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AN APPRECIATION
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VICE-PRESIDENT,

INDIA,

NEW DELHI,
14th February ‘55,

Dear My. Menon,

Thank you for your letter of the 7th
instant along with a copy of Vidura-Niti.

I have now read the

typéwritten

preface and the printed part of the
Sanskrit text and English translation of
Vidura-Niti. The franslation has been
done with care and the readers will
certainly profit by a study of it.

With best wishes,

Yours sincerely,

: CS- %dﬁaén shnan,







FOREWORD

The idea of publishing the Prajagaraparva
of Mahabharata with a translation is most
useful.

The Preface has justly emphasised the
crucial part played by the Epics of India in
the formation of national traditions and
character and the deep impression that they
have made on the texture of Indian life. Over
and over again in the Udyogaparva, the Santhi-
parva and the Anusasanaparva, the principles
of equity and the dangers of indulgence in a
lust for power as well as the perils encountered
by the self-seeking and self-indulgent adminis-
trations have been described and re-iterated.
Indeed, the risks ' attendant on ambitious,
absolute and aggressive power have nowhere
been set out with as much sincerity of con-
vietion and wealth of illustration as in our
Puranas and Ithihasas.

The author is to be congratulated on his
attempt to popularise what is a handbook of
universal morals for the benefit alike of the
individual and of the State. The Prajagara-
parva is epigrammatic in language but the
difficulties of translation have heen fairly
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Nay, it has captivated the minds of nations far
and wide, and has been translated into almost
all prominent languages of the civilised world,
the latest being in the Russian language. As
remarked by the famous orientalist, the late
Prof. Max Muller, in one of his letters to the
late P. C. Roy, * I expect the time will come
when every educated native will be as proud of
his Mahabharata and Ramayana as Germans
are of their Nibelunge, and Greeks, even
modern Greeks, of their Homer >, We hope with
the dawn of our political independence, the
above remark will be more than amply justified
as days pass, and in the present political atmos-
phere of the world, such works convey a great
message to the entire human race for its
lasting peace and prosperity.

This great work Mahabharata goes also by
the name of Jaya (st a@fyzraisan). In the
view of the late Lokamanya Tilak, this is not
only an Ithibasa or epic but a great Arshakavya
t0o (=¥ WEIHAR ). satisfying all the tests laid
down for a Mahakavya as he has explained,
taking his stand on the text found herein (z3ar

T weaffegs awng &= AfasaRy).
The authorship of this magnum opus is

atiributed to Vedavyasa who goes also by other
names as Badarayana, Krishnadwaipayana,
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Parasarya and Satyavati suta. The expression
Vyasa might denote a mere title as one who has
arranged the Vedas instead of the real name of
the author, vide: “frare 3319 asng « awEna
gfe =g 1 Further, in Devi Bhagawata it is
8aid there have been 28 Vyasas and their names
also are mentioned therein, one in every Dwa-
para Age of every cycle of years, and the last
goes by the name of Krishnadwaipayana.
Though last in the list, he is said to excel all
as laid down in the Gita, ‘gurgarshea smramw’.
To himare also attributed the eighteen Puranas
and the Vedanta Brahma Sutra.

This voluminous work of Mahabharata is
divided into eighteen cantos and is said to
contain 1,00,000 slokas as laid down in the first
chapter of lst canto, “uf madss T FAE &
faqtgar. In this respect there are diverse
views. The published editions contain generally
84 to 94 thousand slokas only. Hence it is
suggested that this number of ope lakh includes
the slokas of the supplement Harivamsa too.
Whatever the truth might be, it is undoubtedly
a voluminous magnificent epic, unrivalled in the
world both as to size and excellence of its
contents. :

The central theme of this great epic is an
internecine war between two branches of the
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royal dynasty of Kurus in North West India,.
the sons of two brothers Pandu and Dhrita-
rashira. The latter being congenitally blind,
the rightful heir to the throne on the premature
death of the former was Yudhishtira, the eldest
son of Pandu.

The treacherous machinations and the
intrigues of the royal clique headed by Duryo-
dhana, the eldest son of Dhritarashtra, Sakuni,
Karna and otbers, coupled with the inordinate
affection of Dhritarashtra towards his sons who
could not see things justly though advised,
brought matters to a climax with the inevitable
declaration of war as the only solution. Alk
the mighty warriors of the day were ranged om
opposite sides, not excluding Sri Krishna, the
Lord Incarnate, on the side of the Pandavas.
The war lasted for eighteen days to the
ultimate victory of the Pandavas and utter
annihilation of the Xauravas and many a
hero on each side. Around this central theme
is woven many an episode touching on alwost
every aspect of human welfare. Of these,
the most important are Vidura-Niti, the
moral advice of Vidura to Dhritarashtra, the
Bhagavad-Gita or the Lord’s advice to Arjuna
and Bhishma’s parting advice to Yudhishtira
on kingly duties. ‘
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VIDURA

From the epic Mababharata we get a
-glimpse into the crigin and character of this
noble personage Vidura (literally, the wise).
When Vichitraveerya, the king of the Lunar
race died without any issue, leaving but the
two royal widows, Ambika and Ambalika, his
mother (Sathyavathi) and his subjects were
deeply sunk in grief at the prospeet of the
extinction of the dynasty. As Bhishma, her
step-son could not be persuaded to break his
vow of eternal celibacy, she invoked the help
of her own son, Krishnadwaipayana Vyasa
to beget issue on the two widows of Vichitra-
veerya. Though not himself willing, he yielded
reluctantly to the wishes of his mother and
begot on Ambika the congenitally blind Dhrita-
rashtra,and on Ambalika, the pale faced Pandu.
Not satisfied with the birth of these two sons
with defects, she persuaded Awmbika to approach
Vyasa to beget a fairissue. As she was too shy,
she sent instead one of her fairest maid servants,
dressed in her guise. The maid servant appro-
ached the sage with great reverence who,
divining the cause of Ambika’s shyness, simply
touch:d the maid servant who became later
conceived of a noble son, wise and intelligent,
who was later known as Vidura.
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In the epic it is further narrated that
Vidura was the God of Death and Rightecusness
incarnate as a human being due to the curse of
a sage. There was a brahmin sage named
Mandavya who was passing his days in the
forest in deep penance. Some thieves who had
stolen properties in the city thought themselves.
secure if they repaired to the forest, and
approaching the vicinity of the sage, concealed.
the stolen properties close by him. The police
in pursuit of them came to the spot where
the sage was and asked him about the where-
abouts of the thieves. As he was then in
a deep spiritual trance, he was complete
silence to all the questions of the Police who
however apprehended the thieves and arrested
them and seized all the hidden properties from
the vicinity. Mistaking the sage to be one of
the accomplices in a false guise, they reported
the matter to the king who ordered that all of
them should be impaled to death. The king’s
order was duly complied with. Yet after some
days, all were surprised to see the impaled sage
alive. The news was reported to the king who-
with a great retinue arrived at the spot,
liberated the sage from the stake and begged
pardon for his indiscretion. As the stake had
to be cut at the top to liberate the sage from
it, he goes in Purana by the name of Aani
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Mandavya (sufir mrogsg). In due course, the
sage paid the debt of nature and facing the god
of death asked him what sin he had committed
to be thus suffering at the stake, to which the
latter replied that he in his childhood had
impaled small insects and flies at the pointed
ends of small pieces of sticks. On hearing this,
Mandavya replied that the sins committed in
innocent childhood are, aeccording to sastras,
not punishable, and as the god of death had
violated this cardinal principle of eternal moral
law, he cursed him to be born as a human being
and, thus passing a hundred years, to regain
his lost position. In obedience to this he is
said to have been born as a human being in
the form of Vidura of Puranic fame.

Bhishma got both Dhritarashtra and Pandu
decently married and endowed them with
ample wealth and prosperity. Likewise he
wanted Vidura too to be blessed. But Vidura
was against all wealth and was from the very
outset a fervent devotee of the Lord. Anyhow
Bhishma succeeded in settling him to the life
of a house-holder by getting him married to a
maid-servant of the king Devaka of Mathura,
of the name of Parasavi (miegafi). He is said
to have lived a happy married life, devoted to
God, and finally cast off his mortal coil after a
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sojourn of hundred years in this world in
conformity with the curse of Mandavya.

Though divine in essence, he never exhi-
bited that divinity in him but lived like
an ordinary buman being. He was ever
devoted to virtue and righteousness, ever
bent upon respectfully serving the elders like
Vyasa. Bhishma, and others. He was very
faithfully attached to Dhritarashtra, and the
latter did never take to anything without
copsulting him. He was a real friend, philo-
sopher and guide to Dhritarashtra who at times,
on account of his inordinate affection for his
son Duryodhana, played into his hands without
consulting Vidura, to his great discomfiture and
repentance. He was blunt in his advice and
reproach, irrespective of personality, high or
low. He was a great solace to the Pandavas
in all their troubles who were all respect to him
and who never failed to beseech him for

his advice, nor did swerve from it apy the
slightest. ‘

When Lord Krishna was not successful in
his abtempts for a compromise between the
Pandavas and the Kouravas and war appeared
to be the only solution, Vidura, not wishing to
see the destruction of the Kouravas with his
own eyes, resolved to leave the place . and pass
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‘his days in the company of the virtuous, in the
recitation and meditation of the Lord’s name
and form, and in the performance of austerities
like fasts and so forth. He visited several holy
places, and finally while at Prabhas kshetra
came to know of the results of the great
Mahabharata war. Subsequently on coming into
contact with Uddhava, the great devotee of
Krishna, he came to know in detail the results
of the war, the late iostallation of Yudhishtira
as king, his horse-sacrifice and the final depart-
ure of the Lord from the world with His parting
advice to Uddhava Sorely hit with grief, at
the Lord’s departure he asked him to reveal
to him the Lord’s parting advice, and when
the latter told him that the Lord had directed
the sage Maitreya to impart to him that know-
ledge, he left the place in search of the sage to
Haridwar. After getting from him the key to
spiritual knowledge and concluding that the
propitiation of the Lord was the most essential
thing he took leave of the sage and returned to
Hastinapura, the capital. Accompanied by
Dhritarahtra, his wife Gandhari, and Kunti,
the mother of the Pandavas, he repaired to the
forests in the Himalayas, and cast off his body
in due course after performing rigorous penance,

and assumed the form of the God of Death,
Yama, as before.
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VIDURA-NITI

Though Vidura figures in several contexts i
Mahabharata, he is well known as the expounder
of that moral sciencethat goes by the name of
Vidura Niti. OnSanjaya’s return from Yudhi-
shtira with the reply for Dhritarashtra’s message
that he should not resort to arms but retire to
the forest doing penance, he scolded Dhrita-
rashtra for his injustice and left him suddenly
promising to divulge Yudhishtira’s reply
message the next day in the council hall. At
this, Dhritarashtra passed a restless night in
anxiety without a wink of sleep. In this
situation he sent for Vidura, hoping to get some
consolation from him in his perturbed state of
mind. Thus begins Vidura’s discourse which
covers about eight chapters in the original
Mababharata. In the Ist chapter he diagnoses
the situation aund points out the cause of
Dhritarashtra’s anxiety and restlessness to his:
want of judgment in leaving the administration.
of the kingdom in the hands of worthless coun-
sellors like Duryodhana, Soubala, Karna,
Dussasana and others of that ilk (Slokas 1—20).
He then expatiates on the characteristics of a
learned and wise man (Slokas 21—387) and those-
of a fool (38—47) and continues in general what
ought to be done and what ought not, in a series
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from one to ten (48—109) and concludes, by
generalisations from an episode about Sudhan-
van, advising Dhritarashtra to give a rightful
share of the kingdom to the Pandavas.

In the second chapter Vidura describes how
the king should be well equipped with noble
qualities, viz., control of the senses and control
of speech. In the third chapter he illustrates
by an episode of Virochana and Sudhanvan
the superiority of good conduct, good behaviour
and nobility of character. In the fcurth chapter
narrating the discourse between the sage At eya
and the Sadbyas, he stresses the importance
of soft words, perseverance, the nature of noble
families and of true friends, the importance of
union and strict adherence to virtue. In the
fifth chapter, after describing the seventeen
types of persons engaged in vain efforts, he
answers Dhriiarashtra’s question why all people
do not live up to the full alloted period of
hundred years. He emphasises the importance
of saving one’s own soul at any cost and of fair
treatment of one’s dependents, describes the
prime qualifications of a messenger and the
nature of the five sorts of strength, and stresses
the necessity for the avoidance of hatred
towards the great and mighty.

In the sixth chapter beginning with the
necessity of respect for elders, he describes the
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power and the greatness of intelligence, and
how one should deal with women, should take
counsel of ministers and friends, how a king
should administer the kingdom and whose
counsel he should seek and whose, avoid.

In the seventh chapter though Dhrita-
rashtra is seen to approve of all advice tendered
by Vidura, he still persists in keeping his son
Duryodhana with him, resigning himself to fate
(7at gAwAY §7:). Vidura advises him again to
give up the company of his evil counsellors, to
cherish love towards his kith and kin, to be
reconciled to the Pandavas by giving them some
share, not to give cause for any repentance
later, to be patient and straightforward and
even-hearted towards Pandavas and Kowravas.
In the final chapter Vidura continues his advice
extolling the merits of the virtuous, condemning
the evils of hatred, pride etc.. that generally
stand in the way of the acquisition of learning,
parrating what ought to be welcomed in every
bousekold, pointing out that one should never
go astray from the path of virtue, appealing to
the evanescence of human glory and power and
to the very transitoriness cf this human life
and all its attachments, and adverting to the
necessity of a virtuous life freed from all
passions with an eye to the werits of a life
beyond. Dhritarashtra patiently listens to all
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this advice and approves, yet confesses that in
the presence of his son Duryodhana, his mind
lapses back to its original state and he is not
able to overcome it. Finally he finds peace in
a solution of the situation as would be dictated
by fate before which all manly effort and
perseverance count for nothing. (%a&a IF Y
ated fz facdswa 1)

Thus we see this short discourse of Vidura
covers a wide field of individual and social life.
In fact it is a mine of civil and moral wisdom.
Theough society, especially Hindu society, has
undergone mary changes with the march of
centuries since its inception, the fundamentals
remain the same even to this day. Vidura
Niti is one of universal appeal without the bias
of any sectarian outlook and will remain so for
all time, since it is centered on the eternal
fundamentals of duties and obligations, indivi-
dual and social. What Bhagawat Gita is for
enlightenment spiritual that is Vidura Niti for
enlightenment temporal, Though clothed in
simple language and style like the Gita, the
ideas in several contexts are too deep as to
baffle even learned scholars, so much so, it has
given rise to several interpretations to several
verses as could be seen from the notes within,
based on about half a dozen commentaries of
the original hitherto ransacked, the most
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popular of which seems to be that of Nilakanta.
No less indebted are we to that magnificent
translation into English by the late P. C. Roy,
C. L. E. published under the patronage of the
Jate British Government of India and of several
Ruling Chiefs of the day, the Government
of France and several Oriental scholars in
America, Germany and other coantries of the
west. Even such a work, par excellence as it
is, has failed to do full justice to the original as
regards some verses which are pointed out in
this publication in their respective contexts.
Further, we have made use of the vernacular
translations also, such as, the Malayalam
metrical version, verse by verse, of the original
by that erudite scholar and poet, the late
Kunhikuttan Thampuran of the Cranganore
royal family, the Malayalam classical version
of Sri Thunchath Ezhuthachan, the father of
Malayalam language and a recent Malayalam
edition of the Travancore Devaswam Board by
Kavithilaka Rajaraja Varmaraja, and the Tamil
prose version of the original by the late Maha-
mahopadhyaya Ramanujachariar of Kumbha-
konam. In short, Vidura’s voice is a message
of India from the far remote past—a message
of stern warning and significant advice to
humanity at large, especially at the present day
when the world finds itself between the horns
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of a big dilemma of either preservation or utter
annihilation of the buman race and civilisation.

Before closing, we wish, as in duty bound,
to express our deep debt of gratitude to all
those lovers of our ancient culture who have
been most gracious enough to respond to our
.appeal for patronage and encourage us with
liberal donations. The integration of our
Native States with India, though a master-
stroke of political insight most vital to the
political security of our country, has neverthe-
less been a death-blow to the royal patronage
of our letters and arts on which the Ruling
Chiefs have been ever most prompt and lavish.
Though thus divested of ruling powers, it is
indeed most gratifying that there are some at
least of these Royal dynasties who are nob
divested of their interest in our sacred culture,
and of their hereditary munificence to all causes
promoting the same. Among them we offer
our most grateful thanks to Their Highnesses,
The Maharaja of Mysore, The Maharaja of Idar
and The Yuvaraja of Kashmir for all encour-
agement graciously extended to us.

Though there are many Mutts in India, the
guardians of our ancient teachings and sacred
culture—and some of them irichly endowed
too-we are sorry there are yet a few among
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them who are too obsessed with sectarian and
linguistic prejudice even as regards a work like
Vidura-Niti of universal appeal. Our respect-
ful homage and grateful thanks are due to all’
those Heads of Mutts and their executive
officers who are broadminded enough not to be
tainted with any such prejudices and have
encouraged us with liberal donations, especially
the venerable Heads of Sri Sringeri Mutt, the
ever-encouraging Head of Sri Kanchi Kamakoti
Peedhom, the munificent Head of Sri Chitrapur
Mutt, the encouraging Peedhathipati of Sri
Dattatreya Mutt and the broadminded vener-
able Head of Sode Vadiraj Mutt. Nor should
we fail to express our heart-felt thanks for
the help rendered to us by those lovers
of our ancient culture espeeially to Sri. V.
Seshasayee, the liberal-hearted industrialist
of South India and to Sri R. B. Mallapur,
the religious minded ardent diseiple of Sri
Chitrapur Mutt. Further we are extremely grate-
ful to Dr. S. Radhakrishnan, Vice President,.
Government of India, and Dr, C. P. Ramaswamy
Iyer, Vice-Chancellor, Benares Hindu Univer-
sity, two of the most eminent sons of India whoe
have left their indelible impress on many a
feld of activity, for having spared some of
their most preeious time to go through the work
and encourage us, and the latter by a short but
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very instructive Foreword wherein the useful-
ness and importance of this publication, both
for the individual and the state, especially at
the present day, have been duly stressed. Our
thanks are also due to the several foreign
embassies in India who have readily responded
on behalf of a cause that will strengthen the
cultural link between ours and their great
countries. In fine, we will be failing in our
duty if we do not express herein our hearty
thanks to the Management of The Scholar Press
for their deep interest in our publications and
prompt execution of the work.

Palghat, Malabar, } P. N. Menon,
1—4—19885, Editor-in-Chief.



CORRIGENDA

Page. Line. Incorrect. Correct.
e
1 3 I FTTAI

. 4 HANRYN: SSTR
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St =AY WA argkarT o

2ff AFVRE SYWTT A: 33

N
I JSTEEES: N

(The Canto on Sleeplessness in Mahabharata.;

[N . .
FgEge IT—Vaisampayana said :—

&4 AT wEm gy Wl |
fagd przfosifa afigrma @ fawg 1 g
The Lord of the earth, Dhritarashtra of
great intellect, addressed the door-keeper in

attendance, *I wish to see Vidura. Bring him
here. Don’t tarry.”

qfEar JAUNu 7 FERESEY |
Sateat qerUs qEmy fewl o 3

Despatched by Dhritarashtra, the messenger
said to Vidura, O ye of great wisdom! our
Lord, the great king, wishes to see you”.

Note: Kshattri means a son of a female slave as

here. It also means a son of a Sudra womanbya
Kshatriya husband.
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AT

qageg Fze AT gefAdTay |
Fa{17 R gre At afdgg | 3
And Viduara, thus addressed, arriving at the

palace spoke to the door-keeper in attendance,
i Apprise me to Dhritarashtra ™.

znw srg—The door-keeper said :—
FaIsTAgaml 71575 91 Wa |
sl g R sug amfaamgu @
“Q Lord of Kings! Here is Vidura come at
thy behest. He wishes to see Your Majesty

jlit. thy feet). Command me as to what he
should do.”

g0z IgE—Dhritarashtra ordered : —
TET T gl fiagREy |
ot {5 fgraw A g 239 1 Y
¢ Usher in Vidura of great wisdom and fore-

sight. T am never at all disinclined to receive
this Vidura.”

Note: ¢ =@zl a, f5q %5%: 9A% ga” [ am not un-
able. ! am ever ready (inclined).

zuxg I;g—TLhe door-keeper said :—
TR TR i |
7 f & q3sv g Tousadifg g &
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“Enter ye, O Kshatta! the inner apart-
ment of the great king who is intelligent, for the
king told me that he was not at all disinclined to
see you.

Note: If the reading here is ‘g3® %aq® the line
means you need not stand on any etiquette to see him-
(#=1 also means etiquette.)

Fgewaa sma—Vaisampayana continued :—

gq: afasT fgh gausfadaay |
awd Al famaw aufmg v
Having then entered Dhritarashtra’s royal
chamber, Vidura addressed with folded hands
the following words unto the king who was
immersed in thoughts.

fagaisE Ay dageT IraAq |
afg fega wosananfe aafy ag i ¢
O ye of great wisdom! Vidura I am, arrived

“at your command. 1f there is anything to be
done, here I am, command me.

gaug saa—Dhritarashtra said :—
A fagT amgt wefaan T af m |
AMET TG AT G a0 )
O Vidura! Sanjaya has come and after re-
‘buking me he has left. Tomorrow he will deliver

in the midst of the court the message from
Ajatasatru (Yudhishtira).
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Note: =wAa@= An epithet of Yudhishtira (one to
whom none is an enemyj.

e FEATET | fagd A=
&% Zgfa Ml agwdig W 0 Qe
1 have not known teday what the message-
of that hero of Kurus’ (Vadhishtira’s) is. Hence

my limbs are burning and that has brought
about slecplessness.

T FAAART S TR |
ag aft & f& wem wetdgeet @y X

Tell us, O darling! what you consider best-
for one thus sleepless and burning. Thou art
indeed well versed in the sastras or sacred works.
on virtue and worldly prosperity.

Tq; Y AT 0LV

a ¥ ggreaaE: g |
adftzamrTsh narf

fF Fedtay Y afaean 1 E3

Ever since the arrival of Sanjaya from the
Pandavas Ihave no real peace of mind. All

my senses are upset. My sole thought now is-
verily what he will deliver.

T gy gt & 99
YIS s
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R

a7 9 wxaa fed WA

g @t gigar g | ®%
Therefore, O Vidura! tell me exactly what
may be Yudhishtira’s entire desire, so that,
O darling! it may enure to our benefit {good)

and the happiness of all subjects.
Note: Here Dhritarashtra tries to find consola-
tion from a correct guess by Vidura of Yudhishtira's
message before knowing it really. This sloka is said

to be an interpolation and is missing in some editions
of the original.

fazc sam—Vidura said :(—
AFIH IPAAT 797 AT |
gae wifad FremiEni s | 1

Sleeplessness overtakes the weak set on by
the strong, one bereit of the means of livelihood
(e. g. as an artisan of his tools), the man depri-
ved of his wealth, a lover {or a man of lust) and
a thief (as he is ever biding his opportunity
during night). (3)

Note: P.C. Roy takes giaqrad to mean one who
has failed to achieve success.

FladaneEIvT sgorsfa que |
Fiag WAKY 789 9fEwad 1 8

[ hope, O King! you are not beset by any of
these great evils (calamities) nor are you trou-
bled coveting the wealth of others.
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gauy sar=—Dhritarashtra said:—

Agfiesii § 957 o 3379 a1 )
afg iR & @@ ageen 1 9%
I wish to hear thy words becoming or be-
fitting virtue and conducive to great happiness.
In this dyanasty of royal sages, thou art alone
highly esteemed by the wise.

g smm—Vidura said :—

AT SHOESEER (FaE i 93 |

3egey afvasa gaug gffT o e
fAsraeg & MY 1 gvaa; |

Afet agm=a St wEED ) 2¢

O Dhritarashtra! A king blessed with good
qualities will become the Lord of the three
worlds, and Yudhishtira whose welfare you are
to look unto has been banished. You are quite
the reverse of him. Righteous and versed in
virtue as you are, you are not favoured of
Fortune (to become the king) verily by the loss
of your sight.

Note: Preshya means a dependent whose welfare
has to be Jooked after by the master. w®Nu ggohe: Joa:
{one who is to be besought after). Another reading for
397 is 1% (living ebroad). Dhritarashtra is fig@aa
for more than one reason. He has not the noble virtues
of a great king, preyed upon as he is by his abnormal
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TRATTH:

love for his cwn children. Heis blind both mentaslly
and physically to think and see aright. =fSq means
light (bere of the eye).

AITFEARIRINZ, TAI TG AT |
A @M gEyT 95 Fieaawa 1o 8%

On account of his mildness, tenderness,
righteousness, truthfulness, heroism and con-
sideration for you as a Guru (elder or preceptor),
he (Yudhishtira) is meekly putting up with the
many a trouble (worry).

AP G193 T B9 TIAEA A |
qasadararE ¥4 o il o 30

Entrusting sovereignty in the hands of
Duryodhana, Soubala (Sakuni), Karna and
likewise of Dussasana, how can you hope for
happiness?

Note: Duryodhana is the eldest son of Dhrita-
rashtra and Gandhari. Soubala is the maternal uncle
of Duryodhana. Karna is born of Sun to Kunti before
her marriage to Pandu and is thus the elder brother of
Yudhishtira. He was a steadfast warrior on the side
of Duryodhana. Dussasana is one of the hundred sons
of Dhritarashtra, All these are evil-minded lacking in
virtue,

They have no wisdom. Instead of openly saying
that, Vidura proceeds to describe the qualities of a wise
man (Pandit),
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o ° fad c
sprengrd aurafefadT anfaerar |
QTR @ 9 9fEd =g |l 22

He is called verily a Pandita (wise man)
whom, knowledge of self, exertion, forbearance
and steadfastness in virtue do not drag away
from the goals of life.

Note. Atmajnanais derived from Sastras, Sama.
rambha is dependeat on one’s ability, Titiksha, on the
spirit of renunciation and Dharmanityata on faith or
attention

@y here refers to the four goals of life viz. Dharma
{virtue), Arttha (wealth), Kama (desire) and Moksha
(salvation). «qfiz7 is one who is endowed with gusr

or spiritual wisdom. wigr wrafism gl I ¥ wl=an
{Sankara Bhashyam- Gita).

CHEIE, TR T,
¥F 9 gyt YadiEd T |
q‘mi‘m Faar ¥ faary
TEE AaAsa @ || 32
From the same one tree are produced sacri-
fieial vessels, sacrificial ladle, boat, wooden
basket and pestle. O king! understand from
this what [ say that~ =erily from the same one
stock are born both the bad and the good.
Note: The idea in this verse is indeed very beauti-
ful but it seems inappropriate to the context which is

devoted to the description of a Pandit. [t will be more
ftting if it comes after verse 20).
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fated sgefa fAfezmie 7 @91 )
AARER: AGAA Qo EATAOE #1 R}
Attachment to the laudable, rejection of
the blameable, belief in God and to be imbued
with faith (reverence), these are indeed the
traits of & wise man (Pandit).

Note: A Nastika is one who denies the existenca
of God and other worlds like heaven etc ‘' Faith’ here
refers to the words of elders, preceptors and Scriptures.

w147 T4 394 1 w1 A |
FRamOEFa @ 1 afeg T 0 w
He whom neither anger nor joy, neither
pride nor bashfulness, neither obstinacy (rigidity)
nor self-esteem, drags away from the high ends
of life, is verily called a Pandit.
Note: &@w: may mean also stupefaction, elation etc.

T@ Fed A WAk 9 a1 aFE R
EY
- paEre Akt | ¥ ey 999y | WY
He, whose proposed action, policy or resolu-
tion others do not know of before hand, but know

them only after they are done, is verily called
a Pandit.

T= e A Fafa fager w9 W |
anferagigal @ 7 qfted v=a7 |l g

He whose action is not impeded either by
heat or cold, by fear or love, by prosperity or
adversity, is forscoth called a Pandit.
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T garfiol g iEgaad |

FaEd gy mataEa @ e

He whose intellect though naturally un-
steady is yet in conformity with virtue and
worldly prosperity (the two ends of life) and
who prefers (chooses) prosperity to pleasure,
is indeed called a Pandit.

Note: wsram—More than worldly pleasures, t}le~
wise man seeks after Dharma or virtue and what LS
conducive to his welfare here and merit hereafter.
Seeking Moksha or salvation, the fruit of knowledge..
giving up all Karmas, he becomes like King Janaka, one
accomplished of all objects. d@ifiol 531 may also mean
worldly wisdom.

qurafes el qumles T 34
7 fafagameaey w0 aftsageT: 1 3¢

Those men are of the wisdom of Pandits.
who aspire to do as much as lies in their power,
do act to the best of their ability and do mnot
look down upon anything (as worthless or silly).

it faeefa fad gonfa
fagma = weR | Fig |
A A W
AW 994 qlvEaE |l ]

That is the foremost characteristic of a
wise man that he understands quickly, hears.
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patiently, and grasping at the main purport
applies to it disinterestedly, and that he spends
not his energy in other’s affairs unasked.

Note: 531% means characteristic or trait. faymary

=hears patiently and long that he might properly and
firmly understand. fagmra=after ascertaining properly.

IRt 48 desha Mifgy )
ARG W T gala s afeaggm | e

They that do not aspire after objects un-
attainable, nor wish to bewail over what is lost,
nor are dismayed in adversities, they have the
intellect of a man of wisdom.

fafe 3; TR ATEETA S |
ATATE! AT T3 qEg ey 1 39

He who undertakes the task after due con-
sideration, who (once begun) does not stop in
the middle of his action, who never wastes his
time and who has his mind under due control,
he is indeed called a Pandit.

Note: faffrm here refers to the considerations of
proper time, one’s own capacity, of the possibility of
accomplishment and 2ll the pros and cons regarding
the final result. Once begun, every moment is precious
to him. The word a3mar refers to his steadfastness,
perseverance and disinterestedness. g ga: agaEar
avgrganEEal | aaEmaiRa: e &9 aw @ @ agwar
{Gita—Sankara Bhashya 6, 36).
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ATIFATT Y AT §5 |
fed 7 arvagala afvzar AT I 3R
O Best of the Bharata dynasty! They are
wise men who are devoted to noble deeds, who
are engaged in actions conducive to prosperity
and happiness, and who do not feel jealous of
the welfare of others.

Note: wigdw—Literally means ‘bull (W) of
the Bharata race.’

q FTARGEEATT AEATAA T |
et Eerear aw afied T 1 3%

He is called a wise man who exults not in
his honours nor feels distressed at disrespect,
but remains imperturable like unto a deep pool
in the Ganges.

s W A Lol
TAY: WRER] GF: qEwAo |
I ST A qfvEq 9=q9 |l 3%
The man who knows the cardinal trath
about all beings, is aware of the course and
effect of all actions and is well versed in the
devices of all men, is called a Pandist.
Note: aea=the essential nature. qya=the method
of action, ¥y =the means of action. The ‘cardinal
troth’ refers here to the essential nature and ultimate

teality of all. The word Yoga has reference to the
oros and cons of all human actions, The word Upaya
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is suggestive of the four expedients of winning over
another viz, conciliation, gift, sowing dissension and
punishment, or refers to the general working of the
human mind to achieve the desired object.

RAE T R Al |
AT T a1 T a%d qfza IR 0 3%

He whose words are unimpeded (or who
could speak boldly), who can discourse elo-
quently (or who can speak on diverse topics in
s telling way), who can see the pros and cons
of everything, who is endowed with a ready in-
sight into every rising problem and who can
quote texts quickly and interpret them, he is
counted a Pandit.

Note: I[n Valmiki Ramayana Balakanda we find
the expression “zgfymig sfdmasm». Here the com-
mentator Tilaka explains the word sfawiaar as follows:
“ sqageE® ygaw qigaw Ao Ad afena: sfmm ager
(one whose flash of intellect could reveal the right
meanping at the right time).

#6 9FIGT TE O ST FAOG |
safvraEaTis: qeneri sq @ 1t 3§

He goes by the name of Pandit whose
learning is in consonance with his intellect and
whose intellect is in consonance with his learn-
ing, and who does not go astray from the well
known established usages (or high moral laws).
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Nete: wimfRmzramals: is explained by Roy as “ who
never abstaineth from paying respect to those that are
good "

9 WEFAHET AR T |

fayTE) 1% 9fved I541 |l 39

He is called a wise man who though
possessed of a vast fortune and likewise of

learning and power too, yet moves about un-
elated.

474 9gG! FREA KA |

. S - C Q
FITATEAO 30A9E FRA T 3¢
He who has no learning, yet is conceited,
who though poor, yet proud (or of inordinate
desires), who wishes to achieve his objects (or
wealth) by immoral means (or by remaining in-

active), he is called a fool.

