3¥94+a 1 changed thus SEfREREa—m T, SEFETRY
@—nT M 33 —mussiog m A and A, @3 fora#% m Aand A,

4 afE mussig mall

5 | a8l for #(F—in Tand T M, #57—1 2nd Ay
6 femar —all 7 T

8 TRIF—T and T M 9 F—nussing m Al)
10 femr—al

11 SR —Tand T M, s=i%P¥1—Aand A,

12 g—missmg m Tand T M, 3i3—m A ani A,

13 e for Tm—Tand T M, go— 1 and 4

14 33T, @a—~msangm T M, 373 Aand A,

15 s@—Tand T M

16 figaft aff I—mssmgn T

17 wegE—T "wwa—-T M

18 spEteraT— T 19 yrafimea—T and T M
20 WARfRA—Tand T M 2t sfi—all

22 & %o 4 mussing T

Page 75
1 wamfErd—-Tand T N 2 gfear—musong 10 T
3 A8 —Taod T M
4 From 7 to 178 sE—mssiagin T
5 a—mnT M
6 ¥maR—T M TH—Aand A,
7 fatm—Aand A, faRA—T M



NOTES 189

8 S ~Tad T M

9 N 9¢ 0 mssingin Tand T M

10 From 38 to AT —pmmssmg wm T, for 58, T M has
sl

I gff-mssmg T M Aand A,

12 gl —Tand T M 13 RBg—mseng in all

14 ag—~all 15 afamy —all

16 P—mussing m il

17 475939 - 15 added before SRIAA m T M

18 3% At qq—a Tand T N, T—rssing 1 A aud A,y

Page 76

! @F—Tand T

2 freafe—T faegeghraf—T M faegesfti—a wnd A,

3 #¥p1—n all for SR

4 afgEeE~Tand T M Ef&dl@@as—~A and A

5 fAFg-T

6 wifrzda—T affrsgaa—T M Ffafeards—)
and & |

7 WRAEA--all

8 For the portion from @ to §37 the followmg 15 found—

Xgvgde frramaiareag- e —T and T M
9 @F-Tand T M
10 giriaeiman—T and € M
11 g —Tand T M 12 wAA—A and A,
13 w—Tand T M

Page 77

1 weg@sfi-atl
2 gfa—missing n Tand T M
3 fimandd—Tond T M &Qmsfi—A and A,
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4 qE-Tand T M

§ qeee T ? ~Tand T M

6 THA—T and T M 7 MR A~T and T M
8 d—added in Tand T MM after gafigrar

9 From afw to flagy ~mssing a0 T

Page 78
1 83— T N ford 2 §—mAand 1,
3 &—mT W
4 SRMFA —added ;n T M after gmfiy o
5 From 9AFIE to #hyd —misemgia T M, Aand Ay
6 Fera—all 7 @A—Tand T M
8 fasgq—all

Tage 79
1 4f& —ndded 1n T after 371
2 ggAamf—T and T A
3 afw forat~m Tand T M
+ gPID—T whRed AT M
5 AFERE~T and T \ , MAAAT-—A a0d A,
6 gerkmiE—T and T M 7 fedm—Tand T M
8 aig@—Tand T M 9 fRA~TwdT M
10 fEar—Tand T M
11 $9¢3—Tand T M ,3—mssngm Aand A,
12 ¢i—Tand T N
13 e for WhPvv—all 14 B—Tand T M
15 fa—all
16 g—mussing in all After YREH the following 13 found—
ranfy ) @ e afegffen. andpR)
TR AW T R0 0T and T 1
17 From ¥& to watfs on page 45—mssmg in T
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NOIES 191

1 T M
2 g Fraeer ot faife—T M,

oot Frare & frfi—A and A,

3 gfy—mssingin T M 4 el PP Rmegea~T M
5 &ft 9~added m T M before a3

6 afdi~added m T M before #13

7 BEE—m T M 8 wrgi—Aand A,

9 Iw—mssing tn T M

10 ga—T M, ¥—Aand A,

11 g E—~T M

12 ofEmnifed ete—T M wafaifed ete—A and A

Page 8t

1 Rggaai—T M, Ryum—A and A,

2
2

&7 after grasg—T M fH—mussing 1o all

3 Famvr—missing i 2l + qg—-T M
5 gfa—~mssmg i T M 6 faggeam—T M

~ 7 #Rfor i~ T M 8 grdtaggERs ~T M
9 A ~tesing m T M g Aand A
16w for ey —alt 11 #f1 AwdA; for )
12 @5 —Aand Ay W—T M

