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PREFACE

Among the Minor Rock Edicts of A § o k a the one with
which we are concerned here is known as Bhabru! Edict.
It is also known as the second Bairat Rock Edict.

Bairat (originally Vairata, belonging to Virata, the
country or its king) or Viratapura is the ancient capital of
the Matsya DeSa connected with the Mahabhdrata story.
In that town the five Pandavas lived incognito for one year.
This Bairat is in the Jaipur state in Rajputana, 41 miles
north of Jaipur, 25 miles west of Alwar, and 8% miles east,
as the crow flies, from the camping ground at Bhabri. The
town of Bairat is in a valley enclosed in concentric lines of
hills. There is a pyramid of black rocks, one mile N.E.
of the town. It is called ‘‘ Pandu’s Hill.”" At the foot of
it; there is an isolated block. On the southern side of it,
there is an imperfect version of the 1st Edict as known
at Rupnath and at Sahasaram. This Edict is called the
first Bairat Edict. Tt was discovered in 1872-73. by
Carlleyle? ~ : :

Bijak Pahar is the name of another hill of the same
town. On the top of this in 1840 Capt. B u r t discovered
the second Bairat Rock Edict or Bhabrii Edict which is now

before us.

1 T4 is often called Bhabra, but not correctly, as pointed out by
V. 8Smith (Barly History of India, 8rd Edition, Oxford. 1914.
p. 158, foot note). In the Archaeclogical Survey of India  Vol. VI,
i)p. 96, 108, the name is Babero. Sometimes it is called Bairat, or
Bairat-Bhabrd Edict: .

2 Archacological Survey of India, Vol. VI: "Report of-a
Tour in Eastern Rajputana in 1871-72 and 1872-73 by- A, C. I,
Carlleyle, Calcutta, 1878,

B-18178
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As the place of the Edict is 12 miles from a camping
station named Bhabri on the old route from Delhi to Jaipur,
it is called Bhabra Edict. That isolated block on which
the Edict was inscribed was conveyed to Calcutta down the
Jumna and the Ganges and is now in the premises of the
Royal Asiatic Society .of Bengal. The Edict was first
published in JASB, 1840, p. 67, by Capt. M. Kitto
‘ with the aid of the learned Pundit Kimalakant.’
Since then it has been published and discussed by different
scholars. There is an excellent facsimile of the inscription
published by S e n e r t in the Journal Asiatique, 1887, t. ix,
pp. 498ff., as well as by Hult z s ¢ h in his Inscriptions of
A foka. The facsimile given in the present book is taken
from Hultzsch. The Edict is in Brahmi character.

It is more than 40 years since I happened to reac
somewhere a suggestion made by a writer on the Inscrip-
tions of A § o k a to the effect that a collection in a volume of
all the canonical texts referred to or recommended by A § 0 k a
in the present Edict, together with their English translation
would be welcome by readers. But seeing that it is not done
by any one, so far as my information goes, I myself have
undertaken it and T offer it to my readers as best as I have
been able to do it.

With regard to the readings as well as the explana-
tions of some words in the Edict, as we all know, scholars
are widely divided. Different are also their opinions on the
identification of the texts referred to by A § o k a,.: each one
advancing one’s own grounds. It has been discussed for
years by scholars in this country and abroad and undoubted-
ly it will further be discussed in the future. I have, how-
ever, not done so the only object before me being to give my
readers a popular volume containing the Budddist texts
referred to by A § o k a together with their English transla-
tion as said above. '

With reference to the text of the Edict, I have taken
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it as published by W o ol n e r (4oka : Text and Glossary,
Panjab University Oriental Publication, Pt. 1I) comparing
it with that published by the University of Calcutta (The
Inscriptions of Aoka, Pt. I1). In doubtful cases I have
adopted the readings of Hultzsc h.

I have given here a facsimi.e of the Edict. It is a copy
of the one given by H u 1 t z s ¢ hin his work. For those who
know Sanskrit, I have also given its chaya, i.e., approxi-
mate and easily understandable rendering in that language.

In regard to the identifications with Buddhist Texts
alluded to by A § o k a, most.y I have accepted the views of
Winternitz and some others. It is, however, to be
noted that the first text in the Edict, i.e., Vinayasamukasa,
50 far as' I can see, is not yet satisfactorily identified, and
as such it should have been excluded from the present
collection; yet, simply in order to present a complete volume
I have included it agreeing with the views of some scholars.

The identifications are as follows :—

(1). Vinayasamukasa (Pali Vinayasamukkamsa, Skt.
Vinayasamutkarsa). 1t is the principal sermon of the
Vinaya Pitaka, i.e., the sermon at Benares -called
Dhammacakkapavattana-sutta, Vinaya Pitaka, Mahavagga,
1.6.17-26. :

(2). Aliyavasa (Pali Ariyavasa, Skt. Aryavasa.) It is
in the Sangiti-suttanta and Das’uttara-sutianta in the Digha
Nikaya (Vol. II1I, pp. 269 and 291 respectively).

(3). Anagatabhaya. It is in the Angutiara Nikaya,
LXXVII-LXXX (Vol. III, pp. 100 ff).

(4). Munigatha. It is the Munisutta in the Suttani-
pata, verses 206-220.

(5). Moneyasuta. It is the Pali Moneyyasutta in the
Anguttara Nikaya, ITII. 120 (Vol. I, p. 273).

(6). Upatisapasinag (Pali Upatissapaitha, Skt. Upaii-
syapra$na). It is the Sariputtasutta in the Suttanipdte,
verses 955-975.
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(7). Laghulovada (Pali Rahulovada, Skt. Rahulava:
vida)., 1t is in the Majjhima Nikaya. No. 60. Vol. 1,
pp. 414-420. A

- The latesi discussion on the point is by Dr. B. M.
B arua of the University of Calcutta in his new work,
Asoka and his Inscriptions. The book is indispensable.

1 have tried to translate the texts in Pali mostly
literally, so that the reader may form some idea of the
original text. Though in many cases the translation could
be abridged without any harm, 1 have refrained from doing
so for the same purpose. But in a few cases, 1 have made
some abridgement in order to avoid unnecessary repetition
well-known in Buddhist texts. ,

The texts collected here arc mainly from the editiony

of the Pali Text Society and in the case of the Vinaya
text, Oldenberg’s edition is utilised.
) Now a few words as to why A § 0 k a recommended the
particular seven texts when there were so many others.
What is then there of special importance? It is evident from
his own words that though whatever is said by the Buddha
is well-said, yet there are some texts through which the
Good Law will long endure. Though the Kdict was intended
for the people at large, it was primarily meant for monks
and nuns. Therefore, the importance of the texts lies id
their contents and we are to discuss it a little, .

As regards the first text, Vinayasamukasa, which could
not yet satisfactorily identified, as we have seen before,
it is quite clear from the very word, literally mean-
ing ‘ Discipline par excellence,” that whatever the text may
actually be, it particularly deals with vinaya, or discipline.
‘We know from the present Edict that A §ok a got it inscribed
thinking that by doing so the Good Law would endure long.
Here we see, among the seven texts the first place was given
by A § 0 k a to vinaye and it is very significant. We see in
the proceedings of the First Rehearsal (Dhammamaha-
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sangiti, see Vinaya, Cullavagga, XI1. 1. 6, 8.) that it was
vinaya which was recited first, and then dhamma. And
why was it that vinaya was recited first and then dhamma?
We read in the Samantapdasidikd of Buddhaghosa,
in course of giving the description of the proceedings of
the First Rebearsal that in the assembly Mahakassapa
put a question to the Order as to whether vinaya or dhamma
was to be recited first, and the Order said in reply that vinaya
was to be given the first place on the ground that the hfe ot
the Buddhasdsana °‘ the teaching of the Buddha,” was
vinaya, as the endurance of dhamma depended on the
endurance of vinaya.! 1t is therefore quite reasonable that
A § 0k a has first mentioned Vinayasamukasa.

The second text, dliyavasa or Aryavdse, ‘ the Noble
State of Living,” speaks for itself. It shows how a monk
is to act for his purification and spiritual advancement, con-
trolling his body and mind, and lays special emphasis on
the fact that it is his mind which is his real guard. He is
also advised to eschew dogmas. All this, if observed pro-
perly, will undoubtedly lead to the fulfilment of A §ok a’s
object.