Note: Having described the nature of wise men,
here begins the description about fools.

=W 7; TRt WeEReR |
ool ag ey R

He who after giving up his own affairs
{or fortune) is interested in the affairs of others
{or depends on others’ fortune) and who, in the
cause of friends, acts up falsely, he is indeed a
fool. .
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Note: A man is said to act falsely towards a
4riend, when he assumes to take a szemingly fair inte-
rest in him outwardly but as a matter of fact heis
insincere and only pretentious. This latter part is ex~
plained in another way too:—He who resorts to unfair
and false means to serve a friend is really a fool.

FFM FWAT T TegTal R |
93%4 T 41 3y anrgdeaay | o
He who loves a woman who has no recipro-
cal love or discards her who loves him, who
bears hatred towards the mighty, is said to be
possessed of a foolish soul. U_%)

Another reading of this verse is:—

TR FIRAM T FHTEAA T |
q%aed 9 41 &8 auiggeaay

He who aspires for objects that should not
be aspired for, forsakes those that can be fairly
desired after, and who bears hatred against the
mighty is of a foolish soul. (7

It may be explained also thus:

One who loves others who have no love in
return or who forsakes others who are really
loving ete.

To explain: One should not desire to make
another a friend, relation or a pupil if he has
not a reciprocal desire, nor should he forsake
cne who is really desirous of such a connection.
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afed g1 fud fod 3f femfm 910
T IR 6 TR | 8¢
He who makes a friend of his foe, who
hates and does harm to his friend and whe

takes to wicked deeds, is said to be of a foolish
mind.

dawafs genfa @ fafafeed )
o wfa fand] @ gar w@ 8
He who causes to revolve within himself
what he should do (always hesitating), suspects
everywhere and continues long what could be
done quickly is, O bull (best) of Bharata race!
a fool.
Note: The word dama® may also be explained as
*extends’ Some explain “to have their duties per=

formed by servants and others *, which does not appear
to be quite sound,

g figedt 7 gaify Saarf ard |
. Ly
gehwt 7 o9 augHedany | %
He who does not offer oblations to the
wanes, nor worships his titular Deities, nor

wins good-hearted friends, is said to be of
foolish mind.

AR AT Ay g W |
AP feafal geda Ao | 88
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That wretch of a man who enters a place

uninvited, who talks too much without being

asked and who confides in the untrustworthy,
is of a foolish mind.

& fvafa 1o aqmr: @9 @ |
T FETSAITE; @ T GEAA A/ QY
That man who is himself blameful, yet
casts blame on others, gets angry at others over
whom he is no master—he is the worst of fools.

Note: The idea of the first two lines corresponds
to the English saying, °' He who lives in glass house

ERE]

should not throw stones over others’.

I TEAFT gEIRArTag |
by o -
gevafrotRTar e igfE=n | 9&.
He who knows not his own strength
(ability), yet desires to achieve the unattainable
which is bereft of all virtue and pecuniary
value without any exertion, is said to be a fool

of silly intellect.

Note: Some read gmidgRafim: for watiaRafSam
to mean ‘one who is dissociated from both virtue-
and profit”. (Roy).

AT iE 9 O 9 e A wie T
Fg4 A9 99 aNgIEaey i ge-

O King! He who commands (or instructs)
one who is not his pupil and he who does.
* 2
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not command (or instruct)one who is a pupil,
and he who serves a miser,—he is called a man
of foolish mind.

Note: The first part may alsoc mean * he who
punishes one not deserving of punishment, and who
does not punish one deserving the same ” WY means to
instruct, to command, to punish etc.

wREETERAIE 39 @y qey |
qisAfTIsT YT, 1 FREaeEa: | ge

Who is more cruel than he who takes sumpt-
uous food himself and wears beautiful dress
without sharing them with his dependents?

Note: Here 3&d means *‘ puts on ” while aafy or

gy means ' dwells .

TF: O T GF IT6 wgEa |
TF gy ol aw fecad 1 8%

One commits sins, while many reap the
effects thereof. Those who share the effocts are
released of sins, while the doer alone remains
tainted with it. (\o)

Note: This verse is explained in another way
also. One commits sins but many reap the benefits
thereof. In the long run -thase who have reaped the
fruits of his sins are liberated, while the doer of it alone
remains teinted withit. The first explanation seems
£o carry more sense.
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TE 0 A1 SIS GERRI 9T |
Ife3fenaidyr waEs Wwey |l YKo
An arrow discharged by an archer may or
may not hit (kill) another, but the intelligence
-of an intelligent man when discharged (applied

for a destructive purpose, may destroy a whole
kingdom with the king.

ot § fafafum Saghag 5% |
veg foer fafean o2 &g feean gat v | 42

Discriminating the two by one, bring under
control the three by four. Congquering the five,
knowing the six, and giving up the seven, be
‘happy.

Note: This and the following slokas describe the
path of kings to heappiness. By ‘one’ here is meant
the intellect; by ‘two’ right and wrong; by ‘three’
friend, foe and the stronger {or neutral too); by ‘four’
conciliation, bribery, sowing dissension and punish-
ment; by ‘five’, the five senses; by ‘six’ treaty, war,
marching, maintaining the post against the enemy
biding time, double-dealing and seeking assylum; by
‘seven ' woman, gambling, hunting, drinking, hsrshness
of speech, severity of punishment and waste of wealth,
To quote in Sanskrit afaat fRndt ammas gewma: (the
3ix as explained by Amara).

faralsan waT q@ aETRed = 9=aY |
AES JUSIRSTAYTIUNT T i (the seven vices).
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o fivtar zf TR0 T |
@A |99 gf T AR pLs

Poison kills but one (who drinks it), and a
weapon too but one (who is struck by it); whereas
leakage of political (state). secrets destroys
one’s entire kingdom with the king and the
subjects. .+

Note: mvafa@m: is another reading. Some explain
the expression avafigs as “wicked counsels” (P. C. Roy),

T |ig 7 ga e el
TR A TIITA AERENT AR 4

Alone one should not taste the delicious
{but should share it with others); alone one
should not think about affairs (serious), (but
should consult with others wise); alone one
should not proceed on a journey (but should
have companions too), nor alone one should keep-
awake in the midst of others sleeping.

qx&qr@a’ﬁ FERAETTR |

ad @Y UH JERET A | 3y

O King! Thou dost not understand that
there is only one ladder without a second #o

heaven, viz., Truth, like the boat for the ocean
(to cross over),
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Note. woi®e4 =g agr a9 9&Rw 1
@k I3 qEEEE O |
Valmiki Avodbyakanda, Chap. 14.
The one word Truth is Brahma. Dharme (morality)
has its prop on Truth. Truth is verily the eternal
Vedas. Through Truth one attains the final goal
{Selvation).

TF: g A9 A A |
54 HAT1 THEAAE A ;4 | uy
Thers is only one defect in a man of pati-

ence. There is not a second and that is that
people consider a man of patience as wealk.

AISEq ZI9Y A 9FaeT: WA g 9O g9 |
qAT YOI GUFE Tl g A uk
That (patience) should not be taken to be a
defect for him. For patience is a great power.
Patience is verily a virtue to the weak and an
ornament to the strong.

Note: To put up with another’s insult or injury
without any desire for retaliation is patience.

FAT FNHR@F G971 5 ATy |
fEg: W g fFsRaf g b we

Patience wins over all in the world. What
is there that cannot be attained by patience?
What can the wicked do fo one who wields in
his hand the sword of patience ?



22 AT

ot afar qfE SRR |
AT, T 219 ST v we

Fire fallen on a grassless plot is extinguished
of itself. A man without patience brings unto
himself many troubles.

Note: The word s/g9 may also be explained as.
meaning anything other than grass (e. g. water etc.).

TE 9N O AT JUET mlaeadr |
s o ghgefEasr g@mEs | we,

Righteousness is the one highest good.
Patience is the one greatest peace. Knowledge
is the one supreme contentment. Harmlessness.
is the one conducive to happiness.

Note: The first half is capable of another expla-
nation too ** Patience alone is the one virtue that con-
duces to the highest good. It is verily supreme peace
as well.” But the first explanation seems to be more-
appropriate consistently with the series of general
maxims intended to be laid down in the sloka

gifadt way yfwast Fegmiag |
usm FfEigR e Jumfaag 1 0 §e
Like unto a serpent that devours creatures
living in burrows, the earth devours these two,

viz., a king who does not fight (when attacked)
and a Brahmin who does not journey abroad, (:»)
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Note: A Brzhmin is enjoined to journey abroad
either in search of preceptors to initiate him into the
studies of Sastras or to visit holy shrines and waters.

3 Fholt 7% gaafed 3% O |
W, TRy PRzt arde U &2

A man shines in this world by doing two
things, viz.,, by not speaking harsh words
and not worshipping the wicked. RQ=& means
shines or becomes famous.

Note: Some explain the last foot as “not request-

ing the wicked ’ with the reading ®arddmar® consistent
with Kalidasa’s words :—

“ iz Arar arAlagn Arad gsaEmTY

ZIfAt qETeaTE AEARIRY |
fgm: siftasifeear gat; geagesn 1 &R

O Tiger among men! (Most illustrious!)
There are two who act on the opinion of others
(without a will of their own), viz., women who
fondly desire for what is desired by others, and
fools who offer worship to those worshipped
likewise. ,

Note: Women are generally prone to take a fancy
for what is desired by others of their own sex. It isa
common experience with woman that when she sees
an object such as a new orpament or dress possessed of
by another woman, she is naturally inclined to have
one such for herself without any consideration as to
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her means or its intrinsic value and utility or its
adjustability to herself. Likewise if a fool sees another
worshipped by others, he also readily imitates them
with bis offerings of fruit, flowers and other articles of
worship. Some explain the word ®ifi@ to mean one
loved by another of her own sex. Love is exclusive
and jealous and a woman does not generally love an-
other when she knows she is loved by another. She
would not like her object of love to be shared by any
one else. [t would be more appropriate if ®ifaa is
taken to mean '2n object desired for’ instead of ‘one
loved .

AT FoEHr et A |
T TOIT IH FEATAEC | &3
These are two sharp thorns that teud to
wither the body, viz., the poor man who desires,
and one, who is not a master, becoming angry.
Note: Like unto sharp thorns they give pain.
The poor man feels sorry that he cannot have his
desires fulfilled, for he is poor and has not the where-
withal. The man who feels angry at another over-
whom he is no master, does so in vain, for he cannot
punish him. The sorrow consequent upon their inabi-
lity tends to emaciate their body. The latter half is

capable of another explanation too as referring to an
indigent lover and an angry dependent.

Za 7 RO fRedda shon |
TR e sEEEE fgs ) &%

These two will never shine on account of
their incompatible acts, viz. a householder with-
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out exertion and a religious mendicant with
worldly affairs.

Note: A householder has to exert himself to
maintsin the household. He cannot remain inactive.
A religious mendicant, especially of the class of Sanya~
sins, is enjoined by Sastras to remounce all worldly
concerns. Hence the incompatibility referred to in
the verse.

Some take the word fig® to mean ‘beggar’. Itis
the renunciatory aspect that is implied in the idea
which is expressible more by the meaning ‘religious
mendicant ' than mere ‘ beggar’,

ZifAAt gadt T @aeeR fRga: |
Y qA g 3G WA &4
These two men, O King, remain in the

region above heaven, viz., a lord with patience
and a poor man of munificence (bountifulness).

Npte: Patience in alord and bountifulness in a
poor man are rare combinations. Hence their superior~
ity resting on a level higher than heaven.

qEWAE F509 gAY grarEar |
e wfefay O3 SfaarEs | §]

These two are to be known as misapplica-
‘tions of wealth rightly acquired, viz , to give to
the undeserving and not to give to the worthy.

grula fageal 79 w54 & faem)
qaTFaREEr gRE TaeEa )
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These two are to be immersed (drowned) in
water with massive stone tied to their neck,
viz , a rich man who does not give and a poor
man who is not pious.

Note: A wealthy man is to consider himself as &
trustee of the society and he should give as much as
he can conveniently afford, to relieve the needy. A

poor man shonld pray God for His grace to rid him of
bis misery.

. giFRY geweTE RAREEEAY |
Raemngwd O SrfugEr @ ol &¢

O Tiger among men! These two pierce the
solar dise (and attain heaven), viz., an ascetic
mastered (accomplished) in yoga and a warrior
slain facing death in battle. (19)

Note: A Sanyasin who has mastered yogic prac-

tice and a warrior dauntlessly facing death in the
battlefield, both attain salvation, vide Gita—

“gaar a1 sead @i foear an Aeny afw e

- €
T S TR T A |
wa v 3 sfa 1@ R &R
Those versed in the Vedas, O illustrious
scion of Bharata dynasty ! have declared that
men’s policies are said to be three, viz., inferior,.
middling and superior, ‘

Hatc:. The four buman means of achievment are
@i (conciliation), g (gift or bribery), ¥g (disunion or
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division) and g2 (punishment). Of these, war isin-
ferior ; disurion and bribery are the middling. Con-
ciliation is the superior. Punishment is to be resorted
to only when the three other means {ail.

rfaan: g&T SRR |
frneRaamEsifafdET sig | 9o

Men, O King, are of three sorts, good, bad
and middling. These are indeed to be engaged
respectively in the three sorts of work as befit-
ting them.

Note: The good are to be engaged in good works
and likewise others to works suited to them.

9 CHAIAT THA W] AT G4 |
I guMMESRa TR 759 agag |l ot
O King, there are only three who cannot
have wealth of their own, viz., wife, slave
and son. Whatever they acquire becomes the
property of those to whom they belong.
Note: With the gradual recogunition and growth

of individual freedom, this conception is slowly dis-
appearing from society.

T T WA R
ge3a IREmEar I FaE R

To steal another’s property, to commit out-
rage on another’s wife, to give up a friend, these
three tend to one’s destruction (fall).
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Note: Another reading for mmagn is waraEsmn:

which means " bring on fear ”. The former carries

greater sense.
fafrd AR g AmATe |
F19; ST ARG T J;AG | 9]

These three are the gates of hell and they
destroy one’s own self, viz., lust, anger and
covetousness. Therefore one should give up
these three.

TAEH 7 9 %9 9 1@ |
- . ~ N .
A QN9 FSE A0 T% T qe@dy | o

Giving boon (to dependents), winning king-
dom and birth of a son, these three together,
O ye of Bharata dynasty!, are equal in merit to
the one, viz., liberating a foe from trouble
{calamity).

Note: When one gets possession of an enemy
one is generally inclined to crush him, and when one’s
foe is in trouble one is generally joyful to see him in
that plight Rare it is that one shows mercy or gives
succour to one’s foe in distress. Hence the last, the
liberation of one’s enemy from distress and giving
protection to him, is considered equal in merit to the
first three put together,

W | YA T aErEita aifgag |
AT T A [T arag 1 o%
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A past faithful attendant, a present follower
and one who says ¢I am thine’, these three who
seek protection, should never be forsaken even
if exposed to danger.

Note: Some consider the three in the category
to be (1) a follower (4w}, (2) a seeker of protection and
lastly (st mm} those come to your house. Here the
1st two appear in singular and the last in plural (snm)
and taking @ (support)} to mean a house. But in the
first explanation there is uniformity, all the three @&
w@A and arfaq being in singnlar and explaining m¥o in
the ordinary sense of ‘ refuge.’

AR T g AT
FeatmTg: afteamt feng |
Y -
AFEET W A F-
< N
kbt gl o

The wise declare that a king, though highly
mighty, should avoid these four, viz , he should
not, take counsel of men of little wisdom, nor of
the dilatory, of the indolent nor of the flatter-
ing bards.

Note: One who proceeds slowly and delays action
that should be done at the proper time is called a €tSga.
Some take =l as two F-+ugh: (those who are averse
to fight, addicted to gambling etc ).

TR § 96 9} TG
Prarfirgeer geeaa |
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74 giivaET; T
aar g Al SEgEn 99

Blessed with prosperity and steadfast in
the duties of a house-holder, let these four,
O sire, abide in thy house, viz, aged agnate
relation, the high.born sunk in distress, poor
friend and issueless sister.

Note: The above four classes of persons are to be
kept and maintained in one’s house by a house-holder
of means, for they serve very useful purposes, viz. the
aged impart instructions as to family virtue, the high-
born instruct children on due customs and proper
etiquette, the friend speaks what is beneficial and the
sister guards the wealth.

TeaiE qgw arRwi g |
7=oq PrErg antae fae A e oe
O mighty king! Brihaspathi (the preceptor
of the celestials) has declared unto the lord of
the gods who asked him the four of instanta-
neous result. Be pleased to hear them from me.

Note: That which bears fruit at once without
delay is @rew® (§@=1mesans at once).

AT ¥ G T Ay |
e teiciticfiveni @l 9%
The resolve of the celestials, the power or
greatness of the intelligent (wise), the humility
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of the learned and destruction of the sinful, all
take effect at once.

Note: Gods can do and undo things as they
resolve, Creation of the world, its sustainment and
-destruction are brought about by the mere will of the
‘Supreme. The God Brahma created Sanaka and others
by his mere will. The intelligent and wise like Agastya
and others are said to wield supernatural powers. The
former is said to have drunk the ocean. The humility
of the learned with the consequent blessings of their
preceptors leads them to success. Those that commit
crimes and sinful deeds mest with their end without
delay like Rali and Ravana.

Some explain: Solemn faith in meditation of
God brings on the fulfilment of one's desires, sincere
devotion or love towards the intelligent helps to solve
one's difficulties, Humility towards the learned wins
respect in the world and giving up all sinful deeds
conduces to purity of mind. These four are said to
save one from all anxieties and worries How far the
£orce of erazsris in the previous sloka is brought out in
this explanation is open to doubt.

AR FAPTIAFEUT A FSRIIIFANA |
AT 99 qrAG1T AAAETAgE qEAE 1 Co

Due performance of these four which con-
duce to one’s safety, leads to calamity if done
improperly, viz., Agnihotra sacrifice, silence,
study, and sacrifices in general, performed in a
apirit of self-conceit.
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Note: Agnihotra is a kind of sacrifice whereir
fire is consecrated and maintained. #tT refers to the

vow of silence performed with due consideration. One
should study with due attention and all sacrifices are
to be performed with great reverence. But none of
these should be resorted to with a spirit of self.
conceitedness,

T qgsm Ot seaa |
fan T 9 gEg WA U 43

O illustrious scion of Bharatha dynasty!
these five fires are to be worshipped by every
man at any cost, viz., father, mother, fire, one’s.
soul and preceptor. (37)

Note: Like fire, one’s father and others have an
intrinsic power or greatness worthy of worship.

T (g 9T e e |

M figT rgeaty Pgaffom 1| <

One attains unalloyed fame in the world
verily by rendering service to these five, viz.,
gods, manes, men, Sanyasins and guests.

Note: The Pitri’s (manes) referred to here in-
cludes the Rishis who are the progenitors of Gotras
(families); the word ‘men’ denotes father, mother,

preceptor and the elders; the word Bhikshu may be
taken to mean a mendicant also.

9= Arsgniwsafa 73 93 wivsafy | .
feneafe oo enie i | <2
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Wherever thou wilt go, these five will follow
thee, viz., friends, foes, the indifferent, those
who are to be maintained (like preceptors) and
dependents.
Note: A meq®y is one who is neither a foe nor a
friend. Friends will accompany on sccount of their
friendship, foes, on account of enmity looking for an

opporturnity to do harm, tbe indifferent to make enqui=
ries of welfare and the dependents to render service.

wEfgre ngw o Rshfzag )
FIsw gafa 9 @ gafsEEE 0o <R

Of the five senses of a man, if one becomes
defective (lit. having a hole in it), then from that
sense flows out his intelligence, like unto water
running out from a leathern bag (vessel).

JERI91 RO TIEET AT |

fagr a1 W g W fEEAT L e

Six evils are to be discarded by a person
who longs after prosperity in this world, viz.,
sleep, drowsiness, fear, anger, laziness and
procrastination.

qfwr geat st fust amfmEes |
AAHRATAERAN AR sy ¢§
Sefan e wrEt iR |

TOEW T NS FEN T AIfvEg | <o
* 3
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These six are to be abandoned by a man
like a broken vessel in the ocean, viz., a prece-
ptor who does not explain the truths, an officia-
ing priest in a sacrifice who cannot recite the
Vedas, a king who is unable to protect (subjects),
a wife that does not speak endearing words, a
cowherd that desires to remain in the village
(instead of going to the pasture fields), and a
barber that wishes to go to the forest (instead
of living in the village).

Note: The cowherd ought to goto the pasture
ground with his herd. If he remains in the village, the
herd will suffer for want of pasture. Likewise a barber
wishing to go to the forest will put the village folk to
great inconvenience and may have himself to starve
without his professional means of livelihood. A differ-
ent reading for the last is “gas1& | arfd$ ® which means
a sailor desirous of going to the forest instead of plying
his vessel in the sea.

9§21 g U G4 A AT FI19A |

e IFIEETEEAT FAT g 1 ¢<

On the other hand these six qualities are
never to be shunned by a man, viz., truth,
charity, diligence, absence of envy, patience
and fortitude.

by Frawafrar 9
o 3 wat Bl 31
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These six, O King, contribute to the happi-
ness of man, viz., acquisition of wealth, conti-
nued health, a loving and sweet-tongued wife,

an obedient son and knowledge that would help
10 earn money (or the high ends of life).

qrmEAR A Arstmeeh |
[ | 99 garsdge Ty fafsfzm o Re
He who gains mastery over the six that are
inherent in the human mind, that one who has
conquered the senses is not tainted with sins;
how then visited with calamities?
Note: The six mentioned sbove are, lust, anger,
grief, ignorance, egotism and vanity. The root cause
of all sins is when one is overpowered by the above six.

The man who bas conquered his senses, keeps these six
ander his control.

wﬁ:&wagﬁhﬁawﬁﬁwa?n
Sra T At SRRy R 0

ATZT: FIAATAY IANMAY TR |
g fagay fAe gay afvean o 3

These six thrive always upon the six and a
seventh is not had, viz., thieves on the careless;
physicians, on the sick; women, on the lustful,
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priests, on the performer of sacrifices, the king,
on those quarrelling, and the learned, on the
ignorant illiterate.

Note: The king fills his coffers interfering in the.
affairs of the quarrelling. The learned make use of
their learning in instructing the ignorant and thereby
make their livelihood.

qiewfa fammaf gganseog |
TE: & FAtal frar avedta 0 %

These six are destroyed if neglected for a
moment, viz., kine, service, agriculfure, wife,
learning and association with a sudra (a lower
order of Hindu society).

Note: Cows neglected will not milk properly and
will soon turn out to be useless. Service or attendance,.
if not uninterrupted, will make the master to forget
the servant  Agriculture if not looked after properly
will yield no harvest. A wife neglected may take to
evil ways or commit suicide, Learning will grow
rusty without incessant practice, A contemptible-
association, if not uninterrupted, will get loosened of
itself and cease in the long runm, on account of the-
public opprobrium one has to face.

W g e gt )
mﬁﬁrﬁmﬁmzm&m no_y

T frremmg gt sy |
M frredfivrary igee fafimawy 1 Qu
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These six always forget those who have
obliged them before, viz, pupils forget their
preceptor after education, sons their mother,
after marriage; lovers forget women after grati-
fication of their lust, successful men, those that
have contributed to their success, those that
have crossed the vast sea, the boat that took
them across, and healthy patients, the physician
after their cure.

weae=the dark gloomy sea.

EINERLICEL EIEEEIGH
afEigea; g8 aeam |

CECRIIE AN ITICEIGH
¥ AAFEEmE gae O &
These six, O King, contribute to the
happiness of men, viz, sound health, un-
indebtedness, to have no sojourn abroad from
home, association with the good virtuous,

occupation in conformity with one’s own inecli-
nation (view), and living without fear.

Note: wummr=saccording to one’s own ioner
dictates, as distinguished by the blind following the
blind.

St wege: AT et |
ARSI 7 929 frag:fean | Qe
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These six are always miserable (distressed),
viz., the jealous, the tender-hearted, the dis-
contented, the irritable, the ever-suspicious and
those that live upon other’s fortunes.

AFEITRATT T AT STGAGAL |
araa AfdeeaRa Fager AdtAm 1l o

These seven evils which lead to calamity
should always be avoided by a king. For the
most part, even steadfast gods (or kings firmly
established) come by their ruin on account of
these.

fetsan man ard ar; aesd T 949y |
7% USYREAFITIONT T U Qe

Women, gambling (dice), hunting, drinking,
and fifth, harshness of speech, great severity of
punishment and misuse of wealth (are the
above seven).

Note: These are very serious vices which have
wrought havoc and ruin to gods, emperors and others,
and are seen to bring great misfortune to many fami-
lies even at present. The irate Durvasas, Nala, Dasa-
raths, Pandu, Dharmaputra and others afford promi-
nent illustrations of the effect of these vices.

Bt Qfafar e fafasa: |
AW WG 3 e fAEgEi 0 oo
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Eight are the previous symptoms of a

man’s impending destruction, viz., hatred
against Brahmins, opposition to the Brahmins,
appropriation of Brahmin’s property, desire to
kill or do harm to Brahmins, joy or delight in
their censure, disapproval (sorrow) in their
praise, forgetting them in ceremonies, and anger
in their asking for favours. A wise man should
know these evils and knowing, them, eschew.

Nete: A Brahmin is of the priestly class, devoted
to Vedas.

sgifmifa 98 wgAart Wi )
FamATfa €399 Qi |gEEai | 103
aumay afehmeiEg g |

oo 9 qfterg: afsarEg ggd 90y
a9 T fawem a7y agaie |
AfuEE SE 9§ 9 siAgatg | Loy

O Scion of Bharata dynasty! These eight
are seen to exist as the cream of delight and
they are verily one’s own happiness, viz., union
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with friends, acquisition of immense wealth,
embrace of son, confluence in sexual union
{equal passion of love), sweet conversation at
the proper time, elevation among one’s own
class, acquisition of what is wished for and
respect in the assemblage of people (society).

Note: ga¥ = fqgigta; is another reading, which
means, ‘ coming by the beloved after a long separation’.
sfaua=aaw@ (equal intensity of sexual passion at the
same timel.

‘ggary agwfi’ has been explained in another
way too as " advancement of persons belonging to
1 ne's own party . We prefer the former as conveying
a better sense,

7B o g&4 At

99T 9 Tled T qW; ¥4 T |
RFEREATNA ¥

TW TR FaFAT T 1l Q0§

Eight qualities add lustre to a man, viz.,
wisdom, high birth, self-restraint, learning,
valeur, moderation in speech, charity according
to one’s power, and gratitude.

TgRiwg ¥ By eeganfaey |
PoRhfE R e sR 1 Qo9

This house has nine doors, three pillars,
five attendants and is presided by the soul.
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The learned man who knows this is a great sage
-of philosophical wisdom.

Note: The nine doors are the nine apertures,
wiz , two ears, two eyes, two nostrils and the mouth
above, the anus and the urinary passage below; the
three pillars are the three humours of wind (ar3), bile
{f4=) and pblegm (¥%); the five attendants are the five
-senses, and Kshetrajna is the individual soul.

¥a means body; like unto a field, it is in this body
that a man reaps the fruits of his actions.

7% 94 A WP gag FRrg an
A N TN AR FEl QM U Qe

A S M s I3y )
JEIEAY A 7 g9 qfveq: |l 908

O Dhritarashtra! Ten do not know what
wirtue is. Know them. These ten are, the intoxi-
cated, the inattentive, the raving, the wearied,
the angry, the hungry, the hasty, the covetous,
the terrified and the lustful. Therefore a wise-
man should not take to these modes or condi.
tions, (or should not be attached to these men).

Note: Here w®g may mean both ‘mood’ and
“living being’. The word @< is suggestive of drinking.
SIA], of inattention due to the mind’s attachment to
other objects, ¥*RY, of an unsteady mwind with an
impaired faculty of reasoning and =7, of exertion.
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AgEEdaEiaE guaag |
gANREEY 14 3T g 1) 2%
Tllustrating this is an old story, a dialogue
between Sudhanvan (a Brahmin) and the lord
of the Asuras (Prahlada) regarding the latter’s
son (Virochana).

q; FY TSR TS0
9 KRS 94 T |
fqi’ﬁﬁ%\:;amﬁqwﬁ

§ a9eI%: F& @Oy 1) 21¢

That king who gives up lust and anger and
confers wealth on the deserving, who is discri-
minative, learned, and of quick action,—he is
looked upon as an authority by the entire world.

wraifa feaafad agsaa
fagragivy 3T gy |

ST 9t 3 97 Wi
q s *R9ey awa | 2R

He who knows how to inspire confidence in
men, who metes out condign punishment to those-
whose guilt has been proved, who knows the
right measure of punishment and likewise mercy,.
—him attends all prosperity.
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g5a% AENEId HE-
TR g &1 T |
a famg Q=78 =
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He is wise (or bold) who does not disregard
his foe, howsoever weak he might be, who moves
cautiously with him biding his time, who does
not wish to enter into hostilities with those

“mightier than himself and who strikes (shows
his prowess) in time.

Note: 4% means a bold man; also “‘a wise man”.
g®: means one who is watching the weak points in his

foe (fozimtisaka:) or one who is engaged in devising
plans for the achievement of bis object.

AGE A T FEIE-
TRl T |
3@ T TS qE T ‘
TR fwaraeEn: | &8s
That high-souled one who, faced with
adversity, ddes not grieve at all, who seeks after
exertion assiduously, who endures misery in
time, is the foremost of men, and he has all his
foes conquered.

Note: g&ay: means one who bears the yoke or
burden, pre-eminent, foremost, capable of carrying
out his design (srarEs:).
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He who does not live away from home with-
out purpose, nor mingle with the sinful, nor
commit outrage on another’s wife, who is neither

arrogant, stealthy, slanderous, nor addicted to
drinking, he is always happy.

Nots: qwd Qrewwdsw §gag (Sankara) Point-
ing out to another defects in others, slander.

A drrne -
IwTAsgala aawe |
7 feard Qm g
S ECHERITEE I &
He is a wise man who does not proceed
with impetuosity to gain the three ends of life
(viz, Dharma, Artha and Kama), who when
guestioned speaks only the truth, who does not
like to enter into a quarrel (controversy)even
for the sake of a friend and who never feels
angry though not respected by others.
Note: There are other readings for faad, viz..
w@d (for a slight ceuse). The third line runs in some

editions 1 Rad?si 77 favrmm (does not enter into a
quarrel for the sake of 2 woman).
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q ASTIFIATFIR T
7 gae: sifeed w0f )
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He who is not jealous of any but is sympa-
thetic towards all, who being weak does not
enter into opposition with any, who does not
speak arrogantly (exceeding propriety), and who
forgives a quarrel, such a man meets with
praise everywhere,

qr AZH F&A WG 9
7 Ry RserRsam |
a gfisa: sgaee fifay
fod @gT 4 T WA R’ 0 e

He who never puts on haughty airs (orisnever
gaudily dressed), never reviles others boasting
himself the while, and who never speaks harsh
to others getting himself excited (oblivious of
himself), he is indeed ever endeared by all.

A Wghqaf s
7 ggarEta At |
7 gharsefifa swEd
NS waETEt: | 1R
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The virtuous noble call him a man of extre-
mely good conduct who never rakes up old
hositility, who never grows proud, butis ever
calm, and who never takes to improper or unjust
acts in the thought that he has become poor or
is beset with misfortune.

Note: The second line is translated by Roy as
follows: * Who behaveth neither arrogantly nor with
too much bumility.”

& g9 T T
AT W AR 9g: |
FAT 7 W] ﬁ%sgap
| FE01 a9 RIEae: | e
He is called a man of noble character
worthy of the virtucus who does not exult in
his happiness nor is delighted in another’s misery,

and who does not repent after having once
made a gift of anything.

FFEA G991 ivaata
YT TEH TR |
q a3 qafaTe: asq
TERETTE &0 1) 18

He who wishes to gain an insight into the
local customs, conventional usages and the
duties of the several castes, is one who know
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all high and low. Wherever he visits, he lords
always over the great men (of the place).

Note: The word ggsi (Atmanepada) means
* wishes to gain or obtain 7,

Fof ME WAL TFS
e S g
FRRGSHANY 91
T, AT T @ 99T 1) R

The wise man who shuns trickery, folly,
enmity (quarrelsomeness), sinful deeds, treason
or disloyalty to the king, roguery (slandering),
enmity towards his own guild and conversation
(econtroversy) with the drunk, insane and the
wicked, stands pre-eminent in society.