Page 82
1

2
3
4
6
7
8

FomAl frFrsaT ATl A@E i T M for 737 ete
BRRA—T M .
PAERR—~T M , Wrpraedil—A and A,

AT M 5 wpd—Aand A,
frg~A and A for fam

i@ —T M for a7 gifear

GRAEA—T M a@ua—a and Ay
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9 gfa—missing m T M 10 W@—~Aand A,
11 §ErRA—T M 12 faFr@sit—A and Ay
Page 83

aftn ﬁﬁﬁ\‘!ﬁ—mnssmg w T M

2 FRAR/~T M for PRFIT GAIFELAT —A nd A,
3 @@—~T M ,gan—Aand A,
4 gfa oa—oussmg T M 5 wafaw-—T M
6 Semparanl Wi1—T. M , doral § @A and A,
7 From IfX to a7 —mssing n T M
8 apE—~Aand A,

Page 8+

1 & —mssiog m A and A,
2 Y- T M, W—mssing m A and &,

3 @R—T M 1 @mE-T

5 sA—Aand A, & Efg—al

7 w@a~T M, gmfi—A and 4,

8 fi~Aand A, 9 EEfRE~T M

10 srgErdam-—all

1 FEaFRTT —T M #3RyTEr — and A,
Page 85

1 S—rmassing m al}

2 TRTER~T M for aameaty

3 qgigmmifs —A and A,

4 gAfreaeR nstend of @&F—m Tand T M

5 @3 —Aand A, 6 FEFR PR -l
7 FfTReErHA—T wd T M

8 Hasy

9 srerfgA—-T , @@ —A and A,
10 sdsFRumRATAlL for 30 sgeary afa—T and T M
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14, 57 for W~ T and T, M.; f—~A and A .

12, SAREE—T and F. M. ; RIAFGRAAT:~A and A
13, PRA—rnssing wn T and T. M.

13— added before AT —m T and T, M,

Page 86

L. ~missing m T and T, M.

2. Fprded ~T and T. M.

3. u3eRy—~T and T. M.

4, il =g s added before FRPIA~0 T and T
5. #f—missmg 10 T and T, M.

G, mERaEERe-—T and T. M.

7. aRFF~—misang n T and T. ML,

8, g —T and T M. o qF—-Tand T M
10, AAR—smssing in T and Tu M.

11, T9~T and T. M.

12, From &1 to T, the follasring s found—afy SIFIRFA —

w T and T. M ; qgEn@sih—A and A,

13 8—missingw Tand T M

14, mxgaEn for wd gfi—m all
15 @il ~Tand T M

Page 87
1. glmdtantn: for ghar ffaafm-—m
2. @1 Sor Fyl—n all. 3. sw—all.
4, FRrRr—~all

5. sRi—myssing 0 T ond T. M. 6 Siaz—oll
7, wirefeenranys —T and T. M.

8. A wad Ay 9 fagh—T.
10. s3gaRER ~T-

3
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11 For smam, fafafineeeia, @ oetezar sRwaniA—the
followmg 15 found—sipopausiaagfreasm arpeza—m all
12 ERTFATEA—T and T M

Page 88 R
1 e SR T, Frreny S eara —T M
2 R—mssmgmTand T M 3 &—missing mall
4 mEmrE—-all
5 eqEedt for gligma@i—mnall 6 FW—Tand T M
7 g for gWA—~Tand T M 8§ @me—all
9 TERMWETET F—nmussing n T and T M
10 &—~T
11 gfd—mssing n T and T M
12 N U Tand T M

Pae 89
1 §EAAET~miss ng n all 2 @A—Twd T M
ey for Ferdial aF—Tand T M
AR eAE—T  sgufa Fee—T M
Gl
IR fr—msmg m T M
NYeuTand T M
Ar—dided before fANfEA 1n all
fomdr T —T and T
10 sEarfem—~T wnd T M azwsfira—Aand A,
11 et snp—alt
12 spfAReTFAR-ATI—T and T M

"