We have already seen that the object which ASoka
kept in view in getting the Kdict inscribed was only to de
something by which the Good Law could long endure, and
quite in consonance with the spirit it was only natural that
he was expected to have recommended the third text, i.e.,
Anagatabhaya * Fears to Come.” This was particularly
meant for monks with & view to warning them. In instruct-
ing others the cultivation of one’s body, character, mind and
insight is absolutely essential on the part of the instructor,

1 vinayo name buddhasisanassa ayu vinaye thite s@sanam
thitam hoti. tasmii pathamam vinavam samgiyima. Samania-
pdsadikd, .Vinaya Pitaka, Vol. ITII, p. 289. This is to be found
also in other Atthakathds of Buddhaghosa
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s0 that he can lead the instructed aright, otherwise it is only
to bring about a disastrous consequence.

1t 18 the proper cultivation of body, character, etc. om
which discipline depends and discipline is followed by
righteousness. In fact discipline and righteousness ‘are
interdependent; and so if one is lost, the other is sure to
follow the suit.

By recommending the fourth text, Munigathd, A § o k a
set before the monks the high ideal of a Muni, which they
should follow.

By the fifth text, i.c., Moneyasiita, ‘ the Discourse on
the State of a Muni,” A § o k a wanted to impress on the mind
of one who aspired to be a Muni the importance of the three-
fold restraint €.g., the restraint of one’s body, mind and
speech. :

Including the sixth text, i.e., Upatisapasina (i.e., Sari-
puttasutta) * the Question of Upatissa,” A § o k a showed in
the words of the Buddha, how a Bhikkhu was to lead his
life.

Finally, by referring to the seventh text, Raghulovada,
" the Instruction to Rahula,” A § o k a wanted the people to
know the evil consequences of a deliberate lie, saying that
there is no evil which can not be done by one who is not
ashamed to tell a deliberate lie.

Thus it is evident from the above that the mention in
the Edict of those seven texts by A § o k a who wanted the
long endurance of Good Law was quite appropriate.

I am indebted to my predecessors for what I have taken
from their book. I am also really thankful to my friend, Sri
Sailendranath Mitra, M.A., Secretary, Councils of
Post-Graduate Teaching in Arts and Science, Calcutta
University, for the help T have derived from him in various
ways.

Lastly T am very glad specially to express my deep sense
of gratitude to Dr. Syamaprasad Mookerjece, M.A,,
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B.L., D.Litt., LL.D., Barrister-at-Law, Minister, Govern-
ment of India, formerly President, Council of Post-Graduate
Teaching in Arts, University of Calcutta, under whose benigh
and sympathetic patronage the book is included in the publi-
cations of the University.

Brahmavihdra,

Calcutta, VIDHUSHEKHARA BHATTACHARYA.
January, 1948,






THE ORIGINAL TEXT OF THE EDICT OF ASOKA

[1] faazfe r]wr am? e whmge wrer warans
w wrgfaerea w1(1]

[2] fafRR R €R wraaR wat U dafe daaifa aeR
dguarR °9[)] uw e Wd

[3] wamar 787 wife® a® @ gufed a[i)] T g@
Ha wfeaT? fGlar ¥4 av@

[4] fraf @R Teaifa wawfe sdt & k(1] Wi
R daufaarfa Aegegse

[5] wfemaarfr womafa givemar AiRged
Sufaeufy@ [1] T w1 Frg+i-

[6] %R gerard wiufre wEar g9 wife® warfar oR
daafaaranf vewrfa | ‘

(7] fefali] @a¢® fumgud w fmafd @1 wfufe
gYg 97 STNnAAY q7[ 1]

[8] ®idwr Sqramr @7 warfamr wr(1] wAFr #R wi
fagrgarfi whida & sy fa )

C—-1617 B



THE SANSKRIT CHAYA OF THE EDICI

[1] foaesl o aWw: aEs WRETT W SWETEA €
W faerai T

[2] fafed N wewaT 1A AW §% WH 9§ AE T NEIRY |
7 fafag wemn

[3] AT gwa wfud &9 aq gwifiaq @@ 99 @Y
wewT /a1 feda wd wwa

[4] fecfafrl wiedtfa weife w¥ ag =[] @&
W qHOAtaT: e

[5] wrdaman smmemattr ghvmar Aagey sufaw-
wr.[1] aq = TgETE-

[6] =12 wurarew wima wraar g8 wifgam[)] warq
Wz wAgatary cerfali]

[7] fwfafali] sgw: firgor: = g @ wefted orgy:

w SuuTay: 49[i]
(8] vuaq wa Suras: ¥ Syrfasn w (1] wda et @

Rgraarfa wladdy @ arerag xfa



ENGLISH TRANSLATION OF THE EDICT

King Priyadar§in* of Magadha having saluted the
Samgha wishes them good health and happy living.

It is known to you, O Revered Sirs, how great are my
reverence for, and faith in Buddha, Dharma and Samgha,.
Whatever, Revered Sirs, is said by the Blessed Buddha is
well-said. Yet, Revered Sirs, whatever I may point out
thinking ‘ Thus the good Dharma will endure for ever,’ 1
am entitled to do so. These are, O Revered Sirs, the texts of
Dharma :

@) Vinayasamukasa ‘ Vinaya par excellence,’

(ii)  Aliyavasa ‘ Noble States of Living,’

(iii) Anagatabhaya ‘ Fears to Come,’

(iv)  Munigatha ‘ The Stanzas of a Muni,’

(v) Moneyasiita * The Discourse of the state of a Muni

(vi) Upatisapasina ¢ The Questions of Upatigya,’ as well
as what is said by the Blessed Buddha concerning
falsehood in the,

(vii) Laghulovada ‘ The Instruction to Rahula.’

These texts of Dharma I desire. Why? Because
numerous men of whom the majority are monks, as well ae
nuns may frequently listen to, and realise (them). For
this reason, Revered Sirs, T get this inscribed, so that
they may know my intention.

1 Titerally meaning ‘ one who looks on (all) as dear,’
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1
VINAYASAMUKASA

1. wa @ wrEr ggafad faeg st 8% free® wan
vafids 7 AfR@sET | a1 9 WTHG FEEGEEREaE S
i Mgt v e ed | at 9 saiFrawaaa
Tl wARE wwemfRal | ©d@ @ fymed odt WA wgurw
ARFAT  OfeURT AYWER  WRMEEET  SERETT SWTUEwCat
SYEAT W™ gRaT et daata

2. wawr 9 & frmed wfvwar afzuet aamEs wfiewer
TEFCA WCEW STERTT  WHeSE  qRvE e
daafa | waRy Wi wziEa aen | a@me aanfef aaraa
FATETT G GAT-NISHE QAT Eta e
gaTfw | wd @ &1 fieed afswar afzuet aumaa wiimaer
TEEHTY! STCHTX WS qwiara fararg dawfa o

3. %2 @ un fueed ga witgew | snfafd gwer sy
gar | wrfufy gman | woafu gee | winafy s g
faafy e g | afose & ewfa afim g’ afess
TR T N

4. w2 @ uA fuwel gEEagedl wWRges | awd aner
DT AferETaT aa aatwiedl | =R AT
wEaTeT T v
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5. @ @ uv fuved gefOd wRaeg ) @ &@1 9
aue™ w8s-faaw-fant ann afefmet gfa sam@at o

6. @ @t uv famed TREQuHT ufEuer wiwad
wada wiEA Wi wa | f@me—aanfefz—i—emmEate

7. 3w wirweta @ fawd g wwqegRg v w9
Seuife | Wt Sjuifk uss seuifz fywnm seui Wik
Seutfe | A @ ufe gwd wiaed ufissafa @ fmed—
U—ufssmafm fumd gE wwgegdy wwg W 9qUIE
gesTT SRuTle famn seuife wmeia seutfe v

8. ¥ gweayedl wiiauwli # fused g wwacgiyg Wiy
¥ SeuUle WM SUTfe gsST SeuTly fyem seuife weE
U | & @ ufrd geeged WREed ue=fe @ feed
—4—Tftafa & fised g2 wageRdy Wiy 9 Squtfe W
sguTie ussit |2uTle fa® Uit wreis Semfe o

9. w2 gy wizaylw @ fwd gy waggdy iy
w9y SzuTle Wiwt 9guTle ussit sIuifz fasn seurfe wren
Uik 4 @ ufe gwfQyY wiged sfwsaatn @
fref—f—efmwafam @ fuwd g2 wwagdy wig v
SeuTfie—a—wranian szt 0

10. w© gROGAWTRE ufzuer wfaeete & fmed o8
wrgay Wy T oquTle—d—weia ek & @t
ufie gmefaamfEet afRuer whiged widweafia § fsed@—
f—urfiafa & fied g wAgwdg Wiy W SRUfe
ST SeuTfe wdsT STl famn STuTl wrew seuTlR 4