Note: The word ¥4 means byprocrisy in the
name of religion to deceive others; it mesns ‘pride’
also, w@y means jealousy, pride, anger. enmity and
-selfishness. All these may be explained into the context.
‘nga is back-biting, slandering others & means a guild
.or corporation. ward: has other meanings like chief,
minister, commander etc.

0 9 3 g
grafaa fafaea Siwaem |

T 9 O
TR A wEata ]R3
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The gods look to his prosperity who daily
practises the obligatory duties of self control,
purification, worship of the gods, auspicious.
rites, expiatory ceremonies and diverse dis-
courses on worldly topics.

Note: 3 denotes restraint of the external organs.
of sense; denotes purification both physical (by
bath etc.) and mental (by eschewing thoughts of lust,
hatred and so forth)e ZgmT refers to acts performed
in atonement of sins committed unintentionally. @vsarz;
may be taken to mean discussion of secular subjects
3s opposed to religicus topics fafaary Swag is ex-
plained by Roy ° a8 other rites of universal observance ..

HRIATE T A fine
ﬁmwwm
TWfifesi [ qal

fufgoes Agr/gda 1 - 9’w

The ways of life of that wise man ate well
guided who enters into matrimonial alliance-
with equals and not with those inferior to him
and whose friendship, dealings and conversation
are likewise with equals and who gives preced-
ence to the meritoriously eminent.

fod ¥ dfavsarsstrnay
fad wfvafed w9 3 |
FEramEafy aifuacd-
AT SeEegadt; || 1%
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He who eats moderate sharing the food with
his dependants, who sleeps but little after doing
heavy work and who, when besought for help,
gives it even unto afoe—him of such under-
standing, calamities never visit.

Note: =m@mr=disposition, understanding. wrRwd
has been explained by Roy as ‘one who has his soul
under control’. smg{@=Leave off.

fasifes fgd = o=
A |An F FEfE fEREg )
T O @Fagen 9
s Ay w5 | e
None of his desired objects, howsoever in-
significant, slips away from him whose counsels
are kept secret and duly carried out, and whose
intended acts of retaliation to harm, others do-

not know at all. (Such a man accomplishes all
his objects).

Note: fansd means done in retaliation.

7; aagEd Al
A qIHAETgEA: |

I @ g Jfesd
wEwEE 8 W 1y

He who is occupied in bringing peace to all’
creatures (whose actions are calculated to the-
4



50 AZATTR

peace of all beings), who is truthful, kind, of
self-respect and pure intentions (mind) becomes
highly known among his kinsfolk, like a lustrous
gem of the first water.

Note: Another reading for aragd is yI9%" (charit-
able). @ means of the superior kind, most excellent.

T ATHATSTIE JI ¢
¥ GIRIRE YOUEREA |

ARAAARGAATEAAT
@ A9 g7 gAEATEd 1) Q¢
That man who is extremely ashamed within
himself of his acts (though not known to others)
becomes indeed a preceptor to the entire world.
Of infinite energy, a good heart, centred within

himself (with inward calmness), he shines with
his energy like unto a sun.

Note: A man who commits a sin but feels
ashamed of it himself is not likely to repeat it and he
becomes an example for others to follow.

I WAL AEST™ TG
qUEY; gAT 9T qFFRAN |
X
=97 qre7 Afqarislaae
FARY TIATTFT 1) 23

O Son of Ambika! (Dhritarashtra), to the
King Pandu consumed by (the fire of) curse (of
a sage) was born in the forest five sons like unto
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five Indras (Lord of gods). These children
have been bhrought up and taught by thee and
they obey your command.

Note: The allusion here is to the following
episode: Once Pandu with his two queens Kunthi and
Madri went on an excursion to the forests on the
snuthern slopes of the Himalayas. Enzaged in hunting
with arrows and enjnying the wanton destruction of
the beasts and birds in copulation, he aimed his fatal
arrow at a couple of deer enjoying sexual union,
whereupon the masle deer fell down dead and assuming
the form of a sage cursed him that a similar fate would
befall him if he touched any woman with the desire of
sexual union, With an acutely distressed heart, he
returned to the capital and narrating the sad news to
Bhishma and others repaired to the forest in penitence
with his queens to do penance, Later at an evil hour,
overcome with sexual passion he embraced his wife
Madri, at which, as a result of the sage's curse, he
dropped down dead instantaneously, and in his funeral
pyre his wife Madri immolated herself.

TFRgRE asT
ger ERafzar figam |
7 3qAT Arfq T Aige
wsafe = wEvitar A%g 0 230
Giving them, O King! their just share of
the kingdom due to their father, be thou happy

rejoicing with the sons and then thou shall not
be reprehensible either before gods or men.



CHAPTER 2.
(Original Chapter 34.)

gauy INT—Dhritarashtra said :—

WA FEAAE THEAIIIRA |
waft 9 & awE wugzems: | 4
Tell me, O darling child, what you consider
proper for one who is sleepless and burning with

worries, for thou art-well versed in the sastras
on virtue and worldly welfare.

TETEIERZC S
£
ARG WIS |
TR TAERE
: ..
Arend gt @ FEm
Therefore, O Vidura! advise me about all
properly with due wisdom. Tell me, O thou of
immaculate purity, what you consider beneficial
to Ajatasatru (one to whom are born no enemies.
viz., Dharmaputra} and likewise what is condu-
cive to the welfare of Kurus too.
Note: w#dtaasy is one of immaculate sattva guality
unailoyed by Rajas (activity) and Tamas (inertia).
“ gwagistgar’y syamantaa: o
fegafagaiftasm: ot arfas s=d u»
Gita—Chapter 18,
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He is a sattvik doer who is detached. non egoistic,
zndowed with fortitude and industry, and who is not
moved by (is indifferent to) success or failure.

AT UFHTFIETA
TN @i STFSARAATEY |
1 &9 g% 7 79E-
wefe ansaEE: o 3
Fearful of the sins already committed and
seeing nothing but sin facing me, I do ask thee

with a bewildered heart. O wise man! tell me
exactly all that is desired by Dharmaputra.

Note: Dhritarashtra’s conscience has already be-
gun to prick him on asccount of the injuries already
done towards Pandavas and he sees no hope for the
future Hence his anxiety to know Dharmaputra’s
mind, now that Sanjaya has left him rebuked without
disclosing the reply message of Dharmaputra

) %9 means a man of wisdom, who could foresee the
things to come, possessed as he is of knowledge trans-
cendal.

gt smrg—Vidura said :—
g ar afg v qd 35 ar afz @ frag
Y T 453 /A 2
Tnasked, one should not advise another

whether good or bad, agreeable or disagreeable,
lest one should wish to incur disrespect.
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Note: This is based on the Smriti Text—
arge: FWiw FAH THEA T U
' Unasked one should not speak, nor speak to one who
asks unjustly.” To engage oneself in too much talk
with another gquite uninvited will meet with scant
respect from that other, not to speak of the opprobrium
of the society at large.

This may be translated in another sense also :—

Whether good or bad, odious or pleasant, cne:
should always speak the truth to another even though
unasked or uninvited to give an opinion, if one does.
not wish any disgrace or defeat for that other (i e.if
he wishes to save the other from any impending cala.
mity or disgrace).

The former is more in consonance with the work-
ing of the worldly society, while the latter conveys a
higher sense of morality in our dealings with our
fellowmen. In the latter sense the word args: (unasked)
has to be understood to mean args: #fq (even if unasked)
to bring out the idea suggested.

asgET & T fad R AR FE AN
19 SR 99 gaaEiEAg A ) Y

Therefore, O King, I shall speak to you
what is beneficial for the Kurus. Listen to me,
as [ am going to speak words conducive to
happiness and becoming of virtue.

fasmyarfa saifor fasaaify wwa |
AFIEATHIA A& A 99 T4 || &
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O Scion of Bharatas ! actions performed with
deceit and with unbecoming means may bear
fruit. Do not set thy heart on them.

Note: Such actions are to be eschewed since they
would bring trouble and the temporary fruits reaped
therefrom would not last long,

e Amfafed 79 w0 4 fesafa )
SUEYH AET A qF IR | )
Likewise too an action done with due
application and just means may not bear fruit.
An intelligent man should not be dejected at
heart on that score.

Note: zamﬁa\ means ‘cause to be wearied or-
dejected’

AN ATGTAY FAG |
FETT ¥ Fta agar 9 qAT ¢
In actions constituted of several connecting
factors one should take due consideration of
such factors before commencement and after
taking due note of the pros and cons one should
proceed with the work, One should never act
on impulse (recklessly).

Note: The several factors of an action are, the
ability of the doer, the nature of the act, the purpose-
served by it and so on.

AFTH T aNET Fork 3T Faoe |
TITANIAAET 1% i 5 ar Q
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A wise man should do an act or desist from
it, taking fully into consideration the various
connecting factors (the pros and cons), the
consequences of the action and one’s own
ability.

7 19 7 S @ gg) a9 9y |
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That king would not remain long in his
throne who knows not properly the limits to be
maintained in his rise and fall regarding his
own station, his treasury, territory and army.

Note: Here =117 may mean ‘properly’ or ‘station’
Z0g means army. A king should know what maximum
and minimum limits he should keep up regarding his
own position, the treasury, the extent of territory and
the number of forces in conformity with his upward
and downward trend of his prosperity.

AT qanfa FREEageai |
g watagld @ wsmfmsslon . 2R

But he who strictly takes into consideration
these limits as laid down in sastras and who is
vossessed of the knowledge of virtue and wel-
fare will retain his kingdom.

1 TSt Agfudy 3 fGacanaeaay |
fad gl gfva wO wYfeEEeg 1) R

it is not proper that a king should remain
quiet in the belief that the kingdom has been
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won. Pride destroys prosperity as old age doth
+he most excellent form.
Note: Here the word wf§as is suggestive of not

only pride, but misgovernment on the score of cruelty.
illtreatment of subjects, excessive taxation and so forth.

wenaqfased g afegumay L
A TEY AGIFIERA ) &

The fish, fond of food, swallows the iron
ook concealed within the fine food (meat). It
does not look into the consequences.

Note: None should do a thing without due con-~
sideration of the pros and cons.

g% afad aved o il aq )
fed 3 afton® gagrd yfafussar o 28
He who is desirous of prosperity should
take only that which can be taken, and which

when taken would digest, and in the result be
beneficial.

Note: Asin food, so in every attempt or exertion
one should look to ome’s capacity, and the nature of
the undertaking, which should be one conducive to
appiness in the long run.

arg=fit to be eaten. wWg=to eat.

3@?{%:& wzifa sfafE a )
a FEE @ vy i 9 famiRou iw
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He who plucks the unripe fruits from a
tree, does not obtain juice from them and the-
seeds of the tree are also destroyed.

TEg TETAN FS 10 R |
FIEE @ 9 AT & g &

On the other hand he who plucks the ripe
fruit duly grown ripe in season, obtains the
juice from that fruit, and from the seed, fruits
too in due course (when the seed grows up to
a tree).

T Ay ANIZY TEA TS0 9293 |
sgraiwagsIve AgaEtieaa e

As the bee gathers honey from flowers yet
protecting (not destroying) them, so also should
a king collect taxes from the subjects without.
doing them harm.

353 g% fafaefia go=dd A =g
BN FANH 7 TIGEE: 1) e
Like unto a gardener, one should pluck
flowers one by one, and not cut the tree by the

root like unto one who burns weod to make:
charcoal.

Note: RIZIHIC means also a garland-maker.
fzmy=charcosal
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f g ¥ Tnfyd 7o % g ﬁfﬂﬁ@iﬂ: |
ofa wwifor afgeg gaigr ger A AT 0 2R
What will it be to me if this is done and

what, if not done ; thus thinking over, a person
should take to actions or desist from them.

FACETT WarEAT: HiFfad FITEn |
79 TRURWT f7 w39y fwi 0 Re
Some acts are of a nature that should not
be ventured at all and some are always in-
capable of accomplishment. Manly exertion in
such acts is a waste (is productive of no effect).

Note: swa:=wgifagwa@n: (never at any time
accomplished).

a9 39 faawd 39 w0aEy |
a § wakfssha wé afufe feTe 1 2
People do not like to have him as their
ruler who is ever intent on useless pursuits and

averse to useful ones, as women do not like to
have eunuchs as their husbands.

sl faewat aw Al s |
7 § waltfuesfa o ofefm fem 1 *R
People do not like to have him as a ruler
whose favour is fruitless and whose anger

counts for nothing, as women do not like to have
eunuchs as their husband,
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FifagateR: TE SYYeE TRT |
T g A A1a90 aTEe i3

There are certain matters which entail
little effort but are of mighty effects. Such
matters, the wise man takes up quickly and
does not put off.

%3 afs geas 9y g foafem |
Fr4tanfy geonwagETia @ @ W

The subjects remain devoted to that king
who, though seated silent, sees everything
straight (honest) with keen eyes.

gIfIAeEEsa: Glea: |ITURE |
A% THAEAN 4 g q0 wEAF N R

Though not bearing fruit, it should be in
full blossoms; though fruitful, it should be
difficult of ascent; though unripe, the frait
should appear to be ripe, but in no case it
should wither.

Note: This sloka describes how a king should be,
comparing bim to a tree. A tree is always attractive
and remains safe, if it is covered with blossoms though
not fruit-besring; if fruit borne, yet difficult of ascent:
though of unripe fruits, yet appearing as full of ripe
ones, But if it shows any sign of withering, none
will aoproach it. Likewise a king remains beloved of
his subjects, if be has swest words for them, though
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not tangible in effect; if he can be of any benefit to
them he should be difficult of access as otherwise he
would be approached by 2ll, the deserving and the non-
deserving, for benefits from him and thereby run the
risk of displeasure from same section or other. Though
he is immature, lacking in foresight and wisdom, he
must appear mature to command respect. On the
other hand, if he shows any sign of weakness, none will
follow him but only discard him as a withered tree
would be by birds and others.

Here the last part is explained in some other sense
also as suggesting the result of the three previous
moods. A king who follows the three moods described
earlier will never find himself weak at any time. As
typical of Vidura Vakya, this is one of the several
stanzas couched in easy words with the implied ideas
of deep significance,

AT qAGT 0 FHOT T TG |
sarzafa A &% 4 erssgadEta i 3§
Him the world adores, who pleases the

world in four ways, with eyes, mind, word and
deed.

TG STEA0q AT AT JAT A |
AFFAMIG Wl @sear & qfEEd o 29

He, whom all the creatures are afraid of,
like beasts, of the hunter, will be found wanting
as a king, even if he conquers the entire earth
extending to the sea.
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Note: A king who commands loyalty through
terror will be discarded by the entite world of his
subjects even though he becomes the lord of the entire
earth. Loyalty enforced through terror is never last-
ing unlike that which spontaneously springs through
love,

fogdams wed wreaify &4 SH0T |
e fiaaT Saagad e | W

Even though installed in the ancestral
kingdom the king who treads the path of in-
justice takes it down by his own acts like
unto the wind, coming into contact with cloud,
disperses it.

Note: The first part is also explained as ‘even
though he has won the ancestral kingdom by his own
prowess .

TR R Atwiata |
TGAT 1gEEYN TN AT 1) ]

The kingdom of that king who treads the
path of virtue practised from time immemorial
by the virtuous, prospers full of wealth and
welling with happiness.

%Y GrAAAl A9 TGRS |
afaddsd it Swifed @ 1 30

If on the other hand a king forsakes virtue
and holds fast to unrighteonsness, his kingdom
gets duly contracted in all ways like unto a
piece of leather when thrown into the fire.
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Note: Here the word =@ is used in the sense of
condition.

7 qq 94 RN R |
q @ 94 Fae9: |ORIRUET || EH
Whatever exertion is undertaken to crush
the kingdom of an enemy, the same kind of

exertion should be made to look after the wel-
fare of one’s own kingdom.

Note: Both kinds of exertion are equally neces~
sary for a king of rightecusness.

gio g e e afared

S o . ~ ~ -
qugg@t fag qreg 7 siEfa «@ g 3R
One should acquire the kingdom through
righteousness, and through righteousness one
should govern it. Having won a prosperity
founded on virtue, one has neither to forsake it

nor is forsaken at any time.

AT SSYAT T IR |
FINRATAIEAEINY @ w1 | 33
One should extract the essence of ftruth

from all, even from the raving maniac and the
prattling child, as gold from stone.

geAIEaI qgal gFaie qasa: |
afige 9 wdts Rewd S arn 3w
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Gathering up the wise words and the noble
deeds of the great, scattered here and there one
should remain steady (or sheuld be persevering)
like unto one vowed to Sila mode of livelihood
picking up the gleaning ears of corn.

Note: The expression g means one vowed
to lead a life of austerity maintaining oneself on the
gleaning ears of corn abandoned by the reaper in the
field after harvest. What is suggested bere is that one
shculd sct up to the wise words and noble deeds of
the great.

17w I At 3% qeAka A |
T gl geARgAiina S 1 3%

Cows see through smell, brabmins through
the Vedas, kings through spies and others
through physical eyes.

Note: Cattle find out things with the aid of smell,
Brahmins with the aid of scriptures and sastras, kinge
find out the secret of their foes and others with the aid

of spies, while the ordinary folk see only with their
physical eves and what is but superficial.

id Ay T @ aniafy g3 !
o9 1 g TS & figgeafs 0 3§
The cow that is difficult to milk is subjected

to great torments, but that one, O King! which
is easy to milk is not teased at all.
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Note: The cow that does not allow others tc
approach her to milk is tied by the tail and the legs
and held up by the horns and beaten too and so forth
treated, suffers much, but not the one that is easily
accessible and very docile.

ggmi=a docile milch-cow; gar (at the end of a
compound)=yielding.

T3a] M A qY S |
CERCCECEAE R R TiLer Eor SR TR

QEAIGHAT 1T TEHa ISy |
FE @ 993 A9 97 FHIF 0 3¢

That which bends without heating is never
heated. A piece of wood that would bend of
itself, the wise do not bend again.

On this example, a wise man would bow
down to one stronger than himself. He that
bends before a stronger one, bows down in faet
before Indra (the lord of gods).

Note: The expression fit may be taken to suggest
that one who bows down before a stronger person is
none the less brave on that score, but reveals really
his wisdom.

TSN TEAT TSR A |
AT T GO S SR 0 39
Cattle have their prop of support in clouds.

kings depend on their ministers, husbands are
* 35
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the support of women and brahmins look up to
Vedas for their guidance.

Note: The word g@a: may be taken to mean all
creatures that are in need of water and particularly the
cattle whose main support, grass, depends on rain, A
brahmin would be guided in all his actions and thoughts
by the truths revealed in the Vedas. Some explain the
last foot to mean that brahmins are the protectors of
Vedas in so far as they study and teach Vedas and thus
keep them intact without being lost. The former seems
tn carry better sense.

q A W R |
YT AT € T gAK @A Qe
Virtue is kept up by truthfulness, learning
is preserved by application (or steady practice),
beauty by ablution and lineage by virtuous
conduct.

Note: The word @sr means cleansing by rubbing
the various limbs of the body. gd means morality.

ATA T TR TREIEA |
r -
WOEINEE: fear W@y g9ea | 82
Grain is preserved by measure, horses by
exercise, cows by incessant care and women
even by ragged garments.
Note: Grains are preserved by measuring; horses
degenerate if they are kept always in the stable; They

are to be led out daily when they are not put to any
work. Cattle will grow well and milk much only when
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they are constantly looked after personzlly by the
master. Women should never he allowed to expose their
nudity. On the other hand they should at any cost be
dressed even in rags, if proper clothes could not be had.

The last foot is capable of several interpretations.
Some explain that women should not be decently
dressed, lest it should attract others to lead her astray
from chastity, taking F¥eT: to mean *by bad clothes ”.
Others explain that women should be dressed decently,
and never sllowed to appear dirty, taking g¥@a: to

-mean ‘from dirty dress’. Some would like z¥% to
mean 999 sugzesting that women should always cover
their breasts. What we explain is that a woman should
never be allowed to appear nude, Her nudity should
be covered even by ragged clothes,

9 39 TRiwE awrffy 4 afa |
e[ fg wami g9 fafesd o 93

I am of opinion that mere lineage is no
cause of respect for one who is lacking in
morality. Morality alone is worthy of con-
sideration or respect for one, even if he be of
lowest birth.

n%@;qr&%g@a’r‘&§m |
GEAMNIEER a@ samwas: | 93

He who is envious of other’s wealth,
beauty, valour, lineage, happiness, good fortune
and honours, suffers from everlasting disease.
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Note: Since his mind is incessantly obsessed with
envy, he always suffers on that score. Envy is to be-
eschewed at all costs,

IRETONH: T T I
qFE RN M adm ag fEg 1 e

One who is afraid of doing what ought not
to be done, of omitting to do what ought to be
done and of divulging a close-kept secret coun-
gel out of season, should never take anything
that leads to intoxication.

Note: Here the intoxication upsets the natural
tenor of bhis mental activity and thus, deprived cf.
sanity, the deterrent factor of fear in him gets effaced
and be loses his sense of propriety and impropriety and
is more prone to give vent to his thoughts however
secretly concealed earlier

This sloka is capable of another explana-
tion too:

One should be afraid of doing what ought
not to be done and of omitting to do what
ought to be done and of divulging secret plans
at the inopportune time. One should not take
to that which will ictoxicate him.

Here 37 is taken to mean °by covetousness.
and the like’. =« R3q means here ¢should not
indulge in"’.

Note: The last line is suggestive that one should

not give oneself away to the passions that would puff
him up with elation or egotism.
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Fear is the deterrent factor that keeps one away
4rom doing the improper act or omitting the proper
act and from prematurely divulzing a closely kept-up
secret. With the loss of such a fear, one runs headlong
to ruin.

ECICHIPELHI-CIRINTE T T
931 TAsA(ENAET O daf 240 1 vy

Pride of learning, pride of wealth and third
the pride of family, these are intozications for
the haughty, while these three are verily
deterrent restraints for the virtuons.

Note: A man of little sense becomes haughty
when he is favoured of learning, wealth and lineage,

but to a wise man of virtue these three acquisitions act
as a restraint on him not to be proud ef them.

#fama: may also mean helpers or attendants,

TR-IsvafaRai®: S 79 $30 |
FeAey MR FEE vg

The wicked, approached for help by the
virtuous on any object at any time, consider
themselves as virtuous though they are indeed
notoriously wicked.

Note. This is capable of another explanation too:
Whenever the unrighteous are approached for help on
apy cause by the righteous, the former though bereft
of learning (fid) end indeed really wicked (waeanfd)
take pride that they are themselves virtuous. Some
take “%Sq 14 ” to mean after doing very little,
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afareRaat @-a; @eq O gatf afa |
Fqat 9 nfEasar 7 @asaeEal M 0 Yo

The virtuous are the asylum to the self-
controlled, as verily for the virtuous too and
for the unrighteous (wicked). But never can.
the wicked be a refuge to the virtuous.

Note: =3y means one who has control over his
senses and mind. When the wicked seek refuge in the
virtuous, the latter will not forsake him but will give
him asylum, quite contrary to the nature of the wicked
who will never give refuge to the virtuous in need of it,

fan &r agIar fagmar dear far |
AT fomt graar a9 s By | v

A man dressed in excellent costume wins.
over the assembly, one owning cattle, the desire
for dainties and one possessed of vehicles, the
road. On the other hand, a man of good
conduct (nature) wins over everything.

Note: °“The apparel oft proclaims the man’. A
well dressed man easily gains influence over an assembly.
A man owning cattle can essily command milk, butter,
cheese and every other like object that would satisfy
the appetite for dainties. The man who goes on a.
vebicle undergoes po faticme of the journey on foot,
and resches his destination quickertoo. Though these
are sble by their peculiar qualifications to secure parti-
culer benefits, s man of good disposition is able to
secure everything by his good nature.
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3re g1 gy qaeds AuEafd |
Agm AFAAE A ga A i 1 8’
Good conduct is vital to every man. He
that loses it has no end to be gained here by his
life, wealth or relations.

Note: A man without good conduct can never
maintain a position in society. He wil make enemies
for him everywbere. His friends will turn out to be
his foes and his wealth will slowly depart frem him.

AVETAL qiEeRd FEaTal MIAE |
E . . ©
F@1 FEm WS ATEEd 1l Yo
The diet of the wealthy is predominant of
meat, of the middle class, of ghee and that of

the poor, O scion of Bharata dynasty! of oil.
Note: wra=clarified butter or ghee.

TR ZfET Ry |
4 EZAl FAAfq a1 T §IS 1 42
The poor always eat their food verily with
greater relish, for hunger begets taste, and that
is rare among the wealthy.
Note : @imal here means more tasteful or

savoury It may be taken either to qualify the word
& or modify the verb ¥a&a o

i sftval AF AN Al
staafy fr sl zfeo w89 | ¥R,
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Generally it is seen in the world that men
of affiuence have not the power to eat, while
the poor, O Lord of the earth! can indeed
digest even pieces of wood. )

Note: In the matter of food, the poor are more
fortupate than the rich.

Hgfanaaeeaal qeaEi Aong 99 |
IRAIA g AR W 99 ) u3

The lower orders of men are afraid of the
lack of means of livelihood (unemployment) and
middle class, of-death, while the noblest of men
are extremely afraid of disrespect or disgrace.

Note: The first foot is translated by Roy as

* Men of the lower orders are afraid of injury to their
lives ",

TR R TRRE: |
wdqaaar {3 AafeesTrsd o ug

Intoxication caused by prosperity is the
most heinous of the intoxications of drinking
and the like. A man intoxicated with pros-

perity does not come to his senses until he
meets with a fall,

Note: ¥wing: wifie: fifqamm: dvadt wmagrgar: agr: u
The intoxications of drinking and the like are due to

the intoxication of weslth which is the worst type of
all intoxications,
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sraq&f:’mg FaRrage: |
T4 A9 FEN AN ;rafia i wYy
This world suffers great misery on account
-of the senses pursuing their respective objects
of senses (such as of sight, smell ete.) without
any control (of prudence, restraint, calmness
and so forth), as the stars are affected by the
planets (sun and so forth).

77 fa: gaaiior @RARTRE |
AEFEE 197 EW F|IW “g

Like unto the moon in the bright half of
-the month, misfortunes multiply to him who is
songuered by the group of the five senses which
in their natural state do attract the mind.

Note: ¥IZUZ means moon (that which is the king
of the stars). T'he gist is that lack of control of the
-senses leads to increasing calamities.

A I A, [ |
st wsfAawre: /isTa: a1 4

He who wishes to control his ministers
without conquering his own self, or to overcome
his enemies without controlling the ministers,
becomes helpless and is lost.

ARATAAT 997 3eTEYOr AR |
TR sT@RARE 9 A fFie i Y
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He who conquers first his own self consider-
ing it as a foe does not hopelessly wish to
control his ministers and conquer his enemies.

Note: One who has subdued one’s self could

easily overcome one's ministers and enemies. Here
#FT7 may be taken s one word to mean ‘should con-
.

sider ', or as two words ‘4t 97’ (who conquers).
agfzd e g fiRy |
gt foned fRYR 0 e,
Prosperity attends on him for ever who has
subdued his senses, controlled his ministers,
who is able to mete out punishment on the
guilty, who takes to action after due judgment
and who is steady.

Note: f3arAig has another reading foarmis (whe
has conquered his self) The former sounds better
since one who subdues the senses, subdues the self also.

W J&989 -
A fAgrfEawaE Joea |
SO FIS AT
T g aif o i 1) go
A man’s body is the chariot, O king! the
eriver is the mind within, and the senses are the
horses, With the aid of these well-trained

horses, a wise man, like a clever charioteer

unerring, goes on the journey of life safe
(comfortably).



-1

(W13

TRIE:

Note: zma=well controlled or tamed.

TAFIEIae SEEgrasy |
Afadar EEran @ awf e 1 &R

These senses, if unrestrained, are capable
of bringing about even one’s destruction, like
horses that are unbridled and unsubmissive
bring about the destruction of the charioteer
along with the chariot.

FAATIA: IR A |
* ) -
fhgatnaleEgd w93 gay | &2

That fool of a man, with his unconquered
senses, sees evil in good and good in evil like-
wise. He looks upon misery as happiness.

Note : Here the word @@ refers to one whois
ignorant of the nature of men and objects of the world
and who lacks in the experience of life. He does not
see things in their true perspective, but only in the
contrary way.

aatdf @ qRasy wnfzfzaamam |
ORI T @ ofediad o &%
He who gives up virtue and welfare and

follows the dictates of his senses is soon for-
saken by prosperity, life, wealth and wife.

Note: AIll ections should be based on the con-
sideration of virtue and welfare,
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AIAHEGT TR AR |
fpTmeTraR W T A 1 §®

He who is a lord of riches yet not of his
senses falls down indeed from his prosperity for
want of mastery over his senses.

Note: The lives of Ravana, Duryodhana and

others are apt illustrations of the truth mentioned
herein.

AR RIS FEaaa: |
ARAT YA FOEHT RgueRa: I &%

With the mind, the intellect and the senses
duly controlled one should seek after the self by
one’s own self. One’s self is verily one’s own
friend as well as one’s own foe.

Nete: One's own controlled self is one’s friend
who will help to cross the ocean of worldly misery.

One’s uncontrolied self is the foe that will destroy one
in the ocean of worldly existence.

FYTRAISSHAERT THRATSSHAT foras |
a@Efmi e @A Rye 1 &8

He who has conquered his self by his own
self has his self as his very friend; the self is
indeed its certain friend, and verily its certain
foe.

Note: Atman or self is the collective principle
constituted of the body, vital breath or Prana, the
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senses, intellect, mind and egoism, “ snar FEwwEgA: ™
So explains Sankara in his Gitabhashya. To conguer
the Atman means to restrain the evil propensities and
actions of the mind and so forth by practising the
quslities that are opposed to them. The actions of the
body are controlled by keeping the body, neck and the
head in a straight position and by courage. the actions
of Prana by the practice of Pranayama (control of
breath) and patience, the activities of the senses by a
spirit of renunciation and equanimity, those of the
intellect by the discrimination of good and bad and the
keen passion for salvation, of egotism by concentrating
the Atman on the supreme Brahma. By a different
reading of the last line as & Tarfaad Ry the meaning
will be ‘the Atman that is controlled is a friend, and
that uncontrolled, a foe’.

FIANT A geEffEAR |
F04 T R A I G 0 &
Desire and anger, O king!, destroy one’s
discernment like two large fishes destroy the
net of small meshes cast over them.

Note: Here the word Kama may also mean " lust’
gaew means " of small eyes or meshes ™. sfifga=
covered.

aniE il §9RA Aistmesia |
¥ 3 dyadaI @qq el &¢
He who makes the necessary preparations

for success, with due consideration for righte-
ousness and worldly prosperity, increases
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indeed his happiness always in this world with
the preparations thus collected.

Note: All efforts should be based on righteousness
and worldly prosperity.

q! AT FPAG T |
foftef Reeam Redtshomfra ag 1 &2

He who, without conquering the five in-
ternal mental foes, wishes to conguer other
external enemies, is overcome by those other
enemies.

Note: The five internal foes are lust, anger,

covetousness, delusion and pride. These are born of
the mind.

oo R sgaaEn | wan |
HERIILLRRIARID R 1 IO
For want of mastery over the senses, even
high-souled kings are seen to be held in bondage
by their own actions caused by their lust
for kingdoms (or royal pleasures).

Note: wsTRnti:=Uwifi=i: (by the flashes or
glamour of sovereignty) or “lust of territory” also.
Roy translates ‘many evil minded kings’ for ‘high
souled kings * perhaps due to a different reading.

HYFGWIIG YYFATHITIT-
e 308 TR fermag |
THE T P
T e @FT A A N 9}
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By not giving up the sinful, bur by
agsociating with them, the sinless also meet
with equal punishment {with the sinful;, as by
mixing up, the wet fuel also is burned along
with the dry one. Hence one should not
associate with the sinful (wicked).

FASIEEEe 9 9 S |
3 e (Rl aaegmay |l 8’

That person falls a prey to calamities, who,
out of delusion, does not control his five soaring
foes (the senses) with five different objects.

Note: The five different objects of the five senses
are to see with the eye, to smell with the nose, to taste
with the tongue, to hear with the ear and to feel with
the skin, (®§ TE3q TeavgErmiE Fenm @A) | SwAd=
“lying up or sosring.

FARAGH AT geaTe; FaEar |
FIRAQIAEE A WA qUeAA 1 9%

Absence of envy, straightforwardness,
purity, contentment, sweetness of speeh, self
control, truthfulness and steadiness—these the
wicked never have (possess).