PR R T

Page 90

t et added after YT —\ 2nd A,

2 Proferey@a~T M, Sroesit g —T, 01
g —T M, F~misung n T M



NOTES 195

3 TRi—addedn T M after afro

4 A A —missing w0 FRRIT-—mssing w0 Al

5 Yor Wpaed to M the following 15 fonnd—adbReImfi
19 ) wafk v

R Nlwhrrre fae g

6 From SIHFEET to the end 1s mssing m T

7 Tor the portion from FHAEW to IR the followng 15
found —streRifrren somt stafouere) TopAaar ~T M Aand A

5 7q—all 9 srada frdas] -t
10 wfhfa—ss added ofter 330t 1n all
Page 91

1 aFefiaademti @a—~T M

2 ux RRRL A —mssog w T M

3wt ~T M 4 wf—T M
S grEEHRa--T M gFaaEd—A wd A
6 TEHR M—w T M for #1537

7 aRe@R—alt 8w \and A
Page 92

1 —-mssimg m T M 2 sfgada—T M

3 Rel—T M finle ~Aand L.

4 FRTR—T M 5 gEealt

6 gFEg—all 7w gEfg—a))

8 Uawat fRg—T M
9 emuwy for G Ti—A and A,
10 FpmE—T M
M apar —mseng m T M FEm—Lnd A
12 Fiys—mssiag m T A
Page 93
1 R for WA fEm T M
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2 o1 7 for T AYP—T M 3 sraw g for @R—T M
+ @rFaE—T M 5 M—Aand A,

6 Qe Sagrr—T M 09 {1 egeai—A and A,

7 A BRI-T M

8 ai—T M, @Rd—Aand A,

9 a7 gfa weadal (§ A and A ) for wfieaa weeh S —anl
10 I I-T M Hergmd—udded in all

1R fgin—T M, 337 4 fadir—A and A,

Page 94
1 ieTq—mssiog 1n all 2 wEa—-T M
3 ™—T N + FETR—all
5 AN for art—all 6 Bal—Aand Ao
7 ¥Ra—T M ¥EhkEHl-tand A,
8 f—misongn T M 9 #A—Aand A,
10 el —mussng m A and A,
11 @—T M 12 @a-T M
13 fewefemfi—~T M
Page 95
1 Pffa~mesimgn T M 2 agl—missing m T M

3 gmEmfsfafa—T M aemaw At afefanfm—a

and A,

4 eAMPR—missing 1 all
5 ET~orikeA for @TRAT RN TE—T M

6 ffy aofs—T M 7 FdE—missing in T M

8 ¥—T M 9 Teall

10 fRegur—-T M 11 g—missng m Aand A,
Page 96

1 Raddedm T M after @ta 2 i —T M
3 gfg—missing 1n all 4 wilg Trg~—all
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5 By afs —T M & 7fEgEE--T M

7 From 333939 to aadi~mssimng 'l M

§ qORETEl—T M ameei—A and A ¢

9 ﬂif—m\ssmg mT M

10 The fallowiag 15 added m T M —

amfadl s PRaarsaelars sl

1 faimramata mradtel Crafmial el
wRAn o Ry e e A Am 987 O @

o vl 3 sew @ T T AR
i"ﬁz wRRgel 3R saERRn W s e
i § Ty gl st

WA ol ) mahieefs e v
wedmRe Wil ) SRum shgefolon ) AgEed A
afefirrfrif « dwad foy ReafefrmameeR | qaRatp
avwer, Frofifroma, B Beaba e R 1 oeed
weghafaRy s s el R wRafmEse ) W
SEPR frwrar 3t afed (R A Rels § G BRd we
Ped amdeer el 1 svpawRRn G SRS SR
St

% Wl o anefo qnl @ AV T T
i+ st ol f @ TEEE | e
T Fdre R ofs ) B qome YRaR SRR wed o
Lo L m————— TR T
T BadeR afe 1 meEArEeRRTEA T e em
TP | el arh mdy B3 A0 AR
oo e it B AMEETeT AR
R ag——— R R R e U S R ]
oo i eqeafn o T T | B bl
G| ol Gl TR ¢ W R WA ¥
Aol By GrEen ARl ) AR Lccie ]
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e | eqafRfigan, gResamraERerE ) w kit
FUfGAT ATl | ramiidEaRar | @R oW wW
Ay 1 adfRgw @ i Yal w1 vaRTEgRe PR
wwery wEW SR AASEeR oN | s SRR
aqmer fod, @ @ Rleergrfa aufidstem | R afa
wafre S J@ | @ Wl gefr dereeeicieafy | @@
wafe Frvopn fifaeRy fafvoer T8 o SRR
wafrramafia gar 1 ik Ane aERRETETEEST )
e A gt erfer FefTdn smadag) 9§
Fgar a1 axfr FRmasaE ffegatng ety el ot
PrrgeRaaTr | Wamatn qRRaAgreRTRETT | Saald am
R feR el | ferRpifs gl Wi ol
agRamATar Al | a1 vt et frrakaizasea Rrad Sl
o Gl EEmfendiwnfen | 81 Feardsra fmarg faa
arafili 507 Bl saTeTEe T gl g &
geatiamerentmRan srh 1 e errsfadi sdfred
gmEr G dMed &R g | @y Pamdmagd s faerrd
grmipERy @ 7 urfefed Y1 | Wb, el
yeRTeRE | TeRheRT ofes it wopnfn ) dsrfaeRan
fr Bgandan | aaFrtnemfl SR, TORRAERR Adaie
a5 zop wendt ufy e fofiEedien eweRiiRe eevl
AEFE T\ WA Al 99 afteee wEz e 2 aat
e 3 wfdaEiaad—T M
F14 FaAfiea SEfRaeTared §@—A and A,
11 From#1R to g% —mussmg m T M, From a1f% to @t
1A —missing 1n A and A, , aferymdtaie—A and A,