11. iRy @ fimed YRy way wiewdy w Rl
TRETEAH JAHE U 7 gEgE w¥ifa Ag Aty Rre®
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AT AR TR WAWF FWACATWIT UST §EIAgEd
TP g i agssld o

12. 7@t 9 @ & fmed Tag wqg wRgesg @@ faufiad
TRAAN gungd STuRwd gfagg weifd wue fawed
HIF AR GRTR GAWE SEEUATRINEAT USTE §RaAgEd
WY gEEiy whwmEs ggeeifa) stag U R QW
SeuTle wgwn @ fagfa wawtam sifa afan®™ gaaEifa o

13. ¥€ WY WAET AORAT | ggateE fie st wtes
wfuagfm  swfeg ua  Jorwafsl wsswd@  wmaewal
A@sow s ANawd wwww sene o Ay wgeaww’
¥ & frawete

11
ALIYAVASA

1. zu =fEamEr | saEd s rewfausia Sifa gay-
FAAA! TR SqUUERA] | qgRuSdEs!  qAaEsadl
waTfrmewwl vaeaaEETa giagafaw gfagauest o

2. wugga fusg uorfuesiA €It swigd R
Fm TeAl wifdl wuE gee e St
e €ifr1 cwmgEy onid 9fF fafafwer  owar
Wity | e G wigEl faag oewlmeia Sifa

8. muugdl fuvg mayEwamal wifd)  swigd fasg
TrgT wu fewr &3 gt wifa 7 g | stwewt ¥ e
§A |WHA | QAT ¢ AT O—WAT 7/ grfF@r—a—

foeem @ wifdE—i—an wigw gleEm—a—aner wwi



6 ORIGINAL PALI TEXTS

fassig g gwn Wifa @ gwmar ) sigewt 9 feda sa@
YT | T QY WgEt e, gIFEEaEat g i

4. FggEdl frg TEREEt gifd Tuigd fusg qaEa
IaET GHRATTA ¥ifd | Ud @t wigEt farg T wrfa

5. wwgrgel farg SqUEEEal €ifd | sagat frrg qwEs
ufzdafa | awas wfEafa | agas GRfa ) awas ot
TRl | Td G WgE! Eg Tgogedar Sifa o

6. FFEE fuFg ygauRmEst wifa Twgar frgA
arfa arfa ggewwaeroH ggusswesii« wenfaw arfq gt
Sifm ugatfa Swifa ganfe gaifer osiarfa ufefrmfa
wd @ wigat fusa, ggausswd! 9ifq 0

7. wgggar fwee, awsEzEar €ifa) sagEr feeger
HIAGAT UEHT B | WIEAT UEET WG | AwERgaHr
ufeweeT | T @ AgEt faeg qwagga 9ifq

8. =wuggEl fimg smfdwesd &ifa 1 swgd femge
FAREEA TR a9 | wUTeETd get wifa ) ffEEr-
AEE TR Bifd | Ud @) Wiget faag sariieasen st

9. worgraRl furg gmEaTEETTQ €ifd | TaTgEt fTg g@w
Y UETAT THEW 9 URTAT Yo QIATEE AT Sagal w5
wgw sugrEfaniE Igeswe suews fagfa) @ @
gt e, gRgaEETQ wifd o

10. =ugdr furg ghgafem ifq) maﬁiﬁﬁwﬁ
qafaw fage 9ifa | Safaw fBgw afa 1 Aefe fgs oifa
w4 |t wiget farg gliagata« eifa

11. =wugEe firg gfaguusst «ift wuga farg
i A uet Sferayge aaEerEa wwwE ad wafd
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TURYEN{ gwifa | S @ uei Sfemadl arEaegmal
Wt Tt WEfd wguREEita gweta | @ @ oee
sfEagdl ammEgRal wwWd  ar wEfd sgerewEta
gt 1w @t wigEl ferg gfameuest Sifa

II1
ANAGATABHAYA

1. ofgmifa fawed =awewaf owfe  segota
wrafd eguiecafa ) afe @t afzgfmasnta afegfmar =
&4 g aEfeas o

2. mawiA o9 wheafw Wied fasg  samawes
wfawET  siEaeET | sWigatawr | safdansar ) &
spTfaaET W Ea T swfEataar sfEaussT wes
SugwReEfa | &fa A wfrgwfa GAd whme wfufes wfy-
uss | dfu e wiefe wnfagaar maf¥aelsr ssafia-
fawr wwifdaussr) & snfeamiar @@ snfaadiET
myrfaafent wfdaussT w=s  SogweH{A | afg «
wirgrafm fAg wfaiR wfufes sfoemm ) & afceta
wTfaaaTaT st fEaRiEr smfEafasr smufaausen ) sy @t
furgd wmmET fAmaea) | RageiEr yweea i
gguforafa | & at ufegfowas’ ufegfomanr 9 a0 wernyg
Fgfaas |
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3. ga 9w fure? wiafa farg waw@we wnfaa-
T sTlAEtET serTfataer sfaausst o & smnfawEn
AU SWTRGEET seTfaafaar  snfaaussn weed fasad
Teafm | Afy 1 afrgrafa g wfd@i® sfufed wfywsna )
afu wiwfa mnfyasm mwnfaadar safafea wfaa-
T § wWlHaETET  WET swTfaEetEr | swraataen
wifauesn seaw frewd geafe | @t @ afewata @@
sfy@l® =fufaw sfseng ) 8ft wiwefm  sofyasan
w ARt wnfdatea wafyausst | 5@ @ fweed wm-
et et | fmaeET yamat i

w fired gfed wwmawd uadfe  wwged  wafd
ggufseafa | | 3t ufzgfomas’ | ufzgfoman 9 aw@ ge@m@
arafaasa

4, g 9w forgd wieafm farg smmawee wnfaa-
wET WTEEEET saTfEafeat swifEansst | & sarfaaar
T sefEaEEr wnfEafeer safiaussn wfiymsd
YeaAd U &TE HA WEAATAT A gowmeEtm | ¥fa @
fired yweR Nt AAaeRIE | GRge=ET yaeE |

w© fired afed wawawd wadfe wages wafd aga-
focgfal & a1 ufzgfomas’ ofegfemar @ a@ uerE
grafaas | ‘

5. gaw wi fured wiawafm fasg samaaw+ wifda-
FEAT SMTREEET SWTaraar saTfausst | & snfaawma
FATT WA fEateer swifdausst . & ] gaeen
AYWATTEAT TR TRRET g™ gesamaieagsr &g
WeSHIAg A gegfacafm @ @id wiefewfm o gsenfas
Sz 7 9 & vl Swiegdw ufaygfuas wftewgfa
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? g & g afamar aaE faoraa faastseT arfecat
FEEATRAT dg weswg  geglfesafam @id wiefesafa
gssifee suztrafel @ 9 wAl SwiRas  yfargfoesa’
wesafe | wfa @ fred e Gegeeer | -
FIET qEEE! |

ww fired ag@ wevawd tefy wagua smafd agw-
formafa) & A ufegomas ufrgfwar ¥ aww usE@
Frafaass i

6. ga ¥ ui farad wiwafa farg wamaReTd wafE-
AT wATRAaET  rEataar wEaessT | & sarfEaaan
AT WTAARET saTfEafaer wfauser ) @ fare,
rgfaar wiaeafam qrafasr MwRA gsa'a@T ufaasd qEgaya
7 fafd =anfuf| swam ofvar s=tweew wfwa
wafwpaaw af=fwl@m | dd afeear s@ar fezanfd -
forafa | arfy witcafa agfaar st Mwwa g
gfadd faffgoga & f(fd swfiwfa swesw gfwarn
wAfwars swfunaw wefesaw sf=fwfam @ @
fimred wEET fargeay maa=Er ywEEt |

3¢ fur@d dud wAwawd vadl® wegus wEafd ggu-
foefa1 @ at ufegfomas ufeafmar @ @@ owmE
arafaasa’ |

Wi @ fed Uy wAnEwar Ay seguart
wigfd sgufEwfam aif @1 ufesfwmasnt@ afegfoman =
¢ geTTg arafaasata o