Note: wagar=want of envy at anothers's pros-
sperity ; sysd=plainness of speech without any crooked-
ness in thought or word; §=rpurity of mind (by
washing away the mental impurities of lust, anger and
the like) and of body (by washing away the physical dirti;
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gAe=93R contentment with what one has; famfiar=
sweetness of speech, pleasing and never irritating
another ; %A = control of the mind ; & =utterance of
the real facts; =amng:;—w=msd lack of shaking, steadi-

ness, unflinchingness. Roy translates #agar as
guilelessness,
~ T
AwgFvAITTaieiaar wiwdar |

T%F 91 QY T T [AFEGAT @ 0 ww

Oye of Bharata race! self-knowledge, steadi-
ness, forbearance and steadfastness in virtue,.
gnarded speech and charity—these are never
known to the lower orders of men (the mean).

Note: fafdmr=endurance of unpleasantness; =

i@t =some take it to mean capscity to keep secrets
{which is far-fetched):

AEngeRarRTal e 3o
FH NIMEY GO fagsa 0 ok

Fools do harm to the wise by harsh words
and vile reproaches, as a resulf, the revilers
take upon themselves the sins of the wise while
the latter who put up patiently with them are
absolved of their own.

Note: The user of vile language not only incurs
the sin of such utterance but takes upon himself the
sin if any, of the person against whom it is nsed.
sl = ggams (harsh words); qfamg:= gt (censure).
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fear szvargRi At FosffEey |
TN G 9 GO FAO QAR THL U 98

Violence is the strength of the wicked, the
code of punishment, that of the king, obedience
{or service) that of women, and patience, that of
the meritorious.

Note: The wicked resort to violence as their first
and last weapon, the king keeps up his position through
his power of meting out punishment on those who
break his laws; dutifulness and service are the key-

notes of power and respect for a woman, while patience
of the virtuous man brings him svccess and renown.

AFEIAT fg TO7 LS 0T |
siag A g agetagwfsgg 1 o
Control of speech, O king! is verily said to
be most difficult, and to hold on a long dis-
course with elegance and substance is not easy

too.

Note: Here the word fafém may refer either to
the subjects of discourse as being fresh and exciting or
to the mode of presentation as to arouse interest and
cause delight to the hearer.

FeAEh Feara fafrd a g )
89 gaifear YsmAgEEs o 9
A speech well spoken O king! brings op

various beneficial effects, while the same if ill

spoken tends to troubles.
* 6
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g8 amEafig 39 WA @y |
AT TE A9 A GUE G U 0]
The wounnd caused by arrows gets healed in
due course and likewise a forest cut down by
the axe sprouts again, but a verbal wound
caused by a word ill-uttered and loathsome
will never be healed.

Tnte: Compare—
“i’ny an arrow at random sent
May hit the mark the archer little meant
Many a word at random spoken
May soothe or wound the heart that is broken.

wiaEEaTTiEEfa adw |
TFgereg A fREG T PR R W 0 <o
Arrows of karni, naleeka and naracha can
be extracted from the body wherein they have
pierced, but a wordy dart is impossible of
estraction; it remains verily struck in the
heart

Note: Karpiis e kind of arrow with its head in
the shape of the ear (wmizfiwe®! am:); Naleeka is an

arrow discharged through 2 tube (af¥mar saeat swn);
Nagraacha is an arrow made of iron.

TFRIAR ATl
AR UsTE |
9@ T9eg 3 Tafa
i, qfvEa AEgdy T ) <R
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Wordy arrows issue forth from the mouth
and one hit by them grieves both day and
night. A wise man should not discharge
‘them at others since they hit the vital part of
the man hurt.

Nots: amflg=on that part which is not non-vital,
i.e on the vital part.

T 30 NI gETT GOEY |
Ll o)
gfg ammwafg aisTelanfa wafq 0 <R

Gods take away the intelleet of that person
to whom they decree defeat or disgrace, as a
result, he stoops to unworthy acts.

Note: The last line literally means ‘he sees down-
ward ' in the sense that he bends down to do despicable
acts. @& (southern or downward) is the oppaosite
of sf=a (northern or.upwards), here it means °base
deeds .

38 Fgar faaran segafed |
- - c
qAT AT FFMHEAI U <3

When the intellect is clouded and fall is at
hand, injustice appears as justice and never
departs from the heart. (Injustice remains em-
bedded in the heart).

J7 gfe: Ttar 3 e weaEd |
qoEaEl FRIEA T SamagEd €3

0, ye, foremost of Bharata dynasty! on
account of hostility towards the Pandavas, this
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kind of right understanding has left thy sons.
and thou dost not know them.

Note : This bas been translated by Roy as follows:
“0 Bull of Bharata dynasty! on account of their
hostility towards the Pandavas, this kind of clouded
understanding has seized them on account of their
enmity towards Pandavas and thou dost not see them ™
This can be explained in several ways as we take the
meaning of the word wdia (P. Participle of g with af)
as 'surrounded’, seized, or filled with, or departed.

T FIOEHEF AT A 93 |
fusaed wifear aiseg gaue ghafge 1
O Dhritarashtra! Let Yudhishtira who is
blessed with all the marks of royalty to become

the king of even the three worlds and who is
obedient to thyself, be installed as the ruler.

T FAA T TMHIGEFA |
AT 9 T I it o &
He is the more rightful heir than all your

sons, is possessed of energy and wisdom and is

versed in the traths of virtue and worldly
welfare.

Note: warRfi=qsaiy (In the heirship to the
kingdom).

FERTRETATSE THgat 1T |
AR U5, Ig7 Firaraary ce
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O Lord of kings! this Yudhishtira, the
foremost of the virtuous, is putting up patiently
with many troubles on account of his kindness
and tenderness and out of reverence to thee.

Note: wgzra=7gaigian (kindness);

g el = wEtA (tenderness).

CHAPTER 3.
(Original Chapter 35.)
aug A —Dhritarashtra said :—
gfz a1 9513g qaEEied a9 |
Al e F ghgffsamiz g o 2
O Thou of mighty intellect ! tell me again
words such as these brimming with virtue and

worldly welfare. Hearing these I am not

satisfied. Thou dost speak of beautiful (varied)
truths.

frge sarg—Vidura said :—
FIATNY A1 W FNIAT TN |
T A7 @Y |wEErsE av fatisad 3

Bath in the holy waters and equality
towards all beings, these two may be equal (in
merit}, or, rather, equality excels.

Note: s = w3vwaw (equality, sameness of

attitude).
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A AfEE iy aad o )
g F1fd W 9 S @ArE | 3
0 Lord ! Be always equal towards thy sons.
Thus will thou win great fame here, and attain.
heaven after death.

TAq AfAAgSTE o N Sy |
199 | YY1 EASiE qEad ®

O Thou best of men! as long as a man’s.
holy fame is sung in this world, so long will he
be honoured in heaven.

AAIZRGA AR EA |
faae @9 HRew g | ¥
In this context is an old story illustrating

the same, viz, Virochana’s dialogue with
Sudhanwan for the sake of Kesini.

@AY AT F797 AT [09 AWa |
aafan oA Rifasefaswaar o &

O King ! with the desire of selecting a best
husband, a maiden of the name of Kesini, un-
rivalled in beauty, made up her mind for a
Swayamvara form (Self-choice) of marriage.

fraiaAtsy 2awer e 7 |
IMTSEAE 397 T HiEE || S
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Wishing to gain her hand there came then
to that place Virochana, the Daiteya (born of
Diti), whereupon Kesini addressed that Lord of
Daittyas as follows :

Fhgsgare— Kesini said : —

f& amonfeagimiar R R
w7 ¥ W o¥s g AR I <

O, Virochana! who is superior, whether
Brahmins or the descendants of Diti ? Also
why did not Sudhanwan take his seat on the
cot (sofa) ?

AQaa S@— Virochana replied :—
ARG 1 AP0 I HE g9 |
quiE @fe® S1Fn ¥ 3m ¥ fmwam 0 ”

Ve, the decendants of Prajapathi, (Kas--
vapa), O Kesini! are verily the superior and
best of all. Ours indeed are all these worlds.
Who are the gods and who, the Brahmins!

Note : Herein is revealed the arrogance of Viro-
chana when he praises his own superiority and con-
temptuously refers to the inferiority of the gods and
the brahmins fgaf=2a brahmin (who is suppuosed to
have two births, one natural and the other with the
investiture of thread).

FRyegara —Kesini said :—
LAl sdveng ST A |
QAT ORI ai anvat | Lo



88 AT

O Virochana! Here in this very sacred
place we two shall wait. Sudhanwan will
arrive here at day-break and T shall see both of
you come {sitting) together.

Note: Swvrais any place sanctified for a function.
Q99 339 — Virochana said :—

a1 W2 sy qur & fiw wed
v . ~ . A
9T T A1 57 aragmila dmat o 1]

O Gracious timid girl! I shall abide by thy
words and thou wilt see at day-break both my-
self and Sudhanwan come together.

fagT sara—Vidura continaed : —
SqarET T gy gages |
YA § T QIeAT URAKA |} R
Then as the night had passed and the solar

disc had risen, Sudhanwan, O best of kings!
came to that place.

frraar a3 far g afea: fea |
g T \avTE TERE il a0 3
And at the spot O Lord! where Virochana

was waiting with Kesini, Sudhanwan appeared
before Virochana (fhe son of Prahlada) and
Kesini.

anuTd Tt er el waw |

= =
SEIATIIEA A& T q5Y W 28
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O best of Bharata dynasty! seeing the
brahmin (Sudhanwan) arrived, Kesini rose and
offered him a seat, water to wash feet and then
artieles of worship.

gf G a9 fasaegsay |
I 7 Tt a0 e AEueEry 4
Then verily did Sudhanwan address the
incomparable Virochana as follows:— “O Son
-of Prahlada, be thou seated on the golden cot,
I am indeed a brahman’’.

Note: 'I'he expression gid § as one word means
“in conformity with tradition’. wgwA=that over
which there is notbing superior; unsurpassed. This
sloka is not found in some editions and is considered
an interpolation,

FeArey fEund aEed § aveaq |
UFEAGIATIE! A FYsE T 4T | 13
O son of Prahlada! I shall touch thy

-superb golden seat. I have become one with
‘thee but I cannot be seated along with thee,

Note: Roy translates the latter part as follows:
“I cannot, however, suffer myself to be regarded as thy
-equal and sit on it with thee’. @Wsm@g=to touch;
TqqwI =gained, attained. @ g=@=but [ do not sit (wy).

{fgQga 35— Virochana said : —
T g oF 39 AT 7 |
G971 A AREISE AU gF anEA It Qo
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A plank, a mat of kusa grass or skin, is
0O Sudhanwan! what is fit for thee. Thou dost
not deserve the same seat with me.

Note: %2 is a mat made of Kusa grass. ga is
the seat of a holy sage, either of Kusa grass or the skir.
of an animal like deer, tiger etc.

guam—Sudhanwan said:—
foargat aeretai g ot wlamafy |
WA I W I A TOAREE b ¢
Father and son, two Brahmins, two Kshatri-
vas, two Vaisyas and two Sudras equally old:

¢an sit on the same seat, but not others, one
with the other.

faar f& & amdtaguidion g |
CEHECEE R A R R ok oot ST Y
Indeed thy father used to wait upon me
seated betaking himself to a position lower than.
wine. Thou art a child brought up in the luxury
of the palace and dost not know anything (of it).
fatra= sgrg—Virochana replied: —
fea 3 mrd T gfmgiy A |
A M GIEt A 1 e
O Sudhanwan! wagering upon all our gold,
cattle, horses and all the wealth we, Asuras, have

among us, we shall put the question to those-
that are capable of answering it.
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gaeirara—Sudhanwan said :—

ferq 7 mard ¥ qeaRg A0SR |
qTREg OO FAT %k EeE A Ay o R
O Virochana! keep to thyself alone all the
gold, the cattle and horses. Laying our lives in
wager, we shall put the question to those who
are able to answer it.

s sqrg— Virochana said:—
Arat 33 afesaE; oo 51 )

7 g 33 oA A agsy whEeg 0 R

Laying a bet on ourlives where shall we
go? I shall not stand before gods nor at any
time before men.

Note: Virochana thinks it below his dignity to
approach gods or men 10 solve the gquestion.

gararg— Sudbhanwan said 1 —
foat & aifweam; arorRfEos 37 |
@Ay & 3 sgeEr agd g 0 13

As we have wagered our lives, we shall
approach thy father, for, Prahlada will never
utter a false-hood even for the sake of his son.

#3%¢ 331w — Vidura continued :

T FAUN TG} AT |
Pry=Agwamt sgewr as fagf o @
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Then having thus laid a wager, Virochana
and Sudhanwan, both enraged, proceeded to the
place where Prahlada was.

agg Sa—Prahlada said: —
At At awesd anai A 9ka |g )
AT FER sl | 3

These two, who have not moved together as
companions before, are seen now coming hither
by the same path like two enraged snakes.

5 3 W ol 7 o e |
frlianag Toifv % § aef gwam U R§
Do you two who never moved in companion-

ship before, do so now? I ask thee this,

O Virochana, ‘““Have you made friendship with
Sudbanwan?”

w4 srg—Virochana replied :—
A ¥ goaT a%F NOaifETonER |
EBE T (I A1 AR a5 ) QW
I have made no friendship with Sudhanwan.

We have laid a wager on our lives. O Prahlada!

T ask you the truth. Don’t answer the question
untruly.

a5g 339 —Prahlada said :—

v2h RYTE TG I | |
FRESTSATAISy AT O fEdgar i ¢
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Let water and madhuparka be brought for
Sudhanwan. O brahmin, thou art worthy of
worship. A white fat cow is kept ready.

Note: Water is first offered to a guest for wash-
ing the feet, then Madhuparka for quenching the
thirst. Madhuparka is a delicious mixture of curds,
clarified butter, water, honey and sugar, generally
offered in ancient days to a respectable guest. The
cow is offered as a gift to a brahmin.

gyrara—Sudbanwan said:—
ITH WITH T [T A9 |
THE & g A avd 98 sl s | 9
Water and madhuparka have been offered
to me, as it were, by thy enquiries as to my

welfare. Tell me, O Prahlada! The truth as to
the question that I ask thee.

Note: Here the expression 3%g19r means * by the
words of enquiry as to my welfare . Roy translates it
as ‘'on my way hither’ based on another reading

ECh]
~ -~ o
f& mmmitaEgHate saRfaiETs: |

Are Brahmins superior or Virochana?

g Img—Prahlada said :(—

T FWN A K@ A FON A TSR N Ro

Neither Kalmasha, nor Kapila, nor Vyasa

{Krishnadwaipayana), nor the sage Lohita is
competent to answer the question.
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Note: The above personages are venerable pre-
ceptors of yore who had expounded Dharma (virtue)
in its various aspects.

AU AT 97 T |
g T F9a ey 399 Fafsa o 28

Who is able to speak of Dharma (virtue)
which is keener than the sharp edge of a razor?
O brahmin, thou art to be respectfully saluted
and I am appointed to be a witness.

Nots: In some edition this and the latter half of
the previous sloka do not find a place.
LELEIRCEC IS I R U ELESCHE
a7If5Agan: %37 FAUEARAT aqq 3R
O Brahmin! QOne is my son and thou art

present in person. How can one like us answer
the question on which you are disputing?

Note: Self-interest as regards the son and fear
of curse on behalf of the brahmin are the two factors
that would prejudice the answer to the question.

garatarg—Sudhanwan said :—
T ae « ayafy afz iy fasaty
EPNE AAAGE g 4 fwfeeafq | 33

If however thou dost not .answer the truth
or dost answer untruly this incomparable ques-
tion, thy head, O Prahlada, will burst into pieces.
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ffé;gt garx—Vidurs continued : —
AfESA TR SESIE dEnedig |
JAUE AEIE W99 SAEEAg | 3%
O Dhritarashtra of great wisdom! then
Prahlada asked of a divine sage (Hamsa) who
had arrived there accompanied by a descendant
of Aditi and who was all all-knowing and all-
seeing.
Nots: Hamsa is an ascetic of a particular order,
agm@ sag—Prahlada said 1 —
gAl AIsAT WY SR AT =i A T )
qAIfATEAIE T4 a8 A | ™
O Sage! one may be ason or astranger
{another) and one may stand as a witness (unto
them). O Hamsa ! while those two are disputing,
how should virtue prevail ?

Note: In adispute between ason and another,
how should a virtuous witpess act? Here maj=one
possessed of supreme knowledge.

&9 g —Hamsa replied :—

i SFARNATT 9215799 W (W 99 |
AR oo v e I R 1 3%
O king! one may give to one’s son the
cattle or all other wealth counted dear. Bub
where two dispute, one should answer their
«juestion according to truth.
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Note: The latter part has another reading:—
“ zaYfiagdieed aish @ afdfegare afag=0 Thou, intel-
ligent. The above slokas 33, 34, 35 are considered by
some as interpolations, @{t{@:=one’s own son.

cgiz gara—Prahlada said :—

%9 gY 59 979 A 4 9 qAsTa |
9 8 9 ool fRadm wgfa @ e

Then if one does not speak at all the truth
or natroth, O Sage, I ask thee what sin he
commits,

Note: Another reading for the latter half is:—-
“gaq geean e gfiaw ® & a¥a”. & @@= what
misery will he suffer?

9 gar9—Hamsa replied : —
o © o
g8t 9 = e TFORES 967 |
Atz asaid g r| SisiE A s 3¢

One who is asked about virtue should not
cxplain off the question in a zigzag way like a
mule astray. O king! such a one falls from
virtue and he has neither the kingdom nor
subjects (1. e. that king loses both).

Note: Some explain diehfiifrd swtg=ss loose as:
the loose ear of a cow, neither steady nor definite ; but
the force of the word =% could be fully brought out
if the word miadififys is taken to mean *straying out
of path like a mule’. The last line may be explained.
He does not gain the end of life here in this world nor:
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will he bhave any issue (if the idea is to be applied

generally for all, not for a king alone],
qMEd: =a cow’s ear ; a mule.

90 T dEAla 391 TRG FEAA |
T e
T AGIIFARIS SR A1aT | 3°
They who see righteousness, but remain
silent, meditating without giving utterance to

it, are destroyed by that righteousness, as trees
on the banks by rivers in flood.

APISY g TN WA TEH FAW |
qERY awreRg 97 e A feemd 1 v
Where in an assembly, the censurable are
not condemned, the president shares the half of

the sin, the sinner, a quarter, and the audience.
the other quarter.

Note: w« awt sfafa arg: avaNAgE@E (A wise man
should not attend a meeting, with the knowledge of the
defects or evils of the members of the audience.}

a1 WAty At gerAsh qaag: |
FareA g Meag e @ 0 82
Where the censurable are condemned, the
president of the assembly becomes sinless as
well as the audience, and the sin reverts to the
sinner himself.

Note: smar=one without sin (@),
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agg Mg—Prahlada asked :—

qrErgr 91w feand af g
AU 7 ool g @ & /T 8
O sage! 1 ask thee, what is the state of
that speaker of untruth who, out of ignorance
or interest, speaks the untruth,

Note: Slokas 383—42 are not seen in some editions.
ga0g is & kind of swan (hamsa) with the beak and foot
black and the rest of the body white (here means one
of a hamsa order of saints). % agq=where or how will
he live ? {or also what will he suffer from).

#@ s —The sage replied :—

ar ufabifEn & af SamiE: |
i 9 wufvaqg gHaw g af WA 1 3
One who does not speak plain and true will
pass his time, as a wife superseded by another,
as one defeated at dice and as one groaning
uander the weight of anxieties, would pass their
respective nights. (He will be sleepless;.

Note wfafag is the past passive participle of f%a_;
with #f=to marry io addition to one already married.

amt afeegeaa afk gufva |
Al I T ST g Al a8 1 8

One who speaks not plain and true will
pass his time as one barred of admission to the
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town at the outer gate starving, and as one
seeing only enemies wherever the eye is cast,
would pass their respective nights.

Note: ggfaa: may be taken also as a separate
entity meaning as one exposed to starvation.

i 9 Ufaefyea af 1 3 sy |
SR T &t 4 gamr g AT mg 0 vk

One who speaks not plain and true will
have to pass his time as one who is injured (by
another), as one who has played false to an
intimate friend and as one who has lost all his
wealth, would pass their respective nights
lcare-worn and sleepless).

9 9999 3q 37 i mAEd |
AT A TR ENIX | 98

By uttering falsehood regarding an animal
{as a sheep or goat) one destroys (casts into
hell) five of one’s ancestors in the ascending
line; By doing the same on behalf of cow, ten
such ancestors, on behalf of a horse, a hundred
such, and on behalf of a man, a thousand such
ancestors are cast into hell.

Note: The increasing seriousness of sin is based
on the value of the factors concerned to the welfare of
the society.
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zfa SrqAsaty fEoanisd 987 |
af pg s E AR | e

He who speaks falsehood regarding gold
bring ruin on all those born and to be born in
the family, and who does so regarding land,
bring rein to everything. Never speak false-
hood regarding land.

Note: Here yfiris said to refer to Kesini whois
equal to the earth in many ways. How strict is the
last injunction that one should neither encroach on nor
claim unlawful title over another’s land!

o8 ssrw—Prahlada said:—
A HaEE 3 g A |
qrATSEr FTAT GrgEEg | §7 F a1 ve
Superior to myself is indeed Angiras and
superior to thyself O Virochana! is Sudhanwan,

and superior to thy mother is his. Therefore
thou art conquered by him.

Note: Angiras is the father of Sudhanwa,

fa0A geensd qonAHraET |
g9 JAli=srf @ar g9 fOaag 1 8%
O Virochana! this Sudhanwa has now be-
come the lord of thy life. But O Sudhanwan!

I do wish thou dost restore it back to Virochana
(or thou didst restore Virochana to me).
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ﬁa@ma‘——Sudhanwan replied : —
TEANFONA T TAEIA T |
gEEI A U4 AWIE 9EEE AN Il 4e

O Prahlada! since thou hast preferred
virtue and have not spoken untruth through self
interest, I grant back thy son that ought not to
be restored (by the wager).

Nete: Roy translates the latter partas ‘[ grant
thy son his life that is dear °, Some take gﬁiﬂ to mean
* worthy "

T EFE G A AN A |
RIS TG TR W wg

Here is thy son Virochana, O Prahlada!
granted by me. He should wash my feet in
the presence of the maiden Kesini (suggestive
of acceptance of my superiority).

Note: One washing another’s feet is according
to the ancient Hindu code of morality a mark of offer-
ing respect to the latter. The latter half of the sloka
is capable of another exzplanation which, based ona
custom prevalent among some, finds little sanction in
Sastras viz, * He should wash the feet of the maiden
in my presence,” This is explained by the custom
observed in some quarters thst at marriage the couple
smear each other’s feet with turmeric, suggesting that
Kesini be married by Virochana.
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fazx sarm—Vidura continued : —

TR FT T4 THAL |
. <
qT A% W@ AW AR | R
Therefore, O Lord of kings! Dhritarashtra,
it does not behove thee to speak untruth for the
sake of land. Do not rush to ruin with thy sons
and ministers by not speaking the truth for the
sake of thy sons (Kurus).

a g afgwg wita agasey |
¥ g Waafuesfa ggar daisafa aq 11 43
Gods do not protect men by resorting fo

stick like the herdsman. They bless them with
intelligence whom they wish to protect. -

Note: gg=ar arwafa a% is another reading for the
last line. (They unite them with good intelligence.)
97 q91 7 G69: FT0T FEY q !
@I AU W fAgey A a1 4R

The more or the less a person directs his
mind to the good and auspicious, so the more or

the less are all his objects accomplished. There
is no doubt about this.

Note: In proportion to the mind's goodness is
success achieved in all directions.

w sezife glamaata
qIITE AT QWY |
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qE gFear | AT
T TR |l uY
The Vedas do not save from sin the deceit-
ful man living by fraud. They forsake him in
his last moments like new-fledged birds forsak-
ing their nests.

Note: Another reading for sramr™ is seyE® {(ina
short time). No amount of Vedic learning will save a
deceitful man in this world or in the world hereafter.

QAT FEE T
arafrEa wifadizyg |
s dgentE
TEIFATESS AT 9GS ug

Drinking, quarrel, enmity against many
men (or against ones’ guild), sowing difference
between husband and wife, causing dissension
among relations, treason against the king,
controversy between man and woman and all
others sinful ways of life are, it issaid, to be
shunned.

Note: sigsarfaarg—Dispute between man and
woman should be avoided being unequally matched, or it
may als » mean interference in disputes between husband
and wife recoils to the disgrace of the intervener ulti-
matelv, as the former becomes united in due course.
Aralealwal is translated as ‘connubial disputes’® by Roy.
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AEEE A TG
=EI7 3 fafeas T |
Wy 9 fag = goied 9
FAE AR afagdia ag we

A palmist, an erst-while thief of a merchant,
a swindler, a physician, a foe, a friend and an
actor—these seven are not competent to be
witnesses.

Note: wmar®Yd has been defined also as:— “ g@rsar
qrfyar a1 wgnlEgwa Giswm amafd @» (one who
deceives others by telling omens of good and evil and
the like with the aid of a stick or string) ; it means also
a ‘fowler’ who catches birds with the aid of stick or
string.  FHlted is defined as:— gfad Md arfy argawif,
ag#t ge: fFawmlEat ar (one who follows or imitates a
despicable character, or a servant of an actress, sensua-
list, one intoxicated and so forth), The allusion of
FRIPA is in reference to Sakuni who played false in the
game of dice, affid Sixgi may also mean one who uses
false weights,

ANEE 1E; FOLT |AEFAT |

TEFRA T g awariE: Ye
YT A T a9 WY = G |
Aty FrEy iRt FgfeeEE 1w

IR AS: FATAAAAL |
QA T frag o swefmann 1 8o
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An incendiary, an administerer of poison, a
pimp, a seller of Soma juice, 2 maker of arrows,
a back-biter, one that injures a friend (one
treacherous}, an adulterer, one causing abortion,
one violating the preceptor’s bed, a brahmin
addicted to spirituous liquors, one who is sharp
tongued (or very cruel), one who rakes up old
sores, an atheist, a denouncer of Vedas, a
greedy priest (one who squeezes money at the
point of the sacrificial laddle), one not invested
with the sacred thread within the prescribed
age, a slaughterer of kine, one who slays
another who has taken refuge though himself
capable of self preservation, all these are to be
reckoned equal to those who have slain
‘brahmins.

Note: These are said to incur the same sin as
those who have killed brahmins.

Aqie: = house ; I=poison; F9IRM =one who makes
a livelihood by an adulterine {gve). This word has
‘been defined as follows :—

HEX AT FOST WA AGR WSS |
qeaEawiy | geesid o0

The issue of 2 woman by a paramour while the husband
is alive is called ‘Kunda’, and that born to a widow is
called ‘Golaka'’., He who eats the food prepared by
these two is called a Kuadaasi (from wggto eat); gii=
a back-biter (also a spy, an informer, an astrologer).
Hugr=one who kills an embryo (gﬂ), %{5:=one who
like a crow gives pain to ome already in troubls, one
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who rakes up old enmity. WIgHZMm:=a preist who
squeezes money from the master of a sacrifice at the.
point of the sacrificial laddle; an extortioner; stam=
2 slanghterer of cows, one who is an eater of meat, g
also a cultivator. Another reading for mw@®s is wex
{one unclean); Dhritarashtra’s sons are guilty of the
crimes of #RZEY and 7E: towards Pandavas.

FUNHAT FHIA ATaET
A WE STATRW AT
0 WEIFY A
FYHIGG GERARIA | &2

With the aid of a torch of straw is known
the form of a thing (during night), by action,
one noble, and by conduct (non-violence etc.) a
virtuous man. A hero is known in danger, the
valiant, in difficulty, and iriends and foes in
dire calamities (of famine and so forth).

Note: sEr=fire; wr@&d=the form of a thing (also
gold); wF:=2 noble-born (also virtue, hypocrite). Here

is an allusion to the lack of virtue and good conduct
among the sons of Dhritarashtra.

W &4 gl fr S
T=q; A IRIIEAT |
wa: fad fiemaadn
e sm agdEfua: o &2
Decrepitude or infirmity of old age des-
troys beauty; desire, patience; death, life
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breath; and envy, righteous conduct; Anger
destroys prosperity; the association with the
low, one’s good disposition; lust, shame; while
pride destroys everything.

Note: Sf=here means *patience’. Some take it
as ‘ boldness’. The former seems better.

a mifaArsal 4 IFae s
FT@ A & giaar 7 fan
A TR €fegaw A 4
¥4 g % |WiEAEERE | &3

Fortune smiles not on the wrathful, nor
friend attends on the malicious; women shun
the cruel; and learning, the easy-goer. There is
no sense of shame for the lustful, nor prosperity
to the indolent, and nothing at all to the
unsteady.

Higed WAl IS q3EAT |
FEAIY & 9 €991 afaagi 1 &%

Prosperity is born of good auspicious deeds,
flourishes through activity, becomes rooted by
skill and stays on with self control.

Note: #F¥=everything auspicious or virtuous;
qiTed =activity ; g =ability or skill to do the right
quick at the right time (=Ym®ifes). No prosperity is
had without virtuous deeds.
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#gT o &Y Feafa

o1 T Flel 9 8% H T |
FRAEE A T

T4 agrgf agar T g4

Bight qualities make a man illustrious,
viz.,, wisdom, high lineage, self restraing,
seriptural learning, valour, moderation in
speech, charity as it lies within one’s power, and
gratitude.

T JOETR G-
T on; @99 999 |
[T 9T AFFEA AGA
Faia qory gashorf o §&

O sire! yet there is but one quality that
depends exceedingly on the possession of these
illustrious acquisitions. When a king honours a
man, this quality of royal honour surpasses all
other qualities.

Note: Generally royal honour is bestowed on
those possessed of the eight merits. Bot when a man
is bestowed with roysal honcur, even though he has not
these eight qualities, the mere fact of his being a
recipient of that royal honour though undeserving
surpasses all other merits or he is assumed to be
possessed of them. Roy translates this sloka as
follows: * But, O sire, there is one endowment which
alone can cause all these attributes to come together.
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The fact is, when the king honoureth a particular
person, the roval favour can cause all these attributes
to shed their Justre {on the favourite}”. The commen-
tator Nilakantha suggests that here is an allusion tc
Dhritarashtra’s favouring Karna who has neither high
birth as being brought up as the charioteer’s son nor
any scriptural learning. These two slokas 65 & 66 are
found in some editions repeated as slokas 29 & 30 in
Chapter V here. Further sl. 65 is seen as sl. 106 iz
Chapter I as well.

gE@ =exceedingly ; sifgmf@=adds greater Justre to
or transcends in lustre.

B FAAIA AgSART
T FFE A |
A TATa ata-
B Agmgaa @ 1l &9
O king, in the world of men these eight are
the pointers to the heavenly region. Of these,
four are inseparable with the virtuous and four
are sought after by them.

Note: w=raia=P. P. Participle of g with g and &3
accompanied with ; going with.

Ig0 RIS 49
suargsasa afs: |
20 gENTSERTTed

FAFaFIgaTa g 1l &<

Sacrifice, charity, study and penance, these
four are inseparably connected with the
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—irtuous. Self restraint, truthfulness, stra,igh@-
forwardness, non-violence are the four sought
after by them.

Note: The latter four, the virtuous try to come
by at any risk, segyaf (Rerdagfa)=ever accompany-
ing ; wgaIRa (93@ wafa)=pursue with effort.

TAEATAZIAN QA FAT Z0 |
TSN §0 AFTST qaEnEhT wa Il &%
The eight paths of virtue énjoined by the
seers are:— sacrifice, study, charity, penance,
truthfulness, forgiveness, mercy and non-
covetousness.

Note: ¢zma’suggests that this is enjoined by the
seers.

79 JAIgHT ST d=ay )
€
¥ ST AmeeRg fEh 9>
The former group of four may be resorted
to even out of vanity, but the latter four do not
remain with those that are not high-souled.
{They are found to exist only in the truly
great).
Note: Some resort to the first four only fora
show to delude the world with their vanity, not out of

any sincerity for the acquisition of such means of
virtue.

q @1 avr 97 1 @l g8n
a7 791 & @ azfea auy |
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& 99t 99 9 aEntE

9 aq 9 Iesghiey | o2

That is not an assembly wherein there are
no old men. They are not old who do not
speak of virbue. That is not virtue wherein is
no truth and that is not truth wherein is inter-
woven deceit.

Note: This sloka finds 2 place in Chapter 39,
Uttarakanda of Valmiki Ramayana and that chapter is

zonsidered to be an interpolation, and this occurs also
in the 89th Chapter of gamgd.

ad & 93 fE fied W 39 9ay |
i T faaed 3 3% wEE R
These ten are the ways to heaven viz.,
truth, humility, scriptural knowledge, learning,
high lineage, good character, strength, wealth,

bravery, and ability to discourse sweet on
various topies.