Page 97

1 mify added after RT—T N
2 wauEaf —~T M
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3 3f added after HFR —T M

4 For 40w T M has shvafam ik ; uge A-
sfi—A and A,

5 ARI~T 1 6 wE~T M

7 WFEER—T M 8 gR—missing i T M

9 i for cay (fi—T M

10 Fafindmad~T M, el ai-A and A

1t fg—mssing 1 T M, g for fig—m Aand A,y

2 -nT N

13 FANAI—missing 2 T M gy for S HTRM—m Aaad A,

14 s M

15 3 afg T M, g aeedm—A 1nd A,

Page 08
1 #a—T M 7 sfwr—T M
3 fanea—T M $ giordamAnnd A,

5 SR added mT M fter 7o, fi5a for By m T M

6 For w3 A BT M hos wewgmmE, A and Ay
bave Uy gEwnd

7 For R ar g, T M. has ot ¥R

8 TH-T M

9 effmrd AT T M

10 gR—mssmg m T M

1 Vorag g sewrm—~T M has g9 FAEATN | B O
I AEW-—A and Ay

Page 99
1§ s 7 added before Remfitete m Aand Ay
2 Pae—~T M 3 aftgaenT—-T M
4 flisnin—T M

5 Sgrm wrlpmatesd At -1 M
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6 [ fora—m T M

7 @ iy

§ NPT A {rAm--T M

9 REAFRFFIA —~T M, REPRaraFAma—A and 4,
10 9 0F &7 —missng m A and A ¢

11 g6—~T M 12 A —T M

13 dam T M

Page 100
1 e —T M
2 sfa dypleagfoza SesafmrneTa o )| e urg—
o7 £ 8-3%09~T M, sfa Derarsfaferiaafm—A and A,



SANSKRIT INDEX

skuta 92, 158

~khyat: 30, 40, 115, 121
agrabhimi 146, 155

anu 47, 112

anu mala 48

Atharava upamsad 78
adhovaktra 74, 144, 145 155
anacka 82, 156
amnmbhngsamka 28, 111
anadntasiva 30, 115
anugraha 16, 102, 103, 1356
antaratman 78

antahkarana 117

apana 63, 81,150

abhdva 124-53
Abhmavaguptt 9, 100
abhimana 61, 9% 95, 141
amndya 153

amnaykatva 153

alamgrasa 53, 136

avasthd 109 10

avasthant 26

avasthita 109

avikalpa 58, 59, 76

avydkta 43,1 118, 126
ahamkar 117, 120,132 141, 153
ahambhdvt 93

ahanta 27, 87> 8% 03, 94, 110

slada 83 127, 148
26

Agamas 32,44.65,115,127 8,129
anva 39

anava mala 112, 136

i, 4811, 53,
78, 119, 121, 123 124,

‘Arhatas 44, 129
Sveda 24, 86, 87 108,

sechasahtt 121
Wda 14 , 150

1t 98
1danta 27, 88, 110, 111
Indra 6% 152

(wvars 1, 21 45 105
\@vasata 76, 9

Utpaladeva 682

udana 63, 1501

udmit 114

udmis 114

Up’.\mud( 5)19,102.124,150,154

auncityd 110



202

Kahsyastotra 79 80

kaficuka 40, 47, 60, 104 5, 117,
120, 133, 151, 158

karma 39, 112, 113, 116

Larmendnya 132, 140

kala 40, 47, 49, 60, 63, 67, 90,
105, 107, 111, 158

kalpa 102

Rallata 80

hiznkas 98

karma mala 49, 112 132

hala 40, 49, 104

Kalagn1 90, 158

Kimepfiatva 48

Limetkartrtia 49

Lundahm 80, 81, 14549, 155,

156
kumbhaka 145.
hula 158
krtya 101 102, 131, 135
hot1 75, 82 f, 157, 158
krama 8%
kramamudra 86 87
Rramasitras 70 86
kriya 36, 118, 121
hsemardja 9, 10 100, 107, 103,
142
kgt 105
ksemena 19, 102