21617 B,
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v
MUNICGATHA

gEaTal W& S1d Far sigd o
sfafauaaa ad § giaesas v

Q1 sTagfsEst 9 QUIA, ATTTHH ATAUIwS |

aare s g+ 9w, wefa @ afue qa:8fd

dara Fegfw usTa atw, fGawAe Argeasg |

| § gt srfagaazay, a7 uwtg 4 Sufa /@ wan

=g WA faqaat«, sfaswmme gssacfa a4 |

& § gt qand =S, ansfa g s 5ifa i

w1y gafag §Wd, €99 v Aqufa |

weawe qeeTEd fage, | arfu v gfF Szafa na

UsSaE HiMIquu, HATFEA WA qaid |

HaTT gHY wiEE "aTHd, & ausfu 9 gi+ Seat e

us 9 gieauas, ARadary a9wwE |

¥ aog HEwE, AT TR TESTHT |

UgH g qEF A@UATH, AAHSERATTAGS] |

# arfy aror g+ Jeafa we
Ft e farTfsrata, afEr ok arar afas agfe )
d Aat gaatfefated, & aifa 9ia g+ Szafa e
a1 3 feA quda s, fonr=efa sa9fe aoafe )
Hemare e @ 9, & arfa 9o g Seafe e
@ =AM A FATE 410, LA T AR F AL daqA |
O|A | 7 Qafa sy, a arfy 9o gi+e Jeat@ agen
FTEE AwhAl [EAl a1, U @@y grgwusat | ;
ATE g AT Fogary, & arfa o gl d=afa
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gfe wwwt fawd agaan, @t Sisq @ sufasna @fa )
AewHTRT fad fawgw, | arfu ¥R g+ Seafa e
WA W YRS, ME qge Afqaf@ arfe |
d fean’ wfad wemed, & arfu 9 gt Seaf@ ez
TEAT S grfawTEte, fret edat Faa 9 gea |
U et swEesdl, A9 gt wata g aar igsn
| Far M=t =, S| afa 99 FerEd |
T firet Argwata g, g fafaoen aafee waar i

\7
MONEYASUTA

Atfuarfa farga wwant

waATlA qifw |

WA aIAGA qAAEE |

Ty fwraEd farg wraifaurar afzfad eifa wfemzar afe-
ot ifa wrag faswrerw ufzfmd sifa ) 3@ 3gfa faawd
IR |

waw o fFgd adiAaa |

3y fwred furg gaaer ufzfaca €ifq fagaa s
ufzfadt €ifa wew@ amm ufzfaear €ifa sswrwemT gfz-
faa 9ifa 1 52 gafa fuTad agmaa |

wad 9 FEs AAEE |

gy fur@a furg wwaw @ar swwd Iqfagl uws-
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fagfe ez wai wd wfissn afwwar syews  fawefa)
2 gufa fuveEd aAEer |
i @ fred Aifw @iqanta
Fragf+ arg IqgiE s e |
g« mAzwwE "1g g=mwetE+

Vi

UPATISAPASINA
@ 7 fedl 3Al g=d /1 gt 3T @i )
ug FIER! qa qfaar afuaAmEa
geawcd wiwed o fexafa grgar |
wex ad faeiiear waia Taaswan wru
& 9% Wi aTfe W AR |
geafay gut+ wf™ u=8a Jw 120
firrgat fafsr=eat wsiat fmarae |
FIGHE A AT Ysaq14 YLG a1 180
TG TG HlaT! a& AT |
ffe fusg a1 §9= 18 |g=®EA 1w
wfa uficaar @iF n=pal =@ fed |
& farg wivawd umfe aarad wen
FATEE FURA FEG FTEGEG TH NG |
HITH QEsTATEg ufgaaed fWagar wol
& § fare gaTeTE wmwife fuat &t )
HHTQ THacad FEA AFAT1 1=
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fafsr=mriaea afed wig g+ fam+ §aa 31
QETHRTATH TATAGH, & & UIFGTH ToAT GSATH 1N
ugE T WAt | WiE, faTg /a auiaaas |
gurfyuTtaTH fafiaue, AqrawsaE IquT 1ol
gyt 1 awd@, fewrfu a6 sgaafa)
o te wfuwEnda, uftmafa gaagoal i
TTAHRGRA 21T GFl, §7 AY™® wiqamaa= |
|1 &% gt agyt w, fafvd uvam g2 @ @ iR
o | w1 AR, AT TR q@GrEai+q |
atfa= "% fasear, svesw urgifa T=ied= ugan
RIYTTARTAER a6 7 Tw=y, HAF 76 ufamss @3 1
stfwe a1 ga =i ar, s=T wa aEad= igsi
U gerEET werugifa, fargad aifa afismanta
yifd @89 waafe uw, 9q @92g ufREayaw i
f& g wferarfa g av e, 37@ aa @@ gas= &)
ud faas ufieawa, gy &@ wfEdaart &
NH g 7 €A 9 h(d, AW § S=AT T4 A@AS |
" 4] 7 gawtie H wfG@qu ard wew 9 asw neon
Mftgaesg 7 9 URHIEI, WATIIT TESTHEH |
SUTGHTGH FATIE AT, AwTed FHf=auim= 1w
gk a=ife afaarfua=, axs=rig fasd afu= |
aTd UHY S AT(aaw, SHATRYHTT T SGad: 1
wETUR U A @iE, 96 @A Faara R )
®UY Y A @Y, THG Heay G2 W 100

uag vy faqa v, g gqatar glagates

TR Q) qAT W UR@AGETE], TR s aw @) ik
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VII
RAGHULOVADA

Ul @A gA | T R WIEr Usere faeifa 9259 sewE-
far@ | & @ ua wwgE wrgEn o swezad fTeda)

1 WY @ WAET IEARERY gfeeaEn gizal a9 wmawfiEw
A7 ATTRAT TEA! AGUATH | TEET @ FIAWAT TS Waa=A
FAE F=Ew | ffEE W wesafe Sewy ue | ek
WA Qe WTE | e OT2 orETate | ey @ we
wEw wiatean wwas fEife )

31 =Y Gt WIaT Ui STHITEE @Y 3TAT ATAH
TId AW | wEfE A1 & Ugw 3H U Se@vaad
geayTd sfuafm 1 wWus 1 wufts @ Ugw &€ awes
g4 af@ |usITgEIaTe wSTd |

81 HY G WEAT & U STAREHY BE &l HTHa UEH
AT | || At d UgE 4 ufe SeEwead &feeafw |
T4 WA | U4 gfesd @ UEE q€ qEes A9 AfE qwsE-
qETAIE FASAA |

4| ™ QG WET d SSHHE [AHiear qawa a8«
HTE | G| A1 & VLA IH SwEwE fagafe )
ud wd| ud faxfsd @ Uew d@ qwss g9 afm
FRSTAGETETE @A |

&1 WY @ WIET d STENTE SESET s g
g Taf A & e W SeE {9 gesfa
Td W T4 (A gwp @ UgE a9 §wSw a9 afa
QUETEETETE 91 |

o | Ty Tgw TNt At SuTgwt 3993 gArfustar ag-
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Ar@agd | |1 agwaar giafe fu izl @6 aafa ofsafs fu
Fai wQ(a yRaa fu e« & wifq ofspla fu aaq a4
FOfa qaq fu 0 safa wafw U &w a0« =k U
T wfq ageAfu 7w wifa veds €1 d@ SHREE
Td Sifq = @1 S A SEIREl S BTATfaeTat aFTaTe-
0 ggranat giafefu miefe @ wafa uf=afefu miefe
Fw @(fq gR@aft a@q @@ Fdfa ufspaafa wgs
T adfa WAt @w wofa s@fsfut ww =
gy @€ | WUfEw @ S qureR Sifaaf@ ) Ta@
@ UEH A AW SHIRH! Sz FEIHSTAl aFTaEEd
FFTATAl—d—aggalt @ @fa drewfn @ wQfa
gfias @ S AwE sifad | afacfa f@fg o qu
HEAEfm | UAEE @l UEW I35 FEal aRsagaras At
@ AT §9 (&g o wweafm agif@ | aanfae @
Trew wERTT @ gar wieaaita vd 2 & vew fafwas o

cl d f& weafa vge fanfeat semfa gwdmgaat
wwifa | wa®a @ UEE gSdffEdr ugaffEar avge e
Flae | UHAFEQ@l Ugafi@ar JreE w W wlas | gw-
Sffr@at ygafF@ar ATaT & @ |

e | aIa @ UTH WA FW FA@A! i@ qeq & wawW
ggafiaas | 4 9 @ WE 3¢ F1ET TW FqEAL ¢ A wEaww
FAAFEATIEA Fand qEEEfy qanE  SwgHEEg
dawE | AFEE 3¢ FATW TIEed gr@EuTEi | ®d @
UEE ygaFaqAl vd sanfa 4 @ 5% & |G 70 FG-
FIAI 2 A AEFEH FAAIEANY FIHA qEAHETY Haq=
ST fa WaRE gES 2 aEaw grged g
fuTale Uagy § U WA T GEF A FLOH |

go | W9 U4 @ UTE UHAFaWT Ud Sratia @ 91w 52



16 ORIGINAL PALI TEXTS

IR w FAAH 37 A FAFWA AT HOAAEE daaD q
TCHTETHTE GTA& A SHIFEYE Ha0@ | FEA 3¢ WTXH
ggzd gaEiuTElE IRy § g a9 w9 ®C |