Note: ¢ has been commented upon as *fiazgzr’
{mark of humility), It means also beauty. %d means
religious study, and f3ar is taken by some as propitia-
tion of Deities. famwied has been explained in several
ways as ‘ reasonable talk’, * sweet discourse’, ability to
speak on various topics and so on. The word @iama:
has been explained in two senses, viz, ‘of heavenly
origin’ (having heaven for their origin) and also as
* ways to heaven ’ (the sources of heaven, heavenly life).
Another reading for the last foot is g& @&fsr gom: |
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i $4 RIS JT9HAEEH GE |
Qo $39 QAAT(A; PIAERAREEN | 93
One committing sin becomes notorious and
reaps indeed the fruit of sin (nmusery), while one
who does good, becomes famous and enjoys the
everlasting fruit of merit (happiness).

g 4 | FATq &Y FfEaAT |
q1{ g Argaie FREa 9 g U oy
Therefore one should, with a determined

vow, never commit sin. Sin, repeatedly in-
dulged in, destroys one’s intelligence.

Note: zifRama:=one with a firm resolve. wfig=
praised, here (fig}, determined or fixed. a]I=intellect
a1 a3 ¥ af: (Amara).

g oA fear At |
994 gt a5afs el g ga o o
A man who has lost his intelligence
commences daily only sinful deeds, while virtue,

repeatedly practised, increases one’s intelli-
gence.

TENE: QI FAy R
997 ¥ YIsifa A | ey |
awE 9 fada geT: gamifsa o 0§
The man with increased intelligence always
takes only to virtuous deeds. By so doing
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(virtuous deeds) he becomes highly famous and
departs to blessed regions. Therefore a man
should, with a steady resolve, resort to virtue.

SHAT FRTH A3 [ )
q Fv3 AIEEIN A (U TWEE 1 ee
He that is envious and venomous, cruel-
hearted (or of harsh words), prone to make
enmity and is deceitful, is exposed ere long tc
great misery by taking up to sins.
Note: gmg®=—a snake, ome with sharp teeth,

capable of doing harm to others. (r%=sharp or pointed ;
one who strikes at the vital parts.

HTHY: FINX ATIAEIRE T |

q $9 AEEEIMG |9 T A | 8¢

He that is not envious and is possessed of
wisdom, and is constantly engaged in doing what

is only good, will never come by great misery.
On the other hand, he shines everywhere.

aEETIETiy T AN | qiea: |
T T WAL A gEABEY 1 W

He 1s a wise man who draws only wisdom
from the wise. He that is wise, after acquiring
both virtue and worldly prosperity, becomes

capable of increasing his happiness.
« 8
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fzad+q aq FIIE TEt g 3/ |
APNAT o FNAT AW gE WA <o

One should take up to that by day where-
by one could pass the night in happiness. Take
to that work during the eight months of the
year which will help to pass the rainy season
(of four months) in comfort.

o Tafa 7g gaiaa geRgd g |

qESE g W FAEA G GG 9/ 1| <

Be engaged in that work in your earlier
part of life (youth) whereby you could pass
your old age in happiness. Be engaged in that
work all your life here that departing hence
you can live in happiness.

Ao gaka Al T TeaEan |
¢ fafsada mauR aufes o <R
The wise praise that food that is digested
and that wife who has passed her youth, that
hero who has won the battle and that ascetic
who has attained realisation (lit. the other side).
Note: Food is worthy of praise only if and when
it is digested. Any praise before digestion may turn it
to be ill-placed, Likewise a wife is to be praised after
she bad passed her youth, for youth is the testing
veriod of all vices and virtues. A hero is to be praised
after success in the field is sssured and not earlier, and
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likewise an ascetic only after realisation of the Supreme
and not earlier. Many are the instances in Hindu
treatises where sages like Viswamitra and others have
yielded to temptatinnos during their penance.

TAAIAZSIA afvezafEay |
w¥gd wRAfe qals AT 1 €3
The defect that is sought to be covered by
ill-gotten wealth remains uncovered, while new
ones spring up at other places.

Note : f2z9 = a hole (hence defect). In the attemnpt
to plug the hole, not only the hole is not plugged, but
new ones are formed in other places too.

YEHTAT I JIEGT AT FIRAAH |
I TBRACA] T aww W N <R
The Guru or preceptor controls those who
have controlled their senses, the king controls
the wicked-hearted, and the god of Death,
Yama, the son of Vivaswat {Sun) controls those
who commit sin clandestinely.

Note: Discinles who have conquered their senses
act up to the advice of their Guru.
Here ws2aqq:; alludes to Duryodhane.

FHwT T FE T FIW T AR |
TR AT S gARER™ T 1 <Y
The origin of sages, the source of rivers,

that of the families of the high-souled, and of
the wicked ways of women are not fo be traced.
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Note: The sources of these may often be tainted
with impurities which are not to be raked up. The
root cause of the wicked ways of 2 woman may lead us
tracing after that to find it in her parents or relations
which is not desirable to be raked up. This sloka has
been translated by Roy as follows :— * The greatness of
Rishis, of rivers, of river banks (%%), of high-souled
men, and of woman’s wickedness cannot be conceived.”
gt WAGY WISEALS TUER P (source, power etc.).

fesnfagfirar qran wfay TET |
Cicprictipisietiicoc g rt Ml <8

That kshatriya who is intent on the
worship of brahmins, who is liberal in charity,
who is plain in his dealings with his relations
and who possesses a good character, will rule
the earth very long.

Note: fimwfd=a brahmin (having two births, one

before and one after the investiture with the thread.
It is applicable to Kshatriya and Vaisya also).

gangs gfadt femafea gevma |
I FAETH T4 FAG FEQY 1 A
Three classes of people gather unto them
an earth of gold flowers (i. e. an earth of plenty
and prosperity) viz., the brave, the learned and
he that knows to render service to others.
Note: These three classes of people are able to

make the country prosperous. They gather flowers of
gold from the earth. gaigwi gRdt=earth whereon are
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flowers of gold {prosperity) or where gold flowers.
F=aRa=collect, look nut for, heap up, or 8!l with, ete.).

Fhgamif wAtfn Tgemta 9RA |
A ST ARAFIURT 9 ¢

About actions, those done with the aid of
intellect are the best, those with the aid of
arms, middling, those with the thighs bad, and
those of carrying welghts (on the head), the
worst.

Note: Sgr=means both the upper part of the leg
{thigh) and the lower part (the shank). Since =ar
{thigh) refers to a private part of the body, the acrions of
thigh refers to what are accomplished deceitfully. sga=
bad, last (also pertaining to |37 or hip). z\@ITL=worst.
g here refers to those actions in the accomplishment
of which the burden falls on cne’s own bead.

FATIAST TFA T FIAEA I91 |
- 2 . e
9 aanrarT 4 & qifassta o A
SHTOTRYATEg AIURET: ‘R’G‘W |
fogaq wafa To70 3g 99 TAq 1l Qe
How canst thou hope for prosperity, having
entrosted the administration of the kingdom
on Duryodhana, on Sakuni, on the foolish
Dussasana and on Xarna. The Pandavas,
possessed of all virtues, O best of Bharata

dynasty! look upon thee as a father. Treat
them as thy sons.




CHAPTER 4.
(Original Chapter 36.)

fagt ST —Vidura said :—
TR gOaaq |
AT 9 € arawi I @ ogaq 0 ¢
In illustration of this context I shall
narrate an old story heard by us. It is a

dialogue between the sage Atreya and the
Saadhyaas.

Note: o MRawm=3wdq®; area=A class of celestials.
T faE Ag dfmaay |
. T ?
TUETT 31 NGO TSI 4 QU 1) R
In days of yore the gods Saadhyaas asked of
the great sage Atreya of great wisdom and of

austere vow who was wandering in the garb of
an ascetic (of the Hamsa order).

Note: &Rrama=of fired vows; (gfg=sharpened,
determined). §@=an ascetic of a particvlar order.

areyr FF:—Sadhyas said:—
|TSAT 30 TN A

T N A qAGAISIAGH |
w0 Iewied a7

AT A1 FGHEEIAR || 3
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O great sage! we are the celestials known
as Sadhyas. Seeing thee, we are not able to
guess who thou art. We think thou art learned
in the scriptures and very intelligent. Tt
behoves thee to speak unto us words of lofty
wisdom.

Note: wit:=learned ; ¥=ai=becoming a sage (of
wisdom). TiRi=lofty. arean=related to Siddhas whoare

sprung from the gods (f4greegdaaiaa:); those who have
realised the Supreme are also called Siddhas (fadr

smafzy =ara: ).
£9 S —Hamsa replied :—
TEFTAAIRE TS J
glrreageigera: |
afrq i e @l
frfsd rnag wdta 0 2

O ye, Celestials! (immortals), this fact is
well learnt by me, viz., holding fast to
fortitude, tranquility, truth and virtue, untying
all the knots of the heart, one should look upon
both the pleasant and the unpleasant equally
{as far as one is concerned).

Note: @sd=well learnt (% with @=to learn well).

fasiw =discarding, untying. The knots (uﬁﬂ) referred
to here are the passions of love, hatred and so forth.
It may also mean the false identity of the soul and
Anthskarana (mind) as one. HEAGE=same to oneself
(whetbher it be pleasant or unpleasant).
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eaaaigqf% is translated by Roy as * observance of
true religion ’, and seA@d as ‘like his own self’ which
does not bring out any clear meaning.

AT AR fafeea: |
aEnei fagsf @z S| Bl Y
One who is being reviled should not pay
the reviler in his own coin. The grief of the

man who patiently puts up with it consumes
the reviler, and wins him the merit of the latter

t00.
Note: w=g:=grief, anger, affliction.

AEHET WIAEART 70
frRrer Aa AeEd |
q AT A T g
&1 I Ta; | &
Neither be a reviler nor an insulter of
another, neither be a traitor to your friends nor
a dependent on the mean; neither be arrogant
nor take to mean action. Avoid words harsh
and hurting.

Note: #agw: may also mean one of ignoble con-
duct. Other readings dur TSt are &wdt (angry) awdt
{burning).

RaboEif g3 aTsE
N .
w1 AT facee. gAY |
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TWEEYRAT TRl
TARET R g Y
Harsh words consume the vital parts of the
body, the bones, heart and the vital breaths.

Therefore one who is virtuous should always
avoid words harsh and cutting.

Note: gsmdi=injurious talk or cutting speech.
qatada: = one who exults in virtue (virtuous).
TEIERAE g |
AEASIFad SFAMI
hat - [ _
ga faagl fela 3 7esag 1 <

One should know him to be the worst of
the unfortunate (cursed) among men, verily
carrying the god of death chained in his mouth
who is acrimonious in disposition, hardhearted,
harsh of words and piercing men to the quick
with wordy thorns.

Note: w&gZ=of sour temper (piercing the vital
parts also); ggdi=rough, cruel; FWEHE=thorn; ﬁgq:a’=
piercing (gg=to pierce); fagi=chained; fkRi=the
god of death (inzuspiciousness also). Ope is said to

carry death in his face when he is about to meet with
death or destruction.

Roy translates the third line as ‘should ever be
regarded as a dispenser of.misery to men ".



122 AR

Lo cetiicrociind

g4 gArAsEa: |
faftsartsafai=mmEt

faemg =t @3 F qafa 0 3

A man of wisdom, if hit bard by another
with wordy arrows, extremely sharpand blazing
like fire or sun, though getting exhausted,
should remain undaunted, knowing that the
other is granting his merit to him.

Neote: fift=aar:=getting exbausted or reduced.
srfafieanra; = surpassing. besring with patience ; gmfa=
gives (a1 to give with dative or genitive), or adus to.
Another reading for the tbird line is: g fagamaisafaza-
@l (though being hit and being burnt thereby). He
should not give tit for tat, but should put up with his
pain patiently.

afy @+ |l ggew
qufE afy a1 /T |
T 9T e
9T @ A Ao %0
If one serves another who is virtuous or
who is wicked, who is an ascetic or verily a
thief, one comes under the influence, of that

other, like a cloth that takes the colour of the
dye in which it is soaked.

Note: Association with the virtuous makes one
virtuous, and with the wicked, wicked, and so of others.
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{The allusion is Dhritarashtra’s sonsare of harsh words
by nature and in their company he also will turn out
likewise).

wfead 4 sag= Ed-
a1 Arga: afagee aedq |
Td 9 91 F~of wE §
T 3 WEIATA 1l 22

Gods wish him indeed to come with them
(to be in their company) who (though insulted)
does not himself insult nor cause others to do
so for him in return, who though struck does
not himself strike nor cause others to strike in
return, and who does not wish to do even
slightest barm to the sinner who injures him.
{(=tfrarg:=Insulting language.)

Note: Nilakanta reads the second line as misarga:
for wf wiga: and explains, * one not struck should never
strike back, and if struck, should never wish to harm
the injurer ”. In this sense, the force of sfagsarg is
not fully brought out.

RS AT A1
A T4 Al |
et azeaed & g
T AU agay | R
Silence is said to be better than speech.
And secondly, speech, if at all, should be
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truthfal. Thirdly, truthful utterance should be
beneficial, and fourthly beneficial utterance of
truth should conform to Dharma (virtue or
righteousness.)

Note: Better silence than speech. Better speak
truth than speech for speech sake. Better beneficial
or pleasant utterance of that truth than that of mere
blunt truth. Let that beneficialness be conducive to
maintain righteousness or morality.

If a man goes to injure another and the neighbour,
knowing the motive, when questioned, speaks the blunt
truth that he is in the house, it is not an utterance of
truth beneficial to that other or to society. Likewise
to speak the blunt truth to one’s face that he is blind
or deaf is neither a pleasant one, though it is truthful.
In the former case, the beneficialness does not conform
to virtue.

TreveafaiE TEgiEn |

weliredw aiig Tes Al @ 0 &

A man turns out verily like them with
whom he associates, or like them whom he

attends on, or verily like that which he wishes
to become.

Note: Association with the virtuous makes one
virtunus and that with the wicked makes one wicked.

T T@ A qawar fgeay |
fragaifg @ddl A 3 qEwaly o 8
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From whatsoever one turns away, from
that he becomes released. By turning away
from everything, one does not taste the slightest
misery.

q 9 IS
-
R/ FFTAfATEEE |
frgrRiaTg e
R
a4 MW Zeafq =9 S/ U %

This one (as described above) is neither
conquered nor wishes to conquer others. He is
neither a foe nor a retaliator to any. He

remains even in praise or censure. He does
neither grieve nor rejoice.

wafesf a3 A FN O |
TEAET qEAFAT 9 @ S9AgRT: i &
He is the foremost of men who wishes for
the prosperity of all and never sets his heart on
anything opposed to it, who is truthful in

speech, gentle by nature, and restrained of all
passions.

Note: The keynote of such a man is ‘SiwranAE-
zgfedt wasg” (let all be happy). @r:=nprosperity.

ARIF ARt qfoge @l T )
T [’ AT 9% FeangEs: | 1
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He is of the middling class who never
appeases by empty promises, gives having once
promised and who sees the defects of others.

Nete: #auws is explained also to mean °by saying
what is not true’ (femr).  Another explanation is

‘only by mere words, not by any objects ' (aremana &
qgraifiar ).

ELIRES LN
<
AW G FAE: |
q FEMAEAR U
x .
FORAT AT 4@ 1l t¢
These are the traits of the lowest of persons
viz., to be unmanageable, agitated and sinful,
given up to anger and ungrateful, never a
friend of any and wicked at heart.

Note: gzzamed may also mean one whose orders
or commands are wicked or cruel; (‘incapacity to be
controlled’—Roy), Madt=does not return ; wegand =
from the grip of anger. The allusion here is to the
story that when Duryodhana and others when assaulted
by the Gandharvas on their triumphal procession they
were rescued by the Pandavas and still they are un-
grateful to the latter. Iqga:=beaten; wifume:=hurt
with weapons,

q FEAT FEMO A sAREE: |
fosfs ferfr @  Aswgen 10 19

He is also the lowest of men who does not
pay heed to the good counsel from others
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{elders, preceptors etc.) who is suspicious of
himself and repudiates his own friends.

Note: Roy translates the first line as ‘whois
dissatisfied with any good that may come to him from
others .

TR T TEES F T |
Fawieg A 439 T g 1 %o

He who wishes his own prosperity should
attend only on those that are best, and in times
of need on the middling, but never onthose that
are lowest (mean.)

sifa 3 faameaa
FRTEITATg 9891 TR |
A &9 aFIE, I Gat
q FREIT qEEeTAN | QR
True it is that one earns wealth by an
improper use of one’s might or by perseverance
or by intelligence or manliness, but never can

that one duly win a good name nor the
character of those born of noble family,

Note: wazdw may be solit up es two words stag
and %9 and translated as  the wicked man indeed
earns wealth by might etc.”

gauy Sar—Dhritarashtra said:—

SV AT 3
AR TEEE |
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gt i fage s
wafa 3 st e 0 R
The gods who are ever intent on virtue and
welfare and who are highly learned (or highly
famous), desire for high families. O Vidura! I
ask thee this question. ¢ What are indeed high.
families ™ ?
Note : It issaid that gods have a special liking
for high noble families.
frge sarg—Vidura replied : —

an g s fafesn
AT AR aEn IEgEy |
gy fred wafe
wdl qurETt AR 3

Those families are high in which always
exist these eight virtues of the good viz,
asceticism, self-restraint, knowledge of the
Supreme, forbearance, sacrifice, pure marriages,.
appeasement, and gifts of food (free feeding )

Note: Another reading for this verseis a‘ftqaﬁ
agfia famn: ga fawn: geawgeg | 3933 |9 0 I8FE
wagaEnft agmget | According to this only seven
virtues are given prominence, viz., ** Asceticism, self-
restraint, the Vedic study, Vedic teaching, sacrifices,.
pure marriages and gifts of food ” (Roy).

According to some others these seven are “Asceti~

cism, self-restraint, Vedas, wealth, sacrifices, pure
marriages and gifts of food.
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Fqi w0 7% 57T | Aqlfa-
fgwaaRa Stf-a aug |
¥ mifafu=sia g fafast
[REACGICSHER ARGl ]W

Those are high families wherein those born
do not swerve from their good couduect, nor
their ancestors are pained (but only pleased at
their conduet), but practise virtue with a
pleasing heart, wish for high fame for their
family and shun every sort of falsehood.

Note: =qug is taken here in two senmses, viz,

‘changes’ and ‘is not pained’ as applied to [
{ancestors).

sifvsaar ghmEETeE@EEaE T |
FIFNTSA aiha SrefeEde 9 1 W
High families become sullied by the non-
performance of enjoined sacrifices, by unbecoming
alliances, giving up the Vedas and by the trans-
gression of virtue.
Note : Herein begins the description of the causes
that make a high family impure. g;fia'rﬁ may refer to

the kinds of unapproved marriages like Rakshasa form
etc. also.

SR TEEEOE T |
FITAGSA! qTl+d ARONTEEAT I 1 R

9
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High families become sullied by the des-
truction of things belonging to the god (installed
in temples), by taking away properties of the
Brabmins and by insulting them too.

FrEOTTAf IRAAE FAEE WA |
FeEENgeal Tfa FAEGEWEA T 1) 9
High families become sullied, O scion of
Bharata dynasty!, by showing disrespect to
Brahmins, insulting them and by the mis-
appropriation of things deposited with them.
Note: qitar3: or qR=z: =blame or censure ; /1=

a deposit or pledge, The above three slokas are based
on the injunctions laid down in the Code of Manu.

g agdarfa aifa; geTaisaa; |
godEat 4 esfFa i A gaas b 2¢
Families well blessed with cattle, members
and wealth do not come under the list of high
families if they are deficient in good conduct
and manners.
Note: This may be translated in another way
also :—Families are listed as high when they are blessed

with learning, virtuous persons and wealth. They are
not so listed if they lack in Dharma or righteousness.

A = arfia, frear; geva:= arged: |

ESCICIEEIER Ticrapr oo |
Fedeui A TSfa A I Mg 0 RQ
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Families which are not deficient in good
conduct and manners though possessed of little
wealth come under the list of high families and

attain great renown. (mafg==rzzla attract or
attain.)

7% Fam SRl T W T )
Heront =T ST TRaEg A Ea 0 3e
Good conduct and manners should be
preserved at any cost; wealth comes and goes;
one lacking in wealth is not lost, while one
lacking in good conduct and manners is doomed
for ever.
Note: gwa: &™ is another reading for gwar &1y
{meaning same)
M efaTay oo 9 gaggan |
RN A kA g ff gEa o 32
Families richly endowed with cows, {learn-
ing also) other animals, horses and agricultural
produce but lacking in good conduct and
manners, do not ascen to fame.

S TR (e e e
TS FZT AT RGN |
fregier sgpfamtszdr a
gt @ fgdafate o 3R

Let none in our family be an inciter of
hatred, none of our kings a captive, none
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misappropriating the wealth of others, none
treacherous towards friends, none deceitful
and lying, nor taking food before offering it to
the manes, gods and guests.

Note: #3f% =one possessed of Nikriti (deceit or
dishonesty). Another reading for TS &&T is UMM
(none serving a king as minister).

T A7 ST AT
g A s g |
a « @ afufd T=3-
Ty A fAavq g 3%

Let him not mingle with us whoever of our
dynasty injures brahmins or hates them or
destroys agriculture.

Note: fai¥g=would destroy or stand in the way
of (also to scatter seed) The last line is translated by
some as *“who will not cultivate land” and by some as
“ who among us would cultivate”. Both these, we
think, miss the spirit since a king’s duty is to protect
agriculture.

gunta fwess a1 Sgdt 3 g3ar)
AAHAT WY AR FEEA £
These are never lacking at any time in the

houses of the virtuous, viz., grass, ground, water
and fourth, true and sweet speech.
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Note: gmfd refers to seats or mats of grass, yfa
to specially prepared plots of ground for guests to be
seated upon, ¥3% to water for washing the feer;
gfad=1re deprived of ({35 with 3g=to be deprived of),

HFA( T AR aepla |
s qgg Gfqwi goawiioy | EDY

The virtuous devoted to the performance of
meritorious deeds have these (the four mentioned
above), O king of mighty intellect!, offered in
great reverence to the guests when they are
engaged in entertaining them.

AEAIS IR 9 @Ay 4
Tl A1E A S G |
T3 gR AREES Al
AETFSTAT 7 A0S G0 1) 3%

O king! the wood Syandana, though of small
dimensions, is verily capable of bearing weights,
but not so other trees (though bigger). Possessed
of the virtues (mentioned above), those born in
high families are like-wise able to bear great
burdens (responsibilities) of life, but not so,
other ordinary men.

Note: The Syandana tree is remarkable for its
hardness and durability and is generally used in the
making of carts and chariots The wood of even very
small dimensions of ‘that tree can bear heavy weights,
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while woond of other trees, though greater in dimen.
sions, cannot ¢ ‘gfagy {a::ﬂ‘T Ees wng%gﬁs:ﬂ (Amara).
Hence the word ®+37 a chariot.

A af+md 7w Fiag faafa
~ - c
Tg1 0 sfgaae=ay |
afe o3 fearadia
_Q . . r
ag fad dnararaarior |l ' 3e
He is not a friend whose anger instils fear,
nor is he a friend who has to be attended on in
fear or mistrust. One in whom one can seek
solace as in a father is indeed the friend. Others
are merely those come in contact (mere acquaint-
ances).
Note: The implication is that Dhritarashtra
disturbed by doubts on all and everywhere does not

look upon Vidura as a friend but only as a casual
acquaintance,

7 wfagordagy fewda 36 |
¥ W@ Fy@ta |1 afaEaaag ) 3¢
Whoever though unconnected (as a relation)
behaves with the feelings of a friend, he is
verily the relation, verily the friend, the sole
help and the best resort.

Tefaw 3 ) TgAgeRa: |
nRgImftam fmda: | ELE
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He who is fickle-minded, who has not waited
upon the aged (ripe with wisdom and worldly
experience) and who is of a restless or delusive
pature, can never gain friends

ScisteiicicieitiEaicuc
sieanfET AT S A ) o

Worldly prosperity turns away from him
who is unsteady of mind, uncontrolled of self
and is under the influence of the senses, like
swans forsaking a dried-up lake.

Note: Nilakantha explains gaf1d as amaafag a3
g%, 7 g wgafa (gather round, but do not touch',
Swans do not gather round adried lake, but turns
away for good. Will not ga33as1 be a more correct read-
ing to mean 'turn awsy from’ since @ATMFTH means
turn towards?

AFWRT FARA AR |
frenazargAms aRgd @ i 82

This is the nature of the wicked, viz., they
are moved to anger unexpectedly (suddenly) and
are likewise pleased without cause, like the
changing sky (also cloud).

Note: The sky is at times overcast with dark
clouds and becomes gloomy. Suddenly it shines bright
with the clouds dispelled. Likewise, the wicked are
unsteady, slaves of whims and caprices.
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gepary Aty fEe G wafa
A gAY FETET FAATISA 1l 9%

Even those creatures that live upon carrion
(like foxes, birds of prey and the like) will not
touch the dead bodies of those ungrateful who
though treated hospitably by their friends are
yet dissatisfied.

Note: (mwgar 4fd gaal @ wafa). =mgn=those
that eat carrion (##a ' Some translate the first part
as ‘though treated hospitably and made happy by their
friends, they do not work for their welfare in return’
taking f¥e1ni to mean famiot fgar@.  Roy’s translation
is: *The very birds of prey abstain from touching the
dead bodies of those who, having been served and bene-
fited by friends, show ingratitude to the latter . Here
the force of the negative in @ @33 does not seem to
have brought out.

i3 fenfor afa asafa ar o |
RARTT WA TR augagag 1 8%

Whether one be rich or poor, one should
verily approach friends (for help). Withouat
making request, one is not able to know the
sincerity or otherwise of friends.

Note: weqdr=insircerity, untrue nature. Here
Roy takes s197q for =g to mean ‘should worship’
and the second #3%9 to mean ‘until some service is
asked . Nilakanta takes «=i%q for @433 in the first
line, and explains the latter.balf as follows: wadmg
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s geag it /ussTa wAdiEa: 8 st b
.-:ﬁﬁ‘f a g fweg. (A covetous man looks upon another
in a commercial sense according to his wealth or other-
wise. Hence he is not a friend).

FANIE, TETT § G TG 9 |

FRAE TR FR S SAaEes | v

Through sorrow fades beauty, through
sorrow fails strength, through sorrow is lost

knowledge, and through sorrow one falls a
vietim to disease.

Note: &:31¢ is explained as ‘sorrow caused by
the separation of one’s beloved .

A T JFA ] T |
HivAe 9gsai-a AT & WE O FAT 1 9%
Nothing is gained through grief; on the
other hand, the body suffers moch and foes
rejoice. Never lose the mind to grieve.

Note: The first foot is explained as uifka z8 @
sirgg. (Through grief no object of desire is attainable.)

gaAd foad W 3
AT $193 FER 9 |
gaAd arafs =y 9
g Wiy W T 0 2%
Man dies and is born again, becomes poor

and flourishes again; he begs and is begged for
again, and he mourns and is mourned for again.
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Note: Nothing is constant in this world. Death
is followed by birth and poverty by prosperity. He
who begs today is begged after by others tomorrow
and who mourns for another is mourned for io turnin
due course.

gd 7 3id T W T
amrtm?r qTe SIS T )
giag: dA gl

TG A T 07 MI N %e

Happiness and misery, prosperity and
poverty, gain and loss, death and birth, these
visgit all by turns. Therefore the bold (self
controlled) should neither rejoice nor bewail.

gt §atfa sfefzafa
Ai @y 33 99
AqEaTeTd IhgtE
fegizgrmiza fagdw |l QeC

These six senses are indeed always un-
steady. Whichever of these increases in in-
tensity anywhere, through that flows out one’s
understanding, like water through the holes of
a water pot.

Note: The six senses are the ear, skin, eye,
tongue, nose and the mind (34 @% =g fogr aiftm 3=
9@dT, and @7;).  Whickever of these increases in its
restlessness, through those holes of restlessness flows.
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out the water of understanding from th- pnt of the
heart and it graduslly becomes emptied.

gaag ggrag—Dhritarashtra said :—

AgeesaE! T fMeaeEfar a1 |
ARG G gAOT FEAR SSAM 1| 9

The king Duryodhana, wrongly fondled by
me is a fire enclosed in the body. He will
annihilate my foolish sons through war.

Note: Here the word usir may as well be applied
to Yudbishtira since Dhritarashtra knows tn his hesrt
of hearts that he is the rightful heir to the kingdom.
“ King Yudhishtira who has been deceitfully treated by
me is like unto a fire concealed in the body and he will
annihilate my foolish sons through war.” The former
idea can be justified as follows: Dhritarashtra has not
openly acknowledged Yudhishtira as a king, contrary
to what is said here as ‘ Raja’ (King). Further, fire lay
concealed in the wood and when kindled it burns the
very wood in which it was hidden and all those in
contact with it. In this sense the word fa&l (fire) is
more suitahle as applying to Duryodhana in the con-
text, for Duryodhana by taking to war will destroy
not only himself, but all his foolish brothers and
partisans. ageg:is explained in two ways as (1) enclosed
in the body (ag ), 12) envel ped by subtle virtue (ggar
gegha gwu ) as upplicable to Yudhishtira

fiaifzafed ad faifmie w1
TReIEAgiEd o 9% qEa 1 Yo
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All this is perpetually alarming; and my
mind is always beset with anxiety. O, thou of
great intellect! instruct me as to the way
whereby I can be free of anxieties.

Note: §g may mean word, matter, or way.

fge sarm—Vidura said:—
arera RemedrieREaiae |
AT FvErArES I AT I 4R
O Sinless one! I do not flnd any peace for
you in anything else other than knowledge and
penance, in anything else other than control of
the senses and in anything other than complete
renunciation of covetousness.
Note: Here the word s1ag (sinless) suggests that
Dhritarashtra has not committed any serious sins that

debar him from attaining peace. famr is what is had
through study ; d: is t he observance of one's duty.

I AT 993 (q avar frgd agq |
TR oW aifea iR gl 4R
By knowledge one dispels all fear, by
penance attains everything great, by waiting

upon the preceptor, obtains knowledge, and by
self-restraint, peace.

Note: Here the knowledge (gfg) referred to is
self-knowledge (awqaré) knowing that the one self is
pervading all the universe. Through penance, one
seeks after and cumes by transcendental experience.
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By waiting upon the preceptor in all reverence and by
questions, doubts are cleared and pure wisdom is had ;
eternal peace can be had only through Yoga or the
restraint of mental activities (Fafawgfefaga:). The
keynote here is that one should get rid of all ignorance
and see God in all and everywhere. #EA=RITEMENZHR
{a good preceptor and all sciences),

sAIfaT RS ATgasTaEr |
umaffage faawaty miwm o L
Those that seek after salvation pass their
days here bereft of all attachment and hatred,
not depending on the fruits of religions merit
that is had through charity or on that that is
had through the performance of Vedic rituals.
Roy translates the first half of this sloka as
follows :— (They that desire salvation) without
having acquired the merit attainable by gifts
or that which is attainable by practising the
ritual of the Vedas. .
Note: Attachment and aversiou are to be avoided

at all costs by those that seek salvation and release
from worldly bondage.

waw gIgd gad I wm |
498y gag® q@E gaEdad |l ¥y
He fares prosperous at the end who has
taken to a right eourse of study, who has fought

valiantly for a right cause, who has done good
deeds and who has practised austere penance.
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Note: Here the expression @@ in g@ry refers to
study, the fight. the good deeds and penance mentioned
earlier, at the close of which he attains increased
happiness, In Roy’s translation: “ The happiness that
may be derived from a judicious course of study, from
a battle fought virtuously. from ascetic austerities
performed rigidly always increases at the end.”” Merito-
rious deeds do not figure as a separate factor.

Ry g qv
A~ .
a4 fa=r g g o9 |
A |Ig U aArgana
T WITH: SETNOAT A G uy
Those that are divided (from their relatives
after quarrelling) never get a wink of sleep
though they take up to beds decently prepared,
nor O king! any pleasure from women, nor any
delight in being eulogised by court-bards and
sycophants.

Note: #uma: and §a: are two classes of court-bards
who are engaged to sing praises of the king.
1= Wggfdmsa: (who see difference everywhere
as opposed to cne who sees everything as the one
Supreme), lor mftiass: (who see difference among
relations).

3 fum g Tefa o
T g9 et B |
A7 firm d Tt
R 7 famn i Q=afa ug



aaraTad 143

Those with the outlook of difference never
practise virtue (willingly); happiness they find
nowhere ; respectability they do never com-
mand ; nor find they delight in peace.

Note: fusi=wmmfaf3afaa: (who are opposed to
one’s own relations).

4 3 A9i =Y agsw
TS T =T J99 |
Tl 3 agaez quae
q famy fefgzeaz Gam| we
What is spoken to their good, they never
relish, nor have they any concern about their
welfare. O king, the ultimate goal {final resort)

of those averse to relations is nothing but
destruction.