Lhecar: 60 140, 141, 148,154 5
khecanicakra 148
Lhecanmudra 148 154

guna 44, 117 8, 119, 129
gocara 96

gocan 60 £f, 140 141
gocancakra 148 153
granthi 156

THE PRATYABHIJNAHRDAYA

grihaka 110
ghata 151

cakra 60, 129, 141 ff 147 1L,
152 3, 135 6, 157, 158, 159

eakravartin 93, 159

cakreshara 97

camathara §4, 62, 89, 91, 134

Carvakas 41, 122, 123,

ct 21 3, 25, 26, 30, 32, 345,
38, 40, 44, 48, 50, 51, 57, 63,
65 if, 71 ff, 85 ff, 88, 114,
115, 119

at 12, 14, 15, 20 6, 30, 31, 35,
65 ff, 67 f 69ff,87,98¢,
103, 114, 149, 152

abgakh 36 60 £l , 87, 83, 94,95,
96, 118, 121, 146 7, 152

atta 14, 15, 16, 34 8, 65 ff, 76,
81, 83, 116 7, 118, 119, 139,
151, 156 158, 159

catpramitria 76

ct'akts 51, 67

odgaganacan 60 61, 141

cetany 30 2, 34, 35, 65 1f, 114

cetas 82

caitanya 38, 103

Jagrat 131

nva 33, 101, 116, 125
Jamas 44

JBana 36, 41, 118 121, 123
JGanagarbha 77, 87
jHanendniya 132

tattva 12 14, 39 f 65,104 5

120 ff, 133
Tattyagarbhastotra 36 7
Tantra 115, 129, 153
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Tamas 36, 117-18

Taptnkas 4, 129.

unya 46, 87, 88, 131

turya 64,76 131, 134, 151, 154
turyauta, (64-3) 76, 151.

Tuha 44, 101, 104

Trikasara 23-

Tngwomatd 31, 1150

dardana 40 §f., 46 if., 122, 130.
Damodara 62

dkeant 60 o 140.

Aicanscakra 138

dukha 118.

deha 152,

dharma 125.

nad 73 if. 82,129, 141 ff., 1461
150 £., 153, 156.

nada 156.

mmitta 109.

mml\anusamadh\ 86.

ruyatt 40,49, 104,

ila 108

Nyaya +h 122.

pat 36,59 611.,6h 101,115,118.

37.
156,127 137.
paragahtt 12, 13 106, 131 137
138, 150-
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pariyama 125-6.
pasu 36, 58 60, 61, 63, T4 82,
101, 115, 116, 118 149, 150,

151,
pactyantt 43, 57, 126-7-
Pancaratras 43, 44, 125-6-
Patratd 59-
paTR 115.
p\ﬁga\i 144 fl., 150.
pitha 149, 152
pudgala 125-
purusd 104, 106, 126.
puryastaka 39 63, 08, 118, 119
7

20
puraha 145,

21, 43 104, 106 17

pratyabls@a 15 20, 65,127

pmlyihﬁr:\ 92, 158

pradhina 118,

promana 22, 24, 106.

pramaty 21, 22, 24, 27 28, 30,
35,39, 100 110,112, 113,114,
120, 159-

p(mam:\ 35, 71, 76, 117+

prameyd 2, 28> 29, 106 110.

pralayd 113

pra\ayakevalm 28, 29, 113,

ym\ay:’i la 110, 113, 118

prand 42, 63 73, Bl 108, 124
150, 152 155, 136-

prﬁqiyimﬁ. 145.

pt:‘xqas’nkll 73, 74 80 155.