Q| FRATY & VT FAA & dgd d REARH US-
Sftgas | @ 7 @ =E R FFA I FAW ® A FEAwE
TRIEATHTAY Hawfa | ge=manaiy daafa | swasmamaty
Hanfa | wFEd @ FEFH TP FFEEUTEHE | €@E &
LA Umada@didl Ud Saanf@ | J @ 9% 52 Fgq @
FUA 32 § wase goEEEy qaafa wanamnaie daafa
SHITETHTA[U danfa | wga« 52 FgSw e 3TE-
faurfm | gfedetanfa @ e« vawd wEHAi | 69 O &
LS UFIFaATAl UF STAATTE & @ o€ 3¢ FIAq &/ HA@
32 A WA q3 FuATAHEAY Fania 9 g=Enaaiy  @aata
A SygmmETEafy danfa) gue 32 aEew §9gd 99-
faurwfar | wqueSiEnta & Ugw wawy @S 0

R @@ U &8 UgH wIa & dca d FARH
ygif@as | @ 4 @ A I HGA FH FHRE ST
# FgEw  FESAENEEG d@aufa W@t dawfa
SWFHTEYEY dawfd | wga« € FEEW g gw-
faurafar | &9 @ UTW UNIsEAEl U@ SREnfE d Q) w9
5 @aq W HAH 32 R FwEEw To=nawEafn g wta
Ay gaafa swgsnaraai daufa | ggad 32 w@-
w9 TTged AUt fd vawy & Trgw waww @@} ar ey
a1 ARAIRE ar 2Wd=a faafias’ swifawmass | 28aEm
faafiar swrfamar srafd da@ smufsas o

12| ®9 U9 § UEA ygas@ATAl Q4 SRR 3 @ 6uE 12
HIGA d| WAE I § FIFG AT TAITATYT Waqid 7 G-
YT Haafa 9 SWgEmETg danfa | Fad 5 arTEw
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gQzd gafuafa | ddd @ ugw qifqurgsa et
TR faTE FERE THE |

B I & TEH 9 FW FgAAl v a2 §
aqlew gERfEEds | F 9 @ WY 37 AT W AT 5
A gt AU WaaE UTHETEY € e Sna-
HJTaTeTg 4 §av@ | wHE € a9tww grged gatauTRiE |
9 @ UTA USSIEHTAl U5 ST & @ 9¥ 3¢ 79T I
FTOIA 3Z A FElEH —I—SWIEETEY HanE  AgEE
@ adlaw gAged gHEUTRTY waRy § UgW a9 @
W AFCNG | G U9 @ UEH UFIFEATA! Ud SR
4§ W ¥ TN W FAAl 32§ a9lEH q7 ww-
AT —G—d SHIAEHT §aa@ | FE« I q9iaH
@ gulauwi~ | vasd & A qIAET FFH @iy |
HOAATY & g AT9T & @29 d IAIEH gwaAfFads | o
4 @ W¥ 32 IGE FFH FHUTH 32 § aqwH/ FaAT@NEY
Haufa uranawtafy dadfa swg=nay@afy dadfa | wgee
@ atwd gged gEelauTEiw | @9 @ Ued UgaTEaRTal
wd sreaTte @ @) WY 2 aTE & ST 58 7 aeimea—
——swgmmawEft  Wawfd, wHwE $E adiEe grged
grafuraar | ufzdedaifa @ (3w vaky adlEw | @9 uA
@ UeH ugtF@ATEl w@ saeEtfe F @t w¥ 32 ey
Fwi FAM T© A aAiEw A9 AAAHT— O—F SHTHTITTY
danfd FO« 3¢ aTiaw ¥Q g@EUTEHW, wquISE|
@ TgH ARy agiEe |

| Wy § UgW N s d2d § I9imw g=-
frga’ o 4 W I¥ ¢ A9 WHIE T A aSlaew
saarEaay d@awfa  gETait d@aafa swasaeafy
dawfa | wgad ¢ aGEW U grElaunEwia | |9

3--1517 B,
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@ ULd UY9aTQATAl Td STRatfe § @ W€ §¢ a9l
W TEITE 2 W adiEw —O0—SwasTEdTEf  dawid |
wFEE ¢ I9lEW TTEE grEuEiA | vawd & U
IqEE @& a1 fassg A wawaifg @ faafias
SHFlElAeE | 2w@r fyafar  swiiwEr wiafd wad
wiufEasd | 89 uq @ URE USSRl ud secanie
4 @ =¥ 32 9 FW THH ¢ A IQIEH A9 Wa-
H|IATT—4—A SWIHTATNIT Hadfa | FEG S¢  aqIHH
gged gulaumia | §q4a & Uz Oifaugse faeiarf«
wEivaMiaTa gusyg 9AY |

t¢ | F3 @ YA AAQT T+ FTFA ¥If6 aga § Rl
ymdffedsd 4 7 @ W 3T WAGT FFH AHHE ¥ A AA-
FH  WN=EE(e sIned wwREivEly saeed, Sy
STAIHIAT ¥anT | W §© FAIEw QU @ IaUIET |
¥9 © UL USITERTW] Us seaifE 4 @ uE $€ ®w/Er
®H FT AR I W WAlGH—U— SWTRTEIVEG  waRE
WA € FHIFTH TIGeH C@EUTHW | TIHY § TIgA RA€T
FH GAE A FIW | §Y UA @ IU¥W  ymaI@eTArl ud
W@fA | g @ WY T AAET & GWETAE] 58 A wAlEH
FIAHETNG - U VTN GINA | FEA Te @AANEH
YGed YEEUIER | Ta®U § UTH AET TFH HOCH |
wima fu § Tgw AeEr @7 agq @ wniatH umaAleEdad o
q @ W% 52 AFET &' FUA ¢ 8 |AFFd wa=EeEan
dawfa grepraaiafy dawfa swasnamafy daufa | wgae
T AAITH YR qauTEiE | §9 @ UgE UgAIQAT
w3 snafa § @ WY 32 §AYT &' ®U§ I § aAaH
@ —Sug=EEEfT ganfd)l  wgEd € ®AIEH e A
faurafa, ulzdstaifa & Uge waey AAEE 1 WS @
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& Y YRITGHTA! Td ST g W) WY §¢ A€ W
HFUW 7€ # AAIFH ATa1a g —i—q SHT=TITIY Tawa |
TEA I AAIHH §GT gEAuTRiT | wquestafe @ Usd
@Y AAIHH | HAT [0 § TG AAGT HFH a29 @ AANRH
uRdfigas 4 9 @ =¥ 3L ANl FFH WA 52 A AAw
wasayE U danfa gwanawaft dawfa swaanawa fu
daafd | wg@d s AAEE TR Erafauai| ) §| @’
YA GgaFGHTAl Ud W@ d @ 5% 3¢ @797 &
w&ifd ¥ A AFGwE— O SHg=ETaTEa{ danid, sged 52
AAETY grge grEfquTHiT | taed & UEw adme wEifaad
wfgaa’ fferad 1 wigifgen wufgar Safsar wafd
¥ wufsesa’ | ®@9 uq @ g ygaI@ATAl Ud StaentE
4 @ N¥ 52 AF9T & wHEIE 3¢ A WA Aawenayig
d3fw @ ursEag dafw | SwawEaE dafw gEd 52
RAETH  gQed  gaEfquiEi™, o9 @ UgE  qifagrgsia
faytafa werEEfrE gERy wwg
(o1 3 fe &f9 wgw WAl WA GWWr ar ATEr ar
wEww UREEY aetE oREEE adE oREEs e ]
R gEafrgE ymafigar @igws uf|ies | gwafgan
ywaffean adiw uR@9d | uwafigen gsdfgan wa-
w afe@es) @ v fu &f9 uge sawAaeE @@ av
WEW a1 FEEH  gREewfm o dEwd gRdawa
wEw  gR@gwf@, w8 & waed uwaff@@r  gw-
ifigar wEw ufEawi@, geafigar ugafiear agtas
ufidiicafm gwaffgar ywaff@@r ®Aled  ufEiseaf
8 f& fu 3fF wsw uad® @@@W a1 AU AT FIAFH
sfife a9y ufedEfm adesd ufcadfa s @
ugRy ywafrEar qwaft@al sigwsH g ygafaar
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ymafrgaT aRtard UREERe usafraan gwafean aam
afcqrafa o