Note: The implied idea in Yogakshema is ex-
plained as follows: Yoga is the acquisiti. n of what one
has not got and Kshema is the safe preservation of
what one has acquired.

dsy MY @uIs e E au |
g 9199 1Y aved mifedr wag | 4e
As abundance of milk is possible to be had
irom cows, as asceticism is possible of brahmins,

and inconstancy in women, so is fear possible
from relations (for the man who is partial).
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FrRAlsTEar el
AT qgST: AL |
EREELCIHRIGICE
agedIguar aang |l ue,

Many a fine thread of equal length gathered
together are able, on account of their numbers,
to bear many a pressure over them (caused by
the rolling of the shuttle-cock). The same is
the case with the good. (They are able to
accomplish great things by their union).

Note: Nilakantha explains this referring to the
context as follows: gmaa:=perpetuators; Fodead:
(amzar:); srenfaam=&afaan (brought up by 9auy); ava:=
i@ (children); sgen qan (many years); «garg on
account of many relations and sages in the forest, thus
reyealing that Pandavas are virtuous and are not to be
deceived.

AR ST et afata =)
JAUSIGFMT G VAT 1) &o

O Dhritarashtra! burning brands, when
separated, emit only smoke, but when collected
together blaze out. O thou best of Bharata’s
dynasty! exactly same is the case with the
relatives. '

Rote: Ubnion conduces to lustre and success while
disunion leads to dimness and failure.
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aremy T ¥ o &y wivg My =
grartEd &% 9% gaug Wi A &2
O Dhritarashtra ! Those who act the tyrant
towards brahmins, women, relations and cows
fall down like ripe fruit from its stalk.

Note: The Pandavas besides being relations are
associating with brahmins and as such they are not to
be tyrannised over st all.

REAES 91 qAA gafafga: |
‘98 TF TR qEFT AfSg qor 1) &2
A tree standing alone though great, strong
and deep-rooted, is possible of being in a
moment shattered along with its branches by (a
violent blast of) wind.

Note: wsg=the long branch (elso trunk) of a
tree. S@E:=73q: (is sble).

%7 ¥ |t gan g9 gaifg |

3 fz toaam a@E aERsAEEEEEE 1 &3

While those trees that are close, deep
rooted and standing together in clumps, with-

stand the on-rushing gust of wind, on account
of their mutual support.

T FgeAAeE ORM afaa |
T e WPy arggniARe 0 &
Even s0, & man though endowed with all
merits yet standing single is considered by his
< a0
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enemies to be capable of being defeated like
the lonely tree shattered by the wind.

FHAgEgEIEE A 7 |
AT GEET GUEERIETEA I g4
With mutual support and with mutual
dependence, relatives prosper verily like the
water-lilies in the lake (water-lilies grow with

their stalks mutually intertwined).
Note: g wq&=any lotus or water lily, especially

blue lotus. Another resding is aaFaIMAAN (SFAqAT:—
support).

AT ST T A G faa
I9i I a4 T 9 geermEn |
TEETsiy A qoer sy | &%

Brahmins, cows, relatives, infants, women,
those whose food is eaten and those all who
have sought refuge, these are never to be slain.
Even if they are guilty of serious crimes, their
punishment is banishment.

A 9gsy Jon; FhEEEA ey |
G W § g R A 4 jo
O king! there shines no merit in man
without his being wealthy. From sound health

arise thy prosperity; the sick are almost
-equal to the dead.
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Note: “There shines no merit in man without his
‘being wealthy and healthy, May you be happy (since
you are both wealthy and healthy) and attain peace.”
{According to Nilakantah).

A FgH MEAM
TR T AEIg |
gal 3% 79 feae
7Y wE {99 s &¢
O great king! anger is a sort of head ache
that is not born of any (real) disease. It is a
strong drink, bitter, pungent, hot and of
injurious effects which can be swallowed by the
virbuous but not by the wicked. Do thou, O
great king, swallow it up and enjoy peace.
Note: eg=m=d% w1 =M (grief or miserableness,

sacrifice, anger). Nilakantah takes #g to mean here
24 (feebleness or meanness).

smRa="rla Mg =Mayst thou attain peace.

qmiEar 4 SEEIET
A7 B9 el ey |
g@ar afon e
A g TITTEErET | 3

Those who are afflicted with disease have
no love or regard for their offspring and worldly
possessions, nor have they the power of discrimi-
nation of good and bad of worldly pleasures.
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They are always beset with misery. They
know not anything of the enjoyments of wealth
or of happiness.

Fote: Roy takes %% to mean ‘enjoyment’ and
translates the second line as ‘nor do they desire any
happiness from wealth ’.

The last line is explained in other ways too as
follows :— They find (know) no happiness in the posses-
sion of wealth, in sexual enjoyment or in food (feast).
Or, though sick they are not unaware of happiness
consequent on the possession of wealth (though they
cannot enjoy them). ws=offspring; g&=knowledge
about good and bad.

(R AROES 9§
= foai Zjedt S oL

RIEEE T RLET| .
et qitear axafa 1) 1S

Beholding Droupadi {ip tears) won at dice,
I did tell thee before, O king!, keep off
Duryodhana from the game at dice. The wise
shun gambling”’, but thou didst not pay heed
(act up) to my words. ‘

Note: feaaei=gafizd (addiction to gambling) ;
also * deceit .

A 35F IgAr e
~
T T i |
el sanTEar Af-
Igiter sy g ) e
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That is not strength which is pitted against
softness. Subtle justice is to be pursued after
by strength. Prosperity won by cruel means is
doomed to perish, while that acquired by gentle
and dignified means descends to soms and
.grandsons (to posterity).

Note: To explain with reference to the context :=

Strength as used by Duryodhana, Dussasana and
others against the gentle Pandavas end Droupadi was
not becoming  Strength shculd always pursue the
subtle ends of justice. The success gained by Duryo-
dhane and others over the Pandavas in the game at
dice through deceit cannot last long.

To explain generally. Strength should be tem-
pered with gentleness and it should be used to serve
justice What is won by illegal and cruel means will
not only not last long but will bring destruction on the
winner himself, while that acquired properly by gentle
and dignified means will last long, descending to
posterity.

gE1=by strength (@ig=strength). Some take it
as ‘quickly’. swif@ft=liable to destruction or that
which destroys. %tqmﬁm*—-entrusted with thy cruel

sons by Yudhishtira the soft-natured, according to
Nilakanta,

TGN TS, T
qElRgaTE (9 g |
THIRET A TR
g U glEw: agen | T
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O king! let thy sons protect the Pandavas,
and the sons of Pandu protect thy sons. Let
the Kurus having the same friends and the
same foes and a same common activity, live
happy and prosperous.

Note: Here the expressions SGUE: and quodiegar:
suggest their near relationship as being the sons of
Dhritarashtra and Pandu, the brothers The word ga:
is suggestive of the fact that both of them (Pandavas
and Kouravas) belong to the same royal race of Kuru,
a term applied to the kings of Kuru, the country in the
North-west of India about the site of modern Delbi.

¥éga: S @w
AT TEIIAIGHIZ |
T, T IR
e & 98 WA | o3
Thou art at present the prop of the
Kauravas. O thou of the race of Ajameeda!
the dynasty of Kurus is dependent on thee. O
Sire! dost thou protect the children of Pritha
who are extremely afflicted with the sufferings

of their exile in forest, and keep thy own fame
(untarnished).

Note: ¥dtya:=who hss become a medhi or prop,
(pillar) “ ¥drya: @ewiivg: @ featmsh ka: sgemomt
s@razinfag gami adesanias: 7. A post put up in the
middle of a thrashing floor, though it is stationary by
itself controls the oxen bound to it from not going



QAT 151

beyord the tether. Like such a post, Dhritarsshtra is
to control the wayward movements of his sons,

sysAtl@ =born of the dynasty of Ajameedz who
was the eldest son of Hasti who founded the city called
Hastinapura (near modern Delhi) so called after his
pame ; qralg=sons of Pritha or Kunti, one of the two
wives of Pandu.

ARE  FIE TUGTA:
qr Asea] e Aaaeg |
o fegard 3 a4
ha - >
FATe wOT & A5 ) CH
O thou born of the Kuru race! reconcile
thyself with the sons of Pandu. Let not the
foes seek after their defects. All of them, O
God among men, are steadfast in truth. O
Lord of men! dost thou check Duryodhana.

Note: The second line may also be explained as
*“ Let not thy foes pray for difference {(between you ard
the Pandavas). #=ai=defect, difference, opportunity;
qrya=<keep back. '

CHAPTER 5.
(Original Chapter 37.)
g sarg—Vidura continued :—
AEZTATA T, 0 @GS |
Ffed1e geTTEE gisfama: o 2
O Lord of kings, son of Vichitraveerya!
Manu, the first, the son of the god Brahma
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has declared the following seventeen persons ag
those who strike the atmosphere with clenched
fists.

Note: *To strike the atmosphere with clenched
fists’ as used here is an idiomatic expression in Sanskrit
for “to do an act rashly and to no purpose which
merely serves to expose oneself to contempt ’.

AZE T TgCAFE ANAISEHT |
w9 AT TR TFaE || R

He has spoken of these men too as those
who wish to bend the unbendable bow of Indra
(the rainbow of watery vapour), and likewise to
catch the uncatchable rays of the sun and the
moon.

Note: Anotber reading for ami:za is Fmyme
(ot @HEY g@d=a bank of clouds. The rainbow
(g7%99:) seen in the clouds is unbendable since it is
light reflected in the vapour). MY FFE@=3FrI™

(archaic). #dfa:=of that with rays, viz.,, sun, moon
and the like ; qigg=rays.

TSt miw § 99 gd-

Tfads 9wy fweay |
femg a1 Wi wgasgd

Y AT AT A |} 3
FiE: SR

T Ifor M |
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HETAT T 91 adfa
THFF] FRFA A2 || ®

FEATSTYIE A 797 qv
TAISTATIAT AR |
oy faaef T fis
&t 3 70 qRagaisfdey 1 g

Ty Foear 7 WOifa T
A1 9 9 Fafa IR |
TAIES: WRAGIAAS
Taeala e armeE &

The seventeen classes of men mentioned
above are as follows :

He who teaches one who is not (desirous of
becoming) his pupil, he who is pleased with
what little he gains, he who maintains himself
waiting upon the enemy unseasonably, and on
protecting women, he who begs of him who
should never be begged for, and who is given to
boasting.

Note: @ffih may also mean (one uncontrollable}.
373“@ (keeps oneself safe) refers to one who waits
upon the enemy and to one who seeks protection from
women. In this sioka are six types of persons. Roy
translates the third line as ‘he who seeks to restrain
women’. The second and third lines are explsined by
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Nilakanta zs : * One who serves an enemy and protects
women with a self-interest, viz, to maintain oneself ””
(fowd w1 wenatafafy 9 | sPRag—wzaEgs gft agdam
Sewan = oY AzAER & ot getted: ).

He who born in a high family takes to
unbecoming act, he who though weak entertains
perpetual enmity towards the powerful, he who
talks to one not listening to attentively, he who
desires to have that which is undesirable.

Note: Herein are four types of the above class of
seventeen.

He who considers himself a father-in-law
and yet jests with his daughter-in-law, he whose:
fears have been dispelled by a woman (or
daughter-in-law) and yet wishes to commnand
respect from them, he who sows seed in
another’s field (who begets on another’s wife),
he who excessively speaks ill of woman.

Note: Herein are four other types. Roy tran-
slates the last lime ‘he who speaketh ill of his own
wife .

He who having received from another says
that he does not remember, he who having
given or having promised to give abuses when
asked to keep up to it (or having given on
being begged for, boasts of it) and he who seeks
to console the unrighteous. With noose in
hand, the messengers of the god of Death drag
them to hell.



ALY 155

Note: With the three types mentioned above the
total comes to seventeen,

1t is a practice with Hindu pilgrims to make oral
gifts of both movable and immaovable property when
they visit holy shrines and sacred places, which are
completed by legal documents of such gifts on their
return home.

Another reading for a1=% in the 3rd line of sloka 6
is @d. One who tries to prove as truth (sd=g@s) what
is really false =t&a: (or the existence of what does not
really exist), or to prove the goodness (8= wrgd) of
the wicked (st83:). Nilakanta.

The following two slokas are seen in some editions
after the sixth sloka herein of which the latterisa
repetition of the sloka 62 in chapter 3

Tf 997 399 AT 9gA-
@i au afaqsd @ 9 |
TR AT T
ATEATERE G 59 i
That is virtue that in the way a man
behaves towards another, that other should
likewise behave towards him. One who behaves
deceitfully sbould be treated deceitfully, and

one of good behaviour should likewise be
treated well or honestly.

O ® Wi 7 She

TT; O THET |
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T el gUAAEaT
- T o
e B aaahmE |
Old age destroys beauty; desire, patience;
death takss away life; eavy, ths practic: o
righteousness; lust takes off shame ; association
with the ignoble destroys good condact; anger
destroys prosperity, and pride, everything.
Note: Dhritarashtra thinks as follows after hear-
ing this truth from Vidura:— If my sons who are by
pature proud are fated to live only short. then even if
they discard their prids, they will not live longer.
Likewise if they are destined to live long they will not
die earlier even if they do not give up their pride’.

With this thought in mind he asks Vidura the question
as asked in the next sloka @arg. (Nilakanta).

gaag g —Dhritarashtra said :—
TATTEE: J69; 9133y ¥ 92
TAAT T TAIAY: FAT I 9

When it has been verily declared in all
Vedas that a man lives for a hundred years,
why is it that all do not attain that age ?

&gt sarm—Vidura replied : —
AR FnsEm Jw |
aewatica I g afi ez 1 ¢
T4 CEIEIRI FEAY IR |
AT WA Al geEaEg A %
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Excessive pride, immoderate speech, (or
harsh langnage) niggardliness, anger, desire for
sensual enjoyments, treachery towards friends
(and relatives), these six, O king! are verily the
sharp swords that cut off the periods of life of
beings. These kill men, and npot death. May
you be blessed (your sons giving up all these
six evils and living a hundred years).

Note: Vidura wishes that the sons of Dhrita-
rashtra may be saved of these evils and thus live the
full life span of hundred years to the glory and renown
of their aged, blind father.

¥F: may also mean great error (wm:) Roy has
for this ‘'excess in eating " perhaps based on the reading
wwra.

Frawreafa 4t g 7Y graea: |
FIFAMAfERT 7 99 IR %0

ARugd Fiagean fGwiat svwg 4 |
X
TR 5 & S &L 1
* . ‘
qatadd Fad qrafrafafeia i 22
He who takes to the wife of one trusted in
him, who violates the bed of his preceptor, that
brabmin who is the husband of the woman of
the low caste, he who is addicted to drinking,
who advises {or gives orders) to commit un-
righteous deeds, who destroys the means of
one’s livelihood, who keeps brahmins as servants
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and he who takes away the life of those who
have sought refuge in him, all these, O scion of
Bharata dynasty! are equal to have committed
the sin of slaying brahmins. The Vedas declare
that one coming in contact with these, should
undergo expiation.

Note: =@idwsq means ‘a leader ' (mraok:). Roy tran-
slates the first part of sloka 11 as follows:— ‘ He who
commands brahmins or becometh their master or
taketh away the lands that support them.” The impli-
cation as suggested by Nilakanta is ‘if thy sons do not
give up their pride etc, they stand in the way of
Pandavas (gfRwwar), and as such thou shouldst not asso~
ciate with them’.

TEAaE [afE e
A afifiasy |
AAITAGe: Fa§
ad g3 @i fgm R
He who has taken advice of the virtuous,
preceptors, who is well versed in morality, who
is liberal, who takes food having first offered it
to the gods, manes and guests, who is non-
violent towards others, who is not distressed as

having done anything evil, who is gratefal,
gentle and learned, he goes to heaven.

Note: sgtaaiax: is explained by some as ‘learned ;
another reading is ilamrat=a; Jtaars (of moderate
speech). T =morality, justice etc. ufifgas:=he that
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-envieth none (Roy). amdgangl@a: =he that is incapable
of doing anything that injureth otbers (Roy).

gRaT: JE91 U aa frranfza |
qfvre g AW AW AWM I AN 1 (3
O king! very common are men who speak
always pleasing words, but rare indeed are the

speaker and the listener of words unpleasant
yet beneficial.

7 fe a8 awiaa feear wge frnfad |
AT AIR 9 A GEEAR 0 {8
The king finds a real help in him who speaks
unpleasant yet beneficial words taking his
stand on virtue, leaving out of consideration
whether it is pleasing or displeasing to the
former.
T o T amad §¢ avd |
7 TAEEE IR gRe g 0 o%
An individual should be abandoned for the
sake of a family, a family for the sake of a

village, a village for the sake of the country,
and the whole earth for the sake of one’s self.

AR T TN, TG |
- . <
A T TR T 1 e8]
One should protect one’s wealth for the
sake of (future) adversity; should protect one’s
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wedded wife even (at the cost of one’s wealth),
and should protect one’s own self more than the
wealth or the wedded wife.

(zrT:=wife, always pluaral).

Note: Roy translates zmMA @ a9tfg ‘ by his
wealth one should protect his wives etc.’

TaATE 3T F 78 FOH gy |
T 7 {39 gramaiy gignr i e

It has been noted from very early ages
that gambling generates enmity among men.
Therefore a wise man should never take to it
even for the sake of mere jest (of passing away
time).

Note: Feg=that which is capable (of creation and
destruction). Thousand celestial cycles of years is one:
day-time of Brahma, the God of creation, and an equal
period his one night. With the beginning of his day,
creation starts, and with that of night, it ceases {0 exist.

mmm@ssﬁzm—
gﬁmmﬁt‘m

ﬁ?ﬁwmﬁm@m
T U o At Ry

Even at that very time of the gambling, O
son of Pratipa, I told thee, ‘<O king, this is not
proper’”. But O son of Vichitraveerya! like
an efficacious (safe) medicine unto the sick,
those words of mine were not to thy taste.
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EAEALENEEC D et
QUISAAT: QOTAH AT |
femar fama FISgwE YEaMT
g FT [T F /e R
O king! thou wouldst have the sons of
Pandavas, the peacocks with variegated plumage,
defeated by thy sons, the crows. Leaving off the
lions and seeking to protect the jackals, thou
wilt have to bewail when the proper time is at
hand.
T@E A TR qIFE
yoa wwd (51 e |
afwa gar waik fasgafa
R
7 g IR N e
O sire! that master who never gets angry
with his servants devoted to him and intent on

his good, enlists their confidence in him, and
they never forsake him in his adverse times.

q YA gRaETaaT
Te 99 afEgiTay |
@fa ¥4 afear 3 fagn
T garEm e ) g

One should not seek to acquire new kingdom
or wealth by stopping the means of livelihood
* 11
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of one’s servants. [Even the most loving of
counsellors thus deluded and deprived of enjoy-
ments turn out inimical and forsake him.

Note: A king should provide sufficient for the

due comfort and well-being of his servants and mini-
b - .
sters, #®9I=7¢H9 (another’s). Nilakanta.

galfa @ qfEsad @il
ey FET T Ny |
TRIAEIRIA qTAH ~
agaarta & gewufo R
After due consideration at first of all the
duties to be discharged, the income and expendi-
ture and the due remuneration, one should take
suitable assistants. Even the most difficult of

achievements are indeed accomplished with
other’s help.

Note: gesufvi=wagmemdf (Nilakanta) conquest
of other’s kingdoms etc,

s ar fafger g g
Fat w0 SUEIE |
T fEqAmgE S
gfes wreT f arsgse: i 3

He is to be treated with sympathy as one’s
own self who, after knowing the intention of the
master, does all actions with due diligenee, who
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speaks what is beneficial, who is devoted (to his
master} and is himself respectable and who is
aware of his capacity (and also that of his
oppenents).

T34 g ar arfzaasgie:
T1E aH1fq fAgsaE; |
smfaEt afag=ant
WISTRE AT, G I* | W

That sort of a servant who when ordered by
his master does not pay heed to his words, who
on being asked to do anything replies against,
who is proud of his intelligence and who always
argues to the contrary, is to be dismissed as
early as possible.

TR AT AR FEAEEE; |
FUNACAGIRATE 79 T-eqaagsg | %
The wise say that a messenger should be
possessed of these eight qualities, viz , presence
of mind, boldness, readiness in action, tender-
ness, refinement in manners, incorruptibility,
sound health and dignifiied (eloguent) speech.

Note: @™ =not to be shaken or won over. &@-
wdrd =belonging to a family or race which is free from
all virulent maladies; ¥F¢—dignified, zlso elcquent.
Nilakanta explains ®@sd (g3gsd) bereft of pride; sigi&
=clever; 35H=3f%g% (reasonable).
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1 frsaraIstg 90 5
TeETEATE [AFR |
q Ja faf fegfmger
3 UswEEt qfed a0 L

Never should a man of discernment enter
out of confidence another’s house at an improper
time, nor lurk at night in the courtyard of
another, nor make approaches to 2 woman who
is fit to be loved by a king.

Note: gqm@=another’s (also enemy’s); famiz=
improper time (also *close of day’); Faara:=discerning ;
gegi=courtyard (also a place where many roads meet).

7 g Tanaea TeIREYENEIRY TAGAET |
¥ gqrratas @iy 9 s998d g Faig |

One should not get into the secret counsels
of a person who keeps bad company and takes
advice from all. One should not say, I have no
faith in thee”, but offer some pretext with a
plausible reason (and withdraw).

Note: fagdi=concealment (denial also), secrecy,
deprival, mistrust etc  The first foot is explained in
many ways by commentators. Some as ‘one should
not try to deprive another of his secret counsel’.
Another as ‘one should not probe into the secret con-
sultations of the wicked.” Roy translates as * never set
thyself against the conclusion to which a person hath
arrived who keepeth low company and who is in the
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habit of consulting 31l he meeteth. Never tell him—I
do not believe thee—but assigning some reason, send
him away on 2 pretext . Nilakanta as® one should not
steal the secret resolutions (wigid) =imfafy when
many have confided, one should not ssv 'Ido not
believe’. Vidura suggests when the king has taken
cnunsel of Karna and others he should nut probe into
it or spoil it.
- - sl
RUHRIE NN CIRIEE [N
9AT Far 9T TR |
AT Srgagfata
« *e .
SAERY AAATAEEEIA ] e

One should avoid dealings in money with
the following, viz, one averse to you {(or re-
proachful), the king, an unchaste woman, a
servant of the king, son, brother, a widow with
a child, one in the military and one who has lost
all his property (or authority).

Note: Tt is taken also to measn tender-hearted,
shameful etc.. The money lent to these ten sbove is
not likely to be got back. Roy takes Totgsr to mean
a tender-hearted king instead of two classes. Nilakanta
takes gl as ‘having a sense of shame’ Explsining
that such a man out of fear of being styled cruel if he
presses the debtor to pay is not able to punish the

debtor who in turn if highly sensitive would commit
suicide if pressed too much.

T T FAANS A7 9 ] OIS |
Wi ey fageA ¥ ot SN S A |
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The following ten qualities brace one who
is habituated to take bath, viz., strength,
beauty, clearness in voice and pronunciation of
letters, softness of touch, sweetness of smell,
cleanliness, intelligence, youthfulness and most
excellent women (their love).

Note: @™ FogAeely a-5.3% TRIATaA (Awigegd ).
The Hindu science of medicine, Ayurveda, speaks as to
the benefit of bath as one overcoming scratching, dirt,
sweat, lethargy, thirst, burning sensation, sin (or evil
fortune),

o SR A5
ARITIgE 95 g6 7 |
wﬁa TRT AT
T gfa finafea o e
He who eats moderate is blessed with six
qualities, viz, health, long life, strength,
happiness, healtby (and good natured) issue,
and is not reproached as being a glutton.

Note: sarfa@=drara: (absence of disease, healthy).
#rgd:=one who eats too much; a glutton (anaum%-

shat fafadufiafit—zaw) a’ma"t n,

TS T T 9
s Ty FHay |
ALTFEIATIT- :
Har1 8 7 sfyads ) -1
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One shouid not give shelter to these in
one’s house, viz, he that is disposed to in-
activity, who eats too much, who is hated by
the world, who is highly deceitful, who is eruel,
who knows not the proprieties of time and place
and who dresses indecently.

Note: wwlisig=one that always acteth impro-
perly (Roy)

FETATHI TR ¥
TR JAHT-ART AT |
. ‘R .
el gax Fam-
LGRS ANG a7 1 31
One, though sorely distressed, should never
beg help of one who is a miser, one who is prone
to use abusive language, one that is not learned,
one who is a fisherman (or dweller in the forest)
one who is crafty (roguish), one that does not
pay regard to those worthy of respect, one who

Is cruel, one who is an enemy and one that is
ungrateful.

Note: The word !vﬁ‘sa may mean either a fishey-
man as Nilakanta takes (s =water), or one dwelling in
the forest. The latter may either mean an ascetic or a
forester. sEmE=one that speaketh ill of others (Roy};
FAS =cne that habitually guarrels with others {Roy).
waFgmfad is explained also as * Though honoured
highly, he who thinks he is not honoured’ [ Fgammdsh
wigRAT &3a g @Ay )—Nilakanta.
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dfppsaiomiad fAangd Treealsws T
Frgmtut sz Trodare A3 AOWE 9 1 33
One should never serve these six meanest
of men, viz,; one that commits heinous ecrimes
like setting fire to a house and the like, one
that is always erring, one that is given up to
faisehood, one who is not steadfast in his
devotion to God, one bereft of love or affection
and one that esteems oneself highly clever.
Note: w@fpeshq is one who commits atrocious
crimes, such as setting fire to a house, administering
poison, causing grievous hurt with a deadly weapon,
robbing another of his wealth, encroaching upon an-
other’s land, ard outrazmz the modesty of another’s
wife (@R mghr amobdarg | Yagesr @3
starty: v )

I QURETEEETAAT |
FeAlF Al B | feea 00 3
Results of actions are dependent on the
means resorted to, and means depends on the
nature of the results e be achieved. They are

inter-related, and without that inter-relation,
neither is possible.

Note: This is explained in another sense also
taking @217 to mean helper and &% to mean wealth.

SRICREIEERIEE S
g = Yedisglaam wifg )
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- - ~ o

B UL AT €99
ATITHTITST GATEG 1l 3%
Begetting sons and settling them unen-
cumbered in some occnpation, and giving all the
daughters in marriage to proper persons, one
should betake to forest and desire to pass one’s

days as & Muni (sage).

Note: gfi=occupation or maintenance In the
lgtter sense, the second line wnuld mean “ making

some provision for maintenance’. symg=free from
debts (=m), without any encumbrance ; 811=3 dwelling.

fed 93 WAY@ATERAY gaTaey |
TFIETR Vg anafagd ]
One should do dedicating to God (the fruits
of one’s actions) what is beneficial to all beings
and conducire to one’s own happiness. For,
that sort of work alone is verily at the root of
the accomplishment of all one’s objects.

Note: Without such kind of work, even Cod is
helpless to bless one with fruit (Nilakanta).

gig: AR TEgTHE T |
A I TREEEAT 9 1) 39
Whence the fear of no means of livelihcod
(or of no occupation) for him who has intelli-

gence, capacity, fire of energy, strength, activity
and industry ?
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Note: Another reading for gfg: is gfg: (wealth).
Nilakanta takes mam: (conquest over enemy) dsi=
valour. @ei=admiwy. ezzErm=Fa o (resolve).

057 A9 QAT &
T3 ST FARATAL; |
gt fraglhmmar
~ <
AN Feay 3w i 3¢
Behold the evils of a war between you and
the Pandavas, which will give bitter pain
even to the gods including Indra, their lord.
Those evils are, enmity between thy sons (both
Pandavas & Kouravas), a life of constant anxiety
(sorrow) to you, loss of fame for the Kurus and
joy for your enemies. Another reading for § is &§.
Note: The Pandavas are said to have a divine
origin and Arjuna is said to be born of Indra. Hence a

war between Pandavas and Kouravas cannot but lead
to the great distress of Indra and the gods.

rorer FvEd g
AL oRECR R
m@mﬁi EEr Y
A A | 3¢
O king equal to Indra! the (inflamed)
wrath of Bhishma, of thyself, of Drona and of
Yudhishtira will annihilate this entire world

like a comet highly risen in the sky falling cross-
wise on the earth,
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Note: wzmm gpﬂ’%{ﬂ may be taken separate to
mean * of the king Duryodhana and Yudhishtira . The
rise of a comet in the sky forbodes calamity to the
king “ st Barafigar givgepen”.

79 QAT T 9 9 T qUOEAn |
gidmgmERiE=T sy 1 go
Thy bundred sons, Karna and the five sons

of Pandu together can rule the entire earth girt
by the seas.

Note: @msati=the earth girt by the seas (s0¥d(=
cloth). .
TIRAUGT I YA ST UOFFAT a0 |
AT 34 fofeq qsquE a1 smmn S99 182
O king! it is to be known that the sons of
Dhritarashtra are the forest, and the sons of
Pandu are the tigers. Let not the forest be des-
troyed along with the tigers, nor the tigers driven
out of the forest.

Note : stama=arsi megg: (should be destroyed).

q TNZAYA ST SqET A PR 379 |
. = -~
T & T Al Wi wEAg 0 8%
There can be no forest without tigers, nor
tigers without forest.  The tigers protect the
forest and the forest protects the tigers.

Note: The destruction of one will bring about
the destruction of the other as well.
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7 q=sha seqma R/l AfEd oA |
Tu9i grgfassla agu qedaa; | 83

The evil minded do not desire so much to
know the good qualities of others as they would
like to find out those others’ defects.

Note: Here qigi alludes to Pandavas and 9radas:
to Daryodhana and others.

wafafg quiiee sRniEaRg )
7 fz quiziaa; @reIwRTgayg | ¥R

He that desires highest worldly prosperity
should from the very outset practise virtue, for
worldly prosperity is never divorced of virtue
as nectar is never of heaven.

Note: Nectar goes with immortality and heavenly
residence ; so also virtue leads to prosperity and enjoy-
ment of worldly life.

TRt g g s 9 AR |
¥ |afg 32 splifpfer av o 9y

He whose mind is withdrawn from sin, and
is firmly set on virtue, has known everything in
their naturalness and modifications

Note: A virtuous man knows the truth of both
virtue and non virtue, ¥&R=naturalness (also Maya) ;
figfi=modified state (also Mabat and the like). He
knows the supreme,
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a1 9594 £16 T 1A AR
IREERAT FisguT ¥ faeEfa o 8%
He that takes to virtue, worldly prosperity
and sensual enjoyment at the due time, comes
by all the three together both here and here-
after.

Note: wsig@=there in the above world, in the life
to come,

dfageaft ar Inghd siogsan |
@ foqn WiFR WA agRg A g 1 ge
He who checks the force born of both
wrath and joy and who is not deluded in
adversities becomes, O king!, the receptacle of
prosperity.
9% uRRd A gewor fadqrg & |
TY TEIS AW I 2LAT 1| ve
Hear from me that men are possessed of
five kinds of strength. What is verily the

strength of arm (or muscular strength) is said to
be the first strength.

sl W fadid Tegsay |
. y A
FAE IA=H g TSGAATIOR: 1) 8
Acquisition of wise counsellors is said to be
the second strength, auspicious. The wise

speak of the acquisition of wealth as the third
strength.
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TIE ggs U [geamE 92 |
Afysags A a9q9 99 WAy Yo
That strength, O king!, which is natural to
one, born of heredity from father and grand-
father, is said to be the fourth, known as
strength of noble descent.

37 Aaifq aaifor dgdraf W |
TSN 9% 3§ T WIS 1) ug
O Bharata! that by which all these are
gained and which is the strength of strengths
and pre-eminent, is what is called the strength
of intellect.

Note: The five sorts of strength mentioned above
are respectively superior one to the other, culminating
in the excellence of the last, strength of intellect.

A ASTRRT 7> JATAL |
¥ T gwrest gredseih Araly 1 wR
Having incurred the enmity of a man who
is capable of inflicting great harm on others,
one should not take courage in the fact that
one is living far off (from the other).

&g UG |Y WA |

WAgfg feard & g s 000 w3

Which man of wisdom can rely upon
women, kings, serpents, the Vedas (his own
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studies), the wealthy, enemies, enjoyments and
period of life ?

Nnte: None could safely place trust on women
ani others mentioned above. Even one's own study
or that of the Vedas cannot be relied upon as they are
likely to be forgotten. Some take ®WreqIaqy as one word
and explain it as the teacher of one’s studies or of the
Vedas. All the above are fickle-minded or naturally
prone to do harm more than good.