pindu 92 107
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buddh 41, 42, 44, 73, 117, 120,
123,132, 141, 153

buddhmdnya 132, 140

baindavikala 23, 107,

Bauddhas 44

brahman 74

brahmanid: 75, 146

brahmarandhra 74, 144, 145,149,

Brahmavadins 42, 124 5

Brahmavidy3a 25

brahma 69, 138

brahmi 58, 138

bhakt: 134, 135

bhattaraka 14, 106

bhattarika 90

bhava 115

bhu 148

bhiicari 60 ff, 140

bhTcarcabra 148, 153

bhum 108

bhedaniscaya 141

bhairava 32, 115

bhatavamudra 59, 79, 140, 154
155

bhokerta 97, 159

bhoga 107,

madhya 146

madhyadhaman 63, 146

madhyamanadi 146

madhyami 57, 127

manas 77, 83, 84, 117, 120, 132,
141, 131, 153, 157,

mantra 15, 28, 57, 69, 89, 93
110, 111 12, 128, 129, 137

mantramahes’s ara 27, 110 12

mantranina 15, 89, 94

mantresvara 27, 110 12
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mala 14, 15,39,47,48, 112,113

maharthadrst1 54,

rahabrada 94, 158

Madhyamtkas 42, 125

maya 21, 28, 36, 39, 46,67, 73,
92, 105, 106, 118, 126, 152

mayapramatr 37 8, 58, 67 8, 95
118

maya mala 48 9, 112

mayasaht 32, 36, 95, 96, 106

mahessarya 53, 59, 133

Mimamsa 42, 122

mudra 76, 86, 88, 139, 148, 154,
155, 157

mudrakrama 86, 88

mulabhum 146

muladhira 144, 148 F, 150,158

mila mala 112

mcha 118

yoga 72, 74, ff, 85, 96 7, 136,
139, 141 ff, 150

yogin 76, 8% f, 90 f1, 96, 107,
130, 131, 134

rajas 36, 117
rasa 115

rasya 107

raga 10,49, 104
Ra)utamangini 9
Rama 54
recaka 145

lmga 120

vamana §7
vameshars 62
sahm 81, 156
vac 127
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suksmaysanra 120 Spanda 77, 83, 93, 101
suhha 108, 118 Spandagastras 33, 72
susupts 131 Spandasanidoha 52
susumna 143 fT 149, 151, 153, sphur 113 4

156 Svacchanda S0
stra 8, 103 104 svatantra 104, 119
seste 161 2, 104 5 106, 113, 135 svapna 131
sestigrantht 156 siayambhu 78
Saugatas 42, 122, 124 svatantrya 12, 16, 107, 119,130
stutt 40 ff, 46 £, 101 2, 121,

1301 hathapaka 55, 136

sthulaganira 120 hathayoga 141 ff, 153



ENGLISH INDEX

Avsos UTENESS 21, 25, 26, 35, 66 {of. svatantra, st itantrya)

Action, aetavity 26, 40, 49 (of karma, Anya)

Alphabet, Sanskert 13, 15 16, 137, 138 {gf Syllables)

Analysis, Yingmistie 126

Appearance 33, 39, 48, 56 {f , 70

Aryof ot

Attanment 73 8, 89 #f, (of siddhi)

Awzkening, symholic of evolubion and consciousness 12, 21, 63
us 4

Awareness 23

BEING, n the beqiomng 43

Biis, the natare of God and Seif 19, 29, 46 64, 71, 84 9, 91, 93,
108, 156, 157 {of anandas aks)

Body 37, 39, 11, 98, 119 20, 141 o purystakal s

Bondage 33, 46, 53, 62, 99, 106 1112, i1, 130 {ef samsdirc)

Breath, of prane

Breath control 76, 139, 1436

Buddhsts, of Sangates

CATEGORY, of padartiia
Cause 21 5, 109
Cheettnlness 76
Calesceacs of Shiva 4nd the soul, ¢f samices s
Concealment of the world, ¢f uilasa
Concentratton 78  , 81 [€, 86 {f , {of Medstatwo}
Canception 34 i, 18§ .
v state, ¢f avasthid
(C;::j:‘;::nzss 24, 41; i, 46, 89 fT, 96, 98, 106, 107, 124, 137 8¢/
o, cits, ctis akt, catte, cetuna, SE,
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Contraction 30 2

Control, im of Yoga 97

Corporeality 35, 64 {of maya mala)
Cosmogeny 11, 12, 14 16, 19 ff, 29 (cf srsts}
Cosmology 11, 12, 14 1§, 31, 32

Cycle of umversal development, ¢f kalpa

DEEP SLREP 63, 131, 151

Deity, male, cf dhatidraka, Iscara, parab ver, parama
sta, paramas n abhattaraka, bralmen, brahma, bhattaraka,
bhairava, sad@s iua, swwabhattaraka . Shiva

Dety, female 14, 46 f 58 ff, 62, 69, 90, 103, 115, 128, 131, 134,
138

Deluston 15, 39, 45, 56 &, 58, 63, 66 {cf nroka, masa)

Descent of Shava 14 (¢f s akipata)

Development of the world and of sensory expenence 11, 12, 19 fT,
50 ff, 79 ff, 88, 114