T | AwrfA®  Ugw yHdftgar gwaff@ar  wraweH
gREaw™ | ygafigar ugafrgar aotaed  gfaesa™
ggafrgar ygaffear aqard gR@ammafa e fe P aee
fafrgasata 1

TT T WET | HORA] WITWT AT WaEAl Wiied

whim=ta
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VINAYA SAMUKASA
DisciPLINE PAR EXCELLENCE

1. Then the Blessed One addressed the Bhikkhus
belonging to a group of five : * These two extremes, O Bhik-
khus, are not to be resorted to by one who has renounced the
world. What are these two? The attachment to worldly
enjoyment, which is vile, sexual, vulgar, ignoble and un-
profitable; and the devotion to self-mortification which is
painful, ignoble and unprofitable. Without having recourse
to these extremes, O Bhikkhus, the Tathagata has perfectly
understood the Middle Path which opens one’s eyes, pro-
duces knowledge and is for tranquillization, wisdom, en-
lightenment and nirvana. ) ‘

2. Which, O Bhikkhus, is the Middle Path? Tt is the
noble Eightfold Path, viz., Right Views, Right A_spiiation,
Right Speech, Right Conduct, Right Livelihood, Right
Endeavour, Right Mindfulness and Right Concentration.
This is, O Bhikkhus, that Middle Path which is _pei'fectly
understood by Tathdgata, and which open’s one’s eyes,
produces knowledee and is for tranquillization, wisdom,
enlightenment and nirvana.

3. * Suffering, O Bhikkhus, is a Noble Truth. - Birth
is suffering; old age is suffering; disease is suffering; -death
is suffering; coming into contact with what is unpleasant is
suffering; not to obtain what one desires is suffering. In
short, the five aggregates of the constituent elements caus-
ing attachment ! are suffering.

! Pafica upadadakkbandhi. The ‘five khandhas or skandhas are
vie. (1) rdpa ‘material qua]ities,’ (2) vedand ‘feeling,” (8) safifia or
saiffi ‘perception,’ (4) samkhdra or samskdra ‘ co-efficients of cons.
ciousness,” and (5) vififiana or vijfidna ¢ consciousness,’
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4. ° O Bhikkhus, the cause of suffering is a Noble
Truth. It is thirst (tanh# trsna) that leads to rebirth,
accompanied by pleasure and lust, finding its delight here
and there. (This is three-fold). The thirst for sensuous
pleasure, the thirst for existence, and the thirst for non-
existence.

5. ‘ Again, O Bhikkhus, the cessation of suffering is a
Noble Truth. It is the complete cessation of thirst, the
destruction of it, the abandoning of it, the giving up of it,
the deliverance from it, and the doing away with it.

6. * Again, O Bhikkhus, the path that leads to the
cessation of suffering is a Noble Truth. And it is that
Noble Eight-fold Path, viz., Right View, Right Aspiration,
Right Speech, Right Conduct, Right Livelihood, Right
Mindfulness and Right Concentration.

7. ‘ Now among the doctrines which formerly had not
been heard of my eyes were opened, I had the knowledge,
I had the wisdom, I had the higher knowledge and I
had the light that (i) suffering is a Noble Truth, that (if) it
must be perfectly understood, and that (%) it has perfectly
been understood by me.

8. ‘ Again, O Bhikkhus, my eyes were opened and I
had the light that (i) the cause of suffering is a Noble Truth
that((ii) it must be abandoned, and that (i%) it has been
abandoned by me.

- 9. - Again, O Bhikkhus, my eyes were opened and I
had the light that (3) the cessation of suffering. is a Noble
Truth, that (i) the cessation of .suffering must be realised,
and that (i) it has been realised by me.

10. “* Aggin, O Bhikkhus, my eyes were opened and 1
had the light that (i) the Path which leads to the cessation of
suffering is & Noble Truth; (i) that it must be meditated
upon, and that (#4) it has been done so by me.
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11. ° As long as, O Bhikkhus, I had not the true and
well-purified knowledge and insight into these four Noble
Truths which are three-fold and as such have the twelve
forms, so long, O Bhikkhus, I did not know that I had
obtained the highest enlightenment in the world of gods, of
Mara and of Brahma, and among all people including
Samanas (recluses), Brihmanas, gods and men.

12. ‘ But since, O Bhikkhus, I possessed the true and
well-purified knowledge and insight into these four Noble
Truths which are three-fold and as such have the twelve
forms, I know, O Bhikkhus, that I have obtained the
highest enlightenment in the world of gods, of Mara ! and of
Brahma; and among all peoples, including Samanas
(Buddhist monks), Brahmanas, gods and men.

13. ‘ And this knowledge and insight arose in my
mind : ** The emancipation of my mind cannot be shaken,

(R

this is my last birth, there is now no rebirth for me’’.
14. Thus the Blessed One said. And the Bhikkhus

belonging to the group of the five were delighted and rejoiced
at the words of the Blessed One.

I
ALIYAVASA
THE NoBLE STATES OF LIvING

1. There are ten noble states of living. Here, friends,
a monk is devoid of five qualities, is endowed with six
qualities, has one guard and a four-fold recourse. He rejects
individual opinions (dogmas), completely gives up desires,

! The Tempter, the Ruler of the highest of the six Kdmadevalokas.
4--1617 B.
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has pure thoughts, gets the action of the body tranquillized
and has his mind and insight well emancipated.

2. How, O friends, is a monk devoid of the five quali-
ties? Here, friends, the sensuality of a monk is given up
and so are his malevolence, sloth and torpor, excitement,
worry and doubt. Thus, indeed, friends, a monk becomes
devoid of the five qualities.

3. How, O friends, is a monk endowed with the six
qualiites? Here, friends, a monk having seen material
forms with his eyes is neither delighted, nor displeased,
but remains indifferent, mindful and attentive. Similarly
having heard a sound with his ear, having perceived odour
with his nose, having experienced taste with his tongue,
having touched the tangible by the body, and having
known an idea with the mind he is neither delighted, nor
displeased, and remains indifferent and attentive. Thus,
O friend, a monk is endowed with six qualities.

4. And how has, O friends, a monk one guard? A
monk, friends, has a guard in his thoughtful mind. Thus,
indeed ,friends, a monk has one guard.

5. How has, friends, a monk four-fold recourse?
Here a monk, friends, having considered pursues something.
accepts something, puts away something, and avoids some-
thing. Thus indeed, friends, a monk has four-fold recourse.

6. How does o monk. friends, rejeet the individual
opinions (dogmas)? Here; friends, all those individuab
opinions which are held by different Samanas and
Brahmanas are dismissed, put away, given up, ejected, let
go, rejected and abandoned by the monk. Thus, O friends,
a monk rejects the individual opinions.

7. And how does a monk, O friends, completely give
up desires? Here, friends, a monk abandons his desire for
worldly ehjoyment, desire for rebirth and desire for practis-



ANAGATABHAYA 21

ing religious life (brahmacaryu). Thus, O friends, does a
monk completely give up his desires.

8. And how has a monk, O friends, pure thoughts?
Here, O friends, the sensual ideas, the malicious ideas, and
the cruel ideas are abandoned. Thus, f{riends, a monk has
pure thoughts.

9. And how does he tranquillize the actions of the
body? Because of the elimination of pleasure and pain
he attains to and abides in a state of meditation known as
the Fourth Meditation (caturtha dhyana). On account of
the previous disappearance of both mental pain and pleasure
it 1s a state neither of pain, nor of pleasure, but of
pure indifference and mindfulness. Thus, friends, the
monk tranquillizes the actions of the body.

10. And how does a monk, friends, have his mind and
insight well-emancipated 2 His mind is emancipated from
attachment, from hatred and illusion. Thus, O friends, a
monk has his mind well-emancipated.

11. And how does he have his insight emancipated?
Here, O friends, a monk understands that his attachment,
hatred and illusion are eliminated, are cut off at the very
root and become like the stump of a palm tree, non-existent
and unable to grow again in future. Thus, O friends, a
monk has his insight well-emancipated.

m
ANAGATABHAYA
FEears To COME

1. * These are the five fears to come, O monks, which
have not yét arisen, but will arise in future. These are to be
understood by you and ‘having understood them vou are to
strive for their avoidance.” What are the five?

£
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2. ‘ In future, O monks, there will be monks without
cultivating their body, their character, their mind and their
insight. They will give others higher ordination. They
will, however, not be able to lead the latter to higher
character, higher mind and higher insight. And these
latter again without cultivating their body, their character
their mind and their insight will give higher ordination te
yet others. And verily thus, O monks, owing to the def-
ciency of discipline there is the deficiency of the doctrine
(dhamma).