AT AT qEA-
fafzeasn afa @ Stonfa |
9 A9 A F gt
AT ARG EET: i uy
To the creature that is hit by the arrow of
wisdom, there are no physicians nor medicines
to cure it. Neither the hymns of homa (burnt
offerings to gods), nor auspicious rites to ward
off evils, nor exorcism by the mystic spells of
Atharva Veda, nor medicines are of any efficacy.
Note: The acts of a man of wisdom can never
fail in their effect and nothing can divest it of its power:

Some explain the secoud line as ‘medicines cannot
cure them .

agghiey fagg Fegay WL |
AR 49w A fasfdNa 1w

O Bharata! serpent, fire, lion and one born
in a good family, are never to be disregarded by
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any man. All these are endowed with great
power.

Note: Some take £33 as connoting * blood rela-
tions * ( TifE: ).

AfFERal aegr Tl IRy |

q 9197 /% AEAETT R/ ug

Fire is a great power in the world. It
remains hid in the wood. It never uses
(consumes) that wood until it is kindled by
others.

¥ T @g Zreen 97 et ey |
FT® 9 34 SFalEETEn s o

Indeed that very fire, as kindled by the
rubbing together (frietion) of trees, burns up
quickly by its power (energy) the very wood
wherein it lay hid, the entire forest and every-
thing else (in and close to it).

AT S AL MR |
g frown sshfa @ 1 we

Verily thus are the highborn possessed of
energy like unto that of fire. Patient and
formless, they remain like fire in the wood.

Note: fauraia:=formless (concealed of form).

They do not show out their energy until forced to do
so. Here 3¥ @ran: is suggestive of the Pandavas.



EEnteC] 177

FAIA o A AT GUFEAT qar |
q = T4 A AREAASA wQ

Thou with thy sons art of the nabure of
creepers, and the sons of Pandu are to be known
as Sala trees. Never a creeper grows without
the prop of a big tree (round which it entwines).

Nete: Let thy sons flourish depending on the
Pandavas.

34 U@ gAY
faga 4 qoesiEr fAfg |
fazfid i a9 faasdq
fagr Fasdg®y 139 1 o

O King! son of Ambika! thy son is like
unto a forest, and be pleased to know, O sire!,
the Pandavas as the lions of the forest. The
forest bereft of lions will be destroyed and the
lions without forest (to shelter them) will verily
share the same fate.

Note: Lionsand forest are mutually dependent

for their existence. Likewise Pandavas and Kauravag
should remain in amity for their existence on earth.

12



CHAPTER 6.
(Original Chapter 38.)

gt sarm— Vidura said:—
T son germla Ia: @ s
» ~
FEARIERTAT FAREL Iaead | e

When an old man comes to a house, the
vital airs of the young man therein seek to go
out. By getting up and saluting him, he comes
by them again.

Note: ['he gist is that the young should pay due
respect to the aged when they come across the latter
by getting up and saluting This is based on the text
of Manu which says that one paying due respect to the
old one becomes blessed with long life, learning, fame
and strength ¢ sfymzadiew fad agiqafia: 1 =k am
adFY sgfier agt assg u ™ (Manu Smriti),

¢ e avAsamar
seiang: aRfafisa aaEt |
ad 781 aiedaradmi
T TR d el
Offering a seat to the virtuous good on his
approach, the wise man should bring water,
wash his feet and after enquiring of his welfare
and informing him of his own, should offer food,
taking into consideration the then situation.

Note: This and the following slokas describe how
a brahmin should be, and be treated by others.



garMTad 179
TATE T F A9
a ety afvasfa R o
T -,
BT, FAET FIOTAL A7
Y o
TR SrfAaaTgEt: 3
The venerable say that the life of a man in
whose house one learned in the Vedic hymns
does not accept his water, mixture of honey and
curds and cow offered out of avarice (to have
more in return) or fear or niggardliness, is beset
with calamity (or is wasted in vain).
Note: warg=with fear that he, a miser, might be

known to the world as rich, or out of fear for the curse
of the venerable guest,

fafecas: geawalsawion
WA F AN O T |
gt wfafamass
gd fEsafafadizsn: | 2

A physician, a maker of arrows, a religious
student of broken celibacy, a thief, one cruel,
a drunkard, one who causes abortion, one
serving in the army and one selling the Vedas,
these, though very intimate and dear, do not
deserve to be offered water as a guest.

Note: wadif=nsg@af: (2 student of broken celi-
bacy). The above classes of persons are not to be
offered water for washing feet, but thev are to be
respected in other ways as one wnounld trest 2 son-in-law.
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SicEREEE LT
~ " s R e °
FEAHR Y @I |
fiwt wid weqEe I
T I @ I I Y
One should never trade in salt, cooked food,
curds, milk, honey, oil, ghee, sesamum, meat,
fruits and roots, vegetables, dyed (red) cloth,
all kinds of peifumery and treacle (syrup of
crude sugar).
Note: Herein are described the trades prohibited
especially to 2 real brahmin. What a contrast to the

present day I Nilakanta explains though these trades
are prohibited, they who deal in them are to be res-

pected,
ERLUIIR EEEEFICLenE B
St TEETeTE: |
freriatoa: Farfed
AT gs 1 &
He is of the Bhikshu order of Sanyasins,
who is bereft of anger, to whom a clod of earth,
a piece of stone and gold are of equal value,
whom grief does not taint, who has neither
affection nor hatred towards any, who attaches
no value to blame or praise and who remains in-
different giving up all, pleasing and displeasing.

Note: wagfafing: =Jgiwlls (bereft of affection
and hatred).
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SR CECRIC TR
GETARATSFATIAY T2 |
T« F@afafasaat
T (IFAY anaa: || e
He is the foremost meritorius hermit who
lives upon rice growing wild, roots, nuts of
Ingudi tree and edible leaves, who is self-con-
trolled, who is duly intent on offering oblations
to the sacred fire, who is living in the forest and
who is unerring towards guests.
Note: =ren={a¥a:, arasm: (duly intent on). gEgt=

foremost (literally cne who is capable of bearing the
voke or burden).

AT JhERAT FTOASH AT |
47 ghguar aig amat fRafa ey <
Having done harm to an intelligent person,
one should not take courage in the fact that one
is far away from that person. Long are the arms
of the intelligent with which the injured can
inflict harm on those who have done harm to
them.
Note: Herein is suggested that the Pandavas who

are ever devoted to guests can inflict harm even though
they are far away.

A fradgfres fresy wfaferedy)
frrarRIgas gewafy fageata i 2
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One should not place trust on the untrust-
worthy nor too much trust on the trustworthy,
The danger born of such trust cuts off one’s
very roots (exterminates).

ST st (e |
W RIFAE WOl | Tt T 994g 0 o

One should be unenvious, protecting one’s
wife, partaking with others (not enjoying alone),
speaking pleasant words, gentle and sweet-
tongued towards women but should never be

slaves unto them.

Note: &fawmlt may also mean, ' taking food after
sharing with the gods, manes, guests and dependents’;
alsn °giving unto otbers what is their due’, wEZIW=
qued:. AOE o allodes to the insult offered to
Draupadi.

qRAIGT NETAMT: JUATH TEETAA: |
fe: foar geensreEEym faRea 0 22
Women who are highly blessed and virtuous
and a lustre to the home are to be worshipped.
They are said to be the embodiments of the
goddess of Lakshmi (incarnate) in the house and
are therefore to be specially protected.
Note: Compare Manu—
q@ AIheg TS IR aa 3aan |
g3qrg @ 71 sal@asen B g
Where women are worshipped, there the gods

abide in joy ; where they are not worshipped, there all
actions to gain divine grace are in vain.
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Fgragl TrmgzTeagaay |
rﬁ§ STHA FY W4T FY 7947
YRHIvSIaR ¥ G 9 B w1 12

One should entrust (the management of; the
inner appartments to the father, the kitchen to
the mother, the cows to one who is looked upon
as one’s own self, and as to agriculiure one
should lock after it oneself. Trading should be
carried on through dependents (servants', and
brahmins entertained (waited upon) through
sons.

Note : arfoisgsti=practice (i) of trade.

ARAISTAR: FATHAT Sregleaay |
qut TN I @rg AEg Fvaf | 3

From water arose fire, from the brahmins®
race was born the kshatriya, and from stones are
got the metal (like iron, gold, etc.) The energy
of these (fire, ruling dynasty and metals) is all-
pervading, but ceases to have any action when
in contact with their respective primal sources.

Note: These fire, Kshatriva and metal do not
destroy their sources of ofigin, thovgh they are capable
of producing effect as regards everything else. Fire is
capable of destroying everything that comes in its way,
but when in contact with its primal source, water, it
ceases to have any effect.
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fadd gea; T S@EL TERTAASE; |
qurEeal fAEen snshafa AT 1y

The virtuous born high have always the
ensrgy like unto that of fire. They remain patient
and formless like fire in the wood.

q& T4 9 STAEd ATy ¥ )

q T aag ANy | Ty
That king whose deliberations either
ountsiders or those about him do not know, and
who is vigilant all round, enjoys long prosperity.

wRem IR AT g 293 |
TREAEEREL O 1 ww= A fey ) &

One should not give expression to what one
is going to do. Matters of virtue, desire and
prosperity one should reveal only after they
are done. So also secret counsel is not to be
divuolged.

frfigpguren s|W a1 @ a4 |
A7 fazgers 41 a7 senshediad 1 e

Getting to the top of a mountain or a
mansion or retiring to the solitude of the forest,
one should in secret take (invoke) one’s deliber-
ation.

Note: fsme@=solitude (g®i®=2 spring or shoot),

where there is ro plant, tree, or grass for any one to
lurk and eavesdrop.
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ATgEA W A= arateta gy |
wafvzar Tisfy ggg afvedt wswawmEmEm 1 2<¢
O Bharata ! one who is not a friend is not
fit to be told of the topmost secret, nor a friend

who is not learned (shrewd;, nor a learned who
is not self-possessed.

Note: @ARAH = 99S41% (one of uncontrolled
words).
amdisa wde: g et |
HARE AT T AR T ) 2
O king! without testing well one should
never make one one’s minister, for, the desire
to fill up the coffers of state and the keeping of
the counsel rest with the minister.

garfs aywEifn g@ qfieg Ay )
0 9 9 FW T 8 QO qwESa: I Re
That king is the pre-eminent of kings, all of

whose actions regarding virtue, prosperity and
enjoyment are known to his councillors only
after they are done.

RReE Jarwa fafgidaay |

sl wwifn ar agEgfef

| i Pafcdag wd siaEla 0 *2

‘The king who keeps his counsel secret gains
his end quite asgsuredly. He who out of
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delusion takes to blameable actions falls down
from his very life on account of their reverse
consequences. (His life is a miserable failure).

FHOT § ARG QR |
AW TATROE 75 RQ
The performance of praiseworthy deeds
conduces to happiness, while their nonperform-
ance is verily said to cause repentance.

gadra 791 3T AveRsta |
ERATIER | W AGERH 1 23
Even as a brahmin who has not studied the
Vedas is not fit to officiate at the ceremony of
death anniversary, so also one who is mnot
versed in the six expedients (of politics) does
not deserve to hear of politieal secrets.
Note: The six expedients of politics referred to
are peace (Hﬁﬂ), war (ﬁm), march of army (@14 Is

beseige or encampment ( &r@d ), division (%ﬁ), and
seeking protection ().

IEEITCR R IIEU T IECISE R

qggEiEE QWA it g9 1) ]W

O king! he keeps the kingdom under his

control who is cognisant of the increase and

decrease of the stamina of the kingdom, who is

himself well-versed in the six expedients of
polities, and is of unblemished character.
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Note: =nd=the stamina of a kingdom, viz, army,
treasure, town and territory. ¥HIFAXIE=one whose
character is not reprehensible.

AMTRTTE @I FesAAtam |
ARITATHI T Tg5T TG Y
The earth will verily yield riches to him
whose anger and joy are effective, who having
done a thing himself reflects over it, and whose
treasure is self confidence.

Note: @@ig=not in vain, productive of effects or
result. SAEATATZIA™—some explain as * whose treasury
is under one’s own control’ or ‘ who has confidence in
his'own finance’ or who looks himself into (or knows
himself) the state of his finance (d@a=m1).

gggr=9agr (vielding wealth, plenty).

AR g AN T "l |
el frgdgatTeEIE) Wiy %
A king should be satisfied with his own
pname (title of Maharaja) and the royal parasol
(the sign of regal power). He should distribute
wealth among those who serve him. He should
never take everything for himself.

Note: The first foot is explained by Roy as,
“ The king should be content with the name he wins.”’

et s ¥ WAt 39 fed wa
FAT Fufada T AR 9 ) 39
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A brahmin knows a brahmin and likewise
a husband knows his wife. A king knows the
minister, and a king knows a king.

Note: Only those of equal qualifications, and
those who move about closely are capable of knowing
one another. A king is known only by another king of
equal virtue,

A iﬁasmﬁﬁ AFeT T4 T |
AT qaarefia 2 TE af |
Hearg w9 awrEEa A faufEa o ¢

One fallen into the clutches of an enemy
and condemned to death would not be released.
He should serve him in all humility and
when he gains strength should kill him who
deserves to be killed. Danger overtakes him
without delay from him who is not killed.

Note: There seems to be another reading as
7 [PIWAES in which case the meaning will be: ** An
enemy caught in one’s grasp and deserving death is
never to be set free. If overcome or humiliated by
the enemy, one should wait upon him most humbly

and when strength is had one must kill him who
deserves to be killed.”

33T TAA NG HTAY T |
f9a737; aq1 W9 TSTBGY T I Q
One should always at any cost restrain
one’s anger towards gods, kings, brahmins, the
old, children and the distressed.
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el Fw i AR ey |
Fifd T 29Y 1% | 97 gsA o) D)
The man who is wise should not enter into
purposeless quarrel which is resorted to only by

fools. Such a man wins fame in this world and
is not yoked to any calamity.

ARl (AT q@ Srenfy s |
q § daRfu=sha ¢ ofafwm fe: n 39

He is not desired as a ruler whose favour is
fruitless and anger of no account like women
desire not a eunuch to be a husband.

4 ghgimamr | sieanaggy |
SIFINITT A FrAT AGE | 3R
Neither intelligence conduces to the
acquisition of wealth nor indolence to poverty
(as seen from our experience of the world). The
man of intelligence knows the nature of the
turning conditions of the world, and not the
other, the indolent.

Note : The world has its turns, viz, a2 world here
and a world hereafter. The man of intelligence knows
the nature of these two worlds, viz., that evervthing
depends on the fruit of one’s actions—(Nilakanta).
Size qala: (37 oY% aw shw: e wewriRTeraEE ).
Srsqatagurd —cause of the diversities of conditions in
this world (Roy).
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Tiiﬂﬁﬁ?"ﬂ’ﬁw—l gheggegia WIea |

gAAEggiE fd qelsTwe 33

The fool, O Bharata, always disregards the

man advanced in learning, eminent of good

conduct, advanced in age, intelligence, and
wealth, and eminent of noble lineage.

FAHRATFRATEATFY |

g, fomafa argg FwR @ 0 38

Misfortunes soon overtake him who is of
ignoble conduct, bereft of wisdom, given up to

envy, inclined to unrighteousness, foul-mouthed
and wrathful.

AHEIEA T4 graeE e |

saqufe yarfa avag afafzar T a0 3

Charity for charity’s sake (untainted by
deceitfulness or unwillingness), observance of
promise and well-applied words win over all
creatures.

Note: wifydarzd is taken by some as a separate
factor to mean non-deceitfulness. gagmEfa®ER: =may

also mean ‘ punctuality * (@R =promise, or may mean
the conventional etiquette of society)

AfTEaEE 79; Fagr afangd: |
A GehorwIRisiy @9 qfErem | LY
He that is not deceptive, who is diligent,
grateful, intelligent and straightforward,
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though of almost empty coffers, gains a retinue
(of ministers, counsellors, servants, friends and
relatives and other followers).

Note: #fa§aigs; may also mean “a keeper of
promises . wRarwi=a retinue ( wafharda).

gfasadl SO FEOF TETFREE |
. ~ Y

feonor AfuRie: agaeafos: ey 3o

These seven, viz., fortitude, tranquility,
self-restraint, cleanliness, compassion, soft
words and non-injury towards friends, are the
fuel .the means) to inflame prosperity (for in-
creased prosperty .

Note: wfi:=(also) intelligence tRoy). amﬁ%qr:
speech not harsh. al’aﬁw"Tg=non-plotting, unwillingness

to do anything disagreeable (Roy). &fag:=fuel (that
which inflames axfRsn ).

FE AT gorar Fam g |
AESAVT FIF TAET A 1 ¢
That king who does not distribute unto
others (enjoying all himself), who is wicked-

minded, ungrateful and shameless, should, O
king! be avoided in this world.

Note: He does not deserve to be a ruler of the
kingdom.

T W g 3 sy @ Wi
T DA FEG @Sy aqg | 3%
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That faulty person who irritates an inno.
cent person about him cannot sleep soundly at
night like one with a serpent inside the house.

Note: One with a serpent inside the house ig
always in horror about it and cannot have any peace of
mind. So also one who has provoked an innocent
person in the house cannot have sound sleep at night,
not knowing when he would be revenged.

Iq 78T 41T WG WA |
FET AAEA AT qqTATRATIRG () e

Those are to be always propitiated like
unto the gods, O Bharata! who when provoked
(by ill-will or anger) is a danger to one’s
acquisition and possession ¢f worldly objects of
welfare.

Note : g'ég:?rsmaf%lasqxa (Nilakanta) by standing
in the way of their salary or livelihood.

Isai; &g angEn Wiy T |
T A e o ¥ dmA A 00 93

Those affairs entrusted with women and
the erring and with those that have fallen away
(orare degraded)and those that are dishonourable,
are all doubtful of success.

Note: gafda is one who has fallen away from his
caste by taking up to things prohibited for the caste,
such as drinking and so forth.
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T € 99 5 set aagiaar |
UST{a 3SAWT UIAAEIAGAT 39 1) 2R
They who are guided by woman, cheat and

child sink helplessly O king! like a small boat
made of stone in the nver

TASAY T G A FAANY A |
qmE qfogar o1 R fEgafg 1 8%

I regard them as wise O Bharata! who are
intent on the general ends to be gained and not
on their various particulars or peculiarities, for
peculiarities or particulars are but subordinate
or incidental to the general.

gafga: = d@aio: (incidental).

Note: Nilskanta explains this as follows: ““I con-
sider those servants as wise who are intent on the main
end in view (5@ ) and not on showing their individual

excellence ( fafis:= 4% ) as such excellence leads to s
cuntest for superiority (%ig:=aF¥=(riction or contest).

4 guaf-a fraar 4 sHafa W |
q gyl a9 A @ oaf swmE | 8%
That person who is highly praised by rogues,
bards and women of lewd character, is more
dead than alive.

Note: To be praised by such vile people of vicious
character reflects but the vices of the man praised.
* 13
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feen Q19 RASTEIA QUEATAMRING: |
ifed ARAE e gates aeg | BY
Giving up those mighty archers of unlimited
energy, the sons of Pandu, thou hast, O Bharata!
entrusted the great sovereignty on Daryodhana.

4 geafa oS qerg adfea |
TRIEaTE i SAwIAEE 0 9§

Thou wilt see him erelong fallen from that
sovereigaty like the king Bali from the three
worlds, infatuated by the pride of supreme
prosperity.

Note: Both Bali and Duryodhanalare victims of
the pride of supreme prosperity, and the qualifying
expression of the third line is applicable to both.

CHAPTER 7.
(Original Chapter 39.)
gaquy sarw—Dhritarashtra said :(—
 qelsT g
I AT AN

qen g fime ay gasd
FE 45 & AU gaiseq 2
Man is not the master of his prosperity or

adversity. He is like unto a wooden female
doll held up by strings. By the creator, he is
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made subservient to Fate. Therefore, continue
your talk; I am all attention.

Note: Dhritarashtra does not blame himself, but
attributes everything to fate snd asks Vidura not to
blame him.

fage sgg—Vidura said :—
AMHHS T FIRU(AY T3 |
FYA JETATFNA T WA ?

Even Brihaspati (the preceptor of the gods),
‘0 Bharatal, if he werc to speak untimely words,
incurs contempt for his intellect, and disrespect.

e afs g|a g T )
TrEgIRRAea 3 Mm@ | v 3
One becomes dear by gifts, another by
sweet words, a third by the power of charms
and medicinal roots, but he, who is naturally
-dear, ever remains dear.
Note: w-ag@I®a may also mean by the force of
magic (A@&=msagic) Here Vidura hints that he

belongs to the last class and his words are not to be
disregarded.

3o @ gy 1 JaEr | e
i gk st g g ST g ®

One who is hated is never to his hater good,
intelligent or learned. One finds in him who is
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dear everything only good, and in him who is.
hated, everything only bad.

Note: The gist is that an enemy never turns out
to be a friend even by any amount or kind of service.

T T SIS T
a9 @ O @AY |
I° A AT Ihg-
QAT $ANa™ A %
O king! I have told thee the very moment
that Duryodhana was born, ¢ Abandon this one
son Duryodhana and by his abandonment thy
hundred sons will become prosperous, and by
not abandoning him thy hundred sons will face:
destruction.”

a ghgigwasm @ gfg: wami |
waisiy agaeasal @ g ghgmaRd &
That rise is not to be esteemed high which
will bring on decline, but that decline should be-
valued high that will lead to rise.

A9 A wEE T g4 ghgmady |
§1: @ fg wasat g qg A L @
That loss which will ultimately lead to gain
is, O great king! no loss. But that should be
considered as loss, where what is gained. will
lead to greater loss in the end.
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I FHug wafa 9adtsw® |
TATGH YIRAA a0 FEw | <
Some abound in merits, others in wealth.
«Q Dhritarashtra! avoid them who abound in
wealth, but are lacking in merits.

-gaq% YMF—Dhritarashtra said :—
W AT TR 9N TFEAY |
7 FiEg @4 O q97 qREar 99 0 3
All that thou speakest of is for the future
good and is approved by the wise, but I dare not

think of abandoning my son. Where there is
righteousness, there is success.

fagc sarg—Vidura said:—
AT gurEsR | Wy fAwantaT; |
<
FEFHAT JAAGEEIE | 2o

He who is highly blessed with every virtue
-and is possessed of humility does never overlook
-even the minutest oppression to a being.

Note: A virtuous man can never brook even the
-glightest harm done not only to human beings but to
-all other living creatures as well This is said suggest-
ing though the king could nnt give up his sons, he
:should give up at least those wicked counsellors like
Sakuni and others and save the dynagty—{Nilakanta).

EEARTEE REEgig 9+
QR X q6) aaariem i 2
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Those who are intent on slandering others
take assiduously to works that would bring:
migery to others and sow mutual dissension
among them.

ga19 9 AT a0 guEgaay |
FIEA AT A1 1A T I 1 R

The very sight of these people is inauspi-
cious (foreboding evil)and association with them.
‘highly dangerous. There is great sin in accept-
ing money from them and great danger in giving
the same too.

¥ ¥ Ygaatereg aFmr fauEgat |
7 o ¢fv faemman dad ofofean 0 Q%
FHAFILE IS A fEedg | W
They are condemned as unworthy of associa- -
tion—those who are prone to sow the seeds of
separation (dissension), who are lustful (cove-
tous), shameless, roguish and notorious as wicked

{sinful). One should avoid also those men who-
are tainted with other great evils.

Note: For @am, another reading is dar (in talk)..

fraaae aig iy soata |
1 91 FefEf S 3 ag gay |
Tq MEEE TETI 3 1) L1
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When friendliness ceases, the love of one
who is low, the beneficial results and happiness
that arose during that friendship also come to
an end. He then strives to spread evil reports
about his erstwhile friend and begins to work
for his destruction.

ARSI AETR Wieaararesh |
A . . R .n
qrearEnd ARFIEFaRan:
frarea faget g Rz gufasdg 1 &
And even if he be wronged but a little, he
does not, out of declusion get calm (and cease to
be hostile). A wise man deeply considering with
his intellect should shun far away the associa-

tion with these low men, malicious and impure
at heart.

Note: For fasmsg is another reading fomsa = fa=k
{having considered).

ar mifeegaET IRE fawge |
¥ gEughEieg FmnargeEy o %9

.He that gives relief to his relations, poor,
wretched and afflicted, enjoys prosperity of sons
and cattle, and fame everlasting (unending'.

T AT TSI |l ¢

geafe T (o aEig ang anelld
JaaT LT oA Faou mivaaEea I 2
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Those who desire happiness for themselves
and prosperity to the family should proteet
their relations. Therefore, O Lord of kings!
do thou what is right. Wedded to fame wilg
thou be, O king, doing good to thy relations.

T afy desan Ear TR |
% gRioEea ARt | Qe
O best of Bharata dynasty! relatives whe
are even bereft of virtues, ought to be protected.

How much more then are they that are virtuous
and longing for thy favours!

98TE FT drmi qoEaEi [ W |
iaat g HAwi TR 1) £Y
O Lord of men! Be pleased to favour the

heroic Pandavas. Let a few hamlets be given
to them, O Lord! for their maintenance.

T FiF 9 A0 AESad A€ |
7oA g @o o o q@ vy 1 R
By doing so, O king, fame will be won in

this world. By thee who art old, thy sons,
0 sire, should be controlled.

w1 =iy fed =4 fafg ai @ighivog |
misfuliagEm 1 soeaggaan i 3
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And T should speak too of what is to thy
good. Know me as one who wishes thy welfare.
He who desires his good should never enter
into quarrel with his kinsmen.

garf |z qisarf mifafeiam |

A G999 afer R w
qrfafutas s = {0 2 |
FETERAE qay aw=gf T 1) W

'0 Foremost of Bharata dynasty ! Happiness
is to be enjoyed in common with kinsmen.
Interdining, intercourse and mutual sffection
are what should prevail among kinsmen, never
enmity. In this world, it is kinsmen that lead
one across to safety, and sink one as well.

FIATANEATE GIN1 AIareq 7 |

gEdl ¥ O qear afa Awg

FaRvaE Saved wfwafa | 3§

Those (relations) of good conduet save,

while those of wicked nature sink. O Lord of
kings, the bestower of honours, be’st thoun
righteous in thy conduct towards the sons of
Pandu. Surrounded by them, thou wouldst be
uanassailable to thy enemies.

sAraeq griamar @ gfaEEe |
fevaee g @ & rem FRlE Re
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An affluent (yet unobliging) kinsman takes
unto himself the sin of that kinsman of his who
shrinks in distress after approaching him (for
help), like a deer that has faced a hunter witlr
poisoned arrows in hand.

Nete: A person who can afford to help a poor
kinsman of his in distress, vet fails in his duty to help-
him when approached for relief, takes unto himself alk
the sins of the latter, as a hunter takes to himself the
sin of killing the deer. f&3:=a poisoned arrow.

wrEfy gt A Afrsaf |
TF A1 §AF A A1sf0 3t aggferag 1l ke
O king! thou wilt have verily to repent
later on hearing (in future) the death of either
the Pandavas or thy sons. Be pleased to ponder
deeply (over all these).

I7 @Al anres: qiEda saon |
AERT 7 Y F AR a0 R

When life itself is not certain, one should
at the very outset abstain from that act by
which one would have to be distressed retiring,
to one’s chamber (cot).

Note: ®Zir=acot, a bedstead. The sense is he

will have to shut himself in shame and remorse in his:
closed bed-chamber,

A FEAATY GAFTT A |
AqaFafaafeg Ihgnads fght | 30
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There is no man other than Bhargava
{Sukracharyar) who does not act in defiance
of morality or justice, but consideration for
further action (without brooding over the wrong
past) rests only with the intelligent wise.

Note: Bhargava or Sukracharya, the preceptor
of the Asuras, is the author of Nitisastra (or the science
of morality). None other than Sukracharya is infalli-
able. The wise will not bewail over the wrong past,
but will consider about the future course to be pursued
befitting the situation.

seasafgafa=consideration of the further course to
be pursued (aq Fifusw eder f=iw:). Some take this
to mean ‘clear and correct knowledge of the conse-
quences’ and explain the sloka as follows:— It is not
true that no person has been guilty of an offence except
Bhbargava. It is seen, however that a just notion of
the consequences is present in all persons of intelli~
gence (Roy'. The former translation is more suitable
to the context looking into what is expressed in the
next sloka.

Fated T9ag @ 3g T A |
A 99 TITGA AT ACH ! 3¢
If however wrong has been done earlier
to Pandavas by Duryodhana, by thee, O king,
the doyen of the dynasty, it has to be undone.
Note : %33 =2n old and experienced member of
the family. 1he sense is that the wrong done in the

past is to be redeemed by the wise course as to the
future.
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diee 92 afageg A% fanaEa: |
wfasafa atay @A SOy R

Installing them in proper position, thou wilg
in the world be freed of all stain (sin) and be-
come worthy of worship at the hands of the
intelligent (wise).

geqrRaTa oo GEa R @)
semfy sy 44 aata fogfa 0 33

Reflecting well on the good sayings of the
wise from the side of practical effect, he whe
exerts in enterprises wins lasting fame.

Note : &isq 1@ fd ®rdg=takes a firm resolve in matters,

HeTg fe o agad |
Sy Tifafed fafed Tmgiay | 33
Knowledge is improperly used even by the

clever when as a result the attainable is not
known and the known is not practised.

Note: Knowledge must help one to know what is
to be known and to practise what is known. The gist
here is " my words only fall flat on you .

TNEIRS g A wrofs A |
T Hd NOARgEngHd |
sraa gHeT fawd fifaad o 34
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That learned person who does not take to
actions productive of sin, prospers. While he
that is of perverted intelligence who persists
thoughtlessly in pursuing sinful deeds done
earlier is thrown into unfathomable mud (hell)
difficult to come out.

AT T2 TG GOl SR |
Sgg=afanmy @aara fam: i 3§

% @uafagEmEd IRgdaaEy |
LISV RECER GG IERCiE T L

grosdarfa ar qen dgonia @81 99 |
Bants gw: @ grafafegf n 3¢

A wise person should note the following
six holes of leakage of secret counsel, and he
that is desirous of success (wealth) and lineage
should always take care of them.

They are intoxication, sleep, ignorance
(about the spies of others working against),
facial expression (mien) suggestive of mental
disposition, confidence in wicked ministers and
un-skilful ambassadors or envoys.

O King, knowing these holes, he who always
keeps them plugged and is engaged in the
practice of the three ends of life, viz., virtue,
worldly welfare and sensual enjoyment, presides
over his enemies.
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Nete: w9mrafd;=continued prosperity (increase
of prosperity). #g=unsteadiness of mind caused by
intoxicant drinks: sifiswd= 17 qRIaraeTAg; srwEad
A =expressions of the eves, face, etc., indicative of
the state of the mind YzasafsmifRey.

4 3 FAAAETT FZAIRST AW |
qutat 3fzg Fat geeafiansly 0 3
Without a knowledge of the seriptures (and
sastras) and without waiting upon the old,
virbue and worldly welfare are impossible of
being known, even by those equal unto Brihas-
pathi himself in knowledge.

a8 agz afod A ARty |
FARAM Fd A8 78 gAAFY | ge
What is fallen in the ocean is lost, words
addressed to one wholistens not are lost (wasted).
Scriptural knowledge is lost (does not serve
any purpose)in one lacking self-restraint, and
sacrificial oblations thrown into the sacrificial
pit where there is no fire is likewise lost (does
not conduce to any spiritual merit.)

Note: «arafa=5& (in a fool. also)

q@r GEq A4 A AERT @G |
Y
oRAT TEIST FAETT TSAS e 22
The man oi intelligence should cultivate
friendship with the wise after examining them
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with his intellect, constantly searching with
his discernment, and making use of his ears,
-eyes and power of discrimination,

Note: mqraa=collecting or putting one’s thoughts
in order. zrar=hearing from others; ggr=having him-
gelf seen personally; fagm=knowing fully in every
.detail,

wHif} A gfa wad W |
gha faed aur AN ISR 18R
Humility wards off disgrace; prowess over-
comes calamity (defeat); patience always
<conquers anger. and good conduct (cbservance of
customary duties) destroys all inauspiciousness.

. qi=s¥a Ao Fsqen k= |
YA & THT AFAIEAR T Ul H

O King! one should test lineage taking into
«consideration the personal possessions, landed
property, house, general behaviour, food and
dress.

Note: gfiesg=personsl property, one’s possessions
such as utensils, implements etc., (or IgMIARZI) exter~
nal appendages ; §a=landed property, (also) place of
-origin (sFA=ma). Ordinarily 2 man of rural area is
dacking in knowledge and polished manners,

qfeaa s SRt 9 G |
iy Fiwie woewd & g 1 2Q
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Even a man freed from worldly bondage
will not reject an object of enjoyment if
available at hand. What then is to be said of
bim who is impassioned with desire?