Devotian 54 (cf bliakts)

Dhak tree leaf sumle 74, 153

Dhfferentiation 35 ff, 46 47, 52 53, 61, 67,86 106 116

Durt of mala

Dasappearance of the world 134 {¢f vilaya, Reabsorption)

Distraction, ¢f <3utthana

Doership 28, 49, 60, 61, 63, 93

Doubt, ¢f vikalpa

Dualsm 108 109, 1

Duality 39, 48

EARTH, ¢f blifims, kgh

Ecstasy of the Yogim, of camattura

Ego 93 (¢f Self, 1}

Element, ¢f tatha

Emanation of the world 11, 13, 20§, 47, 50 1f, 54, 55, 57 9, 69,
86 87, 89 ff, 96 £, 131, 134, 1356 139 {of srh)

Emergence of pure consciausness 69 70, 105

Lonjoyment, ¢f bhoga

Eros 146

Exstence 54, 131, 134, 140
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Expansion 30,
Extension 94,

Peag 55,

Fig tree sumile 31,

Fuze simile: 67, 68, 70

Pormulas, magic. of, mantra.

Free will, of. svatanira, svitantrymr.,
Functions, five, of Shiva, of. krtya.

Gon, of Dy,

Good and evik 49, 132 3 {ef. kernia-mala)
Goodness, ¢f. saitva,

Grace 51, 52, 55, 130, 135 6 (of. anugraha).

Hantr, of. ancetye.

Happiness 24, 73 16, 75 ff, 81, 83, 811, 88 §9, 91
Hathayoga 16, 146, 148,

Heptad 39 40, 120

142,57 lof Self)
Identity 24 6, 29 30, 44, 53, 59, 68, 70, 72, 84 ff, 90 f, 97 4.,
103, 108, 110, 130 31, 137, 139, 141 (¢f dives a, samzicesa).
Tenorance 33, 38, 45, 56 §, 62
Wusion, ¢f. maya, mityds akts
Irmmanence 29, 44, 50 {f , 55, 114, 129
Tramersion, of mamfoldness 69, 94
Imperfection 48
Impressions, cf. samskira
Inclination, cf. riga.
Independence, ¢/. Absoluteness, scétanirya.
Individuation, ef agaua mala.
Indolence, of. tarias,
Insight, f, pratyabluiag.
Intellectualism 119
Intelligence, of. cttin
Tnrrospection 56 1f, 90.
27
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JAR, symbolic of body 65, 151.

KNOWLEDGE 22 24, 33, 33, 48, 49, 60, 62, 65 {., 67 {f., 82, 87, 95,

96, 99, 130, 131, 132, 140 {c¢f. Mana, pramidna, prameyd,
vidya).

LAkE simile 94, 158.

Letters of the Sansknt alphabet, ¢f .\phabet, Syllables.

Liberation, ¢f, Salvaton.

Lafe 37, 39, 42 (cf. prana).

Laght, the nature of God and consciousness 21, 22, 26, 29, 30, 32,
35, 38-9, 51-2, 57, 89, 91, 93, 105, 115

Lamtation of the highest reality L4, [5, 3+ {f, 39, 48, 49, 51, 58°
66§, 91, 110, 119 (¢f. nryati)

Logos 146

Lordship, an attainment of Yoga 96.

Lotus of the heart 82, 83, 157, 158,

Love 156,

MAINTENANCE of the world, of sthetr

Mamfestation 26, 57, 63, 91, 9% 11+,

Mamifoldness 26 9, 40-1, 44-45, 54, 61, 110, 134,
Matenalists, Indian 41.

Meditation 54, 85, 90, 92, 98 {cf- Concentration; timarsa)
Momism 38:9, 40 41, 44-5, 48, 108 9, 133,

NoON CONSIDERATION, <f. akh3itls
Nucleus, ¢/ sara.

OnJECT, m general, and sense abyect 52, 53, 62, 67 ff., %0, &4, 87,
85, 91: 106, 115, 118, 119, 134, 139 (cf. blidra, pramesa).

Object subject relation 24, 27, 36

Obscuration of the divme nature 45 ff , 52, 68, 95 (¢, nrala).

Oneness of self with All, ¢f. Identity.