‘ This is the first fear, O monks, that has not‘yet arisen,
but will arise in future. This is to be understood by you
and having understood it you are to strive for its avoidance.

3. ‘ Again, O monks, there will be in future monks who
without cultivating their body, their character, their mind
and their insight, will give others support. They will not
be able to lead the latter to higher character, higher mind
and higher insight. And these latter again will give
support to yet others.

4. ‘ And verily thus, O monks, owing to the deficiency
of righteousness there is the deficiency of discipline and
owing to the deficiency of discipline there is the deficiency
of the doctrine.

‘ This is the second fear, O monks, that has not yet
arisen, but will arise in future. This is to be understood
by you and having understood it you are to strive for its
avoidance.

5. ‘ And again, O monks, there will be monks in future
who without cultivating their body, their character, their
mind and their insight, will enter into discussions on philo-
sophical as well as on other matters relating to knowledge.
They will fall into a dark state and will not understand
them.
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6. " And verily, O monks, owing to the deficiency of
righteousness there 1s the deficiency of discipline and owing
to the deficiency of discipline there is the deficiency of the
doctrine.

" This is the third fear, U monks, that has not yet
arisen, but will arise in future. This is to be understood
by you, and having understood it you are to strive for its
avoidance.

-

/. ' And again, O monks ,there will be in future monks
who will not cultivate their body, their character, their
mind and their insight. They will not like to listen to the
discourses of the Tathagata which are profound and deep in
meaning and relate to the doctrine of void ; when these dis-
courses will be recited they will not pay heed to them so as
to understand them. Nor will they deem anything in
these discourses to be deserving ol acceptance with regard
to the truth.

8. ° But there are sayings of poets, poems with beauti-
ful vowels and consonants dealing with profane matters and
uttered by laymen. When these will be recited, they will
like to listen to them and will decm that there is a thing
that deserves to be accepted with regard to the truth.

‘And verily, O monks, owing to the deficiency of
the doctrine there is the deficiency of discipline, and.
owing to the deficiency of discipline there is the deficiency
of the doctrine.

‘ This is the fourth fear, () monks, that has not yet
arisen, but will arise in future. - This is to be understood by
you and having understood it you are to strive for ite
avoidance.

9. ‘ And again, O monks, there will be in future monks
who will not cultivate their body, their character, their mind
and their insight. These elders will become luxurious and
lethargic, and they will be the first to go astray and will
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shirkers in seclusion. They will put forth no effort for
obtaining what is not obtained, for. attaining what is not
attained, and for realizing what is not realized.

‘ Thus verily, O monks, owing to the deficiency of
the doctrine there is the deficiency of discipline, and owing
to the deficiency of discipline there is the deficiency of the

" doctrine.

‘ This is, O monks, the fifth fear that has not yet arisen,
but will arise in future. This is to be understood by you
and having understood it you are to strive for its avoidance.

10. These are, O monks, the five fears. They have
not yet arisen, but will arise in future. These are to he
understood by you, and having understood them you are to
strive for their avoidance.

Iv
MUNIGATHA
STANZAS ON A SAGE

1. From acquaintance arises fear, from a house-
holder’s life arises defilement. One who has mno house-
holder’s life, nor acquaintance (ls a Muni). This is the
view of a Muni.

2. Whosoever after having uprooted his passion that
has arisen would not allow that which is about to grow,
the solitarily wandering, they call a Muni; such a great sage
has seen the state of peace.

3. Having considered the objects (of passions) and
destroyed (their) origin one should not allow attachment to
grow. Indeed he is a Muni who has the end of birth and
death. He gives up evil thoughts and cannot he called by

a name.
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4. He who having known all the abodes (i.c., different
existences) desires none of them is a Muni, free from cove-
teousness, free from greediness. Hce does no longer strive,
as he has reached the other shore.

5. The wise know him also to be a Muni who has
overcome all, who knows all, who is wise, who is un-attached
to all things, who has abandoned every thing and who is
liberated owing to the extinction of desire.

6. The wise know him also to be a Muni who has the
power of wisdom, who is endowed with virtuous behaviour.
who is composed and delights in meditation, whose mind 1is
wakeful and who is frec from attachment, mental obstruc-
tion and human passions.

7. The wisec know him also to be a Muni who
wanders solitarily, whose mind is wakeful, who is not
shaken by blame and praise, who does tremble like a lion
at noises, is not attached (to worldly objects) like the wind
to a net and is not soiled like a lotus by water, and whe
leads others, but is not led hy others.

8. The wisc know him also to be a Muni who becomes
firm as the post in a bathing place, whom others praise to
the utmost, who is free from passions and has senses well
under his control.

9. The wise know him also to be a Muni who is
self-controlled, straight like a shuttle, and disgusted with
evil actions, reflecting on what is just and unjust.

10. The wise know him also to be .a Muni, whether
young or middle-aged, who is self-restrained, who does not
do any evil act, is self-controlled and who cannot be pro-
voked and does not provoke anyone.

11. The wise know him also to be a Muni whp‘ lives
upon what is given by others, receiving a lump of food from
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the top, or from the middle, or from the end (of a vessel),
and does not praise, nor speak unpleasantly of (the food).

12. The wise know him also to be a Muni who wanders
about as a Muni abstaining from sexual intercourse, who is
nowhere fettered in his youth, who refrains from pride and
carelessness and is liberated.

13. The wise call him a Muni who having known the
world has scen the highest trath, who having crossed the
stream and the sea (of existence), has become ‘ such a
person,’ and who having cut off all ties is independent and
has become free from passions.

14. The two are unequal; the modes of life and occu-
pations are distant (i.e., different). One is a house-holder
maintaining a wife and the other is unselfish and virtuous;
the house-holder is unrestrained in regard to the destruc-
tion of other living creatures; but the Muni always protecfs
living beings being restrained.

15. As a crested bird with the blue neck (i.e., the
peacock) never attains the swiftness of the swan, even so a
house-holder does not equal a Bhikkhu, a Muni living in
seclusion and meditating.

A'A
MONEYASOTA
TrE DISCOURSE ON THE STATE OF A SAINT

1. There are, O monks, three states of a saint (Muni).
What are the three? The states of a saint with regard tc
the body, the speech and the mind.

2. What is, O monks, the state of a saint with regard
to the body?
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Here, O monks, a monk abstains from taking life,
abstains from taking what is not given, and abstains from
adultery. This is, O monks, called the state of a saint with
regard to the body.

3. What is, O monks, the state of a saint with regard
to the speech?

Here, O monks, a monk abstains from talking lies,
from slander, from harsh speech, and from frivolous and
senseless talk. This is, O monks, called the state of a saint
with regard to the speech.

4. And what is, O monks, the state of a saint with
regard to the mind?

Here, O monks, after the extinction of the passions
(asavas), a monk lives after having thoroughly known and
seen and attained in this very existence the emancipation of
insight which is free from the passions. This is, O monks,
called the state of the saint with regard to the mind.

5. These are, O monks, the three states of a saint.
He is called the all-renouncing saint who is a saint in body,
in speech and in mind being possessed of the states of a
saint and being free from the passions.

VI
UPATISAPASINA

1. ¢ Neither has been seen by me before '—so said
the venerable Sariputta,—* nor has any one heard of such a
teacher who comes from the Tusita heaven, has a host of
followers, and speaks so sweetly.’

2. Of the world of gods and men he is truly seen to be
endowed with eyes, and it is only he who has attained the-
bliss (of passionlessness) having dispelled all darkness,

6—1617 B,
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3. Among many who are here in bondage I have
approached as a seeker with a question that Buddha whe
has come down to this earth, who is free and guileless and
has attained ‘ such state ’ (i.e., Buddhahood).

4-5. How many are the troubles which should have
no terror for the Bhikkhu who is disgusted with the world
and takes his isolated seat in different dwelling places such
as the root of a tree or a cemetery or the caves of a moun-
tain? '

6. How many arc the dangers in the world which the
Bhikkhn proceeding towards the immortal direction fi.e..
nirvana) should overcome (living) in a dwelling place on the
out-skirts (of human habitations)?

7. What are his words? What are his spheres?
Whet are the moral practices of this resolute Bhikkhu?

8. What is the teaching having received which he
becomes concentrated, wise and mindful and blows off his
own impurity as does a smith that of silver.

9. 8Said the Blessed One ‘ O, Sariputta, I shall tell you,
as T understand, what is pleasant for him who is disgusted
(witt: the world) and takes an isolated seat in a dwelling
place, wishing perfect enlightenment in accordance with the
doctrine (dhamma).