Note: fig®ig:= ggy: (an 2spirant for emancipa-
tion), A man of desire will only too fondly take to it,

TR 34 wfis eIy |
fesgd g 3 ggf aRasdq 1l Y
One should keep up that friend who is wont
to wait upon the wise, and is possessed of
learning, who is virtuous, good-looking, social
and sweet-tongued. .
Note : ﬁraan having friends ; ggq:a frlend or

may be taken as ‘one who has s good neart’; Ju=one
possessed of learning (Vidya).

ToFI; I AT MG A [ SAT |
it EEE | FEIATAET | 9E

Whether born low or high, he is superior to.
a hundred noble born, who does not go against
moral law, who Is deferential to virtue, gentle,
and has a sense of shame.

gufima a1 fa9 fgd fgda any
A
aify swan sqr i A sfafe | e
The friendship of those two persons never:
gets worn-out, whose minds, secrets and under~
standings exactly agree each other.
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Note: fisd=what is secret (secret workings and
pleasures).

Faferan o9 F aia |
faastafa Favd af@ et sorsaf o ve
An intelligent man avoids the friendship of
one who is wicked-minded, untutored and keep-
ing away secrets like a well covered with grass.
Friendship with him is soon lost.

Note: Z@E:=one who keeps away secrets from
anothber (not open-hearted). ZE =covered.

wafeRy gay VzamEfasy T |
< -~ c ~
AUIYAINY A WA I 8
A wise man should never cultivate friend-
ship with those who are haughty, foolish, fierce,
rash and likewise devoid of virtue.

Fag WS qangs w@aiesy |
Rtz (e faat aftahassfan e

He is desired as a friend who is grateful,
virtuous, truthful and noble, who is firm in
devotion, self controlled and steadfast in moral
rectitude.

Note: fmifi=correctness of conduct. Another
reading for the last foot is famaanf Fead=a friend who
never forsakes is desired.

shgmormgRent gegaisi fafasad |
SEociaceicnicit il w2

* 14
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The withdrawal of the senses from their
objects of enjoyment excels even death, while
excessive indulgence in them brings ruin even
anto gods.

Note: All persons desire to avoid death which is
naturs! and enjoy life where the senses are naturally
attracted by their respective objects of enjoyment. He
who controls the senses from beirg thus attracted,
brings about willingly a cessation of all sensual enjoy-
ment, while death brings a cessation of sensual enjoy-
ment naturally and most unwillingly Control of senses
from being attracted by their objects of sense is a
sort of death voluntarily courted and thus it excels
natural death. Unlike ordinary death which is a matter
of course and does not require any special exertion tn
come by it, withdrawal of the senses from their objects
requires great exertion and is not had for the mere
wish of it.

Feadn: =letting lose ; wgrad: =controlling.

AT SRR 9 i |
Srgeatio gan: AEEE wiEqEAr ) $R

Kindness towards all beings, unenviousness,
patience, fortitude, and respect for friends,
these, the wise say, promote long life.

Note: The first foot is translated in another way
as * Humility, love of all creatures’ (Roy).

G GNAR AT TATEA |
AfARIT geel agEgeTEay || u3
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That is the solemn vow of a noble person
4hat he desires with a firm resolve to win back
by a right policy what has been lost earlier.

a5geT:= Not a mean fellow (noble).

wrat afERgEaTE gafem |
W@y FAYTE: AW A gt

That man never fails in his purposes who
koows the remedies to be resorted as to the
future, who is firmly resolved as to the present
and who knows the further course to be adopted
as to what is past (without being depressed at
‘heart for what is over).

Note: Roy translates the third foot as ‘who could
anticipate in the past how an act begun would end’.

FAO qAGT 410 FFAE0 fA¥ad |
AR AW FeAOME | Wy

That to which a man devotes himself
incessantly by deed, thought and word,
draws him unto itself. Therefore one should
always pursue what is good for oneself.

Note: If one is devoted to sinful deeds one will
reap sin, and if to virtue, will reap virtue.

AEFTEV A1 FAGAFAEE |
Rfarts §ifA aal ToefeEER 1 W&

Pursuit of what is auspicious, assiduity,
learning, activity, straightforwardness and
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constant visits to the virtuous—these bring
on prosperity.

Note : sm@sad=taking hold of or touching. Some
explain Ags@d to mean the traditional practice of
touching a cow, an elephant, and other auspicious.
objects which are supposed to bring auspiciousness,
gm may be taken to mean ‘continued application,
opportunity, Devotion to God or friendly aid’ (Q{rq.
@) swrd=3aa: (Exertion). Roy takes dlT: to mean.
‘ the proprieties of time place and means’.

Afwdg: P g3 snre 3 e 9 )
qEA AEAE @ TReERsER I WS
Perseverance is the source of prosperity, of
profit and bappiness. He who is not depressed
but persevering becomes great and enjoys
happiness unending.
Note: wufidg;=absence of dejection or despond-
ency ; self-reliance (hence perseverance=salmg, AFIH:)-
sl fEiEgeaq 1eaad wag |
AfASOTIAT T AT |AT AT ue
Nothing is known O Sire!, to be more con-
ducive to happiness, nothing more wholesome:

for a lord of might and power than patience at
all places and at all times.

Note: safa:=a lord (of might, power).
FATIE: RIW TIEAT IO |
Huinal aRt aer Tw o wwssfear 0| 4R
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He that is weak should put up with every-
-thing in patience, while the man of power
should do so on the ground of morality. He to
whom both good and bad are equal, is always
forgiving. ‘

Note : snfgar=felt or entertained. By taking
another reading as @ar {gar some explain * Patience is
beneficial to him’. The former seems to carry better

sense, The word @& in the last foot refers to the man
who is neither weak nor strong but is indifferent.

azgd Jartsy gatatvat 1 fiad |
FIY T8 7 YA 1) go

He who indulges in a pleasure and is not
-thereby deprived of virtue and worldly welfare,
may indulge in it to his heart’s content. But
one should never take to the mode of life of a
fool (allowing free play to his senses for
excessive indulgence).

Note: =mfi=to ome’s heart’s content. HIAd=as
fastidiousness of taste especially in diet.

@Y SRy AfEFEIEEy 7 |
A @Ay & Searghafean | &2
Prosperity never abides in those who give
themselves away to grief, who are erring, non-
believing in the existence of God and are idle,
who have no self-restraint and are bereft of
industry (exertion).
Fote: wgrFig=rardilyg ‘unambitious). Nilekanta.
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ATHAA 7 JHAGATG ToTTEAY |
AT FFAAARG 99909 FIST: 1) &%
Men of perverted intelligence regard him
as weak who is straightforward and ig

possessed of a sense of shame born of that
straightforwardness, and persecute him.

ERREINHGIGITRICITEC U
. R RS >, r .
qgifaTfas 9T siniqrEeaatd o §3
Prosperity never approaches out of fear the
person who is too highly worthy, exceedingly

liberal, surpassingly heroic, of most austere-
vows, and who thinks too much of his wisdom.

Note: Everything has a limit beyond which it is.
looked down upon (4f3 83@ aw¥a—too wuch of any-

thing is good for nothing). azm#i=am$an§i'zai (extremely
straightforward)—Nilakaota,

q TifageEae M@ fAang T )
N1 O FNAY SRR 1) &%
AT MAAET off sfagaafagy 1 &w

Neither in the highly virtuous nor in those
having no virtue at all, does prosperity abide.
She is not after virtues nor is attached to
absence of virtues. Blind like a furious cow
she remains with some one (indifferent to his
iutrinsic merit, good or bad).
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Note: A furious or untamed cow though not
steady at any place has anyhow to seek shelter in
some place blind tothe nature of the spot or her owner.
Likewise prosperity is fickle and finds no permanent
abode. She abides with some, as she has to do, blind
to the inherent nsature of the man with whom she
stays, how short or long it may be. The last line may
be explained also in another way, viz., *like a blind
cow, fortune is wayward.”

FfugEEST I3 WeTAwS Ay |

TRAYAFT AR ZTLFGS 979 1) 8%

Th Vedas have for their fruits the per-
formance of Agnihotra ceremony (offering obla-
tions to the sacred fire). The study of
scriptures bears the fruit of good behaviour
(nature) and conduct. A woman bears the
fruit of sexual pleasure and children, and
wealth has as its fruit both gift and cnjoyment.

Note: If these fruits are not bhad respectively
from the Vedas and others, they are of no use.

FEAORAE: FUA S |
4| @ T 0d I5sU| g it &S
He who performs acts (like sacrifices, gift
and so forth) calculated to secure merit in the
other world (after death) with ill-gotten wealth,
does not reap those fruits after death, as that
wealth was acquired by unrighteous means,
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Note: aﬁﬁ%ﬁ%=pertaining to the body after
death in the other world.

FFAR IALNY FoPIERG T |
RY T IQY A qETA0 A9 &¢
A man of courage knows no fear whether
he is in a vast wilderness, or an impenetrable
forest or an inaccessible fortress, or in the face
of dire calamity or in bewilderment or before a
weapon raised against him.
Note: @a3g=a man of csurage or strength of
mind.
SR gAY e ghw Wi |
o Faurenl fafg g@ wam gl &_
Activity, self-control, dexterity, careful-
ness, firmness, memory and duly considered
undertakings—know these to be the cause of
prosperity. (wa®x=of prosperity.)

AN qUETl T AT I |
féar q@maTgat @ qoEal g9 0 9o
Penance is the strength of ascetics, the
Supreme (or the Vedas) is the strength of the
self-realised (the knewer of Vedas). In violence

lies the strength of the wicked, and in patience
that of the virtuous,

Note: Ascetics achieve their aim with the help
of austerities, the self-realised find their goal in
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‘Brahma. The wicked accomplish their objects of
desire by force and doing harm. The virtuous carry
out everything by their patience,

AT AFaRaEit 9 g3 w6 |
FhmEtaFEa T gUITAART | 9?
Water, roots, fruit, milk, clarified butter,
{what is done at) the desire of a brahmin or at
the word of a preceptor and medicine—these
-eight will not tend to break vows.

Note: During fast a man can take water and
other things and that will not lead to a viclation of
the vow. S» also other acts as described above.
FENBEIT = AT,

q q W A 0FF IERAA |
TR0 SRR FNEET: SA ) o
Do not do unto another what is disagree-
able to thyself. Merely by thus guarding or
controlling, there will be virtue. While the
other (non-virtue) proceeds from desire.

Note: The last two lines are translated as “briefly
even this is virtue (on the reading &), Other kinds
of virtue there are, but those proceed from caprice ™.

(Roy)\

In thus translating, the force of @™ is not fully
brought out. The last line may be explained in 2
positive sense in contrast to the negative aspect set forth
in the first two lines viz , ‘the other (positive) virtne
pruceeds from good actions done according to one’s
desire.
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gmm=by controlling one’s senses and physicall
organs ®WAa:=the other (either non-virtue s1a@: or
wirtue in a positive sense), .

Another reading for &m0 is TyW%a (A =an organ.
of sense, gau =attacking, checking).

TR S Fawag avgAr sg |
A7 T2 qAA Y O WA I ey

One should conquer anger by patience, the-
wicked by virtuous deed, the miser by liberality..
and falsehood by truth.

Note: An sngry man is easily deprived of his
anger by the other, at whom he is angry, remaining
patient. Likewise a wicked man can be weaned off his
wickedness by dealing virtuously with bhim, and so
a miser by liberality shown to him and a liar by others
dealing honestly with him.

dhgedsmd ST =% gevwfaf |
T TN foq@l G F@i A I Ab@FE U ow
One should not repose confidence in the
following viz., a woman, a rogue, an idler, a
coward, one who is fierce, one who boasts of his
manliness, a thief, one ungrateful and an
atheist.

Note: ®=iy@*=fmigi= (n 2 womsan and in =
Togue).

fvarzitew fAd ggiedfm; |
TR €I FIfeUgan) g9 || oY
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Approbation, length of life, fame and
power, these four increase for him who is wont

to respectfully salute superiors and wait upon
the old (elders).

AfEAW Tsat: =TGR T )
S AIRA R AT AW FA N 6§

Do not set thy heart on objects that can be
attained only after great troubles, by the
transgression of virtue, or by bowing down to
the enemy.

afy: geTsm=TET AgAnTEY |
fRugrn sersi=an WIT QAT ||
A man without learning is to be pitied, a
sexual intercourse that does not conduce to the
birth of issue is likewise to be pitied. The
subjects of a king who starve for want of food
are to be felt sorry for, and likewise too a
country without a king (or ruler).

Note: Without the above things no welfare can

be properly had. Compare “&Far f5ffa: ag:r—aggh (s

man without learning is like unto a beast); “ 8=‘§?s¢m§-
! & - oy -

WA IIAEFE W " —wegEEY (the wise say that a

sexual union between a wedded couple is for progeny).

eAT S 3TAat WAl o 97 |
FEHI S ot AEgEd wwe WU e¢
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Long way deteriorates the health of
embodied beings, falling water erodes moun-
tains. Want of enjoyment (sexual) brings forth
premature old age for women, and wordy darts
tend to great mental anguish and depression.

Note: ssar=way or road (continuous walking
over long distances). @=that which weakens; or
destroys ; compare:

AT S AGSANRFEAT AT 7 |
YA S Eorl GEHAET Sl
Long walk exbausts man, while keeping
horses merely in the stable without being used
for ride destroys their health. Want of sexual
union deteriorates the heaith of women, while
exposure to heat (to fire or sun) destroys clothes.

Nete: Insome editions this sloka is missing, per-
haps owing to the repetition.of ideas in the next above
verse.

FAHATYZT 33T AMTEIAT 42 |
9% JMea1 ESTEN TRTAEE G2 N \0R
The dirt of Vedas is the want of scriptural
study; the dirt of brahmins, absence of vows;

of earth, the tribe named Bahlikas; and of men,
falsehood.

Note: Oaqe's study of Vedas becomes impure by
non-repetition (or non-observance of traditional usu-
ges and scriptural study). A brahmin who is edjoineda
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by Sastras to observe vows, becomes impure by non-
observance of those vows; the earth is made impure
by the tribe of Bahlikas of North-west India who are 2
disgrace to humanity by their cruel practices of sin
and immorality. The impurity of man lies in his un-
truthfulness. ganai farguermt aqai aa sga: adis awm &
Zan. That part (of iIndia) where the river Indus
meets with the five tributaries is called Bahlika.
smAMALT is explained as wamAlswg( (non-repetition)
aa wer afean: (impure) sgafaar gm4..

Rggens andr e fem: |
gA0e 99 §9 @MY 43 g |
4 9gus e drawify 92 w=g 1 <o
The impurity for a chaste woman is her
curiosity, that of women (in general) is separa-
tion from husbands (which brings on them great
affliction and sorrow or leads fo an immoral
life). When gold deteriorates in fineness,
it is equal to silver in value; likewise silver
becomes equal to tin; tin, to lead, and the
impurity of lead is verily impurity. (The most
valuable is gold and the least is lead).

Note: fasarawer=Fidm sare: egs= wet ggwn v
A @i w9 A 6 fEm |
Fraaw S92 A @ gd S@g €

One cannot conquer sleep by lying down,
nor women by sexual enjoyment, nor fire by
fuel, nor liquor by drinking it.
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Notz: To avoid sleep one should not merely lie
down, nor to avoid women one should indulge in sexual
enjoyment. Fire burns only the more with the addition
of fuel. The desire for liquor increases by indulging
in it,

FIRa=A77 (sexual enjoyment) one should not think
of overcoming the desire for women by indulging in
sexual epjoyment.

T@ FEfwd i T aft fafser |
AFUAAA AT &S T SAfEaq 1 <R
His life is one of success who has won over
his friends by gift, who has overcome his

enemies in battle and endeared himself to his
wife by giving her good food and drink.

agfamshy sitafa st gl |
gy fagE=el A wafEsm |sw 0 <3
Men with thousands live and those having
hundreds too. O Dhritarashtra! give up desire.
There is none who cannot somehow or other,
pull on.
Note: azfaon=agd gzr: (stamped coins) affa Jwi 3 ;
§%21 here means WA HIA%1~ the desire to enjoy the
kingdom:.

g giusat Al fod am fe )
AEATE agEamR e gk <R

What there are on earth, as, paddy, barley,
gold, animals and women, all these are not
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.enough for a man (to quench his desire for their
possession). Thus understanding, none will be
4oolish after the exclusive possession of all
things in this world.

Note: Desire is unsatiable. It will lead only to
misery. Inordinate desires are to be avoided.
e[ At geife g3y qearsT )
quar afz ¥ TeA Ag quzgAT AT N <%
O king! I advise thee again, ¢ Behave
-equally towards the children, if there is such

-equality of feeling in you, towards thy own
sons and those of Pandu.”

CHAPTER 8.
(Original Chapter 40.)
fzz sxrwr— Vidura said :—
Arsvafaeafrase:
wU@d afwregmtaa |
. - b
fat e agufe a=-
s q@an ft ge a=a | 2
Fame comes to him without delay who is
respected by the virtuous and who performs his
‘work or duties without any attachment to the
results thereof and without wasting his energy-.
“The virtuous who are pleased are verily capable
«of bestowing happiness.
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Note; wgsm;=aifuamtfga: (without self-conceit):
sfrasafra=safsmmm afE (as it lies in one’s power).
Thus are explained by some commentators.

YEFARCTIHINT
JE-IEIANFE @ |
g9 @ TEEgT 3/
ot &9 |9 FEg=y I R
Like unto a snake that has casb off its
slough, he remains happy bereft of all misery,
who. without in the least being attracted,

discards even a great object, if it is blended
with unrighteousness.

Note: Here 551 may mean also wealth. or pros-
perity.  @awZFW: is explained in several senses as

(1) SgrESRifiaisfi (Nilakanta) though not subjected

to disgrace by others ; (2) sqggafew: =unattracted (3) of
one's own accord (Roy).

The gist is that everything, howsoever noble or
high, should be discarded if it is tainted with un-
righteousness.

99 T ggE YA T GgAy |
TEEFTT: autt seeear | ES

Excellence acquired through falsehood,
malignity towards the king and obstinacy in
false assertions before a preceptor, these are-
equal to the sin of slaying a brahmin.
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JEATE geRiiE faar 1 |
AP FW A TR 9

Envy is tantamount to death. Harsh or
abusive language is the death.knell to pros-
perity. Want of attention to the preceptor,
haste and boastfulness are the three enemies of
learning.

Note: ug®qd=one and the same word (in all ways
equal). A man of envy is like unto one dead. His life
is of no use to him and less to others. w=fdarz=abusive
language ; over-talkativeness; or excessive zeal in litiga-
tion or controversy as some explain.

m’{m‘=lack of interest, or carelessness to hear
the instruction imparted by the preceptor. Roy tran-
slates the first half as * Excessive envy, death and boast-~
fulness are the causes for the destruction of prosperity .
Instead of taking them separate as three factors, it
seems better to take otherwise, since death cannot be g
special cause of destruction of prosperity. Another
reading for sgram is W ‘

ATFRG qFNE T TGS MR T

wWeyar Sifiwiiae s I

@ 3 agAIRey: @y iR | o0 W

Idleness, pride and confusion of intellect,
unsteadiness, assembling together for vain
discourse, obstinacy, self-conceitedness and
selfishness — these are known as the seven

besetting sins of students.
* 15
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Note: Here aq;ﬁi} should be taken to be one of
the seven sing, as otherwise the number will be eight,
sgzaar=stubborn-ness (or haughtiness also Qﬁam) mig=
gossip. wafiEd=covetousness (F=Iar).

g@ttam; A fen aifa fafaa: e |

gat a1 @dfzai el Tt @9g @@ 1 &

Whence learning for those who are after
pleasure 2 Nor is there pleasure to him who is
after learning. If one is after pleasure one
should give up (the hope for the acquisition of)
learning (knowledge), and if after learning,
should give up all consideration of worldly
pleasures.

Note: Worldly pleasure and learning do not go
together.

ArfRgeafa |Mgmi AeTEl geEh |
ArFaFEIgaTal 9 J8i THSTA U S
Fire is never satiated with fuel, nor the
ocean with rivers. God of death is never satis-
fied with all the ecreatures, nor a beautiful
damsel with men.

Note: Fire can consume any quantity of fire-
wood and will still remain unsatisfied. The ocean can
receive unto her any number of rivers and still remain
as before without encroaching on the shores. The God
of death is capable of consuming all living creatures
and is not exhausted. A beautiful damsel cap attract
any number of men and is not satisfied but ever attract-
ing any number of admirers.
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st gf gfea aufgwas:
wra; B gfa o w=2dan )
AU T A US-
A% T AN TR sy <

Desire destroys self-command; the God of
death destroys development; anger destroys
prosperity ; miserliness kills fame. Carelessness
in looking after cows kills them. Oking! A
single angry brahmin is capable of destroying
+$he whole kingdom.

Note: The anger of the brahmin (one who is
well-versed in the scriptures and acts up to them) is to
be avoided at all costs Roy translates the first part
star gfa gFa as * hope killeth patience’. On the other
‘hand it is hope that keeps up patience as Kalidasa says:

Y sraraeE: FEARGH: AATAFAAR |
guafy snfigza B ey o (ded)

IS FiEd WA T facd
- qeATERY; TE WA |
T2 FfeIE: FEH

qarty & @wg ;R §e 1l Q
Let these be kept in thy house always,
viz., goats, bell-metal, silver, honey, drugs that
suck up poison, birds, brahmins versed in the
scriptures, kinsmen aged, and the noble-born in
- distress.
zirs: = That which sucks up all poison.
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TR e Aoy [rEA aga |
ARl I SOARST QAT ) %a
TR eqfaasaTa gt ageeiq |
FRgERaRAT T 9 o 1

O Bharata ! Manu has said that the fellow-
ing objects which are auspicious should be kept
in the house for the sake of worshipping gods,.
brahmins and guests, viz., goats, bulls, sandal,.
lyre, mirror, honey, eclarified butter, iron,
copper, conch-shell, the Salagram stone (repre-
senting Vishnu) and the yellow pigment
gorochana.

Note: fad=metal iron; mg:=conch turned to the
right side (gfonad:). ®WUART:=a kind of stone found in
the river Gandak, with gold stripes and gold within,
which is ssid to be a symbol representing God Vishnu.
MQ=a=a pigment yellow in colour made from the bile.
of the cow or found in the bead of it, aud used for
medicinal purposes.

& 9 @i qIw i
4 G TRy |
q WG TR qAH S
gR sty & 0 R

I shall tell thee O Sire! another matter,
whieh is highly remarkable, meritorious and
most excellent of all. Even for the sake of
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one’s very life, one should never discard virtue
out of desire, fear or covetousness.

Note: azifafag="agx saya wufafiz g, mghewgn:

“That which is auspicious equally like a great festival,
highly remarkable.

faar o gEnd atd
sitar fAen dgee afqa |

asia afafoge e
|/geT gealaqn & wwa ]
Virtue is eternal; pleasure and pain are
but transitory. Life is eternal, but the instru-
ments (the embodiments) of it are trapsitory.
Discarding the transitory, stick up to the

eternal and be well-contented. The virtuous
indeed are solely devoted to contentment.

Note: Another reading for gi@ is @ig@®m. An-
_other reading for the last foot is: arge =% aived B e,
@gsa=DBe contented. ltis verily an acquisition wherein
contentment is supreme (aY%: 9 SEe: IReaF ).

(Nilakanta).
= . .
§a: is taken to mean wif3ur or ignorance, the canse

of embodiment, the elements of earth etc. with which
-it embodies.

QEESTE 959 AETENET
sarmE fi TR |
A LA AT N 18
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Behold the highly mighty and magnani-
mous monarchs of yore who, after ruling the
earth abounding in wealth and corn for a while,
have fallen victims to the God of Destruction,
giving up all their kingdoms and extensive:
enjoyments.

Note: Herein are the illustrations for the transi--
toriness of human glory alluding to the Jives of Man-~

dhata, Sri Rama, Harischandra and other illustrious
royal personages of Puranic fame.

4 Y TEY8 qgsn
sfeqea ywa @agiaRwfa |
4 gwHan w0 wgf
feamst sgler faafa 1 W™
When a son brought up with great care-
and under great strain is dead, people, O
king! lift up the dead body and remove it from
the house to the burial ground. They lament
over it piteously with dishevelled hair (espe-
cially alluding to women) and throw it like

another piece of wood into the middle of the
funeral pyre.

Note: fagiFa=carry the dead body to the burial
place (g with fag).
J T A I
eIt iy T
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ST | TSSAGA
gU39 Q%A 9 I3 || 18
Another enjoys the wealth of the deceased ;
the birds and fire consume the elements (five,
as air, water etc.) of the body. Accompanied
by two, his merits and demerits, he proceeds to
the other world.

vwgsT fafeaeey gea: ged: @an |
AYYIARSIL FATT 347 aE qafon 1 e
Throwing away the dead body, his kins-
men, friends and sons return home like birds,
O sire, that abandon the ftrees bereft of
blossoms and fruits.

Wt M g 989w = Ay |
qEITY IR qagh afagmesa; Ul ¢
The deeds done by himself accompany the
man thrown into the funeral fire. Therefore a
man should at any cost store up virtue by slow
degrees. '
AWIZIFTATYST A0y
< weauf@sfa IwREy |
ag wgmgAffz
TeqE a1 A&l gdA WS ]
O king! above this world (of ours) and
below are regions of great gloom and darkness.
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Know that they are most stupefying the senses.
Let them not possess thee \blind with all
attachment as thou art).

Note: #gea mesns of that heaven (Wieiem).
s Tey @i (in heaven) AgeT AgsAR @aiq =1, W=y

%#q: qra® (below that heaven and below this in Patala).
{Nilakanta),

¥ I98AatE FE-

feraes @4 sfaogda |

T | eafy s
¥4 9 91g7 7 38 sf@ 1 e
If, after having heard all these words of
mine, thou wilt be able to act up to them in
‘the real spirit, thou wilt attain great fame in
-this world of beings and will have nothing to

'be afraid of, either here or in the world here-
.after. ‘

Note: nﬁlqzi:to practise or perform. Nilakanta
takes it to mean g (to know).

AT AT WA geadiat
qAITH ghagar gfi |
F@i W@ T3 ToTHal
9odt ay fernay Y

O Bharata! The soul is said to be a river
4whose ‘bathing ghat is religious merit, whose
-waters are truth, whose banks, self possession or
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control and whose waves, pity. He who bathes
in it is purified and becomes meritorious. For
the soul is sacred, and what is supreme merit is
verily absence of desire.

Note: ¢Sqamwm ai gud’ (there is no merit greater
than non-attachment). g&i ®@: (Immersed in the
meditation of the inner Self) or whose mind is ever
devoted to the soul. Another reading for maiigs! is
g@rgar (whose origin is from Satya, Brahma) Nilakanta.
The gist is one’s mind should ever be set on the soul,
free from all desire or attachment. ‘

FIOAIIEAA R fegawat adg |
ar gfandt Fear swgatfon asaT || R
Using the boat of self-command cross the
eddies of the cycle of births in the river of
worldly existence of the water of the five senses
infested with the crocodiles of desire and anger.

Note: wwagmifi=the cycle of births and deaths.

gﬁ=a narrow difficult passage in a stream, or a whirl-
pool. Here aft—=&awa®l (the river of worldly exist-
ence). gfi=self-control (also fortitude).

A, g Wy
faengg aaat Sl g5 )
FIFIEH TR @

TeEegeH € gug wRIN Lt

Honouring and winning the grace of one’s
kinsman who is advanced in wisdom, virtue,
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learning and age, he, who consults with him as
to what ought to be done and what ought not,
will never err. .
g fyefed g ofvnrg = =g |
A I A AN AT I FOOU W
One should keep under control one’s organ.
of generation (lust) and stomach (food) with the
aid of fortitude; hands and feet, with that of
the eye; eyes and ears, with that of the mind;
mind and speech, with that of deeds.
Nete: One should guard oneself against the

temptations of lust and food by mental courage; Dhriti
or courage is defined ss * fagtwersdr gfd: (cunquest
of the tongue and the reproductive organ). When hands
and feet take to wrong action, it is the eye that sees it
and withdraws them fromit. Eyes and ears are con-
trolled by the mind, eyes from tempting objects and'
ears from unbecoming words. Thoughts and words
are to be guided by action. Good thoughts and words
are to be acted up, while bad ones are to be restrained.

Another reading for the last line is ‘ gajars = famar”
{mind and words by wisdom).

freatgar Fmaehdr
Ericipilicoicesill

S T TQ T -
A AT THAH | W

The brahmin who performs his daily ablu-
tions, wears always his sacred thread, daily
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recites the Vedas, avoids the food prepared by
the outcast, speaks truth and performs deeds in
bonour of his preceptor, never falls off from the
world of Brahma,

Note: Itisincumbent on every brahmin to take
his daily bath (morning and evening) and perform his
daily prayers of both Sandbyas (twilights). =@S®E 7
srgi=he does not fall off from Brahmaloka. He attains
the state of Brahma or the Supreme.

swfta 33/ aREET 9w
fagt g% Qe o |
AT TELAETH!
za: GaR gheETAi 3%

After studying the Vedas, consecrating the
sacrificial fires, performing sacrifices, and
protecting the subjects, and with a soul purified
by taking to arms to protect cows and brahmins,
and facing death in the battlefield, a Kshatriya
attains heaven.

Note: The sacrificial fires to be consecrated by =
Kshatriya(of the warrior caste) are three viz., Garhastya,
Ahavaneeya and Dakshina. One of the vows of a
Kshatriya is the protection of cows and brabmins. the
former, since they give milk and other cow-products
for maintaining the five daily sacrifices whereby
the gods and the manes are provitiated, and the latter,
since brahmins preserve the Vedas and virtues un-
sullied.
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Isfisfa o gy
9 w1 ety |
?ﬁm A= 9
e & feeagEry g N W
After studying the Vedas, and distributing
his wealth on proper occasions among brahmins,
kshatriyas and his own dependents, having
smelt the sanctified smoke of the three fires

(alluded to above), a Vaisya (of the trading
cagbe) enjoys after death diviune bliss in heaven.

TR T T YR
A
FHOEA 159 9T |
WA -
. o

A1 3¢ @gEn g |l ¢
After properly worshiping in due order the
Brahmins, the Kshatriyas and the Vaisyas and
burning his sins as these are pleased thereby, a
Sudra faces death with the satisfaction of

having done his duty, and comes by heavenly
enjoyments after death.

AN TR
3§ Trgemar & fEn |
AEHET M-

WA TR Rggan R
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The duties of the four castes have been
described to thee. Learn from me the reason
thereof as I proceed. Pandu’s son (Yudhishtira)
is falling off from his duty of a Kshatriya.

Instal him, O king! to discharge the duty of
the king.

ygaug s~ Dhritarashtra said:—

@A & qegEE AT |
ATy 7 Afveater vl amss a1 e

It is exactly so as thou advisest me constantly.

O gentle one! my mind also is inclined to what
thou hast advised me.

ar g Ihg: FAsWd qoEaE A1 § &g |
gate g gAfeRasy I 32

Though my mind is always inclined thus
towards the Pandavas, yet on coming into
contact with Duryodhana, it turns to the
contrary.

Note: From this and tbe previous stanza it is
clear that Dhritarashtra has a sense of duty and virtoe
1“1md is eager to follow it up, but the inordinate affection
"towards his son Duryodhana is the one stumbling block
that stands in the way of his meting out righteousness,
"however sincere and ardent he might be as regards his
own natural bent of mind.
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4 Rpreafimrg 998 Yaa Farteg )
fasiis o W Qted g fAew R

None whatsoever is able to transgress Fate.
Fate alone, I think, is certain (to prevail),
while human effort is of no avail.

Note: w3a=abeing or creature. Pd=certain, not
deviating from its chalked-out tenor nor from the
inevitable consequences. gtgi=human exertion, manli-
pess. fagr@=cf no use, in vain.

Dhritarashtra though naturally inclined to right-
eousness is tied down by his inordinate affection for
his son. Though he is conscious of this dereliction, he
seeks consolation for his perverted bent of mind in
attributing? everything to the will of Providence or
Fate, wherein the free will of man has no choice,

Tae Enxp



ERRATA

Line. Incorrect. Correct.
23 besought sought
14 imperturable imperturbable
13 rAr JI=AT
8 she is he is
i8 four ’ four, and a wise man
should know them.
25 know knows
9 faffed fadftld
28 shall shalt
22 faaa fasta
5 the gleaning or gleaning
17 g% g®
4 will wilt
24 sy q[g
3 ax x
15 The the
4 bring brings
5 have - hast
10 laddle ladle
3 laddle ladle
9 amy, am|
24 arise arises
21 gelf soul
2 self soul
8 awgd awif 44
9 fixa Rl
2 sAag AT
9 ggar g
11 declusion = delusion
25 oi of