Opinion 56 £,

PANPSYCHISM, 39,41, 45
Passion, cf. razas.
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Pentads 39-40, 120, 138,

Perception 34, 35, 49, 54, 84, 93, 132, 134, 140 (/. dars ana).
Perfuction 20 1, 49, 55, 49 1, o1,

Personal attitude 1 religion 134-5
Phenomenat wond §7 IF, 134 [/, Object),
Phenomenon 33 {gf, sasyq)

DPhulosophues, dfferent schools of, ¢f. Schoals
Physiology 145 £,

Play, the world & 72, 109,

Pleasure 134 (of. suklin),

Poten\mhly, of. sara.

Paver, of, paris aktr, sakfs, siddn
Predestination 16,

Prociple, of tattvn,

Psyclio physicat 31, 141

RAIN DROP simule 86

Reabisarption of the srorld 15 16, 21, 47, S0, 54 4f, 57, 59, 68 5,
8 1, 96 £, 131, 134 1356, 139 (of uimarss, sarmhdrs,
savitty),

Reality of the world 11, 19,40, 47 8, 5048, 11 6

Reason 21 lef, ),

Rebirth, of, smisara

Recogrution, of pratyabhfa

Renasssance, Indian 1, 2,

Réles of an actos sumle 40 ., 13t

Rope of brafmian 149,

1,74, 774,
SALVATION 14, 15, 16, 33, 38, 40, §3, 62,64 5, 7LME, 74,
00, 103, 106, 107, 119, 121 {, 123, 126, 130, 133.7, 13%
149, 181, 154, 155 {of, smuadh),
Savior 10D,
Schools of philosophy 25, 32, 41 £, 111, 121 {1, (of, dersanal.
S le 25 6, 73, 94, 104 o
S?uecz’;,s:?‘t:, 59, 87, 89, 93 4, 136, 137 (of. chantd, Gtman ; Soul).
Self conzew, cf. abhsmana.
Self determination 25 1€, 39, 44, 48,
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Sensation 107, 108, 114, 134,

Senses 78, 84, 132, 140,

Sense objects, ¢f. Object.

Shadow simule 23

Shadow play 109.

Sheath, cf. kafleuka.

Shia 11-12, 1416, 19, 29, 30 ff., 39, 46, 50, 89 if., 98 ff,, 105, 110,
121, 152 {¢f. synonyms under Deity, male).

Shivaism, Kashmurian 25, 10, 17, 100, 101, 108, 119, 127, 228,
130, 143, 153-154; Tamii 3, 5, 101, 117, 127, 130

Sleep, alsa symbolic of state of evolution or consgiousness 12, 21,
63, 113 4, 151 {cf. Deep sleep),

Sorrow, cf. duhkha.

Soterology 12, 14 16, 102, 136.

Soul 14, 78; different concepuious of 41 ff. (cf, jrva, pasw, prana)

Sounds, ¢f. anacka ; Alphabet, Syllables

Spark, dnane, 1n man 43, 125 {cf. dindud.

Speech, of, Word.

Spint, the nature of God and Self 19, 46, 64, 71, 73 ff, 85 (cf cif,
ah, citta, cetana)

Stashitating of the world, ef. st?uss,

State, or condition, ¢f, avasthi,

Stanon, m Yoga 111,

Subject 57, 58, 60, 68, 90, 91, 95, 104.5, 106, 118, 134, 140 (cf.
grahaka, pramity, bhiva).

Subject object relaton 105, 110, 114, 133, {cf Object subject
relation).

Subjectiv ity 39 {of. ahanta).

Suchness 20 {¢f. tattva)

Sun ssmile 67.

Sylirbles 15-16, 57-58, 82, 92, 137 (of. Alphabet).

Symbolism 122,

TELACHFR, necessary for comprehension 55 6, 99,
Textbooks, Indian 7, 8, 20, 100

Tins 27, 88 {cf. sdanti).

‘Thought, cf. csifa.
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Tune, of bila.

Tolerance 121 £,

Tortoise simile 79

Tranquilhity in the hughest reality 92.
Transceadence 29, +4, 114, 129
Transmigeation, cf, samsira,

UNFOLDING, of. Deyclopmient, Lyolution
Unity 61 1, 92 (cf. Tdentity , samdres a)
Unnerse, ef. World,

Unmamfest, ¢f. avyaktr

Vo 30, 35, 37, 39, 41-2, 60, 123, 125 (cf. sTuya)

WARING 131 (gf. Awalening)

Wheel of fire simde 125

Will 25, 27,91 7, 95, 96, 116, 119, 121 {cf svatantrya)

Word 128 (¢f paravac, vidc, s abdabrahman)

World 11, 12, 14, 24, 29, 30 32,90, 115 different conception, of
4ad

Warld reason, of eifr

Yoaa 16 {ef 3ogar sogin)
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