10. Let not a wise and thoughtful Bhikkhu living on
the out-skirts (of human habitations) be afraid of the five
trouties such as flies and gad-flies, snakes, contact with
(evil) men and quadrupeds.

11. While seeking what is good he should not be
afraid also of heretics, even having experienced fear and
terror from them. He should overcome also other troubles

12. Afllicted by sickness and hunger he should endure
(them), as well as excessive heat and cold, Variously
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touched by them he should make a strong exertion  being
lree trow attachment to lie.

13. He sbould not commmt tueli, nor tell a’he; he
should touch ail beings, MoOvabie aUU ULLIVVALLE, Will .UVe.
And wbat e Knows w be d swain oI s uuad be suowd
drive away tiunking toat it belohgs to the biack siue (ol
life).

14, One should not be overcome by anger and arro-
gance having dug up theiwr roots cowmpletely. He should also
surely overcome what is pleasant and what is not pleasant.

15-16. Living on the out-skirts (of human habita-~
tions) and aiming at wisdom he should take delight in what
is good and extirpate those troubles. He should overcome
discontent as we.l as the fear of worries: ‘ What shall 1
eat? * ° Where shall L eat? = ° Uncomfortably indeed 1
lay down (last night).” ° Where shall 1 lie down this
mght? * One who 1s still under training and is a homeless
wanderer should give up these thoughts.

17. Having had food and clothes in time he should
know moderation here for the sake of contentment; being
guarded in those things and wandering about restrained in
a viliage he should never utter hard words even if he is irri-

tated.

18. He should be with his eyes cast down, self-con-
trolled in his movements, devoted to meditation, very watch-
ful with his mind composed and he should cut off the seat
of (the sensual and other) thoughts and misconducts.

19. Being urged on by words (of teachers) he should
be pleased with it (urging), break the stubbornness (in his
mind) towards his fellow-students and should not pay heed
to what the people talk about.

20. And then there in the world there are the five
impurities which a thoughtful person should learn to
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remove. He should overcome passion for form, sound,
taste, smell, and touch.

21. Having removed his attachment to these things
and having his mind well-liberated and reflecting rightly iu
time upon the nature of a thing (dhamima), and being intent
upon one object, a thoughtful Bhikkhu should destroy
darkness.—So said the Blessed One.

VII
LAGHULOVADA
TEE EXHORTATION To RAHULA

1. Thus I have heard : Once the Blessed One was
dwelling in a locality called Kalandaka-nivapa in Veluvana,
near Rajagaha. At that time the venerable Rahula was
also dwelling in a place named Ambalatthika.

2. Then in the evening after the retirement for medi-
tation the Blessed One went to Ambalatthika where the
venerable Rahula was. The venerable Rahula saw the Blessed
One coming from a distance, and having seen (him) offered
him a seat and water for (washing his) feet. When the
Blessed One took his seat and washed his feet the venerable
Rahula, too, saluted him and took his seat by him.

3. Then the Blessed One having left a small quantity
of water in the pot addressed the venerable Rahula thus:
* Do you not see, Rahula, this small quantity of water re-
maining in the pot?’

‘ Yes, Sir.’

‘ Even so small , O Rahula, is the merit of those
Samanas (recluses) who are not ashamed to tell a deliberate
lie.’

4. Then having thrown out the small quantity of
water left in the pot the Blessed One addressed the venerable
Rahula thus :
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.‘]')0 you not see, Rahula, the small quantity of water
remaining in the pot that has been thrown out? ’

‘ Yes, Sir.’

" Thus is thrown up the merit of Samanas who are not
ashamed to tell a deliberate lie.’

5. Then having the water-pot turned upside down the
Blessed One addressed the venerable Rahula thus :

" Do you not see, Rahula, that this water-pot is turned
upside down? ’

* Yes, Sir.’

" Thus is turned upside down the merit of the Samanas
who are not ashamed to tell a deliberate lie.’

6. Then having turned up the water-pot the Blessed
One said to the venerable Rahula :

" Do you not sce, Rahula, this water-pot is empty and
useless ?

" Yes, Sir.’

" Thus is empty and useless, O Rahula, the merit of the
Samanas who are not ashamed to tell a deliberate lie.’

7.  Just as, O Rahula, the king has a big elephant of
noble birth with tusks as long as a plough-pole. His sphere
is the battle field. Now when he goes to a battle-field he
acts with all his limbs with the exception of his trunk, viz.,
the front legs, the hind legs, the front body, the hind body,
the head, the ears, the tusks and the tail. Here thinks the
driver of the animal : ** This king’s elephant in the battle-
field acts with all his limbs, viz., the front legs, the hind
legs, the front-body, the hind-body, the head, the ears, the
tusks, and the tail, but reserves the trunk; and the life of
the king’s elephant is not given up. When, however, the
king’s elephant acts with all the limbs including also the
trunk, the driver of the animal thinks that the elephant of
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the kiug in the battle-field acts with all the limbs including
the trunk, abandoned is thus the life of the king’s elephant.
Now there is nothing that cannot be done by the elephant."’
Thus indeed, O Rahula, I say, there is no evil that cannot
be done by the man who is not ashamed to tcll a deliberate
lie. Therefore, O Rahula, it is to be learnt that ‘‘ even in
tun I shall not tell a lie.”’

8. ' What do you think, Rahula, is the object of a
looking glass ?’ .

* It is for looking at it, Sir.’

‘ Even so, Rahula, one should do an action with the
body having considered it again and again; one should do a
work with one’s mind having considered it again and again.

9. * Whatever action, O Réahula, you want to do with
your body is the physical action. It is to be considered :
‘* This action which I want to do with my body is physical
action. It may be for the evil even of myself, or for the
evil even of others, or for the evil even of both. This
physical action leads to suffering and results in suffering.’’
If you, Rahula, comsider and understand ‘‘ The act which
I want to do with my body may be for the evil even of
myself, or for the evil even of others, or for the evil even ol
both, this physical action is wrong, it leads to suffering and
results in suffering.”” This sort of act, Rahula, is to be
avoided as much as possible.

10. ‘ If, however, O Rahula, you consider and under-
stand : ‘‘ This act which I want to do with my body
may not be for the evil even of myself, or for the evil
of others or even of both, and this physical act is good
leading to happiness and resulting in happiness,”” then,
Rahula, this sort of action is to be done by body.

~ 11. ‘Now in doing an act with your body you are to
consider : ** This act which T am going to do with my body
may be for the evil even of myself, for the evil even of
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others, and for the evil even of both. This physical act is
bad leading to suffering and resulting in suffering.”” If, O
Rahula, you think so you should refram from such a physical
act. If, however, O Rahula, you consider and understand
‘“ This act which 1 am doing with my body may not be for
the evil even of myself, or even of others or even of both.
This is a good physical action leading to happiness and result-
ing in happiness.”" You should then undertake such a
physical action.

12, Again, O Rahula, having done a physical action
you are to consider : ‘‘ The action which I have done with
my body is for the evil even of myself, or even of others, or
even of both, this physical action is wrong leading to suffer-
ing and resulting in suflfering.”” And if you, Rahula, think
so, this wrong action is to be confessed and disclosed and
divulged to the teacher (i.e., the Teacher par excellence,
Buddha), or to the wise, or to fellow students; and having
confessed and disclosed and divulged it you should observe
restraint in future.

* Again, should vou, Rahula, understand considering
‘“ The action which I have done with my body is not for the
evil even of myself, or even of others, or even of both, this
physical action is good, leading to happiness and resulting
in happiness,’’ then with the very jov and gladness you may
live learning day and night about the things which are right.’

(Here follow the sermons of the Blessed One to
Rahula on verbal and mental action exactly in the same
terms jn which the preceding sermon on the physical
action is couched. Then follows :)

‘ Samanas and Brahmanas, O Rahula, whoever in the
past purified their physical, verbal and mental actions all did
s0 having thus considered again and again. And Samanas
and Brahmanas whoever will purify their physical, verbal
and mental actions in the future all will do so having thus
considered again and again. And Samanas and Brahmanas
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whoever are now purifying their physical, verbal and mentat
actions, all are doing so having thus considered again and
again. Therefore, O Rahula, we will purify our physical,
verbal and mental actions having thus considered again and
again. This is to be learnt.’

Thus said the Blessed One and the venerable Rahula
was delighted with the speech.
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POSTSCRIPT

Pp. xi, xii. I am now fully convinced that the text Vinayu-
samukasa is identical with the passage 2 of the tract At{havasa-
vagga in the Anguttara Nikaya, Vol. T, pp. 98-100. And the word
means nothmg but the ‘ Extract from the Vinaya.” I am gomg very

soon to show it elsewhere in details.

On p. xii add be after yet.












